chapter eleven

11:1 Now the apostles and the brethren who were throughout Judea heard that the Gentiles also had received the word of God.  {de, (ch)--o` avpo,stoloj (n-nm-p)--kai, (cc)--o`. avdelfo,j (n-nm-p)--o` (dnmp) + eivmi, (vppanm-p)--kata, (pa)--h` VIoudai,a (n-af-s)--avkou,w (viaa--3p)--o[ti (cc) indir. disc.--to e;qnoj (n-nn-p)--kai, (ab) adjunctive, also--de,comai (viad--3p) welcomed--o` lo,goj (n-am-s)--o` qeo,j (n-gm-s)}
11:2 And when Peter came up to Jerusalem, those who were circumcised took issue with him,  {de, (ch)--o[te (cs)--Pe,troj (n-nm-s)--avnabai,nw (viaa--3s)--eivj (pa)--~Ieroso,luma (n-af-s)--o` (dnmp+) evk (pg)--peritomh, (n-gf-s)--diakri,nw (viim--3p)  to discern or distinguish, on conflicts, to debate, dispute, contend or argue--pro,j (pa)--auvto,j (npam3s)}
11:3 saying, "You went to uncircumcised men and ate with them."  {le,gw (vppanm-p)--o[ti (ch) indir. disc.--eivse,rcomai (viaa--2s)--pro,j (pa)--avnh,r (n-am-p)--avkrobusti,a (n-af-s) uncircumcised, used for Gentiles, and figuratively for those who lack a relationship with God, pagans--e;cw (vppaam-p)--kai, (ab) adjunctive, also--sunesqi,w (viaa--2s) 5X, to eat together, to associate with--auvto,j (npdm3p)}
1. Exposition vs. 1-3

2. As we have previously noted, the conversion of the Gentiles in the house of Cornelius was a landmark event in the history of the gospel and its penetration into the Roman world.

3. It did not settle any of the issues relating to Jewish-Gentile relations within the Church and, in fact, created more controversy.

4. The Jews, as we will see, did not take this as a precedent for any direct outreach to other Gentiles.

5. What it did demonstrate was that God was not confined to the traditional Jewish institutions and that He could bring a Gentile into relationship with Himself through Jesus Christ, apart from any prior commitment to Judaism.

6. It is plain that this was such a revolutionary thought that a firestorm of criticism quickly erupted.

7. The Jews in and around Jerusalem appear to have accepted the salvation of the Samaritans without any controversy, although the Samaritans may still have been considered second class believers.

8. From the exhilarating conversion of Gentiles, bringing them into a relationship with God, Peter moves back to Jerusalem and is called on the carpet by those who were not so inclined to accept Gentiles.

9. News of the Gentile conversions must have spread quickly since the apostles and the believers who resided throughout Judea were all aware of what had happened.

10. It was somewhat natural for these Jews, who still viewed the Jewish nation as the exclusive representative of God to react in the manner described.

11. Peter himself had referred to his actions as illegal, at least as far as Jewish laws of ceremonial cleanness were concerned.  Acts 10:28

12. Peter had not only accompanied three Gentiles to the house of a Gentile; he stayed with them for a few days.

13. While it is not explicitly stated, it appears that Peter’s visit with Cornelius was not an extended one, likely lasting less than a week.

14. This is important since it demonstrates the rapidity with which this news spread among the Jews.

15. It appears that Peter had been gone from Jerusalem for some time, conducting a ministry to the west in the Plain of Sharon.

16. When he does return, with what he likely believed to be good news, he is confronted with a hostile group of believers who took issue with the fact that he had gone into a Gentile home and had eaten food there.

17. There is no reason to assume that those who were circumcised are not believers who were part of the church in Jerusalem.

18. It does not refer to the entire church since there is no mention of the apostles engaging in an attack on Peter.

19. Since all the believers in Jerusalem were Jews, it must be understood in a narrower sense of the Judaizing or Pharisaic wing of the disciples, who desired to make circumcision and other ritual practices necessary for all Gentile converts.  Acts 15:5; Gal. 2:12

20. Centuries of Jewish practice, being raised as orthodox Jews in the age of Israel, under the law had made an indelible impression on them.

21. So much so that they appear as an angry clique that demands an explanation for what they viewed as an intolerable concession to the heathen Gentiles.
22. The problem they experienced was that taught by Jesus in the parable of the wineskins.  Matt. 9:17

23. The new doctrines of the Church age were not compatible with the Jewish ceremonial code and the two were already in conflict.

24. We know that there was some opposition to the Hellenistic believers like Stephen and Philip, who had stirred up considerable antagonism from those who believed they wanted to do away with some of the elements of Judaism, like the Temple and the Law of Moses.  Acts 6:11-14

25. The immediate result of that belief had been the stoning of Stephen and the expulsion of believers from the areas that the Sanhedrin tended to control.

26. Now, Peter had gone even farther than Stephen in apparently disregarding the traditional laws of Judaism in favor of a direct association with the Gentiles!

27. Whatever antagonism and legalism existed in some of the believers in Jerusalem was quickly aroused and they confronted Peter immediately, believing that they were right and that he would never be able to talk his way out of their charges.

28. The charges were not leveled by unbelieving Jews who sought to protect Judaism from the influences of Christ and the apostles; they came from misguided believers under the influence of legalism.

29. Obviously, these people were not aware of the working of God the Holy Spirit in the life of Peter and the vision of Cornelius.

30. Nevertheless, they feel eminently qualified to pass judgment on what they perceive to be an ungodly situation.

31. If Jewish Christians were bound by the Jewish ceremonial code in regard to associations with Gentiles and in regard to food, there could be no fellowship with Gentile Christians unless the Gentiles were circumcised and forced to observe the Jewish ritual laws.

32. This is the beginning of the great controversy that arose over Gentiles and how they were going to be treated, a controversy that would continue for some time.  Acts 15:5

33. The Judaizers, instead of being excited or happy about the conversion of the Gentiles, were upset that Peter had preached the good news to them and had fellowshipped with them as equal brothers in Christ.

34. While Judaism had left some room for Gentile conversions, it was always by way of becoming a proselyte, being circumcised and observing the Law of Moses.

35. In essence, Gentiles were accepted by the Jews once they converted to Judaism but not accepted as Gentiles!

36. Since salvation came to and through the Jewish race, the Jews tended to assume ownership of God and His blessings rather than stewardship.

37. Since the Jews did not like the Gentiles anyway, the twisted the Old Testament laws of ceremonial purity to justify their rejection of Gentiles as being unclean.

38. They practiced prejudice in the name of purity, a feature of all racially oriented groups.

11:4 But Peter began speaking and proceeded to explain to them in orderly sequence, saying,  {de, (ch)--Pe,troj (n-nm-s)--a;rcw (vpamnm-s) beginning--evkti,qhmi (viim--3s) 4X, only in Acts, lit. to place out of, fig. to set forth or explain something--auvto,j (npdm3p)--kaqexh/j (ab)  5X, denotes a sequence in time, space or logic, in order, point by point--le,gw (vppanm-s)}
11:5 "I was in the city of Joppa praying; and in a trance I saw a vision, a certain object coming down like a great sheet lowered by four corners from the sky; and it came right down to me,  {evgw, (npn-1s)--eivmi, (viim--1s+)--evn (pd)--po,lij (n-df-s)--VIo,pph (n-df-s)--proseu,comai (+vppnnm1s) periphrastic--kai, (cc)--ei=don (viaa--1s)--evn (pd)--e;kstasij (n-df-s) lit. to stand out of, 7X, suspended consciousness, a trance--o[rama (n-an-s) lit. what is seen, a vision--skeu/oj (n-an-s)--ti.j (a-ian-s)--katabai,nw (vppaan-s)--w`j (cs)--ovqo,nh (n-af-s) 2x, fine linen, a sheet, same as in 10:11--me,gaj (a--af-s)--kaqi,hmi (vpppaf-s)--te,ssarej (a-cdf-p)--avrch, (n-df-p) lit. a beginning, a corner--evk (pg)--o` ouvrano,j (n-gm-s)--kai, (cc)--e;rcomai (viaa--3s)--a;cri (pg) of place, as far as--evgw, (npg-1s) differs from Acts 10:11 which says it came to the ground.}
11:6 and when I had fixed my gaze upon it and was observing it I saw the four-footed animals of the earth and the wild beasts and the crawling creatures and the birds of the air.  {eivj (pa)--o[j (apraf-s)--avteni,zw (vpaanm1s) lit. into which having stared--katanoe,w (viia--1s) 14X, of attentive scrutiny, to ponder, think about carefully--kai, (cc)--ei=don (viaa--1s)--to. tetra,pouj (ap-an-p) four footed--h` gh/ (n-gf-s)--kai, (cc)--to. qhri,on (n-an-p) wild animals, an addition from Acts 10--kai, (cc)--to. e`rpeto,n (n-an-p) 4X, reptiles or creeping animals--kai, (cc)--to. peteino,j (ap-an-p)--o` ouvrano,j (n-gm-s)}
11:7 "And I also heard a voice saying to me, 'Arise, Peter; kill and eat.'  {de, (cc)--kai, (ab)--avkou,w (viaa--1s)--fwnh, (n-gf-s)--le,gw (vppagf-s)--evgw, (npd-1s)--avni,sthmi (vraanm2s)--Pe,troj (n-vm-s) --qu,w (vmaa--2s) to sacrifice or slaughter--kai, (cc)--evsqi,w (vmaa--2s)}

11:8 "But I said, 'By no means, Lord, for nothing unholy or unclean has ever entered my mouth.'  {de, (ch)--ei=pon (viaa--1s)--mhdamw/j (ab) 2X, here and 10:14, by no means, NO WAY!--ku,rioj (n-vm-s) o[ti (cs) causal--koino,j (ap-nn-s) that which is common, unholy--h; (cc)--avka,qartoj (ap-nn-s) unclean by Jewish ceremonial standards--ouvde,pote (ab) never, at no time--eivse,rcomai (viaa--3s)--eivj (pa)--to. sto,ma (n-an-s)--evgw, (npg-1s)}

11:9 "But a voice from heaven answered a second time, 'What God has cleansed, stop considering unholy.'  {de, (ch)--fwnh, (n-nf-s)--avpokri,nomai (viao--3s)--evk (pg)--deu,teroj (apogn-s) a second time--evk (pg)--o` ouvrano,j (n-gm-s)--o[j (-apran-p)--o` qeo,j (n-nm-s)--kaqari,zw (viaa--3s) to cleanse, to declare clean--su, (npn-2s)--mh, (qn)--koino,w (vmpa--2s)}

11:10 "And this happened three times, and everything was drawn back up into the sky.  {de, (cc)--ou-toj (apdnn-s)--gi,nomai (viad--3s)--evpi, (pa)--tri,j (ap-an-p) 3 times--kai, (cc)--avnaspa,w (viap--3s) 2X, to pull up or out--pa,lin (ab) again, not translated--a[paj (ap-nn-p)--eivj (pa)--ouvrano,j (n-am-s)}
1. Exposition vs. 4-10

2. Peter’s response to the attack that he had violated some principle of doctrine by going to the house of Cornelius is recorded in verses 4-17.

3. The verb Luke uses in verse 4 indicates that Peter determined to give his detractors an orderly and straightforward description of the events.

4. No doubt, they had heard bits and pieces of what occurred, but Peter thought it best to give a detailed explanation of the events.

5. Peter’s account in Acts 11 varies only slightly from what is recorded in Acts 10.

6. Obviously, the record in Acts 11 is related in the first person while the story in Acts 10 is recorded by Luke in the third person.

7. Peter begins with his own experience, not that of Cornelius.

8. His defense does not include any reference to the gospel he proclaimed to the Gentiles since that was not under attack.

9. Although the two accounts are almost identical, the differences are that:

a. Acts 10:11 says the large object came to the ground, Peter states that it came down to him.

b. Peter notes that he stared at the object while Acts 10 says nothing about that.

c. In Acts 11:6 Peter adds that there were wild beasts in the sheet.

d. In Acts 10 Peter says he has never eaten anything unholy and unclean but in Acts 11 he says that these things have never entered his mouth.

10. These differences are minor in nature and do not affect the sense of the story.

11:11 "And behold, at that moment three men appeared before the house in which we were staying, having been sent to me from Caesarea.  {kai, (cc)--ivdou, (qs)--evxauth/j (ab) 6X, immediately, at once--trei/j (a-cnm-p)--avnh,r (n-nm-p)--evfi,sthmi (viaa--3p) 21X, 18X by Luke, to stand by, to be present, same as Acts 10--evpi, (pa)--h` oivki,a (n-af-s)--evn (pd)--o[j (aprdf-s)--eivmi, (viia--1p)--avposte,llw (vprpnm-p)--avpo, (pg)--Kaisa,reia (n-gf-s)--pro,j (pa)--evgw, (npa-1s)}

11:12 "And the Spirit told me to go with them without misgivings. And these six brethren also went with me, and we entered the man's house.  {de, (ch)--to. pneu/ma (n-nn-s)--ei=pon (viaa--3s)--evgw, (npd-1s)--sune,rcomai (vnaa)--auvto,j (npdm3p)--mhdei,j (apcan-s)--diakri,nw (vpaaam1s) interestingly enough, same word as in 10:20 and same word as in 11:2--de, (cc)--kai, (ab)--o` e[x. avdelfo,j (n-nm-p)--e;rcomai (viaa--3p)--su,n (pd)--. evgw, (npd-1s)--kai, (cc)--ou-toj (a-dnm-p)-- eivse,rcomai (viaa--1p)--eivj (pa)--o` oi=koj (n-am-s)--o` avnh,r (n-gm-s)}

11:13 "And he reported to us how he had seen the angel standing in his house, and saying, 'Send to Joppa, and have Simon, who is also called Peter, brought here;  {de, (cc)--avpagge,llw (viaa--3s)-- evgw, (npd-1p)--pw/j (cc)--ei=don (viaa--3s)--o` a;ggeloj (n-am-s)--i[sthmi (vpapam-s)--evn (pd)--o` oi=koj (n-dm-s)--auvto,j (npgm3s)--kai, (cc)--ei=pon (vpaaam-s)--avposte,llw (vmaa--2s)--eivj (pa)--VIo,pph (n-af-s)--kai, (cc)--Si,mwn (n-am-s)--o` (dams+) evpikale,w (vpppam-s)--Pe,troj (n-am-s)--metape,mpomai (vmad--2s)}

11:14 and he shall speak words to you by which you will be saved, you and all your household.'  {o[j (aprnm-s)--lale,w (vifa--3s)--r`h/ma (n-an-p)--pro,j (pa)--su, (npa-2s)--evn (pd)--o[j (aprdn-p) by which--sw,|zw (vifp--2s)--su, (npn-2s)--kai, (cc)--pa/j (a--nm-s)--o` oi=koj (n-nm-s)--su, (npg-2s)}

11:15 "And as I began to speak, the Holy Spirit fell upon them, just as  He did upon us at the beginning.  {de, (cc)--evn (pd)--o` (ddns+) a;rcw (vnamd)--evgw, (npa-1s) acc. of gen. ref. subject of infin.--lale,w (vnpa)--to. pneu/ma (n-nn-s)--to. a[gioj (a--nn-s)--evpipi,ptw (viaa--3s)--evpi, (pa)--auvto,j (npam3p)--w[sper (cs) an emphatic word for similarity, just as, exactly as--kai, (ab) adjunctive, not translated by NAS--evp , (pa)--evgw, (npa-1p)--evn (pd)--avrch, (n-df-s) 4X, this string is used to mark a definite beginning point, here used of Pentecost}
11:16 "And I remembered the word of the Lord, how He used to say, 'John baptized with water, but you shall be baptized with the Holy Spirit.'  {de, (ch)--mimnh,|skomai (viao--1s) to remember, to call to mind--o` r`h/ma (n-gn-s) the teaching, the doctrine--o` ku,rioj (n-gm-s)--w`j (ab) how, in which way--le,gw (viia--3s) iterative imperfect--VIwa,nnhj (n-nm-s)--me,n (cs) not translated, on the one hand--bapti,zw (viaa--3s)--u[dwr (n-dn-s)--de, (ch) on the other hand--su, (npn-2p)--bapti,zw (vifp--2p)--evn (pd)--pneu/ma (n-dn-s)--a[gioj (a--dn-s)}

11:17 "If God therefore gave to them the same gift as He gave to us also after believing in the Lord Jesus Christ, who was I that I could stand in God's way?"  {eiv (cs) first class condition--o` qeo,j (n-nm-s)--ou=n (ch)--di,dwmi (viaa--3s)--auvto,j (npdm3p)—

h` i;soj (a--af-s) 8X, of numbers, equal, of items, equal, same, identical--dwrea, (n-af-s) 11X, gift, free gift, here for the B/HS, Gk. word order emphasizes the direct object--w`j (abr)--evgw, (npd-1p)--kai, (ab)--pisteu,w (vpaadm1p)--evpi, (pa)-- o` ku,rioj VIhsou/j Cristo,j (n-am-s)--ti,j (aptnm1s)--eivmi, (viim--1s)--evgw, (npn-1s)--dunato,j (a--nm-s) to be able, "could"--kwlu,w (vnaa) to hinder or prevent, to stop--o` qeo,j (n-am-s)}

11:18 And when they heard this, they quieted down, and glorified God, saying, "Well then, God has granted to the Gentiles also the repentance that leads to life."  {de, (ch)--avkou,w (vpaanm-p)--ou-toj (apdan-p)--h`suca,zw (viaa--3p) 5X, 4X by Luke, 1X by Paul, used of inward and outward calm, become silent, quit talking--kai, (cc)--doxa,zw (viaa--3p)--o` qeo,j (n-am-s)--le,gw (vppanm-p)--a;ra (ch) inferential particle, in that case, then--o` qeo,j(n-nm-s)--kai, (ab) adjunctive, also--di,dwmi (viaa--3s)--o` e;qnoj (n-dn-p)--h` meta,noia (n-af-s) to change the mind or thinking--eivj (pa)--zwh (n-af-s)}
1. Exposition vs. 11-18

2. Peter continues to relate the events that led him to visit the house of a Gentile and eat with the “uncircumcised heathen”.

3. Again, the stories are very similar and differences may easily be accounted for by the fact that Peter is relating the story in the first person.

4. The combination of normal events, supernatural intervention and the ministry of the Holy Spirit are used by God to direct Peter in a way he was not naturally inclined to go.

5. He relates how the men appeared at the time of the vision and how the Holy Spirit instructed him to go with them as he would if they were Jews.

6. He explains that six Jewish believers accompanied him to the house of a Gentile, who is not mentioned by name since the audience was well aware of whom Peter was speaking.

7. Next, Peter tells them about the supernatural vision and the angel that appeared to Cornelius, instructing him to send for Peter specifically.

8. In verse 14 we are given some information that is unique to this account, that being the additional words that the angel spoke to Cornelius.

9. As he preached the gospel to these Gentiles, Peter noted that the Holy Spirit came upon them, just as He had on the Jews at the beginning.

10. The beginning in view is the day of Pentecost.

11. Peter makes it quite clear that he had just begun to speak the message he had for these people when the Holy Spirit suddenly came on them, well before he was finished!

12. Obviously, the only way that Peter knew of the coming of the Holy Spirit on these Gentiles was by the manifestation of the gift of tongues he was hearing.

13. The fact that he compared the experience of the Gentiles to the experience in the upper room left no doubt as to its reality and authenticity.

14. There is nothing to suggest that Gentiles were going to be second-class citizens in the new dispensation, obviously having the same manifestation of the Holy Spirit that the original 120 had in the upper room.

15. As Peter observed the scene before him, he was reminded of words that Jesus had spoken on several occasions during the incarnation.  Acts 1:5

16. The statement deals with the ritual, water baptism of John the Baptist and the real, Spirit baptism that occurs at salvation.

17. As these words impacted Peter at that moment, he recognized that the next logical step was to accept these Gentiles as full members of the body of Christ and to baptize them in water.  Acts 10:47-48

18. Since their experience was identical to that of the apostles, there was no way anyone could denigrate their status.

19. The same gift in verse 17 refers to the gift of the Holy Spirit, given to all that believe.  Acts 2:38, 8:20, 10:45

20. When Peter recognized that there was no difference between believing Jews and  believing Gentiles, how could he maintain a barrier that God plainly did not recognize?

21. Verse 17 contains a first class condition that could very well be translated “since”.
22. Peter follows that assertion with a rhetorical question that points out the foolishness of attempting to withstand the obvious, revealed will of God.

23. At this point, those who had instigated this debate were silenced.

24. God had clearly revealed that Gentiles were able to fully participate in salvation and the blessings associated with it.

25. The larger audience that heard all this was moved to quietly worship God for the fact that He had given the Gentiles the change of mind that leads to eternal life.

26. Note that there was nothing they did nothing other than listen to the message of Peter and believe it, no circumcision, no baptism, nothing other than faith.

27. Repentence, a change of mind regarding who Jesus Christ is and one’s attitude toward Him is the necessary adjunct to faith, the two concepts truly not capable of being separated.

28. Although this quieted down Peter’s detractors, it does not mean that the church in Jerusalem embraced the Gentiles in terms of fellowship, in spite of the fact that these events suggested the Gentiles were full participants with the Jews in the Church.

29. This landmark event would bring many theological and practical questions to the surface.

a. What sort of lifestyle was appropriate for Gentiles coming to Christ?

b. How should the Jewish Christians deal with the Gentile believers?

c. How was the Jerusalem church going to deal on a practical level with those they had accepted in theory?

d. Was the Jewish church going to actively pursue Gentile evangelism?

30. While the critics were silenced temporarily, it will become plain that they do not continue to accept all the implications of this event.  Acts 15:1

31. Further, from this point on, it appears that the apostles were increasingly absent from Jerusalem and the church was administered largely by James the Just, brother of Jesus.

a. James was a man of impressive character and broad influence, respected by both believers and unbelieving Jews.

b. He never ceased to keep the Jewish law, and lived an ascetic lifestyle.

c. He may have been stern and austere, but he was not narrow or mean-spirited.

d. He is the author of the book of James.

e. He rose to power in the Jerusalem church and appears to have been the primary leader until his death in 62 AD.

f. Though he admitted the legitimacy of Gentile Christianity, he never seems to have caught the full universal import as Paul did.

g. As pastor in Jerusalem, he did not appear to sufficiently deter the Judaizers, who were part of that church.  Gal. 2:12

32. Peter’s defense of his actions was based on his experience and the leading of the Holy Spirit.

33. In a sense, Peter merely acclimated to what God had done and began to align his actions with God’s revealed will in the matter.

34. Those who objected were silenced only because it was made clear to them that God was moving in this direction and that Peter did not instigate anything, nor did he violate any doctrine by going to the Gentiles.

35. Again, their acceptance of Gentile salvation does not imply their acceptance of Gentiles as equal with Jews in the church.

36. It does appear that this skillful defense was accepted grudgingly and may have well decreased Peter’s influence in Jerusalem, paving the way for the leadership of James the Just, a man who was Pharisaically trained and legally scrupulous.

11:19 So then those who were scattered because of the persecution that arose in connection with Stephen made their way to Phoenicia and Cyprus and Antioch, speaking the word to no one except to Jews alone.  {me,n (cs)--ou=n (cc) lit. on the one hand therefore--o` (dnmp+) diaspei,rw (vpapnm-p) 3X, Acts 8:1,4 to scatter abroad, to disperse--avpo, (pg)--h` qli/yij (n-gf-s) pressure, affliction, oppression--h` gi,nomai (vpadgf-s)--evpi, (pd)--Ste,fanoj (n-dm-s) this began in 35 AD continued for sometime, we have moved some 5 years ahead--die,rcomai (viaa--3p) to travel through--e[wj (pg) as far as--Foini,kh (n-gf-s) 3X, lit. a palm tree, the land of palm trees, 20 miles wide and extending along the Mediterrean coast from Ptolemais to Arvad--kai, (cc)--Ku,proj (n-gf-s) 5X, all in Acts, the island of Cyprus--kai, (cc)--VAntio,ceia (n-gf-s) 17X, a major city in Syria, just north of Phoenicia--lale,w (vppanm-p)--o` lo,goj (n-am-s)--mhdei,j (apcdm-s)--eiv (cs)--mh, (qn) this phrase means except--VIoudai/oj (ap-dm-p)--mo,noj (ab)}
11:20 But there were some of them, men of Cyprus and Cyrene, who came to Antioch and began speaking to the Greeks also, preaching the Lord Jesus.  {de, (ch)--eivmi, (viia--3p)--ti.j (a-inm-p)--evk (pg)--auvto,j (npgm3p)--avnh,r (n-nm-p)--Ku,prioj (n-nm-p)--kai, (cc)--Kurhnai/oj (n-nm-p) 6X, capital of Cyrenaica, a province on the northern coast of Africa--o[stij (aprnm-p) emphasizes quality, such a kind as--e;rcomai (vpaanm-p)--eivj (pa)--VAntio,ceia (n-af-s)--lale,w (viia--3p) were speaking or used to speak--pro,j (pa)--o` ~Ellhnisth,j (n-am-p) 3X, usually Hellenized Jews, but in this context can only mean Greeks or Gentiles--kai, (ab)--euvaggeli,zw (vppmnm-p)--o` ku,rioj (n-am-s) --VIhsou/j (n-am-s)}

11:21 And the hand of the Lord was with them, and a large number who believed turned to the Lord.  {kai, (cc)--cei,r (n-nf-s)--ku,rioj (n-gm-s)--eivmi, (viia--3s)--meta, (pg)--auvto,j (npgm3p)--te, (ch)--polu,j (a--nm-s)--avriqmo,j (n-nm-s) number, quantity--o` pisteu,w (vpaanm-s)--evpistre,fw (viaa--3s)--evpi, (pa)--o` ku,rioj (n-am-s)}
1. Exposition vs. 19-21

2. Luke uses the exact phrase in verse 19 that he employed in Acts 8:4 to begin a new line of thought from that point.

3. From the persecution that arose because of Stephen, Luke first traced the conversion of Saul and then the activity of Peter outside of Jerusalem.

4. He now resumes from that point to explain the events of the past 5 years as they related to cities outside of Judea.

5. As these believers, probably mostly Hellenists, left Jerusalem and traveled northward, they eventually came to Phoenicia, Cyprus and Antioch.

6. The first region mentioned is Phoenicia, a stretch of land around 20 miles wide that extends from Mount Carmel in the south to Arvad in the north, about 120 miles in length.

7. The name is derived from the Greek foi,nix (phoinix) "a palm", the land of palm-trees. 

8. This name is not found in the Old Testament, and in the New Testament it is mentioned only in Acts 11:19, 15:3 and 21:2.

9. In Egyptian inscriptions Phoenicia is called Keft, the inhabitants being Kefa; and since Keft-ur (land of Keft), or 'Greater Phoenicia,' was the name given to the delta of the Nile from the Phoenician colonies settled upon it, history suggests the Philistines who came from Caphtor or Keft-ur must have been of Phoenician origin.  Deut. 2:23; Jere.  47:4; Amos 9:7

10. Phoenicia lay in the very center of the Old World, and was the natural region for commerce with foreign nations.

11. The trade routes from all Asia converged on the Phoenician coast; the centers of commerce on the Euphrates and Tigris forwarding their goods by way of Tyre to the Nile, to Arabia, and to the west; and, on the other hand, the productions of the vast regions bordering the Mediterranean passing through the Canaanite capital to the eastern world.

12. It was situated at the entry of the sea, a merchant of the people for many coasts.  Ezek. 27:3-4 

13. The far-reaching commercial activity of the Phoenicians, especially with Tarshish and the western world, enriched them with vast wealth, which introduced boundless luxury and developed among them, a great activity in all manner of arts and manufacturing.

14. The Phoenicians were the most enterprising merchants of the Old World, establishing colonies at various places, of which Carthage was the most prominent.

15.  They were a Canaanite branch of the race of Ham, and are frequently called Sidonians, from their principal city of Sidon.

16. Some of those who traveled north eventually took a ship for the island of Cyprus where there was some Jewish population.

17. Others continued north until that arrived at the Syrian city of Antioch.

18. Antioch was situated on the river Orontes, about 16 miles from the Mediterranean, and some 300 miles north of Jerusalem. 

19. It was the metropolis of Syria, and afterwards became the capital of the Roman province in Asia. having been founded by Seleucus Nicator in 300 BC and having been declared a free city by Pompey in 64 BC.

20. It ranked third, after Rome and Alexandria, in point of importance, of the cities of the Roman empire and it was called the “first city of the East”, “Antioch the Beautiful”, and the “Queen of the East”.

21. Christianity was early introduced into it (Acts 11:19,21,24) and the name "Christian" was first applied there to believers.  Acts 11:26

22. Although the city had a large Jewish population, it was known for its lax standards due to the worship of Artemis and Apollo at Daphne (5 miles away).

23. The Roman satirist Juvenal said that “the sewars of the Syrian Orontes has for a long time been discharging itself into the Tiber.”

24. The worship of Astarte/Ishtar with the ritual prostitution that attended it was carried on under Greek names.

25. During this period of history, the norm was for Jews to give the gospel of Jesus Christ to other Jews only.

26. Bear in mind that these events occurred before the evangelization of the Cornelius household by Peter.

27. No doubt, the events at Caesarea were voiced far and wide by those who were interested in Christianity and the spreading of the gospel of Jesus Christ.

28. While it is not made explicitly clear in Acts 11, the natural sense is that the events of verse 22ff occurred after the conversion of Cornelius.

29. Otherwise, as news of the events in Antioch reached Jerusalem there would have been a similar reaction to that which Peter experienced in Acts 11:2-3.

30. This radical departure from accepted forms of evangelism by those who began to communicate the gospel to Gentiles in Antioch must not be overlooked.

31. It was a departure of startling boldness by those who were not official church leaders but, as it were, simply laymen.

32. It is clear that Peter had to be convinced of the potential for Gentile evangelism by means of a vision and direct revelation of the Holy Spirit.

33. These men appear almost casually to have learned the lessons from their environment, apart from any divine intervention.

34. Again, it is evident that certain believers were likely ahead of even the apostles in their thinking concerning the implications of the gospel.

35. Why believer Jews with origins in Cyprus and Cyrene would have gone to Antioch and spread the gospel is not stated, but it may have simply been a matter of their normal travels and business ventures.

36. Whatever the case, verse 21 makes it quite clear that God blessed their efforts and that many Gentiles accepted the message of Jesus Christ and turned to the Lord.

37. This cannot be interpreted in any other way than salvation Ph1.  Cf. Acts 16:31

38. The phrase the hand of the Lord, common in the Old Testament (32X), is an anthropomorphism to denote the omnipotent intervention of God, whether in blessing (as here) or in judgment.  Ex. 9:3; Deut. 2:15; Ezra 7:6,28; Acts 11:21, 13:11

39. The phrase a large number who believed turned to the Lord is used to indicate that the hearing of the gospel, the change of mind about Jesus Christ, believing, and turning to the Lord are all inseparably related.

40. There is only one mechanic for salvation, faith in Christ.

41. The various aspects of that mechanic are not to be divided into numerous demands that must be fulfilled individually.

11:22 And the news about them reached the ears of the church at Jerusalem, and they sent Barnabas off to Antioch.  {de, (ch)--o` lo,goj (n-nm-s)--peri, (pg)--auvto,j (npgm3p)--avkou,w (viap--3s)--eivj (pa)--to. ou=j (n-an-p)--h`  evkklhsi,a (n-gf-s)--h` + eivmi, (vppagf-s)--evn (pd)--~Ieroso,luma (n-df-s)--kai, (ch)--evxaposte,llw (viaa--3p) 13X, to dispatch, to send out on a mission, with the nuance of some authority--Barnaba/j (n-am-s)--e[wj (pg)--VAntio,ceia (n-gf-s)}
11:23 Then when he had come and witnessed the grace of God, he rejoiced and began to encourage them all with resolute heart to remain true to the Lord;  {o[j (aprnm-s)--paragi,nomai (vpadnm-s) "whom, having arrived"--kai, (cc)--ei=don (vpaanm-s)--h` ca,rij (n-af-s)--h` (dafs) article repeated for emphasis, "the grace, that of God"--o` qeo,j (n-gm-s)--cai,rw (viap--3s) was made happy--kai, (cc)--parakale,w (viia--3s) encouraged or exhorted--pa/j (ap-am-p)--h` pro,qesij (n-df-s) 12X, lit. a standing or placing before, here of a purpose or plan--h` kardi,a (n-gf-s)--prosme,nw (vnpa) 7X, to remain or stay, to be loyal to when used of a person--o` ku,rioj (n-dm-s)}
11:24 for he was a good man, and full of the Holy Spirit and of faith. And considerable numbers were brought to the Lord.  {o[ti (cs)--eivmi, (viia--3s)--avnh,r (n-nm-s)--avgaqo,j (a--nm-s) only used by Luke of two men, Lk. 23:50 and here--kai, (cc)--plh,rhj (a--nm-s)--pneu/ma (n-gn-s)--a[gioj (a--gn-s)--kai, (cc)--pi,stij (n-gf-s) BD and faith in it--kai, (ch)--o;cloj (n-nm-s)--i`kano,j (a--nm-s) a large crowd, considerable numbers--prosti,qhmi (viap--3s) lit. to place or add to--o` ku,rioj (n-dm-s)}
1. Exposition vs. 22-24

2. Many interpreters have noted that the mentality of only preaching to the Jews, which was a characteristic of the early church in Jerusalem, was very likely due to the fact that the apostolic leadership did not encourage such activity.

3. It certainly appears that a small minority, such as Stephen and Philip, rose above the normal Jewish prejudices that seem to have hampered evangelism of the Gentiles.

4. However, the response of the church in verse 22 must have certainly been influenced by the leadership of Peter when he went to the house of Cornelius.

5. This event seems to have made the church less reticent to accept the news that Gentiles were being saved in Antioch.

6. It is still evident in the early portions of Acts that the church did not seem to be adventurous and carefully examined any new advance or change in the plan of God.

7. Therefore, they determine to send a representative to Antioch to investigate the events they had heard about.

8. Some have wondered why the church chose to send out anyone in the first place since the evangelistic activity seems to have been going very well without them.

9. The authority of God’s plan had been evident in Jesus His Son and that authority had been vested in the 11 apostles that were chosen by Him.

10. The chain of command dictates that the leadership of the church in Jerusalem follows any developments, validating any new experience.

11. No doubt, they desired to make certain that the alleged salvation of the Gentiles was genuine and that the gospel that was being preached was not some distortion.  

12. There is some indication that Simon Magus, and possibly others like him, had continued to promote himself, using a blend of Christianity and the pagan magic arts that he practiced previously.

13. If such was the case, and we have no reason to believe that Satan did not attempt to distort the truth for his own ends, any false or distorted gospel would have drawn immediate attention.

14. Beyond that, it is very possible that Barnabas was sent to Antioch to verify the reality of their salvation experience by researching their experience with the Holy Spirit.

15. A further purpose of sending a representative is the fact that these individual Gentiles must be instructed in the formation of a church and taught the principles that would govern their Ph2 existence.

16. The possibility certainly existed that they would have begun to associate with the Jewish synagogue, become Jewish proselytes, and then fall under the judaistic notion that they must be circumcised, keep the Mosaic Law, etc.

17. Finally, there is no reason to impute hostility or suspicion to the leadership in Jerusalem and they may well have wanted to send a delegate to encourage these Gentile converts.

18. Barnabas was a logical choice since he was Jew of Cyprian birth and a man who had obviously demonstrated his commitment to the plan of God.

19. Being a Hellenistic Jew, and not a native of Judea, Barnabas would have been much more able to relate to those Gentiles in Antioch, likely speaking fluent Greek.

20. Knowing the cultural tensions that existed between the native Hebrews and the Hellenistic Jews; it made sense to send someone who was one of their number.

21. As Barnabas arrived from Jerusalem, beginning to inspect the work they had heard about, he recognized that their experience was clearly that of believers in the Jerusalem church.

22. Surely, some wondered if this was some sort of a Christianized blend of the pagan cult that already flourished in that area.

23. Barnabas was stimulated by the fact that the grace of God, which had been extended to the Jews at Jerusalem, the Samaritans, and the house of Cornelius, was operating now in the city of Antioch.

24. He used his position as apostolic representative to exhort or encourage these new believers to fully commit themselves to their newfound faith.

25. He seems to recognize that the initial flush of success and the initial joy of salvation could quickly pass and their enthusiasm for the faith might be dampened.  Mk. 4:16-17

26. No doubt, he informed these new believers that there had been persecution of the church in Jerusalem and that similar things might happen to them.  Acts 14:22

27. Living in a pagan city would bring a whole set of testing that could easily destroy them, being pressed to join the Jews, or to practice their Christianity alongside the mystery cults.

28. Temptations from the OSN, pressures and persecutions from those who were hostile to the faith, the opportunity to compromise with the other religions would provide sufficient testing and pressure that might cause one to throw in the towel.

1. The phrase with resolute heart indicates that these new believers had to determine to doggedly follow the Lord, irrespective of what may happen to them or what others may do.

2. This indicates that there has to be a concerted effort on the part of the believer to fulfill the will of God for their Ph2, one cannot merely float through life and assume that they will make the necessary adjustments.

29. The term heart does not refer to the physical organ that pumps blood, but to the innermost part of man, comprised of all the things that make up the real you--your soul, your emotions (happiness, sadness, fear), your desires (good and bad), your decisions (good and bad), your memories, your thinking (about all things, your self, others, the world around you, God, etc.), your choices, your conscience, your confidence or lack thereof, the unseen, complicated person that is you.

30. Barnabas exhorted these believers to a self-determination that was committed to following the Lord, no matter what.

31. Verse 24 contains an explanation for the conduct of Barnabas; conduct that was not what the natural prejudices of a Jew might normally spawn.

32. Barnabas was able to rise above any racially motivated thinking and willing to accept these new, Gentile converts to the faith, treating them just as he would any Jewish believer.

33. The phrase a good man is only used of two men in the New Testament and only by Luke.  Lk. 23:50; Acts 11:24

34. Jesus employed a similar phrase when he spoke of the good man in Matt. 12:35

35. In a moral sense, Barnabas was good, upright, just, kind, generous, and encouraging person.

36. He obviously had inspired others with his applications of doctrine and the sound judgment he exercised.

37. Barnabas had a wealth of the Holy Spirit and faith, and that coupled with his gift of encouragement/exhortation caused him to bring forth the appropriate teaching these new converts needed.

38. The fact that he was full of the Holy Spirit indicates that he was consistently in fellowship, being led by the Spirit and obedient to Him.

39. That he was also full of faith indicates that he was in possession of a lot of doctrine that he personally believed.

40. With Barnabas’ combination of great qualities, his willingness to apply under his spiritual gift, and his application, the work that had already achieved some success was expanded by his visit.

41. In conclusion, Barnabas was the most highly qualified person for this job due to his culture and background, his character and application, and his spiritual qualities.

42. This was a very critical time for the church in Jerusalem; the report from Barnabas was likely going to influence their attitude and actions toward Gentiles for some time to come.

43. Little did they know that the Syrian City of Antioch would quickly surpass Jerusalem in importance and influence, becoming the greatest center of Christianity in that time.

Doctrine of the Heart
11:25 And he left for Tarsus to look for Saul;  {de, (cc)--evxe,rcomai (viaa--3s)--eivj (pa)--Tarso,j (n-af-s)--avnazhte,w (vnaa) 3X, only by Luke, to seek again, to search for, the other two times it is used of a parent looking for a lost child, intense search--Sau/loj (n-am-s)}

11:26 and when he had found him, he brought him to Antioch. And it came about that for an entire year they met with the church, and taught considerable numbers; and the disciples were first called Christians in Antioch.  {kai, (cc)--eu`ri,skw (vpaanm-s) "having found"--a;gw (viaa--3s)--eivj (pa)--VAntio,ceia (n-af-s)--de, (ch)--gi,nomai (viad--3s) the three infinitives that follow function as the subject of this verb, to assemble, to teach and to designate--auvto,j (npdm3p) not translated, to them--kai, (ab) adjunctive, not translated--evniauto,j (n-am-s) a year--o[loj (a--am-s) entire or whole--suna,gw (vnap) in passive, to assemble, to come together--evn (pd)--o` evkklhsi,a (n-df-s)--kai, (cc)--dida,skw (vnaa)--o;cloj (n-am-s)--i`kano,j (a--am-s) this phrase is used 6X, a sizeable or large crowd--te, (cc/cs)--o` maqhth,j (n-am-p)--prw,twj (abo)--crhmati,zw (vnaa) 9X, to assume a name, to dobusiness--Cristiano,j (n-am-p) evn (pd)--VAntio,ceia (n-df-s)}
1. Exposition vs. 25-26

2. We are not told how long Barnabas remained in Antioch before he became aware of the fact that the work there was far more than he could handle.

3. He recognized that the influx of Gentiles into the plan of God was something that required the apostle to the Gentiles to be present.

4. He exercised his initiative and set out for Tarsus in Cilicia to look for Saul and bring him back to Antioch.

5. Evidently, his search was quite difficult since the verb Luke employs is only used two other times in the New Testament and denotes a frantic or furious search for a lost child.  Lk. 2:44,45

6. The last time Barnabas had seen Saul was during the first visit to Jerusalem in 38 AD, so a period of 4-5 years had elapsed.

7. There can be little doubt that Saul was busy in his native land since the reports of his proclamation had reached back to Jerusalem.  Gal. 1:21-24

8. It is possible that some of the afflictions listed in II Cor. 11:23ff were endured during this period since they are not mentioned in his later missionary endeavors.

9. There is a consensus among interpreters that Paul’s statement in Phil. 3:8 means that he was disinherited by his family and became an outcast from the synagogue.

10. Chronologically, the rapture experience of II Cor. 12 must be placed during his time in Cilicia, perhaps further strengthening him for the difficult ministry to the Gentiles.

11. Barnabas did not stop searching until he found Saul and, once he had explained the situation to him, persuaded him to come to Antioch with him.

12. There they engaged in a year of concentrated face-to-face teaching, preparing these new converts for the angelic conflict by teaching them the doctrines that Saul had received during the preceding 4-5 years.

13. They enjoyed numerical success, teaching many the doctrines of the faith.

14. It was in this place that the believers were first labeled Christians, the word being formed along the lines of Herodians (followers of Herod).

15. The disciples tended to call themselves believers, disciples, brothers, saints, or those of the Way, while Jews generally referred to them as Galileans or Nazarenes.

16. This term is generally used in a derogatory sense but it did serve as a clear distinction between both Jews and Gentiles.  Acts 26:28; I Pet. 4:16

11:27 Now at this time some prophets came down from Jerusalem to Antioch.  {de, (cc)--en (pd)--ou-toj (a-ddf-p)--h` h`me,ra (n-df-p)--profh,thj (n-nm-p) 144X, these are C.A.prophets, not OT prophets--kate,rcomai(viaa--3p)--avpo, (pg)--~Ieroso,luma (n-gn-p)--eivj (pa)--VAntio,ceia (n-af-s)}

11:28 And one of them named Agabus stood up and began to indicate by the Spirit that there would certainly be a great famine all over the world. And this took place in the reign of Claudius.  {de, (cc)--ei-j (apcnm-s)--evk (pg)--auvto,j (npgm3p)--o;noma (n-dn-s)--{Agaboj (n-nm-s) 2X, 11:28, 21:10--avni,sthmi (vpaanm-s)--shmai,nw (viaa--3s) 6X, intentionally producing an impression that is to signal or signify something, to indicate or show clearly--dia, (pg)--to, pneu/ma (n-gn-s)--me,llw (vnpa+)--eivmi, (+vnfd) Luke uses this construction 3X, 24:15, 27:10--limo,j (n-af-s) 12X, famine--me,gaj (a--af-s) the only other famines called great were the famine of Joseph, 7 years and the famine during the time of Elijah, 3 1/2 years--evpi, (pa)--o[loj (a--af-s)--h` oivkoume,nh (n-af-s) this phrase was used of the Roman empire, and may be restricted to Egypt and the regions around Palestine--o[stij (aprnf-s)--gi,nomai (viad--3s)--evpi, (pg)--Klau,dioj (n-gm-s) Roman emperor from 41-54 AD}

11:29 And in the proportion that any of the disciples had means, each of them determined to send a contribution for the relief of the brethren living in Judea.  {de, (ch)--kaqw,j (cs)--ti.j (apinm-s)--euvpore,w (viim--3s) 1X, to thrive, to have more than enough--e[kastoj (ap-nm-s)--auvto,j (npgm3p)--o`ri,zw (viaa--3p)  to set a boundary, to fix, appoint or determine, of making a plan, to decide --pe,mpw (vnaa) complementary inf.--eivj (pa)--diakoni,a (n-af-s)  a service, charitable aid for the purchase of food--o` avdelfo,j (n-dm-p)--katoike,w (vppadm-p)--evn (pd)--h` VIoudai,a(n-df-s) while Judea appears to have been hit the hardest by the famine, it is intriguing to note that Judea was also the biggest area of hostility and repression of the truth, Jn. 7:1; Rom. 15:31; I Thess. 2:14}  

11:30 And this they did, sending it in charge of Barnabas and Saul to the elders.  {o[j (apran-s)--kai, (ab) lit. which also they did--poie,w (viaa--3p)--avposte,llw (vpaanm-p)--dia, (pg)--cei,r (n-gf-s)--Barnaba/j (n-gm-s)--kai, (cc)--Sau/loj (n-gm-s)--pro,j (pa)--o` presbu,teroj (ap-am-p)}
3. Exposition vs. 27-30

4. While it is not made explicit in this passage, it has been suggested that this is the first place in Acts where Luke is physically present.

a. There is a variant reading in the Western text that uses the first person plural “we”.

b. While that reading is probably not part of the original text, it does reflect knowledge of the independent tradition that Luke was a native of Antioch.

c. This would certainly account for his interest in the city and the mission to the Gentiles.

d. In the prologue to the third gospel (c 170 AD) it states that “Luke was an Antiochian of Syria”.

e. Eusebius (c 350 AD) repeats this statement.

5. The phrase at this time is used by Luke some 7 times, and is used to fix the time closely to what has preceded.  Lk. 1:39, 6:12, 23:7

6. Therefore, this places us in the spring of 44 AD, a year after Saul returned to Antioch with Barnabas.

7. We are not told how many of these prophets came from Jerusalem, what their purpose was or why they chose Antioch.

8. It is very likely that the news of the explosion of Christianity and doctrine in Antioch was being spoken of in many places, and would be of particular interest in Jerusalem.

9. The group of men were called prophets, a term that is used 144 times in the New Testament.

10. The word is a compound, derived from pro (pro-before) and fhmi (phemi-to declare or state).

a. Fhmi (phemi) is derived from the verb faw (phao—to bring forth into the light, to make known).

b. Hence, the profhthj (prophetes) is one who brings things to light before.

c. Before, pro (pro) may have a spatial orientation, before the audience; or it may have a chronological meaning, before it happened.
11. The term is used in the following ways in the New Testament.

a. Old Testament prophets.  Matt. 1:22, 5:12

b. Generally, for any prophet.  Matt. 10:41

c. John the Baptist.  Matt. 21:26; Lk. 1:76

d. Jesus Christ.  Jn. 6:14, 7:40

e. New Testament prophets.  Acts 11:27, 13:1

f. The two witnesses of Revelation.  Rev. 11:10

g. Of the Cretan poet, Epimenides.  Tit. 1:12

12. The term is obviously not technical, referring to any number of people, and must be interpreted in the context.

13. To make all prophets equal, in either inspiration or accuracy, is to violate the usage of word in the New Testament.

14. As in the New Testament, the term is not technical in the Old Testament; the following being called prophets.

a. Abraham.  Gen. 20:7

b. Aaron.  Ex. 7:1

c. Prophets in general.  Num. 12:6

d. False prophets.  Deut. 13:1-5

e. Prophets of Baal.  IKings 18:19

f. The prophet/Messiah.  Deut. 18:15-18

g. Moses.  Deut. 34:10

h. Prophets who wrote Scripture.  Isa. 37:2; Jere. 20:2; Amos 7:14; Hab. 1:1; Hag. 1:1

i. Prophets who did not write Scripture.  ISam. 3:20, 22:5; IKings 11:29; Mal. 4:5

15. Technically, the Old Testament prophet was a man whose job it was to interpret current historical trends, (Jere. 26:12) communicate the will of God to Israel, (Amos 7:15) and at certain times to provide information about the future, via the ministry of the Holy Spirit.  Num. 11:25-29; ISam. 10:10

16. God could communicate His will to the Old Testament prophet through a number of means, including:

a. Dreams.  Deut. 13:1

b. Visions.  Gen. 15:1

c. Direct revelation.  ISam. 15:10

d. Through current experiences.  Jere. 32:6; Hos. 1:1ff

e. Angelic messengers.  IKings 13:18; Dan. 8:7

17. The term seer was a synonym for the Old Testament prophet since this man saw things about the plan of God that others did not.  ISam. 9:9

18. It has been commonly assumed that Old Testament prophets had to be completely accurate in every respect or they were not true prophets of God; however, there is no verse that documents that position.

a. In fact, a prophet could be completely accurate and still be a false prophet, this was determined by the content of his exhortations.  Deut. 13:1ff

19. It must be noted that the office of prophet must be distinguished from the act of prophesying, which could be done by anyone given the proper circumstances.  Num. 11:25-26; I Sam. 10:10, 19:20

20. The office was generally occupied by men but there were exceptions to this, four women being explicitly called prophetesses.  

a. Miriam.  Ex. 15:20

b. Deborah.  Judges 4:4

c. Huldah.  II Kings 22:14

d. An unnamed prophetess (possibly a non-technical usage).  Isa. 8:3

21. Therefore, to be a prophet in the technical sense, one must occupy the office of prophet.

22. To prophesy, that is to declare a truth from God, be it a current truth with present implications or a truth that relates to the prophetic future, was something that was done by any number of people on any number of occasions.  IChron. 25;1-7

23. The office of prophet disappears from the scene with Malachi and for some 400 years, there is no voice of revelation.

24. The New Testament recognizes the office of prophet, making is secondary only to the office of apostle.  Acts 11:27, 13:1; ICor. 12:28-29; Eph. 2:30

b. It is apparent that the New Testament prophets were not considered to have the authority to say thus says the Lord, and there is no evidence that any of the New Testament prophets wrote any Scripture.

25. As in the Old Testament, one must make a distinction between prophesying and occupying the office of prophet, since it is apparent that many people could prophesy at certain times.  ICor. 14:1,5,24

a. Women could be prophetesses, function under that office/gift, but were still not allowed to exercise it in the local church.  Acts 21:9; ICor. 14:34-38

26. Further, prophets were viewed as being somewhat suspect and their revelations had to be judged by others and were not accepted at face value necessarily.  ICor. 14:29

a. Like the other itinerant offices in Ephesians 4:11, apostle and evangelist, the office of prophet was temporary and once the transition period was complete the authority was vested in the pastor-teacher in a fixed location for each local church.

b. In order to have an itinerant ministry today, one would have to have a rank greater than the pastor-teacher does.

c. Beyond that, one would have to have some exemption from God concerning the issue of the canon.  Acts 20:28; IICor. 10:13-16

d. Further, there is no evidence that God communicates His plan through anyone other than the pastor-teacher of the local church.  Rev. 2-3

27. Agabus, and the other men who came with him, were New Testament prophets, having authority to travel and communicate the will of God to believers in all places to which they were directed.

28. Agabus made a proclamation that there was going to be a lack of nourishment, commonly referred to as a famine, all over the world.
29. The first problem that must be addressed is the phrase all over the world.
a. The term translated world is used 15X, 10X by Luke.

b. The term means the inhabited part of the world, and in Luke 2:1 refers to the regions ruled by the Roman Empire.

c. However, in Luke 4:5 it is clearly used in a broader sense.

c. The world in view must be restricted to the Roman Empire focusing especially on the land of Palestine.

30. Luke observes that this famine took place in the reign of Claudius.

a. Claudius ruled Rome from 41-54 AD, and several Roman writers (Seutonius, Dio Cassius, Tacitus) record famines or lack of food during his reign.

b. Josephus provides a famine account for Judea and his information narrows the period to 44-48 AD.

c. The height of the famine occurred when Helena visited Jerusalem during the feast of unleavened bread in 47-48 AD, a figure that readily agrees with the chronology of Acts.

d. A famine in Egypt was already underway in 45 AD as noted by the fact that grain had risen to double its normal price.

e. From other sources, we know that the reign of Claudius was marked by a series of bad harvests and famines in various parts of the Empire.

31. The conclusion that these believers drew from this prophecy was that they should send a contribution to those living in Judea.

d. Bad harvests had already been experienced in certain parts of the Roman Empire, and the fact that Agabus had come so recently from Jerusalem would have insured that he was well aware of the events in Judea.

e. It appears that the residents of Judea, being much closer to Egypt than Antioch, were already aware of the changing economic/food scene.

32. This accounts for the prophecy of Agabus, the quick and decisive response of the believers in Antioch, and the historical situation that existed at that time.

33. Coupled with the deteriorating economic conditions in Judea, one must remember that those who embraced Jesus Christ were objects of excommunication, religious, social and economic persecution.

34. These believers in Judea were already under the gun and their situation was about to become worse.

35. The Gentile believers in Antioch move in a unified fashion to deal with the problem that has been presented to them.

a. The process was not an instantaneous tone, but one that would have required some time.

b. The money was likely collected by weekly contributions since the congregation was not a wealthy one.

c. Money was not generally plentiful in Syrian cities.

d. There was no urgent haste at this point since the famine did not become a real issue until 46-47 AD.

36. Ramsey has suggested that the relief would have been administered by purchasing grain or corn and distributing it to those in need.  St. Paul the Traveler and the Roman citizen
37. There is no indication as to the length of time they took to assemble this offering, but the offering gathered later by Paul indicates that it may have taken some time.  ICor. 16:1-2

38. This poses a chronological problem with which interpreters have long struggled.

39. It is noted that Luke records that Paul visited Jerusalem at least four or five times during the course of his Ph2.

a. The first visit three years following his salvation.  Acts 9:26ff; Gal. 1:18ff

b. The second visit involved famine relief.  Acts 11:30, 12:25; Gal. 2:1ff

c. The third visit was for the Jerusalem Council. Acts.  15

d. The fourth visit at the end of the second missionary journey.  Acts 18:22  This passage is not conclusive.
e. The fifth and final visit resulted in his arrest.  Acts 21:15ff

40. The problem arises in attempting to harmonize the Acts account with the explanation of Paul in Galatians 2:1ff.

41.  Interpreters are divided as to whether the second or third visit is in view; however, as Balding and Ballinger have effectively demonstrated, it has to be the second or famine visit.

f. A careful study and harmonization of extra-biblical sources (Josephus, Eusebius, Tacitus, Suetonius, etc., as well as modern day studies) places the height of the famine in 47 AD

g. Based on the accepted chronology, Paul’s conversion occurred in the summer of 35 AD and this would seem to conflict with a date of 47AD for the Jerusalem aid visit; 14 years would bring us closer to the time of the Jerusalem Conference.

h. It certainly would not fit the chronology to date the fourteen years from his first visit in the summer of 38AD.

i. The resolution to the difficulty is to be found in the fact  that  it  was customary to consider a part of a year as a whole year (cf. Chronology  of the Apostolic Age, unpublished doctoral dissertation. Harold Hoehner, pp.195=196; he quotes W.J. Conybeare and J.S. Howson, “The Life and Epistles of St. Paul” as follows: 
"It  must not be imagined that the Jews arbitrarily called the same interval of time, 14, 13, or 12 years; but the denomination of the interval depended on the time when it began and ended, as follows: if it began on September 1, 38AD, and ended October 1,  50AD, it would be called 14 years, though really only 12 years and one month; because it began before the first of Tisri, and ended after the first of Tisri; and as the Jewish civil year began on the first of Tisri.  The interval was contained in 14 different civil years.  On the other hand, if it began October 1, 38AD, and ended September 1, 50AD, it would only be called 12 years, although really only two months less than the former interval which was called 14 years.
j. Based on this consideration the date for the second visit is the autumn of 47AD (35 plus 14 = 49 minus 2 = 47AD).
42. This allows the church in Antioch some 3 years to gather sufficient funds to actually be of some help during the crisis.
a. Therefore, the church collected funds for a period of close to 3 years and sent the money to Jerusalem with Saul and Barnabas, who both remained in Jerusalem to administer the fund, likely spending about six months in Jerusalem.
b. The phrase eij diakoni,an (eis diakonian—with respect to a ministry) is used of an ongoing situation.  ITim. 1:12; Heb. 1:14
43. The same term (diakonia) is used in Acts 6:1 to deal with a daily ministry of providing food.
44. The delegates from Antioch did not merely act as carriers of money; they stayed in Jerusalem through the famine and acted as providers and distributors, encouraging and comforting the distressed believers.

45. This is an important point to note; sometimes giving money is not enough, Christianity demands that you give yourself as well.
46. This visit to Jerusalem was an important moment in the development of the Church; it united far-distant part of the Church during a great crisis and it gave the poor in Jerusalem a sense of brotherhood with their Gentile counterparts.
47. The elders of Acts 11:30 would have been the deacons, who were in charge of the practical aspects of living grace as observed in Acts 6.
a. Their offering forms the basis for grace giving, and exemplifies the concept of giving as to the Lord.

b. It is based on their understanding of doctrine.

c. It is voluntary.

d. It is spontaneous.

e. It is based on ability.

f. It was universal

g. It was done consistently.
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