chapter fifteen

INTRODUCTION TO ACTS 15

1. Acts 15 begins the second half of Luke’s account of the progress of the church and the gospel of Jesus Christ in the first century AD.

2. His account of the discussion regarding the relationship of the Gentiles to the Jews and the Law of Moses forms the center of Acts both structurally and theologically, a fact that is evident to many interpreters.

3. Before the events discussed in Acts 15 at the Jerusalem council in 51 AD, several important things had occurred that must be taken into consideration.

4. While these things are not recorded in Acts, a careful study of the book of Galatians, coupled with the events that are recorded in Acts, allow us to recreate the scenario that came to pass between the Fall of 48 AD and the Jerusalem council in the Spring of 51 AD. 

5. When Paul and Barnabas returned to Antioch, after what must have been viewed as an overwhelmingly successful trip into Galatia, the church in Antioch appears to have enjoyed some lengthy period of teaching and instruction under these men.

6. At some point Peter moved into the church at Antioch, and possibly arrived before Paul and Barnabas returned from their journey.  Acts 2:11ff

7. This event was clearly much later than the events of Galatians 2:1-10, events that occurred during Paul’s second visit to Jerusalem, the famine relief visit recorded in Acts 11:30, 12:25.

8. During this visit to Jerusalem, Paul set forth the type of work he had been doing, making clear to the leaders of the Jerusalem church exactly what he had been teaching in his ministry.

9. He did not do this because he did not believe that what he was teaching was the truth (Gal. 1:11-12); rather, he did so because he recognized that a legalistic element was present, and quite active, in the Jerusalem church.

10. That is one reason he brought Titus along with him: a test case to see what the attitude of the leadership in Jerusalem would be toward an uncircumcised Gentile.  Gal. 2:1,3

11. There was some concern on Paul’s part that those in authority in Jerusalem, if they determined to insist on adhering to the Mosaic Law and the Jewish rituals, would hamper his work of establishing churches totally free and independent of Jewish beliefs and practices.

12. However, to the credit of the apostles and those in charge in the Jerusalem church, Paul’s approach was vindicated and nothing was added to his message.  Gal. 2:6-9

13. This does not mean that the problems that already existed in the Jerusalem church did not continue to exist, and even to intensify.

14. It was no secret to the Jews that Gentiles were to share in the blessings of God’s plan, a fact that is made plain in the Old Testament teachings.  Gen. 22:18, 26:4; Isa. 49:6; Zech. 8:20-23

15. This belief formed the underlying basis for Gentile proselytizing (Matt. 23:15) and was implicit in the sermon at Pentecost (Acts 2:39) and in the house of Cornelius.  Acts 10:35,45

16. Nevertheless, the conviction of Judaism was that Israel was God’s appointed agent for the administration of the blessings of His plan and that Gentiles could only share in the blessings of salvation through the nation and its institutions.  Zech. 8:23

17. There seems to have been no expectation among the believer Jews at Jerusalem that this program would be materially altered; they seem to have believed that they were the faithful remnant that God was working through in the “last days”.  Acts 2:17

18. At this point, the Gentiles that had come to Christ had either been proselytes or God-fearers, the exception being those Gentiles in the house of Cornelius, and the isolated incident with the Ethopian eunuch.

19. Although Cornelius’ case did not fit the pattern that the church expected, it was viewed as an isolated case and not an occasion for changing the current policy.

20. Paul’s approach in Asia Minor of taking the gospel directly to the Gentiles, apart from any association with a synagogue or Jewish practices, became a matter of some concern in Jerusalem.

21. This new policy, for which Paul claimed the authority of God’s revelation, seemed to many Jewish Christians to undercut the basis and thrust of the Jewish church.

22. These Jewish believers feared that with such an approach there would soon be more Gentile believers than Jewish believers and the moral standards of Judaism would be weakened.

23. The question then arises: “How are we to deal with this situation and keep everything under control?”

24. In essence, this is always the question of the legalist, demonstrating their desire to set or maintain a standard that they feel is comfortable and proper before God, and placing others under that standard, whether it is biblical or not.

25. It must be noted and stressed that the group in Jerusalem that had such concerns were Jewish Christians (likely having been believers for some time) many of whom had come from a Pharisaic background.  Acts 15:5

26. Their answer to this dilemma was the following:

a. Christianity originated through the Jews.

b. In order to be saved, one must believe in Jesus Christ.

c. In order to be a part of the people of God (i.e. Israel) one must become a proselyte, observing circumcision and an obligation to keep the Law of Moses.

d. Anyone who does not accept this is at odds with God and not truly saved.

27. However, their theological position brought them into conflict with Paul, a conflict in which they had to undermine Paul’s position in order to maintain their own.

28. This they attempted, attacking Paul on several fronts.

29. The first attack focused on his person.

a. They attacked Paul personally as they belittled his authority as an apostle, denying him the office and title, while magnifying the authority of the Jerusalem apostles.

b. They suggested that Paul was merely an itinerant evangelist, desirous of making a name for himself and, after learning some things about Christianity, turned to his own approach to please the Gentiles.

c. They accused him of preaching an easy gospel of grace that was opposed to the apostolic model being taught in and around Jerusalem.

d. Paul refuted these charges as follows:

1. He insisted that his authority was not derived from men but from Jesus Christ.  Gal. 1:1

2. He pointed out that every contact with any of the other apostles or leaders of the Jerusalem church resulted in commendation, not censure.  Gal. 1:18-19, 2:6,9

30. The second charge that his gospel was not the true gospel is closely linked with the first.

31. If followed that if Paul was a false apostle that his teaching was not true teaching.

a. Paul taught that the Mosaic Law had been set aside.

b. He taught that salvation was by faith alone, apart from circumcision and the Mosaic Law.

32. While the Judaizers were opposed to this, suggesting that the Law is part of the eternal Word of God and can never be set aside, Paul refuted them with proof from the experience of Abraham and the Galatians themselves that +R comes by imputation and faith, not by the works of the Law.  Rom. 4:9-13; Gal. 3:2-9,17-18

33. Their third charge was that the gospel of grace that Paul proclaimed would lead to a relaxed moral state and loose living among the Gentiles that would eventually infiltrate the entire church.

34. Paul refutes this by pointing out that grace does not lead the believer from law to nothing, but from the law to Jesus Christ and the filling of the Holy Spirit.  Rom. 8:3-4; Tit. 2:11-13

35. With all that as a background, the first major event that must be considered is the visit of Peter to the church in Antioch in the fall or winter of 48 AD.  Gal. 2:11ff

36. The context of Galatians makes it plain that Paul did not immediately confront Peter about his errors but that Peter had been in Antioch for some time.

37. He had been there long enough to establish a regular pattern of eating with the Gentile believers that probably made up the majority of that congregation.

38. Since he was consistently eating with Gentiles, it is certain that he was eating foods that did not conform to the Jewish dietary code as set forth in the Mosaic Law.

39. His actions were right and proper, no doubt being influenced by his understanding of the truth that had come to him as a result of the vision before the conversion of Cornelius.  Acts. 10:9-16,28

40. Even if the foods were kosher, the traditions of the elders forbade a Jew from eating with a Gentile, in spite of the fact that the Mosaic Law had nothing to say on that subject.

41. At some point, men from the Jerusalem church, which was headed by James at that time, came to Antioch to promulgate their legalistic lies and seek to enforce them on other believers.  Gal. 2:12

42. This is one characteristic of the legalists, they are not content to have their own beliefs and live by them, they seek to convert all others to their way of thinking, using pressure and intimidation to enforce their legalism.

43. It does not appear that James was actively involved with the Judaizers but it does appear that he was not as dogmatic about the separation from legalistic observances as Paul.  Acts 15:20-21, 21:23-24; Gal. 2:12

44. The fact is that these Judaizers continued to exist and promulgate their doctrine from the Jerusalem church, under James authority, and continued to upset other churches, causing Paul and others no end of trouble.

45. Peter, to his shame, was intimidated by these men and not only stopped eating with these Gentile believers, but actually began to separate from them!

46. In his cowardice and fear, Peter became proof of the doctrine that these legalists were teaching: namely that there were two distinct bodies within the church and that Gentiles that did not adhere to circumcision and the Mosaic Law were not to be treated like Jews (equals).

47. This was an attack on the racial unity that exists in Christ, causing offense to the Gentile believers he betrayed by his hypocritical actions.

48. Because of his high standing with both Jews and Gentiles, Peter’s actions had an immediate and disturbing effect on the other Jews in his periphery.

49. They began to engage in the same sort of hypocrisy, believing that Jews and Gentiles were one in Christ, but denying this truth by refusing to eat with them and treat them as experiential equals.

50. Paul had little choice (this was his home church and he occupied some sort of leadership position there Acts 13:1) and he addressed the issue publicly, the right approach for the situation.

51. He did not go behind Peter’s back and create a campaign that would have further split the church along political and racial lines, he went right to Peter’s face and spelled out his concerns.  Gal. 2:14

52. Several important observations must be made about this event.

a. Salvation is by faith and grace alone and is available to all men regardless of race, creed, color, age, sex, occupation, etc.

b. Our positional unity should be manifested by experiential unity.

c. It is not enough to understand and accept doctrines; you must defend and practice the truth consistently, allowing it to regulate your conduct.

d. The greatest believers (like Peter) can and do fail, but it is not the end of their Christian way of life and God does not revoke their soul.

e. Truth is the cornerstone on which harmony and peace rest; relationships and fellowship should never be maintained at the expense of truth.

f. The Word of God is our basis for faith and practice, determining what is right or wrong, acceptable or unacceptable, ruling out the modern approach of situation ethics.

g. Men of influence must be careful as to how they conduct themselves, recognizing that others can and will be carried away by their actions.  It is ironic that people are so quick to point out the flaws and failings of those in charge, emulating their worst qualities and justifying themselves with the idea that so-and-so does it, although people do not take up the correct beliefs and actions of those same men.
53. The second major event that is not recorded in Acts is the fact that the letter to the Galatians was written in the winter of 49 AD, proving that these Judaizers were not limiting their work to Antioch alone.

15:1 And some men came down from Judea and began teaching the brethren, "Unless you are circumcised according to the custom of Moses, you cannot be saved."  {kai, (cc)--ti.j (apinm-p)-- kate,rcomai (vpaanm-p)--avpo, (pg)--h` VIoudai,a (n-gf-s)--dida,skw (viia--3p)--o` avdelfo,j (n-am-p)--o[ti (cc) indir. disc.--eva,n (cs)--mh, (qn) negative 3rd class condition--perite,mnw (vsap--2p)--to, e;qoj (n-dn-s)  habit, custom, traditional laws--o` (ddns) lit. the one of--Mwu?sh/j (n-gm-s)--ouv (qn)--du,namai (vipn--2p)--sw,|zw (vnap) denied Ph1 salvation to anyone who was not circumcised}
Exposition vs. 1

1. Here we are introduced to a new group of men that existed within the Jerusalem church.

2. These men have been called Judaizers based on their contention that one could not be saved apart from an open association with first century Jewish practices.

3. We have documented what some of their concerns were in the introduction to this chapter and will now begin to look at how they operated.

4. These men in verse one are the same as the men mentioned in Galatians 2:12.

5. In Galatians, they are called certain men from James, purporting to represent his viewpoint to some degree.

6. If these men were viewed as sound in the faith by the leadership of the Jerusalem church, they certainly demonstrated they were not when they began to teach false doctrine to these new Gentile believers in Antioch.

7. Again, at this point it does seem that there existed some tension between the viewpoint of Paul and the views of James about certain issues.

8. That is not to say that James endorsed or embraced the radical position that the Judaizers took, only to say that he seems to have been keyed into Jewish practices than Paul.

9. Neither man is condemned by the Word of God and we have to conclude that these were two positive believers that were functioning honorably before God and growing spiritually.

10. It points out that believers can and do differ in their orientation to certain doctrines, and plan of God is sufficient to accommodate legitimate differences between positive believers.

11. In some cases, you have to adopt the live and let live attitude toward those on doctrine that may not see things as you do.

12. Some believers are going to be uptight and tend toward an ascetic/legalistic lifestyle, while other believers are going to be more relaxed in their thinking and tend more toward what is viewed as self-indulgent behavior.

13. Apart from issues of sinful activity, both can be accepted before God without reservations.

14. The problem here is that these legalists exceed the bounds of doctrine and become involved in promoting a false gospel.  Gal. 1:6-7

15. The fact that they began teaching the brethren does not indicate that they had some sort of sanction, they merely took this authority upon themselves as noted in Acts 15:24.

16. In any case, much of this took place in the context of Peter’s refusal to eat with the Gentiles after the arrival of these legalistic Jewish believers from Jerusalem.

17. Refusal to socialize with Gentile believers was the first step on a downward spiral that would lead to complete separation from the Gentiles and finally the refusal to recognize them as Christians at all!

18. Their doctrine was quite simple: submit to circumcision or you cannot be saved.

19. These racially arrogant Jews looked down on the poor heathen Gentiles and pronounced their dictum.

20. There was some hope for these pitiful people, but only if they would submit to the ritual of circumcision.

21. No doubt, these teachers taught with an air of confidence and authority, claiming their position represented the viewpoint of the church in Jerusalem.

22. This is the first case of salvation by faith plus works, an approach that denies the efficacy of the work of Christ.

23. This approach has not been eliminated today; the non-legitimate ritual of circumcision has been replaced with the legitimate rituals of the Lord’s table and/or baptism.

24. The action brought the problem into the open and forced people to examine their beliefs about what was required for salvation.

25. Of course, the correct response is believe in the Lord Jesus Christ and you will be saved.  Acts 16:30-31

15:2 And when Paul and Barnabas had great dissension and debate with them, the brethren determined that Paul and Barnabas and certain others of them should go up to Jerusalem to the apostles and elders concerning this issue.  {de, (ch)--gi,nomai (vpadgf-s)--sta,sij (n-gf-s) lit. a standing, used of taking a political stand, the cognate stasiasthj is used of a rioter or insurrectionist, here used of the disagreement between Paul and the Judaizers--kai, (cc)--zh,thsij (n-gf-s) lit. a seeking, used of inquiries that lead to discussion, debate or disputes--ouv ovli,goj (a--gf-s)--o` Pau/loj (n-dm-s)--kai, (cc)--o` Barnaba/j (n-dm-s)--pro,j (pa)--auvto,j (npam3p) with the Judaizers--ta,ssw (viaa--3p) to assign someone a place or task, to appoint.  The unnamed subjects are the leadership of the church in Antioch-- Pau/loj (n-am-s)--kai, (cc)--Barnaba/j (n-am-s)--kai, (cc)--ti.j (a-iam-p)--a;lloj (ap-am-p)--evk (pg) auvto,j (npgm3p)--avnabai,nw (vnpa)--pro,j (pa)--o` avpo,stoloj (n-am-p)--kai, (cc)--presbu,teroj (ap-am-p)--eivj (pa)--~Ieroso,luma (n-af-s)--peri, (pg)--to, zh,thma (n-gn-s) 5X, all in Acts, an issue or question, particularly a controversial one--ou-toj (a-dgn-s)}

15:3 Therefore, being sent on their way by the church, they were passing through both Phoenicia and Samaria, describing in detail the conversion of the Gentiles, and were bringing great joy to all the brethren.  {me,n (cc/qs)--ou=n (ch)--o` (dnmp+)  prope,mpw (vpapnm-p) 9X, having been sent forth--u`po, (pg)-- h` evkklhsi,a (n-gf-s)--die,rcomai (viin--3p) travelling through--`te, (cc+) h` Foini,kh (n-af-s)--kai, (cc)-- Sama,reia (n-af-s)--evkdihge,omai (vppnnm-p) 2X, Acts 13:41 to relate in detail--h` evpistrofh, (n-af-s) 1X, lit. a turning upon, a turning around, used here to describe the change in viewpoint or lifestyle among the Gentiles that had believed--to. e;qnoj (n-gn-p)--kai, (ch)--poie,w (viia--3p)--cara, (n-af-s)--me,gaj (a--af-s)--pa/j (a--dm-p)--o` avdelfo,j (n-dm-p)}

15:4 And when they arrived at Jerusalem, they were received by the church and the apostles and the elders, and they reported all that God had done with them.  {de, (cc)--paragi,nomai (vpadnm-p)--eivj (pa)--~Ieroso,luma (n-af-s)--parade,comai (viap--3p) 6X, to receive, welcome or accept--avpo, (pg)--h` evkklhsi,a (n-gf-s)--kai, (cc)--o` avpo,stoloj (n-gm-p)--kai, (cc)--o` presbu,teroj (ap-gm-p)--te, (cc)--avnagge,llw (viaa--3p) to bring news, to report or inform--o[soj (-apran-p) as many things as--o` qeo,j (n-nm-s)--poie,w (viaa--3s)--meta, (pg)--auvto,j (npgm3p)}

Exposition vs. 2-4

1. Paul and Barnabas were the men that had primarily overseen the work in Antioch and obviously felt responsible for this predominantly Gentile church.

2. They took immediate issue with the Judaizers and confronted them publicly about the false doctrine they were attempting to foist on these Gentiles.

3. Their conflict was sharp, erupting with such force that essentially a small, verbal riot between Paul and the Judaizers erupted.

4. There are times when it is wise to leave an issue alone and allow it to run its course and resolve itself.

5. Other issues are far more critical and must be addressed with a firm resolve.

6. There are times to avoid conflict in the Christian way of life and there are times when one must contend earnestly for the faith.

7. The issue at stake here is the gospel itself and the relationship between Jews and Gentiles in the matter of salvation.

8. When these men taught their heresy, Paul and Barnabas stood up to them and neither side was willing to concede anything in the battle.

9. The church saw that nothing was going to be resolved, neither side willing to give any, so they determined to settle the debate by sending a delegation to the church in Jerusalem to receive some kind of ruling.

10. Therefore, Paul, Barnabas, and some other men are sent to the leadership in Jerusalem to find out which side (if either) was correct.

11. The church in Antioch may have sided with Paul and Barnabas (there is no reason to believe they didn’t) but, if their viewpoint can be vindicated in Jerusalem, that would settle the matter permanently and shut the mouths of those that taught otherwise.

12. Obviously, the church in Antioch (and any other Gentile congregations that knew of this) should have been concerned with this challenge to the legitimacy of a direct approach to Gentiles, apart from any association with, or commitment to, Judaism.

13. The church at Jerusalem may have had some concerns about Paul’s approach and these Judaizers may have been aware of that.

14. The church in Jerusalem also seems (as some interpreters have pointed out) to adopt a cautious expediency when dealing with their countrymen.

15. It does not appear that they ever encouraged Jews to stop association with the Temple, stop complying with the rituals of the Mosaic Law, or even to dramatically alter their lifestyle.

16. Another problem that may have been in the background was the fact that Barnabas did not return to Jerusalem after he was sent out as an emissary by that church, apparently staying in Antioch for some 2 years.

17. This may have prompted some to believe that Barnabas now viewed himself as being above the authority of the church in Jerusalem, assuming some self-appointed position of leadership in Antioch.

18. The combination of Barnabas’ complete departure and the new work among the Gentiles by Paul and Barnabas that resulted in a large influx of Gentile believers may have been reason for concern in Jerusalem.

19. This, coupled with the tolerance shown to Jews in Jerusalem, may have caused the Judaizers to believe that their position was the right one and that they were standing for the truth against Paul and Barnabas.

20. In any case, this conflict will cause everyone to reconsider the issue of salvation; who can participate in its blessings, and what is required of those who come to Christ.

21. If, as these Judaizers suggested, their position was the position of the church in Jerusalem, there would have been and immediate and permanent split between the church in Antioch and the church in Jerusalem, resulting in a purely Gentile form of Christianity and a Jewish form.

22. As the group journeyed to Jerusalem, they took advantage of the trip by visiting believers in Phoenicia and Samaria.

23. They explained in dramatic detail what was going on among the Gentiles with whom they had been working.

24. Like Peter’s experience in the house of Cornelius, Paul and Barnabas had seen the evidence of divine sanction in their work.

25. It is clear that Paul and Barnabas had not lost any of their zeal for the Gentile ministry, excitedly informing all who would listen about the work of God in which they had been involved.

26. Those who listened were rightly encouraged and excited by this manifestation of the grace of God toward the Gentiles, demonstrating that not all Jews were equally racist and separatist.

27. Of course, the Samaritans were well aware of Jewish racial superiority and did not embrace the thinking of their Jewish counterparts.

28. After a pleasant journey to Jerusalem, Paul and his entourage arrived and were given a warm greeting by the church.

29. It appears that during a congregational meeting with the apostles and leadership all present, Paul and Barnabas gave a formal account of what had been going on in Antioch and Galatia.

30. Interestingly enough, there is no report of any joy or gladness on the part of the Jerusalem church as there had been in other regions.

31. As several have noted, “they listened with great interest to the account but this interest by no means involved wholehearted approval or satisfaction.
32. Their stories were characterized by all that God had done with them, implying that the conversion of Gentiles is traced to His work and what He has obviously blessed must be in line with His will.

33. Their entire emphasis here was that God had used them to expand His kingdom to the Gentiles, and all this was done without any prior commitment to Judaism.

34. Of course, that is one of the fears that would have been prevalent among Jewish believers, the fact that Judaism may become obsolete.

35. This was a horrendous and fearful thought to many of the Jews, and there is little doubt that this would cause some to align themselves with the Judaizers.

15:5 But certain ones of the sect of the Pharisees who had believed, stood up, saying, "It is necessary to circumcise them, and to direct them to obey the Law of Moses."  {de, (ch)--ti.j (apinm-p)--o` (dgmp+)--avpo, (pg)--h` ai[resij (n-gf-s) lit. a choice or option, a group characterized by loyalty to a certain school of thought or practice, a sect or party--o` Farisai/oj (n-gm-p)--pisteu,w (vpranm-p)--evxani,sthmi (viaa--3p) 3X, the other two usages refer to raising up offspring to a childless widow, this one to the rising up, possibly with a note of hostility--le,gw (vppanm-p)--o[ti (ch) indir. disc.--dei/ (vipa--3s)--perite,mnw (vnpa) complem. infin.--auvto,j (npam3p) the new Gentile believers--te, (cc)--paragge,llw (vnpa) complem. infin. to give an order or command, to direct or charge--thre,w (vnpa)  to keep in sight, to watch or guard, of the law, to obey--o` no,moj (n-am-s)--Mwu?sh/j (n-gm-s)}
15:6 And the apostles and the elders came together to look into this matter.  {te, (ch)--o` avpo,stoloj (n-nm-p)--kai, (cc)--o` presbu,teroj (ap-nm-p)--suna,gw (viap--3p) to go with, to assemble--ei=don (vnaa) to see, to inquire, purpose infin.--peri, (pg)--o` lo,goj ou-toj (a-dgm-s) this matter or issue}
Exposition vs. 5-6

1. During the meeting in which Paul and Barnabas reported the spiritual success they had among the Gentiles, opposition was voiced to their practices.

2. It is apparent from what the Judaizers say that Paul and Barnabas had made it plain that they did not enforce any sort of Jewish practices on the new Gentile converts.

3. This became a point of contention with those who believed that anyone who came to Christ must also comply with the Mosaic Law and the ritual of circumcision.

4. These men are identified as certain ones of the sect of the Pharisees, indicating that their theological background was similar to, or the same as, Paul’s.

5. The Pharisees were a group whose roots were traced back to the second century BC, to the Hasidim or pious men of Israel whose loyalty to their relationship with YHWH caused them to resist the increasing pressure toward Hellenization.

6. The Hebrew term means to separate, and a Pharisee was a separatist or separated person.

7. There is some debate as to what they separated from; some suggesting their separation was from the Gentiles and their abominations, or from cultural assimilation to the Hellenistic way of life, or from the people of the land—that large mass of Jews with little concern for the Law of God.

8. In reality, they tended to be separate from all of these, holding themselves aloof from that which they deemed to beneath them spiritually.

9. The Pharisees prime distinctive was that they were zealous for the Law, elevating the oral law to the same level as the Torah.

10. For the Pharisees, the oral law (eventually becoming the Mishnah) came to be revered so highly that it was said to go back to Moses himself and to have been transmitted over the centuries orally, paralleling the written law that came from Moses also.

11. Of the various sects in Judaism, they came to be known as the most accurate interpreters of the Law, observing a scrupulous, ascetic lifestyle that caused the average person to hold them in high regard.

12. The Pharisees were largely composed of middle class businessmen, and this fact very likely accounts for the vast amount of information about the intricacies of commercialism.

13. They tended to be champions of equality, as opposed to their Sadducean counterparts who came from the ruling class, and this constituted another reason for their popularity among the people.

14. Theologically, they believed

a. In the resurrection and life after death.

b. In human free will and divine providence.

c. In angels and demons.

d. In rigid compliance with the oral and written law

15. However, they embraced the typical view of Judaism during that time; salvation by works.

16. Due to their status as unbelievers, and their confidence in their own ability to produce the righteousness God demands, they became very hypocritical and pretentious.

17. They were constantly at odds with Jesus and He pronounced a series of scathing denunciations in Matt. 23.

18. His primary attacks on these men were correct and justified, focusing on their willingness to comply with their oral law while rejecting the written Word of God (Mk. 7:9) and the gap between their profession and external activities and their actual practice.  Mk. 7:6; Matt. 23:25,27

19. Unfortunately, much of what the Pharisee did, he did based on approbation lust and not for any motive that God would sanction.  Matt. 23:5-12 cf. Matt. 6:1-5

20. Out of this mass of self-righteous, proud, legalistic Pharisees, came a minority who came to accept the fact that Jesus was the messiah.

21. These believing Pharisees did not necessarily break with their pharisaic traditions, and, it appears, most continued to practice a pharisaic form of Christianity.

22. In their zeal for the religion of their ancestors, they insisted that anyone who desired to advance in God’s plan must comply with the Old Testament rituals and practices that they themselves observed.

23. The first thing they demanded was that all Gentiles who came to Christ be circumcised.

24. Circumcision was a bonafide ritual, established by God during the life of Abraham and generally had been rigorously practiced throughout the history of the nation.  Gen. 17:9-14

25. Anyone male who desired to join the seed of Abraham had to comply with this ritual in order to participate in the feasts and activities of Israel.  Ex. 12:43-48

26. As far as these Pharisees in Jerusalem can understand, this mandate has not been revoked, and so they insist on compliance among the Gentiles in order to be accepted among the people of God.

27. Their argument may have been along this line: “Circumcision goes back to the time of Abraham, and if these Gentiles are claiming Abraham as their spiritual father, why shouldn’t they do as Abraham did?  This covenant was not a temporary arrangement; it was an everlasting one.  Gen. 17:13  God has called the Gentiles, and we accept that, but just as our ancestors could not inherit the promises until they were circumcised, neither can the Gentiles.  The only comment Jesus made about circumcision was positive, (Jn. 7:22) why should we abandon the practice?  Jesus said He did not come to do away with the law.  Matt. 5:17 Even if God justifies people by faith, true faith is willing to comply with the Word of God, and the Word of God teaches circumcision.
28. It is not made specifically clear whether or not they promoted salvation by means of circumcision, or whether they required circumcision in order to be accepted Ph2.

29. Unfortunately, neither is correct.

30. Their second demand was that all new believers be placed under an obligation to obey the Mosaic Law.

31. Again, their argument likely was that the Mosaic Law had been instituted by God, it was an accepted part of Jewish tradition, Jesus had not abrogated it, and neither should anyone else.

32. This clearly demonstrates that those who have believed are not necessarily changed experientially via Ph1 salvation.

33. These Pharisee believers continued to proclaim an ascetic lifestyle, promote legalism, and attempt to maintain their position of superiority over the average person.

34. However, their demands forced the church to evaluate the nature of salvation, and the role that the ritual of circumcision and the Mosaic Law had played in salvation.

35. As is appropriate when controversy arises, the leadership of the church convened an open meeting to investigate these issues and to determine their future course of action.

36. It certainly appears that their meeting was not held behind closed doors but was open to every believer who was interested in this matter.

15:7 And after there had been much debate, Peter stood up and said to them, "Brethren, you know that in the early days God made a choice among you, that by my mouth the Gentiles should hear the word of the gospel and believe.  {de, (ch)--gi,nomai (vpadgf-s)--polu,j (a--gf-s)--zh,thsij (n-gf-s) 7X, 2X in this chapter, lit. a questioning or seeking, in matters of controversy, a dispute, and here likely a very heated one--Pe,troj (n-nm-s)--avni,sthmi (vpaanm-s)--ei=pon (viaa--3s)--pro,j (pa)--auvto,j (npam3p)--avnh,r avdelfo,j (n-vm-p)--su, (npn-2p) emphatic, you yourselves--evpi,stamai (vipn--2p) to understand or comprehend something, to recognize or know about--o[ti (cc) indir. disc.--avpo, (pg)--h`me,ra (n-gf-p)--avrcai/oj (a--gf-p) that which is first, earlier in time, generally much earlier--o` qeo,j (n-nm-s)--evkle,gw (viam--3s)--evn (pd)--su, (npd-2p)--dia, (pg)--to. sto,ma (n-gn-s)--evgw, (npg-1s)--to. e;qnoj (n-an-p) accus. gen. ref. subject of infin.--avkou,w (vnaa)--o` lo,goj (n-am-s)--to, euvagge,lion (n-gn-s)--kai, (cc)--pisteu,w (vnaa) 2 infinitives of purpose}

15:8 "And God, who knows the heart, bore witness to them, giving them the Holy Spirit, just as He also did to us;  {kai, (cc)--o` kardiognw,sthj qeo,j (n-nm-s) 2X, only in Acts 1:24 and here, the heart knowing, the one who understands the inner, unseen person that you are--marture,w (viaa--3s)--auvto,j (npdn3p)—

di,dwmi (vpaanm-s)--to. pneu/ma (n-an-s)--to. a[gioj (a--an-s)--kaqw,j (cs)--kai, (ab) adjunctive, also--evgw, (npd-1p)}

15:9 and He made no distinction between us and them, cleansing their hearts by faith.  {kai, (cc)--diakri,nw (viaa--3s) lit. to judge through, to evaluate things and distinguish or differentiate between them--ouvdei,j (apcan-s) not one--metaxu, (pg) between or among--te, (cc+)--evgw, (npg-1p)--kai, (cc)--auvto,j (npgn3p)--kaqari,zw (vpaanm-s) to cleanse or make clean, same as 10:15, 11:9--h` kardi,a (n-af-p)--auvto,j (npgn3p)--h` pi,stij (n-df-s)}
15:10 "Now therefore why do you put God to the test by placing upon the neck of the disciples a yoke which neither our fathers nor we have been able to bear?  {nu/n (ab)--ou=n (ch)--ti,j (abt) why--peira,zw (vipa--2p) lit. to attempt something, to test or try, used in a bad sense of testing as in provoking--o` qeo,j (n-am-s)--evpiti,qhmi (vnaa) instrumental infin? to place upon--zugo,j (n-am-s) 6X, a crossbeam or crossbar, a yoke, metaphorically here for imposing many requirements or obligations-- evpi, (pa)--o` tra,chloj (n-am-s) the neck, a figure for volition--o` maqhth,j (n-gm-p)--o[j (apram-s) --ou;te (cc) neither--o` path,r (n-nm-p)--evgw, (npg-1p)--ou;te (cc) nor--evgw, (npn-1p)--ivscu,w (viaa--1p) to have power, to have the force--basta,zw (vnaa) comp.infin.to bear, to endure, to put up with}

15:11 "But we believe that we are saved through the grace of the Lord Jesus, in the same way as they also are."  {avlla, (ch)--pisteu,w (vipa--1p) sw,|zw (vnap) we believe to be saved, indir. disc.--dia, (pg)--h` ca,rij (n-gf-s)--o` ku,rioj VIhsou/j (n-gm-s)--kata, (pa)--o[j (apram-s+)--tro,poj (n-am-s) a method, manner or way--kavkei/noj (ab&apdnm-p) those also, the Gentiles}
Exposition vs. 7-11

1. There can be little doubt that the discussion that followed was lively and, at times, likely quite heated.

2. Theological issues bring out the best and worst in people as they attempt to defend their position and refute those who disagree.

3. There may be a sense in which the Judaizers were faithfully attempting to promote a cause that they believed the Scriptures espoused, but it is just as obvious that their position was not that of God.

4. Luke does not record any of the arguments they used to document their position that Gentiles had to be circumcised and obey the Law of Moses..

5. What he does record is the final comments of Peter, Paul and James as they state the principles that will bring the controversy to a close and determine the final direction.

6. Peter begins his comments with the direct reference to the event that had occurred some 10 years earlier in the house of Cornelius.

7. This served to remind them that the issue they were discussing now had direct relevance to what had been decided then.

8. He pointed out that God had made a direct choice to use him out of all those who were in the Jerusalem church at that time.

9. Since God chose him out of all those believers He could have used, these people must recognize that Peter’s input on this issue is totally appropriate.

10. His reference to the early days indicated God had shown His will in the matter of the Gentiles very early in the Christian/Jewish mission.

11. God’s very clear purpose was for the Gentiles to hear the gospel and believe and He used the proclamation Peter delivered to accomplish His will.

12. He cites God’s omniscience to demonstrate that God was completely cognizant of what happened in the house of Cornelius.

13. In fact, God knew what no one else could know; these Gentiles had accepted Peter’s message by faith and had believed in Jesus Christ.

14. He manifested His knowledge of that fact by providing the gift of the Holy Spirit, just as He had to the group on the day of Pentecost.

15. This bore overt witness to the internal reality of faith in Christ.

16. It also bore witness to the genuineness of their salvation, placing them on the same level as the apostles in terms of the reception of the Holy Spirit.

17. This made it clear to Peter that God was not a respecter of persons, accepting Gentile faith in messiah in just that same fashion as He accepted Jewish faith.  Acts 10:34,47

18. The method God employed in bringing Gentiles to Himself and providing the forgiveness of sins was faith, not overt rituals or works of the Mosaic Law.

19. In this, God made no distinction between Jew and Gentile; both are saved through faith and receive the blessings of the gospel in the same fashion.

20. Peter moves from what God had obviously revealed some ten years earlier to the present time of their discussion.

21. It is clear that Peter received some opposition for going to the Gentiles and it may have cost him some measure of his standing in the Jerusalem church.

22. At that time, there was only grudging acceptance of Gentile salvation, and the issue of fellowship with Gentiles was not addressed at that time.  Acts 11:18

23. The salvation of the Ethiopian eunuch some years earlier, and the salvation of the Gentiles at the house of Cornelius were likely viewed as exceptions and not as a reason to alter current Jewish/Christian policy.

24. Peter’s argument is that those Gentiles were saved apart from any compliance with circumcision or the Mosaic Law, and to insist on that now was tantamount to suggesting that God was right about Cornelius and wrong in this case.

25. God’s guidance was clear to Peter and he expresses that fact with a rhetorical question about the Law.

26. It was so clear, that going against His obviously revealed will in the matter was an attempt to put God to the test.

27. Believers (and unbelievers for that matter) test God when they refuse to take Him at His word, acting in some contrary fashion, in many cases due to unbelief.  Deut. 6:16; ICor. 10:9; Heb. 3:9ff

28. God reserves the right to test man to demonstrate what is in his heart, but man has no right to test God by questioning His judgment, with attempts to find out what God has already clearly revealed.

29. Their method of testing God was attempting to place the yoke of the Law on the Gentiles.

30. The Mosaic Law is appropriately called a yoke here, for when one became a Jewish proselyte he was said to “take up the yoke of the kingdom of heaven”.

31. While there is some debate, Peter’s words apparently sum up the attitude of the common man in the first century, as he groaned and struggled under Pharisaic demands about the oral and written Law.

32. Very few were like Paul and could say that they had fulfilled all the detailed requirements of the oral and written law.

33. However, his fulfillment of all he thought was required of him did not produce salvation, a relationship with God, inner peace or a clear conscience.

34. Peter points out that Jews of his time and their ancestors had not been able to find salvation through the Law, and attempting to keep it was merely a burden that had nothing to do with salvation.

35. If the Mosaic Law was irrelevant for the Jews, how much more irrelevant for the Gentiles!

36. If the Judaizers hoped they had an advocate in Peter, they were thoroughly disappointed as he clearly and articulately espoused the position of grace.

37. In verse 11 Peter sums up the position of the adjusted believers in Jerusalem, using the plural we believe, implying his own acceptance of Paul’s position.

38. In fact, his speech was an endorsement of Paul’s ministry among the Gentiles, recognizing that what God had initiated through Peter was continuing with men like Barnabas and Paul.

39. The Mosaic Law had not provided one Jew with salvation; they were saved by the grace of the Lord Jesus.  Eph. 2:8-9

40. Peter states clearly that the Gentiles are saved in exactly the same way.

Doctrine of Justification

15:12 And all the multitude kept silent, and they were listening to Barnabas and Paul as they were relating what signs and wonders God had done through them among the Gentiles.  {de, (ch)--pa/j (a--nn-s)--to. plh/qoj (n-nn-s)--siga,w (viaa--3s) to be or become quiet--kai, (cc)--avkou,w (viia--3p) they were hearing--Barnaba/j (n-gm-s)--kai, (cc)--Pau/loj (n-gm-s)--evxhge,omai (vppngm-p) 6X, a thorough explanation--o[soj (apran-p+) as many things, what kind of things--shmei/on (n-an-p)--kai, (cc)--te,raj (n-an-p)--o` qeo,j (n-nm-s)--poie,w (viaa--3s)--dia, (pg)--auvto,j (npgm3p)--evn (pd)--to, e;qnoj (n-dn-p)}
Exposition vs. 12

1. Following the speech of Peter, a silence falls over the assembly that had been debating so vigorously some minutes earlier.

2. His words had obviously struck a chord among those in the church and no one stepped forward to argue otherwise.

3. This silence indicated that a turning point had arrived in the debate, with Peter’s words beginning to solidify the doctrine of salvation by grace in the minds of those who heard.

4. It may be that many assembled believed that doctrine and had merely been swayed by the arguments of the Judaizers.

5. However, Peter’s words brought the issue into sharp focus, citing the working of God among the Gentiles some ten years earlier.

6. During this period of silence, Barnabas and Paul added their testimony about God’s working among the Gentiles, suggesting that the precedent set by Peter some ten years earlier was being carried on under their ministry.

7. They cited the various types of signs and wonders that God had done through them during their tour of Cyprus and Asia Minor.

8. Their intent was to demonstrate that their work in Antioch and other places was blessed by supernatural evidences of God’s blessing, just as it had been in the house of Cornelius.

9. This would force the assembly to conclude that these signs demonstrated that God’s directive will was the same in both cases.

15:13 And after they had stopped speaking, James answered, saying, "Brethren, listen to me.  {de, (ch)--Meta, (pa)--to. (dans+) siga,w (vnaaa) to be still or silent, quit talking--auvto,j (npam3p)--VIa,kwboj (n-nm-s)--avpokri,nomai (viao--3s)--le,gw (vppanm-s)--avnh,r avdelfo,j (n-vm-p)--avkou,w (vmaa--2p)--evgw, (npg-1s)}
15:14 "Simeon has related how God first concerned Himself about taking from among the Gentiles a people for His name.  {Sumew,n (n-nm-s)--evxhge,omai (viad--3s) 6X, to give a detailed report--kaqw,j (cs)--o` qeo,j (n-nm-s)--prw/toj (abo)--evpiske,ptomai (viad--3s) to look over or after, 11X, to be concerned about something or someone, to intervene on their behalf--lamba,nw (vnaa)--evk (pg)--e;qnoj (n-gn-p)--lao,j (n-am-s)--to, o;noma (n-dn-s)--auvto,j (npgm3s)}
15:15 "And with this the words of the Prophets agree, just as it is written,  {kai, (cc)--ou-toj (apddn-s)-- o` lo,goj (n-nm-p)--o` profh,thj (n-gm-p)--sumfwne,w (vipa--3p) 6X, lit. to sound together, to correspond, match or agree--kaqw,j (cs)--gra,fw (virp--3s)}

15:16 'AFTER THESE THINGS I will return, AND I WILL REBUILD THE TABERNACLE OF DAVID WHICH HAS FALLEN, AND I WILL REBUILD ITS RUINS, AND I WILL RESTORE IT,  {meta, (pa)--ou-toj (apdan-p)--avnastre,fw (vifa--1s) to come back or return--kai, (cc)--avnoikodome,w (vifa--1s) 2X, to build up again, here of restoring the Davidic dynasty through Christ, note the emphasis of Paul in Acts 13 and James here on the political fortunes of Israel--h` skhnh, (n-af-s) tent or tabernacle-- Daui,d (n-gm-s)--h` (dafs+) pi,ptw (vpraaf-s)--kai, (cc)--avnoikodome,w (vifa--1s)--to. (danp+) kataska,ptw (vprpan-p) 2X, lit to dig down, to demolish, to raze or tear completely down, the things having been razed--auvto,j (npgf3s) of the tent, feminine to agree with skene--kai, (cc)--avnorqo,w (vifa--1s)  3X, of a structure, to rebuild it, to make it stand again--auvto,j (npaf3s)}

15:17 IN ORDER THAT THE REST OF MANKIND MAY SEEK THE LORD, AND ALL THE GENTILES WHO ARE CALLED BY MY NAME, '  {o[pwj (ch) used to indicate purpose--a;n (qv) adds an element of indefiniteness or uncertainty--o` kata,loipoj (ap-nm-p) 1X, what is left over or remaining--o` a;nqrwpoj (n-gm-p) of the men, mankind--evkzhte,w (vsaa--3p)  7X, to search out carefully, to scrutinize, to diligently seek--o` ku,rioj (n-am-s)--kai, (ab/cc) the question here is should this be translated as a connective or ascensive, even--pa/j (a--nn-p)--to. e;qnoj (n-nn-p)—
evpi, (pa)--o[j (apram-p)--evpikale,w (virp--3s)  lit to call over, the entire phrase here denotes ownership, those who belong to me--to. o;noma (n-nn-s)--evgw, (npg-1s)--evpi, (pa)--auvto,j (npam3p)}

15:18 SAYS THE LORD, WHO MAKES THESE THINGS KNOWN FROM OF OLD.  {le,gw (vipa--3s) --ku,rioj (n-nm-s)--poie,w (vppanm-s) doing or making--ou-toj (apdan-p)--gnwsto,j (a--an-p) something recognized, known--avpo, (pg)--aivw,n (n-gm-s) this phrase is used 3X, only by Luke, from ancient times, from the age}

Exposition vs. 13-18

1. Peter’s words about God’s inclusion of the Gentiles caused the assembly to become silent since they could not refute the obvious facts or their implication.

2. Paul and Barnabas took this time to relate in detail the sorts of things that God had been doing among the Gentiles through them, apart from any association with Judaism.

3. The weight of all this testimony caused the crowd to have nothing to say again, the evidence being too clear to dispute.

4. The fact is that Paul and Barnabas were the defendants in this case and the Judaizers were the prosecutors, accusing them of violations of God’s plan.

5. The Jerusalem church was the jury, and while they may have not addressed this issue in the past, they are now on the spot.

6. They will be forced to evaluate the issues, their ramifications, and the position of the church on the matter of Gentile participation in the gospel, Ph1 and Ph2.

7. At this point James arises and addresses the assembly.

8. James, the Lord’s half-brother appears to have presided at the council and was recognized by all as the leader of the Jerusalem church at that time.

9. He was known as James the Just, lived an ascetic lifestyle, and was rigorous and scrupulous about the practice of his own faith.

10. In some ways, it is apparent that he was viewed as the champion of the conservative Jewish outlook, and his position in the church guaranteed that he would be heard.

11. He addresses the assembly in the normal fashion and urges them to listen to what he has to say.

12. As the president of the council, he appears to have allowed everyone to have his say and then began his assessment of the situation.

13. He does not allude to the statements just made by Barnabas and Saul, moving back to Peter’s speech about God’s inclusion of the Gentiles.

14. It should be noted that this was probably not a slight toward Barnabas and Paul, since they are really the ones on trial here.

15. The church has assembled to determine whether the Judaizers or Paul and Barnabas are right in the present controversy.

16. So, James passes over their testimony and returns to that of Peter, an impartial voice in the proceedings.

17. His first comments focuses on what Peter had said, indicating that the work of Paul and Barnabas was not the first work of God among the Gentiles.

18. The thrust of his argument is that Paul and Barnabas should not be accused of instigating something for which there was no precedent since God had demonstrated approval of Gentile salvation some ten years earlier.

19. James moves from the testimony and personal experience of Peter to the biblical revelation about the issue at hand.

20. There is no question that we can observe theological principles in the world of our experience, however theology should never be determined by experience, it must be determined by biblical teaching.

21. James moves to the scriptural documentation to demonstrate that what Peter had just said was consistent with divine revelation.

22. James cites only Amos 9:11-12 as an example of the words of the prophets, suggesting that this was not the only passage that proved his point but was one of the most pertinent.

23. He is extremely loose in his quotation, following neither the Masoretic text nor the LXX, and inserting some of his own inferences in this quote.

24. There has been a great deal of discussion among interpreters about the fact that James appears to follow the LXX more closely than the MT and the fact that this would be unusual in a strongly Jewish setting.

25. The first difference is the beginning phrase after these things a phrase that is rendered in that day by both the MT and the LXX.

26. This is simply explained by the fact that James and others recognized that the prophetic phrase in that day referred to events associated with the Second Advent.  Isa. 2:11,17,20; Hosea 2:18; Joel 3:18; Micah 4:6

27. James inserts his own words next as seen in the statement I will return, a phrase that was used in the Old Testament of God’s return and the restoration of Israel.  Zech. 1:16, 8:3

28. The rest of verse 16 pretty well follows the MT, omitting the reference to walling up its breaches and the final phrase as in the days of old.
29. The term the tabernacle of David refers to the Davidic house that was in a state of ruin at that time.

30. While David had been promised a ruler to sit on his throne forever, from the time of the destruction in 586 BC by the Babylonians until the time James speaks, the house of David had not ruled over Israel.

31. Here, there is a divine promise that such a state of affairs was only temporary and God Himself would restore the fortunes of the Davidic dynasty.

32. There is no doubt that these believers understood the fact that the fortunes of the Davidic dynasty were tied to David’s greater Son, Jesus Christ.

33. In fact, we observed that in Paul’s sermon in Pisidian Antioch, linking the promises to David to the person of Jesus Christ.  Acts 13:23,32-33

34.  The restoration of the fortunes of the Davidic dynasty have implications for nations other than the Jews, a point documented by Amos 9:12.

35. Again, there is a radical departure from the MT in verse 17, a quote of Amos 9:12.

36. There have been many and varied options advanced to explain the great discrepancies between what the passages in Amos 9:11-12 teach and the way in which James uses them to document his point.

37. It is clear that the quote in Acts 15:17 is almost exactly in line with the LXX version of Amos 9:12

38. The fact is that this very Jewish audience would not have allowed James to play fast and loose with the text of scripture, and certainly would not have sat quietly by if he was dramatically altering the words or their intent.

39. The most likely explanation for these difficulties is that James was using a current variant of the Amos passage that was familiar to all who were concerned.  In fact, one of the Dead Sea Scrolls (4QFlorilegium) is identical with what James quotes in Acts.
40. James effectively demonstrates that the restoration of the fortunes of the Davidic house have implications for nations beyond the nation of Israel.

41. The point is that the mission to the Gentiles, first through Peter and now through Paul and others, was not some purely Christian invention, but followed the Old Testament prophecies related to the Davidic hope.

42. The force of all this is that there is eschatological precedent for the inclusion of Gentiles (as Gentiles and not as Jewish proselytes) in God’s plan based on the Davidic promises.

43. Since we believe that the Davidic promises are fulfilled in his greater Son, Jesus, we have a sound basis theologically for the continuation of the precedent that God Himself established through Peter, offering the Davidic hope to Gentiles.

44. Verse 18 appears to be a compilation of Amos 9:12 and Isa. 45:21, attributing Gentile inclusion to God Himself as a part of His eternal counsel.

45. If it was God’s intention from eternity past to include Gentiles under the blessings of the Davidic covenant, and if Gentiles are beginning to enjoy the blessings of salvation through the Son of David, who are we to argue?

46. Again, James uses the scripture to document the theology they saw being worked out in their presence, not allowing personal experience to determine doctrine.

15:19 "Therefore it is my judgment that we do not trouble those who are turning to God from among the Gentiles,  {dio, (ch) infer. conj. for this reason--evgw, (npn-1s) I, for my part--kri,nw (vipa--1s) I judge, to evaluate and come to a decision, to prefer or decide--mh, (qn)--parenocle,w (vnpa) 1X, to cause someone trouble, to make something difficult, to annoy comp. infin.--o` (ddmp+) evpistre,fw (vppadm-p) lit.to turn around, of spiritual conversion--evpi, (pa)--o` qeo,j (n-am-s)--avpo, (pg)--to, e;qnoj (n-gn-p)}
Acts 15:20 but that we write to them that they abstain from things contaminated by idols and from fornication and from what is strangled and from blood.  {avlla, (ch)--evpiste,llw (vnaa) 3X, to write, to instruct with a letter--auvto,j (npdm3p)--to, (dgns+) avpe,cw (vnpmg) lit. to have from, to be distant, to separate, to abstain, infin. of purpose--to` avli,sghma (n-gn-p) 1X, the defiling things, what renders one ceremonially unclean--to. ei;dwlon (n-gn-p) 11X, a form or figure or copy resembling anything and worshipped as a god, idols, false gods--kai, (cc)--h` pornei,a (n-gf-s) fornication, sexual immorality--kai, (cc)--to. pnikto,j (ap-gn-s) 3X, choked or strangled, animals not slaughtered--kai, (cc)--to. ai-ma (n-gn-s) the blood, murder}

15:21 "For Moses from ancient generations has in every city those who preach him, since he is read in the synagogues every Sabbath."  {ga,r (cs)--Mwu?sh/j (n-nm-s)--evk (pg)--genea, (n-gf-p)--avrcai/oj (a--gf-p) what was early in time, ancient, archaic--kata, (pa)--po,lij (n-af-s)—

e;cw (vipa--3s)--o` (damp+) khru,ssw (vppaam-p)--auvto,j (npam3s)--avnaginw,skw (vpppnm-s) instrumental by being read--evn (pd)--h` sunagwgh, (n-df-p)--kata, (pa)--pa/j (a--an-s)--sa,bbaton (n-an-s)}
Exposition vs. 19-21

1. If the Judaizers believed that James was their ace in the hole, they were very likely quite upset by the position he takes on this matter.

2. It appears that James was somewhat of a scrupulous Jew, practicing his Christianity within the context of the Jewish culture in which he lived.

3. As the leader of the Jerusalem church, he would have desired a peaceful co-existence between Gentile believers and their Jewish counterparts in and around Jerusalem.

4. Believers are exhorted to live in peace with those around them to the extent that peace is possible without compromise of doctrine.  Rom. 12:18

5. While James may have lived a more Jewish, ascetic lifestyle, there is no scriptural indication that he was not fully accepted before God.

6. In effect, it is fine for Jews to live out their Christianity in somewhat of a Jewish fashion, but it is not acceptable to attempt to force Gentiles to do the same.

7. However, it is apparent that the Hebrew Christians, living in such a strongly Jewish environment, will come to some point of crisis where they have to separate from Judaism permanently.  Heb. 13:13

8. While he failed to side with the Judaizers, recognizing the revealed will of God when it came to Gentiles, he may not have endorsed all the details of Paul’s policy.

9. It is clear to James, from the working of the Holy Spirit through Peter and from the Old Testament scriptures, that God had always planned for a ministry to the Gentiles.

10. His assessment of the current controversy is that the Jews place no excess burdens on the Gentiles, recognizing that God accepted them based on faith, not works of the Mosaic Law or circumcision.

11. The verb James uses is only found here in the New Testament and means to cause extra difficulty and hardship for someone by continual annoyance.

12. His view is that any suggestion that Gentiles place themselves under the Mosaic Law or circumcision is doing nothing but making their lives more difficult for no sound reason.

13. This addresses the issue the Judaizers had raised about the need for compliance with the Mosaic Law and circumcision as a condition of salvation.

14. However, there is another issue arises out of their acceptance of Gentiles as a legitimate part of the church, that being the issue of Gentile Ph2 freedoms.

15. If the Gentiles are not required to observe the Mosaic Law as a condition for salvation, what is their relationship to the Law following salvation?

16. That they were going to be exposed to the teachings of the Mosaic Law in any major city was not something that was debated.

17. James points out in verse 21 that there has been an ongoing, systematic teaching of the Mosaic Law in every city of any size in the world.

18. Wherever there was a sizable Jewish population, there was going to be a synagogue, and where there were synagogues, the Mosaic Law was going to be taught.

19. James, as the church leader and apparent president of the council, sums up Gentile responsibility in verse 20.

20. The problem that arises with James’ comments is that some interpreters do not think that Paul would have ever accepted these conditions based on his writings in other places.  

21. The likely basis for these principles was Lev. 17-18, a section that made these things incumbent on the Jews and any proselytes among them.  Lev. 17:10

22. One could then argue that there existed Old Testament precedent for applying these rules to the Gentiles, not as a condition of salvation but as a rule for Ph2 conduct.

23. There is a textual problem in verse 20 that has provided many problems concerning the true text and the exegesis.

24. Are Gentiles commanded to abstain from four things (food offered to idols, blood, strangled meat, and sexual sins) or from three (omitting either strangled meat or fornication); and are the prohibitions entirely ceremonial, ethical, or a combination of both?

25. The third and fourth items (things strangled and blood) may be viewed as two parts of a related issue, or they may be viewed as separate prohibitions.

26. Some have viewed the fourth (blood) as a command not to engage in murder, but this would hardly seem necessary.

27. The point of James here seems to be that although the Law is not necessary for salvation, the Law still serves a valid purpose in terms of setting standards for Ph2 behavior, especially for the Jews.

28. The four requirements are really an attempt to get Gentiles to understand that their liberty from the Mosaic Law does not provide them with unbridled freedom that they can exercise in any way they choose.

29. In the interest of aiding the Jews and their ongoing mission to their own countrymen, Gentiles were asked to make Ph2 concessions in order to avoid unnecessary conflict.

30. Idolatry, fornication and murder (if that is how we are to take blood) were the chief sins of paganism then, as they are now.  Rev. 22:15

31. The first item in the list that Gentiles are to avoid is those things associated with the worship of false gods, or idols.
32. An idol is a physical representation of a false god, something God prohibited in Ex. 20:3-5,23
33. There was recognition in the Old Testament that idols were representations of the demons that actually existed behind the scenes, and that God’s people were to stay away from any association with idols or those who worshipped them.   Ex. 34:14-17; Num. 25:2-3; Ps. 106:34‑39; 1Cor. 8:1,4‑13, 10:20‑22 Rev. 2:14,20, 9:20
34. The second item had to do with sexual sinning, an issue that the Word of God addresses repeatedly.  Lev. 18:6ff; 1Cor. 5:11, 6:9,13,18, 7:2; 2Cor. 12:21; Gal. 5:19; Eph. 5:3; Col. 3:5; 1Thess. 4:3; Heb. 12:16, 13:4; 1Pet. 4:3

35. It appears that the last two items are related to the practices of idol worship, the strangling of sacrifices and the ritual drinking of blood, a practice prohibited by Gen. 9:4.  Ezek. 33:25

36. Therefore, James’ conclusion is that Gentiles do not have to submit to the ceremonial law in any way to enjoy the blessings of salvation.

37. However, in order to facilitate relations with Jews, who were weaker brothers that were overly scrupulous about food and the like, and Gentiles new to doctrine, James suggests they be asked to respect their Jewish brothers scruples by avoiding things that twitted them.

38. This would certainly go a long way in smoothing the path of social life between Jewish and Gentile Christians, and is a perfect example of the law of love in action.  Rom. 14:1-15:3; ICor. 8, 10:23-33

39. James, as the leader of the church in Jerusalem, would have been quite concerned about the impact that Gentiles might potentially have on the Christian mission to the Jews.

40. His views are an expression of the law of love, seeking to eliminate any unnecessary offense toward the Jews when no principle of doctrine was at stake.

15:22 Then it seemed good to the apostles and the elders, with the whole church, to choose men from among them to send to Antioch with Paul and Barnabas--Judas called Barsabbas, and Silas, leading men among the brethren,  {to,te (ab)--doke,w (viaa--3s) to have an opinion, to think, presume or suppose--o` avpo,stoloj (n-dm-p)--kai, (cc)--o` presbu,teroj (ap-dm-p)--su,n (pd)--o[loj (a--df-s)--h` evkklhsi,a (n-df-s)--evkle,gw (vpamam-p) having chosen or selected for themselves--avnh,r (n-am-p)--evk (pg)-- auvto,j (npgm3p)--pe,mpw (vnaa) substantival infin. functions as subject--eivj (pa)--VAntio,ceia (n-af-s)--su,n (pd)--o` Pau/loj (n-dm-s)--kai, (cc)--Barnaba/j (n-dm-s)--VIou,daj (n-am-s)--o` + kale,w (vpppam-s)--Barsabba/j (n-am-s)--kai, (cc)--Sila/j (n-am-s)--avnh,r (n-am-p) h`ge,omai (vppnam-p) leading or governing--evn (pd)--o` avdelfo,j (n-dm-p)}

15:23 and they sent this letter by them, "The apostles and the brethren who are elders, to the brethren in Antioch and Syria and Cilicia who are from the Gentiles, greetings.  {gra,fw (vpaanm-p)--dia, (pg)--cei,r (n-gf-s)--auvto,j (npgm3p) lit. having written by their hand--o` avpo,stoloj (n-nm-p)--kai, (cc)-- o` presbu,teroj (a-mnm-p)--avdelfo,j (n-nm-p) this term denotes that they condidered themselves as fellow brothers with the believers in Antioch--o` avdelfo,j (n-dm-p)--kata, (pa)--h` VAntio,ceia (n-af-s) --kai, (cc)--Suri,a (n-af-s)--kai, (cc)--Kiliki,a (n-af-s)--o` (ddmp) to those--evk (pg)--e;qnoj (n-gn-p)--cai,rw (vnpa^qs) the infinitive of chairo was the standard form of greeting, to rejoice}

15:24 "Since we have heard that some of our number to whom we gave no instruction have disturbed you with their words, unsettling your souls,  {evpeidh, (cs) since--avkou,w (viaa--1p)--o[ti (ch) indir. disc.--ti.j (apinm-p)--evk (pg)--evgw, (npg-1p)--o[j (aprdm-p) to whom--ouv (qn)--diaste,llw (viam--1p) to give orders, to command, here to commission in any way--tara,ssw (viaa--3p) to shake or stir up, to agitate or trouble--su, (npa-2p)--lo,goj (n-dm-p) by or with words, their is supplied--avnaskeua,zw (vppanm-p) 1X, to cause someone distress or anxiety--h` yuch, (n-af-p)--su, (npg-2p)}

15:25 it seemed good to us, having become of one mind, to select men to send to you with our beloved Barnabas and Paul,  {doke,w (viaa--3s)--evgw, (npd-1p)--gi,nomai (vpaddm1p) not of one mind initially--o`moqumado,n (ab) to have one purpose or thinking--evkle,gw (vpamdm1p) having selected--avnh,r (n-am-p)--pe,mpw (vnaa)—

pro,j (pa)--su, (npa-2p)--su,n (pd)--o` avgaphto,j (ap-dm-p)--evgw, (npg-1p)--Barnaba/j (n-dm-s) note Barnabas mentioned first--kai, (cc)--Pau/loj (n-dm-s)}

15:26 men who have risked their lives for the name of our Lord Jesus Christ.  {a;nqrwpoj (n-dm-p) not their men, Barnabas and Paul--paradi,dwmi (vpradm-p)--h` yuch, (n-af-p)--auvto,j (npgm3p)-- u`pe,r (pg)--to. o;noma (n-gn-s)--o` ku,rioj (n-gm-s)--evgw, (npg-1p)--VIhsou/j Cristo,j (n-gm-s)}

15:27 "Therefore we have sent Judas and Silas, who themselves will also report the same things by word of mouth.  {ou=n (ch)--avposte,llw (vira--1p)--VIou,daj (n-am-s)--kai, (cc)--Sila/j (n-am-s)--kai, (cc) auvto,j (npam3p) they--avpagge,llw (vppaam-p) to report or inform someone about something--ta. auta, (ap-an-p)--dia, (pg)--lo,goj (n-gm-s) through a word, orally}

15:28 "For it seemed good to the Holy Spirit and to us to lay upon you no greater burden than these essentials:  {ga,r (cs)--doke,w (viaa--3s) to seem, to have the appearance--to. pneu/ma to. a[gioj (a--dn-s)--kai, (cc)--evgw, (npd-1p)--evpiti,qhmi (vnpp) to lay or place upon--su, (npd-2p)-- mhdei,j (a-can-s) not one, no--polu,j (a-man-s) greater--ba,roj (n-an-s) burden, something which must be borne, or observed--plh,n (pg) except or beside--ou-toj (a-dgn-p)--o` (dgnp+) evpa,nagkej (ab) 1X, the necessary things, the essential requirements}
15:29 that you abstain from things sacrificed to idols and from blood and from things strangled and from fornication; if you keep yourselves free from such things, you will do well. Farewell. "  {avpe,cw (vnpm) to hold yourself back, abstain--eivdwlo,qutoj (ap-gn-p) 9X, here is the first usage--kai, (cc)--ai-ma (n-gn-s) murder--kai, (cc)--pnikto,j (ap-gn-p) things choked or strangled--kai, (cc)--pornei,a (n-gf-s)--evk (pg)--o[j (aprgn-p) which things--diathre,w (vppanm2p) 2X, used with the reflexive pronoun to mean to keep oneself free from, avoid, conditional participle--e`autou/ (npam2p)--eu= (ab) 5X, fine, well or good + pra,ssw (vifa--2p) lit. you practice well, you act correctly--r`w,nnumai (vmrn--2p^qs) 1X, lit.to be strong, at the conclusion of a letter, goodbye}
Exposition vs. 22-29

1. One has to admire the church in Jerusalem for the way in which this very difficult situation was handled.

2. Here, we have one of the most divisive issues that has confronted the church since the day of Pentecost.

3. Rather than allow this issue to explode into something that could potentially create an irreconcilable schism between Jewish and Gentile Christians, the church tackles this issue with tact and class.

4. They convened to look into the matter in an open forum, they allowed ample opportunity for debate and discussion, they made their decision based on scriptural principles coupled with contemporary testimony about the facts, and having reached a decision, they determine how to implement it.

5. When one considers the situation in the Jerusalem church in 51 AD, the decision reached by the believers there must be considered one of the boldest steps ever taken.

6. While still attempting to minister to the nation, the council refused to impede the progress of the Gentile mission; a mission whose every success perhaps meant further difficulty for them from within the very nation they wanted to reach with the gospel.

7. It is clear that this decision was not made lightly; there was much mental anguish and debate over the details.

8. There is no reason to believe that the Judaizing wing in the church was necessarily stopped from further activity, or that they modified their position, although that would be the ideal.

9. The biblical pattern for theological growth involves believers that are not squared away in their thinking coming face to face with an issue of doctrine they do not believe, listening to the truth in an intellectually honest way, and then altering their viewpoint and actions to align themselves with the truth.

10. Sadly, this doesn’t happen as often as it should, most refuse to confront the issues with which they disagree and continue to hold to a non-biblical viewpoint about various doctrines.  Separation, RM/RW, faith-rest, authority, legalism, etc.
11. The effects of the Jerusalem council were far-reaching, as it freed the gospel from any unnecessary entanglement with Judaism and the Israelite institutions, without renouncing the legitimacy of continued Christian activity within them.

12. In effect, the mission of the Jews to Israel could continue side by side with the Gentile mission without conflict.

13. Further, this council very likely clarified the thinking of all involved and some people likely become more amenable to the Gentile mission, while others were likely hardened in their antagonism to anything non-Jewish.

14. Unfortunately, this decision permanently antagonized many of the Jews, especially those in and around Jerusalem where so much nationalistic fervor existed.  Acts 6:9-14

15. Coupled with the legalistic type element that continued to exist, the negative volition among the Jews in general, the human viewpoint solutions suggested by the Zealots, within 20 years the nation is destroyed under the 5th cycle and the church in Jerusalem ceases to exist.

16. James’ proposal commended itself to the leadership of the church, to the apostles that were present and to the congregation at large.

17. It was likely voted on and approved, although I doubt that the vote was unanimous, unless the legalists abstained from the process.

18. Many have contended that this solution would never have commended itself to Paul or to the Gentiles to whom he ministered, but this seems unfounded.

19. Even if there was some tension between James and Paul on a personal level. (and believe me when I say that many believers had some tension with Paul on a personal level) there is no reason to assume that both were not positive, Spirit-filled believers that recognized the will of God in this matter.

20. It may be that James continued to practice a very Jewish form of Christianity (I think this was obviously the case) and Paul functioned in a Gentile environment, but both appear to have the blessing and guidance of God.

21. When there was no principle of doctrine involved, Paul made it plain that he personally believed the law of love should prevail in interpersonal relationships.  Rom. 14; ICor. 8

22. He taught that believers that are strong in their understanding of the doctrinal issues should voluntarily restrict their freedom, so as not to offend, and potentially damage, those with weaker consciences.

23. The church selected two trusted men from their number to carry the findings of the council back to Antioch, Judas and Silas.

24. Of Judas, we know nothing, being mentioned only here and during his stay in Antioch. Acts 15:32

25. Silas, also referred to in the New Testament by his Roman cognomen, Silvanus (IICor. 1:19; IThess. 1:1; IIThess. 1:1; IPet. 5:12) continues to appear in Acts as a traveling companion of Paul.

26. These men were entrusted with the letter the church wrote to the groups in Antioch, Syria, and Cilicia, although it should be evident that the church really intended this letter for all the Gentiles affected by the Judaizers.

27. The letter follows the standard form of that time, a form familiar from the letters of Paul.

28. After their initial greetings, the church informs these Gentile groups that the Judaizers may have been from Jerusalem, but they did not have the sanction of the church or the leadership, no matter what they claimed.

29. These men, acting entirely on their own, purporting to speak for the church at Jerusalem, had come to them and had created no small disturbance by their false teaching.

30. The way they phrase their comments about the Judaizers is very uncomplimentary stating that they troubled you with their words, a reference to the inner turmoil that was experienced by these new believers as they were exposed to blatant false doctrine.

31. Not only had they caused mental confusion and turmoil, they were unsettling your souls, here using an old verb that meant to pack up baggage, hence to dismantle a place, to waste or ravage their souls.

32. This very strong language left no doubt as to the view of the Jerusalem church toward those that promoted salvation through the Mosaic Law and circumcision.

33. This would strengthen and confirm these Gentile believers if they were ever exposed to this nonsense in the future.

34. They explain in the letter that they had become unified on this issue, indicating that there did not exist a consensus on this issue initially.

35. It was only after the entire group came to agree on the truth that they decided to act by sending two men from their number to deliver their verdict.

36. The two will be accompanied by Barnabas and Paul, (Barnabas likely being mentioned first because of his previous attachment to the Jerusalem church) men on whom the Jerusalem church set a warm seal of approval.

37. They are called beloved, indicating the affection the church had for these two men, and men who have risked their lives for the name of our Lord Jesus Christ, an allusion to the sufferings they had endured in Galatia.  Acts 13-14

38. The letter that was sent by these men contained a reference to the fact that these men had been personally present and would be able to provide verbal confirmation of the decisions by the council.

39. It is quite one thing to have an impersonal letter, no matter how warmly written, and another to have a person present to put feelings and emotions into the written words.

40. These men very likely explained the warm feeling and high regard for the Gentile missions, something they might have doubted after the Judaizers got through with them.

41. They explain that their decisions in the matter in question were not merely the response of good men in Jerusalem, but were endorsed by the Holy Spirit Himself.

42. This is the only time in the New Testament when one church writes to another, raising the issue of authority and autonomy.

43. However, the authority does not arise from the Jerusalem church, neither is it to be viewed as having the right to tell other churches how to conduct their affairs.

44. The authority in the letter actually comes from the apostles, and that is evident by the fact that they are given first place in the decision to act and write.  Acts 15:23

45. Under the guidance of the Holy Spirit, the leadership of the apostles, and the leadership of Jerusalem church, this letter is designed to make clear the direction that all churches should go.

46. In the matter of salvation by the Mosaic Law and/or circumcision, all churches need to recognize the efficacy of the work of Jesus Christ.

47. In the matter of Ph2 relationships, all churches should recognize the law of love is to guide us when no principal of doctrine is at stake.

48. That is the issue that leadership in Jerusalem is addressing as they inform them that they lay upon you no greater burden than these essentials.
49. The purpose of this burden is to maintain harmony between two disparate groups, as far as harmony is possible.

50. Gentiles, by their willingness to avoid practices offensive to Jews, remove any obstacle that might cause unbelieving Jews to reject Christianity.

51. The four requirements are those we have seen in verse 20, with a slight change of word order.

52. Avoiding the items so common among Gentile pagan worshippers prevented needless offense to the Jews throughout the empire.

53. The letter closes with a classical idiom, with what is in essence a courteous request to accept the proposal laid down by the apostles and leadership in Jerusalem.

54. Note the lack of imperatives in this letter and how the church at Jerusalem gave their opinion without commanding or demanding anything of another autonomous local church, while attempting to promote the gospel among all involved.

15:30 So, when they were sent away, they went down to Antioch; and having gathered the congregation together, they delivered the letter.  {me,n (qs)--ou=n (ch)--avpolu,w (vpapnm-p)--kate,rcomai (viaa--3p)--eivj (pa)--VAntio,ceia (n-af-s)--kai, (cc)--suna,gw (vpaanm-p)--.to. plh/qoj (n-an-s)--evpidi,dwmi (viaa--3p)--h` evpistolh, (n-af-s)}

15:31 And when they had read it, they rejoiced because of its encouragement.  {de, (ch)--avnaginw,skw (vpaanm-p)--cai,rw (viao--3p) they were happy or made happy--evpi, (pd)--h` para,klhsij (n-df-s) at the comfort, because of the comfort}

15:32 And Judas and Silas, also being prophets themselves, encouraged and strengthened the brethren with a lengthy message.  {te, (cc)--VIou,daj (n-nm-s)--kai, (cc)--Sila/j (n-nm-s)--kai, (ab) also--auvto,j (npnm3p) themselves--eivmi, (vppanm-p)--profh,thj (n-nm-p)—

parakale,w (viaa--3p)--kai, (cc)--evpisthri,zw (viaa--3p) to make firm, to fill with resolve--o` avdelfo,j (n-am-p)--dia, (pg)--lo,goj (n-gm-s)-- polu,j (a--gm-s) through a long talk}

15:33 And after they had spent time there, they were sent away from the brethren in peace to those who had sent them out.  {de, (cc)--poie,w (vpaanm-p)--cro,noj (n-am-s)--avpolu,w (viap--3p)--meta, (pg)--eivrh,nh (n-gf-s) in peace, cf. Heb. 11:13--avpo, (pg)--o` avdelfo,j (n-gm-p)--pro,j (pa)--o` (damp+) avposte,llw (vpaaam-p)--auvto,j (npam3p)}
15:35 But Paul and Barnabas stayed in Antioch, teaching and preaching, with many others also, the word of the Lord.  {de, (ch)--Pau/loj (n-nm-s)--kai, (cc)--Barnaba/j (n-nm-s)--diatri,bw (viia--3p)--evn (pd)--VAntio,ceia (n-df-s)--dida,skw (vppanm-p)--kai, (cc)--euvaggeli,zw (vppmnm-p)--meta, (pg)--polu,j (a--gm-p)--e[teroj (ap-gm-p)--kai, (ab) also--o` lo,goj (n-am-s)--o` ku,rioj (n-gm-s)}
Exposition vs. 30-35

1. Having reached a consensus about the matter in question, and having selected a team to deliver the letter and verify the contents to the Gentile churches, the church in Jerusalem sent the emissaries out.

2. The same word used in verse 30 is used of the sending out of Paul and Barnabas by the church in Antioch (Acts 13:3) and seems to imply some sort of formal religious service.

3. The group immediately travels to Antioch to deliver the verdict of the council.

4. A public meeting of the church was convened and they read the letter, confirming the contents verbally as they had been instructed.

5. The impact on the church was immediate and universal, and they were greatly encouraged so much so that an exuberant joy was the result.

6. This was a vindication of Paul and Barnabas, a vindication of the church in Jerusalem of sorts, and a vindication of Gentile liberty from the Mosaic Law and the demand for circumcision.

7. The letter was clearly not viewed as an attempt to railroad the Gentiles into a particular course of action, nor was it viewed as some sort of ecclesiastical club to beat the Gentile churches into line with the Jerusalem church.

8. The letter was clearly written in line with the Holy Spirit’s leading and the comfort and joy of the Holy Spirit attended the understanding of the purpose.

9. The church in Antioch was quite happy with the results of the council, and they readily accepted the letter as God’s vindication of their Ph1 and Ph2 liberty.

10. There is no indication that the stipulations laid down were viewed as offensive or demanding.

11. One must recognize that these believers were likewise led by the Holy Spirit and recognized that certain activities were forbidden, particularly idol worship and fornication.

12. They likewise recognized the propriety of curbing their freedom in Christ where necessary in order to facilitate relations between Gentile and Jewish congregations.

13. The letter, as Luke states very succinctly, was viewed as a great comfort and encouragement.

14. The two prominent Jews, Judas and Silas, who had delivered the letter were given an opportunity (or several) to communicate their understanding of the truth to the church in Antioch.

15. There is little doubt that they used this time to communicate what took place at the Jerusalem church and to make it plain to these Gentiles the general spirit that characterized that church.

16. One might have come to believe that the Judaizers were representatives of the viewpoint that predominated in Jerusalem, but such was not the case.

17. These men were able to express the love, concern and desire for unity that existed in their home church.

18. Like any good communicator, they had no lack of information and communicated it via a lengthy message.

19. These men are both called prophets, men that had been gifted by God to communicate the divine viewpoint to others.  Eph. 2:20, 4:11; ICor. 14:3-4

20. Their message encouraged the believers to continue in the faith they had embraced, as well as strengthening them internally to continue the fight they faced as positive believers in the Devil’s world.  Acts 14:22

21. The two representatives from Jerusalem spent some time in Antioch, how much we do not know, and then were sent off in style by the Gentile church.

22. What we do know chronologically places the Jerusalem conference in the spring of 51 AD, possibly in March/April, and the second missionary journey begins in approximately May 51 AD, so their stay must have been measured in weeks.

23. Verse 34 is to be omitted from the text, clearly being inserted to attempt to explain the situation that is recorded in verse 40, but also in clear contradiction to what is stated in verse 33.

24. Paul and Barnabas remained in Antioch, the church that must be viewed as their home church, the base of operations, as it has been for some time.

25. It is important to note that even the greatest authorities of the Church age, the apostles, all seem to be related to a local church from which they organized and completed their Ph2 ministries.

26. If the apostles found it necessary to continue attachment to a local church, over which they obviously had authority, how much more important is it for believers?

27. Their work in Antioch was comprised of two parts, teaching and preaching.

28. The first aspect of their work focused on the teaching of Bible doctrine to believers for the purpose of building them up in the faith and moving them to maturity.  Col. 1:28

29. Of course, they did not neglect the proclamation of the gospel among those that were interested, evangelizing in and around Antioch as the opportunities arose.

30. The single accusative (direct object) is governed by both the participles (teaching and proclaiming good news) indicating that the Word of God is the sole basis for salvation and Ph2 advance.  Rom. 10:17; Acts 20:27,32

Doctrine of the importance of doctrine

15:36 And after some days Paul said to Barnabas, "Let us return and visit the brethren in every city in which we proclaimed the word of the Lord, and see how they are."  {de ,(cc)--meta, (pa)--ti.j (a-iaf-p)--h`me,ra (n-af-p)--Pau/loj (n-nm-s)--ei=pon (viaa--3s)--pro,j (pa)--Barnaba/j (n-am-s)--evpistre,fw (vpaanm1p) lit. having returned, has the same force here as the hortatory subjunctive that follows--dh, (qs) particle, adds a note of urgency to commands or exhortations--evpiske,ptomai (vsad--1p) hortatory subjunctive, to look after, to visit a person with the intention of helping them, to visit the sick--o` avdelfo,j (n-am-p)--kata, (pa)--po,lij (n-af-s)--pa/j (a--af-s) according to each city--evn (pd)--o[j (aprdf-p)--katagge,llw (viaa--1p) to proclaim or announce--o` lo,goj (n-am-s)--o` ku,rioj (n-gm-s)--pw/j (abt)--e;cw (vipa--3p) indir. question, how do they have it?}

15:37 And Barnabas was desirous of taking John, called Mark, along with them also.  {de, (cc)--Barnaba/j (n-nm-s)--bou,lomai (viin--3s) to want something, proceeds from one's emotions and desires--sumparalamba,nw (vnaa) comp. infin., 4X, to take alongside with--kai, (ab)-- o` VIwa,nnhj (n-am-s)--o` (dams+) kale,w (vpppam-s) being called or nicknamed--Ma/rkoj (n-am-s)}
15:38 But Paul kept insisting that they should not take him along who had deserted them in Pamphylia and had not gone with them to the work.  {de, (ch)--Pau/loj (n-nm-s)--avxio,w (viia--3s) to consider worthy, to think something is right to do--mh, (qn)--sumparalamba,nw (vnpa)--ou-toj (apdam-s) this man--o`  (dams+) avfi,sthmi (vpaaam-s) lit. to stand away from, to depart, to desert or abandon--avpo, (pg)-- auvto,j (npgm3p)--avpo, (pg) lit. from Pamphylia--Pamfuli,a (n-gf-s)--kai, (cc)--mh, (qn)-- sune,rcomai (vpaaam-s) not having accompanied--auvto,j (npdm3p)--eivj (pa)--to. e;rgon (n-an-s) the work, evangelizing and establishing churches}

15:39 And there arose such a sharp disagreement that they separated from one another, and Barnabas took Mark with him and sailed away to Cyprus.  {de, (ch)--gi,nomai (viad--3s)--paroxusmo,j (n-nm-s) 2X,  lit. that which excites or stimulates, in a good sense, to encourage, in a bad sense, to provoke, to argue--w[ste (ch)--avpocwri,zw (vnap) result clause, so that, as a result, they were separated--auvto,j (npam3p) gen. ref. subj. of infin.--avpo, (pg)--avllh,lwn (npgm3p) mentally and emotionally, resulted in physical separation--te, (cc)--o`  Barnaba/j (n-am-s)--paralamba,nw (vpaaam-s)  having taken alongside--o` Ma/rkoj (n-am-s)--evkple,w (vnaa) probably goes with hoste above, as a result, sailed away--eivj (pa)--Ku,proj (n-af-s)}
Exposition vs. 36-39

1. Following the landmark decision of the Jerusalem church, Paul and Barnabas remained in Antioch for some time teaching doctrine to the church.

1. It became apparent to Paul that the church in Antioch was in very good shape, having a sufficient number of teachers and leaders who could take care of that church.

2. It is not surprising that he desires to return to the regions of Galatia given the events that have transpired.

3. No doubt, he wanted to find out firsthand how the churches had been handling the test of the Judaizers, and how they had responded to his letter, written some 18 months earlier.

4. Verse 36 deals with the planning stage for what is commonly called the second missionary journey, a trip that lasted from May, 51 AD until November, 53 AD.

2. Paul’s initial plan is to make a return trip to each city in which they had proclaimed the gospel, check on the believers there, and see how the churches were doing after their beginning some three years earlier.

3. Barnabas is prepared to join Paul and appears to think this trip is a good idea.

5. He desires to take John Mark along with them, who had obviously returned to Antioch from Jerusalem.

6. It is very possible that he accompanied Barnabas back to Antioch when he and Paul returned from the Jerusalem conference.

7. Paul’s response is immediate and determined, the Greek of verse 38 expressing his view far more effectively than the New American Standard translation.

8. He used a verb avxio,w (axioo) that means to think something is right or appropriate.

9. It is clear that Paul questioned the loyalty of Mark, considering the fact that he had abandoned them in Pamphylia some three years earlier.

4. While Barnabas desired to take Mark with them, Paul was adamant in his opposition to this idea, no doubt, believing that the previous failure by Mark rendered him unfit for this mission.

10. The use of the imperfect indicates that he did not have any second thoughts about his position, he kept on thinking it was inappropriate.
11. The verb Luke used to describe his departure in Pamphylia (avpocwre,w-apochoreo, to go away, to retreat, to withdraw) is the more general term and does not have the negative connotations that the verb Paul uses avfi,sthmi (aphistemi-to fall away).  Lk. 8:13; ITim. 4:1; Heb. 3:12

12. Paul clearly viewed the departure of Mark as desertion, dereliction of duty, forsaking his post, etc. and was not about to allow someone as unreliable as Mark had been to jeopardize any future work.

13. At Perga, Mark had faced the same pressures that Paul and Barnabas faced, but he retreated and quit.

14. Paul was not going to go to the fields again and have so unreliable a man with them day after day.

5. Barnabas, on the other hand, was the cousin of John Mark and had some family ties with the young man.

6. Mark’s presence in Antioch may have been due to the presence of his cousin Barnabas or, perhaps he had been swayed by the Jerusalem decision and now viewed the Gentile mission as an appropriate venture.

15. Barnabas was the type of believer that tended to see the best in people, something he demonstrated in Jerusalem some years earlier with Paul himself.  Acts 9:26-27

16. When no one gave Paul a chance, Barnabas went out on a limb to embrace him.

17. There is no reason to believe that he did not feel the same way about his young cousin, and would be inclined to give him another chance.

7. Luke does not attempt to cover up the severity of the breach that occurred between Paul and Barnabas, stating that it was a sharp disagreement or contention.
8. Both men were convinced that his position was right, neither was going to change his mind; neither was going to budge in this matter, so they separated from one another.
9. Barnabas decided to stick with his original idea, took Mark, and left Antioch for Cyprus.

18. There is a broad range of opinion on this issue, some taking the position that both were right, some taking the position that neither was right and some siding with one or the other.

10. This was an emotional disagreement that focused on the issue of whether the work was more important than a single person was.

19. There can also be little doubt that the disagreement between these two men was related to their individual personalities and spiritual perceptions.

11. Paul was right; you do not take a person that has demonstrated a lack of commitment and integrity in the past and place them in the same difficult position that caused them to abandon their post in the first place.

20. On a personal level, you do not hold a grudge against someone that fails, you forgive them, forget it and move on; on a professional level, the work must come before any person and you do not trust important work to an untrustworthy individual.

21. Barnabas failed to separate the issue of personal failure from professional failure, likely believing that Mark could and would grow into something more than he had been in the past.

12. At this point in his life, Mark needed to be around a person like Barnabas, someone who believed in him; he probably would not have done well under the types of pressures and persecutions that were shortly faced by Paul and Silas.  Acts 16:23-24

22. Mark was probably much more comfortable and able to deal with believers and those churches that already existed on Cyprus than he would have been enduring the pressures the Jews brought against Paul and the rigors of establishing new churches.

23. It is clear from the rest of the New Testament that Paul did not lose any respect for Barnabas over this issue, and continued to regard him as a believer of the same stature as Paul himself.  ICor. 9:6

13. Further, while Paul did not regard Mark as trustworthy at this point, that is not his conclusion about the man.  Col. 4:10; Philemon 24: IITim. 4:11

24. This disagreement must have caused all three men to stop and evaluate (and continue to evaluate) their position, their reasons for their position and how they would deal with this, now and in the future.

14. It should be obvious that neither Paul or Barnabas was acting out of self-will, or looking out for his own interests; Paul was concerned with the work, Barnabas with the person.

25. They both appear to have been acting out of a desire to fulfill the plan of God.

26. Mark, must have been comforted by the willingness of Barnabas to stand up for him.

27. On the other hand, he had to consider his previous failure as something serious, since Paul was unwilling to allow his presence, and demonstrate himself to be faithful in the future.

15. Truly, both men must have had an important impact in his life.

16. This separation also allowed for the inclusion of other men in the work that might not have been there if Paul and Barnabas had remained an inseparable team.

28. There is little doubt that this event had an impact in the lives of Barnabas and Paul as well; Barnabas likely realizing that an individual could hamper a mission and the work sometimes must come first.

29. Paul, on the other hand, must have grown in grace, learning to be more sensitive to the individuals who are not so tough or committed to the work.

30. This clearly demonstrates that two believers can hold to opposite viewpoints about a matter and both can be right.

17. It is always important when considering an issue on which someone disagrees with you to recognize that one or both of you may be wrong.

31. It is equally important to recognize that both of you may be right, each looking at the issue from a different perspective.

32. Difficult issues can and will arise in the course of the Christian way of life, the believer cannot hope to resolve them apart from prayer, the guidance of the Word of God, and applying the principles for conflict resolution.
15:40 But Paul chose Silas and departed, being committed by the brethren to the grace of the Lord.  {de, (cc)--Pau/loj (n-nm-s)--evpile,gw (vpamnm-s) 2X, to call or name, in middle to name, to select--Sila/j (n-am-s)--evxe,rcomai (viaa--3s) to go out, to depart--paradi,dwmi (vpapnm-s) having been delivered or committed--u`po, (pg)--o` avdelfo,j (n-gm-p)--h` ca,rij (n-df-s)--o` ku,rioj (n-gm-s)}
15:41 And he was traveling through Syria and Cilicia, strengthening the churches.  {de, (cc)--die,rcomai (viin--3s) to travel through--h` Suri,a (n-af-s)--kai, (cc)--Kiliki,a (n-af-s)--evpisthri,zw (vppanm-s) 4X, only in Acts, to make strong or firm, to encourage the resolve--h` evkklhsi,a (n-af-p)}

18. Exposition vs. 40-41

1. Following the split between Paul and Barnabas, Paul choose another companion to travel with him.

2. It seems evident that these men had come to recognize that the work they were engaged in was better suited to a team rather than individuals.

3. No doubt, this was a continuation of the practice that had been established by Jesus during the incarnation.  Mk. 6:7; Lk. 10:1ff

4. We know from verse 33, textual emendations aside, that Silas had returned to the Jerusalem church from Antioch. 

5. Obviously, he has returned in the interim, or Paul sent to Jerusalem and summoned him back to Antioch.

6. Silas, or Silvanus as he is more often referred to by his Latinized name, turned out to be a very wise choice, as we shall see.

7. During the trip back to Antioch and the time spent there, Paul evidently noticed something in this man that suggested he would be a helpful companion.

8. Beyond that, he was a respected member of the Jerusalem church and would be well suited to deliver a definitive explanation of the Jerusalem church and their beliefs.

9. It seems that he was a Roman citizen as well, affording him the same luxuries and protection that Paul himself enjoyed.  Acts 16:37

10. He was fluent in Greek, and was demonstrated to be very helpful to Paul and others, serving as an amanuensis.  IThess. 1:1; IIThess. 1:1; IPet. 5:12

11. Verse 40 indicates that these two men were respected by the church at Antioch, and they sent them off with the appropriate blessing.

12. They travel by land north from Antioch, moving through Syria and Cilicia, seeking to reinforce the existing churches in the faith.

13. While not stated explicitly, it is obvious that Paul had founded churches in Cilicia during the time he spent there following his first visit to Jerusalem.  Acts 9:30

14. This second journey is continued through Acts 18:22.
1. Acts 15
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