chapter twenty-six

26:1 And Agrippa said to Paul, "You are permitted to speak for yourself." Then Paul stretched out his hand and proceeded to make his defense:  {de, (ch)--VAgri,ppaj (n-nm-s)--fhmi, (viaa--3s)--pro,j (pa)--o` Pau/loj (n-am-s)--evpitre,pw (vipp--3s) to allow or permit--so,j (npd-2s)--le,gw (vnpa) comp. infin.--peri, (pg)--seautou/ (npgm2s)--to,te (ab)--o` Pau/loj (n-nm-s)--evktei,nw (vpaanm-s) having extended--h` cei,r (n-af-s)--avpologe,omai (viin--3s) ingressive, began to make his defense}

26:2 "In regard to all the things of which I am accused by the Jews, I consider myself fortunate, King Agrippa, that I am about to make my defense before you today;  {peri, (pg)--pa/j (ap-gn-p)--o[j (aprgn-p)--evgkale,w (vipp--1s) to summon, legally to bring charges against--u`po, (pg)--VIoudai/oj (ap-gm-p)--h`ge,omai (virn--1s) to consider, to think or have an opinion--evmautou/ (npam1s)--maka,rioj (a--am-s) blessed, happy, fortunate--basileu,j (n-vm-s)--VAgri,ppaj (n-vm-s)--me,llw (vppanm1s+)--avpologe,omai (+vnpn) comp. infin.--evpi, (pg)--su, (npg-2s)--sh,meron (ab)} 

26:3 especially because you are an expert in all customs and questions among the Jews; therefore I beg you to listen to me patiently.  {ma,lista (abs) superlative, most of all, above all, especially--su, (npa-2s)--eivmi, (vppaam2s) being, since you are, conditional--gnw,sthj (n-am-s) 1X, one thoroughly acquainted with something, an expert--pa/j (a--gn-p)--te, (cc+) not translated--to. e;qoj (n-gn-p)--kai. (cc)--zh,thma (n-gn-p) 5X, questions, disputes--kata, (pa)--VIoudai/oj (ap-am-p)--dio, (ch)--de,omai (vipn--1s) to ask urgently, to beg--avkou,w (vnaa) comp. infin.--evgw, (npg-1s)--makroqu,mwj (ab) patiently, with patience}

Exposition vs. 1-3

1. Paul’s defense before Herod Agrippa must have been the most important of the five defenses that Luke records since it is the longest and most carefully constructed.

2. Paul has already defended himself before Felix and Festus and it is not surprising that Luke treats this speech as being delivered primarily for Agrippa.

3. This suggests that the speech is being directed primarily toward the Jews and not toward the Roman leaders.

4. This accords with the fact that Paul has already been declared not guilty in relation to the law of the Roman government.

5. Some have wondered how Luke got his information about the content of Paul’s defense before Agrippa but that is of little consequence.

6. Whether he was admitted through the courtesy of an officer or guard, or whether Paul later informed him as to what he said does not materially affect the speech.

7. To a great extent this speech covers much of the same ground as the speech Paul delivered to the mob from the steps leading up to the fortress of Antonia.  Acts 22:1ff

8. However, the general tone and atmosphere of the two speeches differ dramatically, each being adapted to its distinctive audience.

9. The speech delivered to the murderous mob in Acts 22 primarily deals with the first person account of Paul’s conversion and this speech is far more broad in tone, beginning with Paul’s early lifestyle in Judaism and continuing to the current obedience to the heavenly vision.

10. Further, it is not merely an apologia in the narrow sense but is a positive presentation of the gospel with an evangelistic appeal.

11. Agrippa has been placed at the center of activity by Festus and now acts as the chairman over the proceedings, Festus virtually handing over control of the meeting to him.

12. He informs Paul that he may begin his explanation of the events that has brought him to this place.

13. Although Paul was chained, he was able to gesture with his hand in a manner that was typical of the ancient orators.

14. There were no formal charges brought against Paul in this proceeding and, in fact, Festus has already admitted that he lacked any sort of charge against Paul.

15. While Paul would have had little respect for a man such as Agrippa, he could honestly say that he was happy about the fact that Agrippa was the one that was hearing his defense that day.

16. Herod Agrippa was a man that had considerable knowledge and experience with the issues that pertained to Judaism.

17. It appears from the latter portion of Paul’s defense that he viewed Agrippa as a Jew that was familiar with, believed, and accepted, the Law and the Prophets.  Acts 26:27

18. This is in dramatic contrast to Felix, who had some better information about The Way, and Festus, who quickly found himself over his head and out of his element.

19. Paul begins his speech with the complimentary exordium that was customary of the orators of that time.  Exordium is the beginning of a formal speech.
20. The Greek of verse three will allow for one of two translations, but the real point is that Paul was acknowledging that Agrippa had a very detailed knowledge of the customs and questions of the Jews.
21. Agrippa was viewed as a man that understood both the theories of Jewish religion and the practices that stemmed from their beliefs.

22. While Paul does not resort to the servile flattery of Tertullus in Acts 24:2ff, he makes it plain that he does not intend to be brief necessarily, and asks Agrippa to listen to him patiently.
23. Agrippa was qualified to give Paul an intelligent and understanding hearing and so Paul takes every advantage of the situation that has presented itself.

24. He chose to exploit this opportunity to defend himself and present the claims of Christianity before this influential man and the prominent people of Caesarea.

25. This must have been the kind of situation that Paul had longed for during the two years in prison–a knowledgeable judge and audience that was not inherently antagonistic.

26. This allowed him to not only make his defense but also to proclaim the message of the gospel before this room of very influential people.

27. Since Festus had already pronounced Paul innocent of any criminal wrongdoing he only offers his defense to the charges that had been leveled by the Jews, accusing him of transgressing against Judaism.

28. It may very well be that the issue in Paul’s mind was not his own beliefs or conduct, or even his alleged crime in desecrating the temple, but the gospel itself.

29. The issue was whether or not the gospel was legitimately to be considered as a part of Judaism, or whether it was a cult, distinct from Judaism and opposed to it.

30. Paul will demonstrate that the message he proclaims was the fulfillment of the Scriptures, the true hope of Judaism as promised through Moses and the prophets, and distinctly Jewish in its origin.

31. The Jews had consistently portrayed Christianity as a counterfeit of Judaism, a cult that was not sanctioned by the leadership of the nation and diametrically opposed to their faith.

26:4 "So then, all Jews know my manner of life from my youth up, which from the beginning was spent among my own nation and at Jerusalem;  {me,n (cc)--ou=n (qs)--pa/j (a--nm-p)  o` VIoudai/oj (ap-nm-p)--oi=da (vira--3p)--h` bi,wsij (n-af-s) 1X, how one spends his life, the kind or manner of life one lives--evgw, (npg-1s)--evk (pg)--neo,thj (n-gf-s) 4X, the early period of life, from my youth on--h` (dafs+) which life--avpo, (pg)--avrch, (n-gf-s)--gi,nomai (vpadaf-s) having become, having been spent--evn (pd)--to. e;qnoj (n-dn-s)--evgw, (npg-1s)--te, (cc)--evn (pd)--~Ieroso,luma (n-dn-p)}  

26:5 since they have known about me for a long time previously, if they are willing to testify, that I lived as a Pharisee according to the strictest sect of our religion.  {proginw,skw (vppanm-p) knowing me, conditional part.--evgw, (npa-1s)--a;nwqen (ab) of space, from above, of previous time, from the start or beginning--eva,n (cs) third class condition--qe,lw (vspa--3p)--marture,w (vnpa) comp. infin.--o[ti (cc) indir. disc--za,w (viaa--1s)--Farisai/oj (n-nm-s)--kata, (pa)--h` ai[resij (n-af-s)  lit. a choice or option, a sect, party or division--avkribh,j (a-saf-s) superlative, the most exacting, strict--h` h`me,teroj (a--gf1s)  possessive adj. our people--qrhskei,a (n-gf-s) 4X, religion, worship} 

26:6 "And now I am standing trial for the hope of the promise made by God to our fathers;  {kai, (cc)--nu/n (ab)-- i[sthmi (vira--1s)--kri,nw (vpppnm1s) am being judged, am standing trial--evpi, (pd)--evlpi,j (n-df-s)--h` evpaggeli,a (n-gf-s)--gi,nomai (vpadgf-s)--u`po, (pg)--o` qeo,j (n-gm-s)--eivj (pa)--o` path,r (n-am-p)-- evgw, (npg-1p)}  

26:7 the promise to which our twelve tribes hope to attain, as they earnestly serve God night and day. And for this hope, O King, I am being accused by Jews.  {eivj (pa)--o[j (apraf-s) with respect to which promise--to. dwdeka,fulon (n-nn-s) 1X, the twelve tribes, the nation as a whole--evgw, (npg-1p)--evlpi,zw (vipa--3s) keep on hoping--katanta,w (vnaa) to come to, arrive at, to attain or reach--evn (pd) evkte,neia (n-df-s) 1X, earnestness, eager perseverance--latreu,w (vppann-s) to render service to God--nu,x (n-af-s)--kai, (cc)--h`me,ra (n-af-s)--peri, (pg)--o[j (a-rgf-s)--evlpi,j (n-gf-s)--basileu,j (n-vm-s)--evgkale,w (vipp--1s) 7X, lit. to call in, to summon, to bring charges against--u`po, (pg)--VIoudai/oj (ap-gm-p)}

26:8 "Why is it considered incredible among you people if God does raise the dead?  

{ti,j (abt) why--kri,nw (vipp--3s) is it being judged, determined mentally, to have an opinion, to consider--a;pistoj (a--nn-s) lit. without faith, unbelieving, unfaithful, untrustworthy, unbelievable--para, (pd)--su, (npd-2p)--eiv (cc) first class cond. assumed as true--o` qeo,j (n-nm-s)--evgei,rw (vipa--3s) to raise or raise up--nekro,j (ap-am-p)}
Exposition vs.  4-8

1. Paul begins his defense with the fact that he was no stranger to Israel, Jerusalem, or the religion of the Jews.

2. It appears that his opponents had portrayed him as some sort of foreigner that had come into the nation recently to stir up trouble among the Jews and promote his cult of the Nazarene.

3. While it is true that Paul had not spent much time in or around Jerusalem over the previous twenty years, visiting only in 47 AD with the famine relief (Acts 11:30), again in 51 AD for the Jerusalem council (Acts 15:2ff), briefly in 53 AD following the second missionary journey (Acts 18:22), and now finally on Pentecost of 57 AD, he was certainly no stranger to the historical and religious life of his people.

4. Paul was a Jew, although not born in Israel, having been raised in Jerusalem and educated in the strictest sect of their religion.

5. In spite of the fact that his enemies may have wanted to portray him as a relative newcomer to their nation, Paul points out to Agrippa that he was intimately involved with the religion of the Jews from a young age.

6. He had been actively and dynamically involved with the leadership of the Jews and was very well known to the Sanhedrin before his conversion to Christianity.

7. Paul acknowledges that the leaders of the Jews may not be willing to step forward and affirm the truth of what he says but they were certainly knowledgeable about Paul and his activities before his conversion.  Note third class condition
8. These people knew that Paul was a Hebrew of Hebrew parents and that he was actively involved in the strictest sect of the Jewish religion and was considered by many to have been an outstanding young man.

9. Many of the Jews would have been proud to have Paul as a member of their family, something that is hardly compatible with their present hatred of him.

10. The word Pharisee means “pure”, “washed” or “separated”, and was an apt term for this group of religious men who were known for establishing many ritual baptisms and ablutions in connection with their religious rites and symbolism. 

11. In the time of Jesus, there were several thousand Pharisees in Israel led by two main schools of philosophy: the School of Shammai and the school of Hillel.

12. While it may be difficult for us, in our culture, to comprehend the structure of the theocratic government of Israel in the time of Christ, the most important group in Israel was the Pharisees who sat under the teachings of a rabbi named Shammai, who founded his school shortly before Jesus was born.

13. The school of Shammai believed, among other things, that the Hebrew seed of Abraham were the only people actually loved by God and that all other nations were of no value.

14. Salvation, in their opinion, was only available to Jews and they would not even allow a Gentile to convert to Judaism. 

15. Most Pharisees from the school of Shammai hated all non‑Jews and had little regard for Jews who did not follow them (in one case, nearly attacking Hillel himself for failing to bring a sacrifice to the Temple on a prescribed day). 

16. So passionate was the hatred of these Pharisees for Gentiles that around 8 AD Shammai passed 18 edicts specifically meant to force separation between Jews and Gentiles. 

17. While the specifics of these edicts have been lost, there was among them a prohibition of entering the house of a Gentile lest a Jew thereby become defiled, and eating with or purchasing food from a Gentile was forbidden. 

18. Because of Shammai’s influence, these edicts became laws of Israel. 

19. Thus, when you read of Jesus and Peter being criticized for eating with or entering the houses of Gentiles (in Peter’s case by his fellow Christians under James, who probably had been taught by the school of Shammai), this criticism may be traced to the edicts passed by this school.  Lk. 5:30; Acts 11:2-3

20. The school of Shammai, which was politically proactive, also had close ties to the infamous Zealots, a group of fanatics who favored armed revolt against Rome. 

21. It is quite probable that when you see Jesus or the apostles in strife against what the Bible labels as “Pharisees” or “Judaizers” it is referring specifically to Pharisees or ex‑Pharisees from the school of Shammai. 

22. Even before he became a Christian, Paul would have had many differences with his fellow Pharisees from this school which would be the dominant influence in Judaism until the destruction of the Temple in 70 AD.

23. Of lesser influence in Israel was the school of Hillel. 

24. The school of Hillel was far more liberal, and its founder was renowned for placing people and mercy at the heart of Judaism whereas Shammai stressed strict observation of religious laws.   To give one example of just how legalistic Shammai was, Jewish history records that when his daughter‑in‑law gave birth to a son during Sukkhot‑‑when the people build tabernacles to stay in for that festival‑‑Shammai tore the roof off the daughter‑in‑law's room and had the bed covered over with boughs so his newborn grandson wouldn't be in technical violation of a commandment! In another instance, he even had to be persuaded by his fellow rabbis to allow his wife to nurse their newborn son during a period when the Jews were to fast.
25. While Hillel’s followers acknowledged that the Jews were God’s special people, they willingly accepted Gentile converts to Judaism, in the belief that the God of Abraham allowed all to worship Him who would turn from idolatry.

26. Soon after the time when Jesus, at age 12, was in the temple astonishing the priests with his wisdom, Hillel died and was eventually succeeded by his grandson Gamaliel, who was Paul’s tutor. 

27. Modern‑day Judaism traces its roots to the teachings promoted by the followers of Hillel who survived the destruction of Jerusalem and began codifying their teachings around 200 AD. 

28. So wise was Hillel that even two sayings uttered by Jesus were supposedly coined by Hillel before his death and were being quoted by Jesus in the Gospels–these were the Golden Rule (“Do unto others...”) and the summary of the Law and the Prophets (“Love God with all your heart, and love your neighbor as yourself”). 

29. Whenever you see Jesus interacting positively with the Pharisees (for instance with Nicodemus or the rich young ruler), he is probably interacting with Pharisees from the school of Hillel.   Jn. 3:1ff; Lk.18:18ff

30. In fact, the teachings of Jesus are so close to those taught by the school of Hillel that some Jews have speculated that Jesus was a Pharisee from this school (which is untrue). 

31. A good example of the differences between Hillel and Shammai can be seen in the many cases where "the Pharisees" watch Jesus to see if He will heal someone on the Sabbath.  Mk.  3:1ff

32. We can reasonably surmise these are Pharisees from the school of Shammai by the fact that the school of Shammai forbade as work praying for a sick person on the Sabbath, but the school of Hillel had an opposite rule, that praying for the sick on the Sabbath is indeed permissible.

33. Another example of the struggle over Jesus between both schools is seen in John 9:16. Therefore said some of the Pharisees (from the school of Shammai) This man is not of God, because he does not keep the Sabbath day. 

34. Others (from the school of Hillel) said, How can a man that is a sinner do such miracles? And there was a division among them. 

35. On the one hand, you can see the school of Shammai rejecting Jesus outright while Pharisees from the school of Hillel are not sure.

36. This also helps illustrate again the philosophical differences between the two schools, with the Shammaites holding to a legalistic requirement that absolute rest must be observed on the Sabbath while the Hillelites are open to the idea that healing is a good deed and thus permissible on the Sabbath. 

37. This is not to say that the school of Hillel was without problems–among them was the fact that the Pharisees could not divorce themselves from the idea that they were righteous men because, in their view, they followed God’s commandments, some sincerely, some hypocritically. 

38. This caused them initially to reject the ministry of John the Baptist, and by this to ultimately remove themselves from the plan God had for them, even before rejecting Christ Lk.  7:30

39. Hillel, for all his good qualities, also once expressed the view that only the sages who followed the commandments were the true people of God, but where he and Shammai would have differed is that Shammai would have held the “sinful” masses in contempt while Hillel would have hoped they could have been encouraged to more fully obey the Torah and embrace righteousness. 

40. The Pharisees often in this period also favored the rich over the poor because of the prevailing attitude (which some movements of Christianity hold to even today) that poverty was a sign of the curse of God while prosperity was believed to show the approval of God on one's life (this despite the fact that Hillel was himself a relatively poor man). 

41. This sometimes carried over into the Sanhedrin’s legislative abilities, and so the Pharisees were known on occasion to abuse the right given them under the Law of Moses to enact laws clarifying points that the greater Law did not directly address. 

42. This had the effect, in some cases, of subverting the principles of the Law to favor those of wealth and power. 

43. Gamaliel, in contrast, appeared to be somewhat tolerant of the movement, and the fact that Paul relates that he sought out the High Priest for the authority to persecute Christians rather than his own tutor who headed the Sanhedrin may suggest there was disagreement between Paul and Gamaliel on how to handle the followers of Christ.  Acts 5:34ff

44. However, since Jesus appears to have gotten along well with some key members of the school of Hillel, coupled with the fact that He supposedly twice quotes Hillel, He must have found some good in the school, unlike that of Shammai, which He seemed to regularly oppose. 

45. The Gospels show that the school of Hillel as a whole ultimately rejected Christ, although this rejection appears to have been motivated by the fact that He disturbed them by claiming to be God in the flesh, and so‑‑perhaps reluctantly‑‑the key members of the school of Hillel rejected Him because they just couldn't make the leap in their thinking from the rabbinic to the Christian understanding of what Messiah would be, while the school of Shammai rejected Him out of spite and bitterness. 

46. As the years passed, to the surprise of the Pharisees, Israel was again brought under subjection by its enemies‑‑this time Rome‑‑and the response in the minds of many of the Pharisees was to presume that this was God’s punishment for Israel’s failure once again to obey the commandments with enough zeal. 

47. They therefore became even more fanatical at obeying the commandments, formulating hosts of rules and regulations created with the intention of regulating every aspect of Jewish life in the belief that this would guarantee their obedience to the commandments and either result in God’s freeing the nation or sending the promised Messiah who would lead them against the Romans and deliver the nation from bondage. 

48. Thus, the Pharisees in many ways became the “thought police” of Israel, forcing the ordinary citizens to observe their customs so that Israel would regain its independence. 

49. While they had no direct oversight of the temple, the Pharisees controlled the synagogues and this was the base of their power. 

50. Further, the Pharisees were infinitely more popular with the common man than the Sadducean rulers, who tended to look down on the general populace.

51. Paul, it must be remembered, was from the school of Hillel and was rabidly anti‑Christian, something he will point out in verse 9.

52. Many have recognized that verses 6-8 are a parenthesis and the thought of Paul’s commitment to the pharisaic religion is actually continued in verse 9.

53. The point is that the Pharisees, of all the various sects of Judaism, were the strictest and were the least likely to be unfaithful to any of the Jewish institutions.

54. Verse 6 is introduced with a sharp comparison between the activities of his youth and the present situation in which Paul finds himself.

55. Paul states that his current plight is not because he has rejected his religious upbringing and converted to some cult; it is because he actually embraces the true hope of Judaism as contained in the Old Testament.
56. He is not on trial for opposing Judaism but rather for embracing the truth of the promises made by God to their ancestors, Abraham, Isaac, Jacob and the rest of the fathers.

57. The phrase the promise made by God to our fathers deals primarily with the promise made to Abraham, which is found in Genesis 12:1ff.

58. All the various aspects of that promise, and the other promises that came to the nation, find their consummation in the doctrine of resurrection.

59. Apart from the resurrection of the dead, the promises to Abraham, Isaac, Jacob, David and others must be considered null and void.

60. Specifically, Paul views the resurrection of Jesus Christ as the basis for the fulfillment of all the promises made to the Jews.  Gal. 3:16

61. The eternal inheritance promise is only fulfilled through the person and work of Jesus Christ, accessed only by faith and sure to all that believe.  Heb. 9:15

62. It is His bodily resurrection that formed that basis for Paul’s gospel and was also the basis for the antagonism of the negative Jews, who refused to accept the fact that God raised Jesus Christ from the dead.

63. The hope or confidence in this promise is a characteristic of the twelve tribes, a term that is used to describe true Israel, the nation with which Paul is intimately connected.

64. Paul exposes the inconsistency of the Jews as they persecute him for faith in the very promise that the twelve tribes of Israel have historically embraced.

65. Their earnest service toward God is based on their belief that there will be a resurrection and that God will fulfill each and every one of the promises that He has made throughout the history of Israel.

66. The amazing thing to Paul, something that bordered on the absurd, was that the present dispute with the Jews and the reason they persecuted him was for the proclamation of the very hope the nation supposedly embraced.

67. The Pharisaic belief in resurrection had been vindicated in the bodily resurrection of Jesus Christ, at least according to Paul.

68. It was the act by which God vindicated Jesus and demonstrated that He was the unique Son of God.  Rom. 1:4

69. Paul then turns to the audience in general and asks them why they have a problem with the doctrine of resurrection.

70. He employs a first class condition to indicate that this is accepted as true.

71. If people believe that God has the power to raise the dead (omnipotence applied), why is it so incredible to believe that He has done it once before?

72. In Paul’s thinking, it was useless to acknowledge the resurrection of the dead in theory and refuse to believe in the one well-authenticated instance of such activity.

73. These parenthetical verses truly form the heart of Paul’s defense before Agrippa, a defense that is completely rooted in the doctrine of resurrection.

26:9 "So then, I thought to myself that I had to do many things hostile to the name of Jesus of Nazareth.  {me,n (qs)--ou=n (cc)--evgw, (npn-1s)--doke,w (viaa--1s) to think, presume or suppose--evmautou/ (npdm1s)--dei/ (vnpa) indir. disc.--pra,ssw (vnaa) to do, to practice--polu,j (ap-an-p)--evnanti,oj (a--an-p) lit. opposite, hostile, contrary--pro,j (pa)--to. o;noma (n-an-s) the person, the reputation--VIhsou/j (n-gm-s)--o`  Nazwrai/oj (n-gm-s)} 

26:10 "And this is just what I did in Jerusalem; not only did I lock up many of the saints in prisons, having received authority from the chief priests, but also when they were being put to death I cast my vote against them.  

{o[j (apran-s)--kai, (ab) lit. which also--poie,w (viaa--1s)--evn (pd)--~Ieroso,luma (n-dn-p)--te, (cc)--polu,j (ap-am-p)--o` a[gioj (ap-gm-p)--evgw, (npn-1s)--kai, (ab)--evn (pd)--kataklei,w (viaa--1s) 2X, only by Luke, to lock up--fulakh, (n-df-p)--lamba,nw (vpaanm1s) after having received--h` evxousi,a (n-af-s) the authority or right, the power to determine--para, (pg)--o` avrciereu,j (n-gm-p)--te, (cc)--avnaire,w (vpppgm-p) temporal, when or as--auvto,j (npgm3p)--katafe,rw (viaa--1s) lit. to bear or carry down, to come down against, to vote against--yh/foj (n-af-s) 2x, lit. a small stone, used to cast votes either for acquittal or, as here, for condemnation}
26:11 "And as I punished them often in all the synagogues, I tried to force them to blaspheme; and being furiously enraged at them, I kept pursuing them even to foreign cities.  {kai, (cc)--timwre,w (vppanm1s) temporal, when or as I was punishing--auvto,j (npam3p)--polla,kij (ab) often, frequently--kata, (pa)--pa/j (a--af-p)--h` sunagwgh, (n-af-p)--avnagka,zw (viia--1s) 9X, to compel someone to act in a particular manner, can be used in a good or bad sense--blasfhme,w (vnpa) comp. infin.--te, (cc)--perissw/j (ab) 4X, in an unusual manner, beyond measure or expectation--evmmai,nomai (vppnnm1s) 1X, to be enraged to the point of insanity--auvto,j (npdm3p)-- diw,kw (viia--1s) I was pursuing or persecuting--kai. (ab) ascensive--e[wj (pg)--eivj (pa)--h` po,lij (n-af-p)--e;xw (ab) the outside cities, outside of Jerusalem}
Exposition vs. 9-11

1. In these verses, Paul rehearses his pre-salvation zeal to persecute believers and eradicate them from history.

2. Paul makes it clear that he not only understood their thinking but also once shared the same frame of mind, believing it was his duty to persecute those that opposed his ancestral religion.

3. Because he was a Pharisee and lived according to the strictest sect of the religion of the Jews, he believed that the best course of action was to eliminate those that advocated other doctrines.

4. He admits his own self-deception in verse 9 when he says I thought to myself that I had to do many things….
5. Paul was very much like his fellow Jews, possessing a zeal for God that was not rooted in any substantive knowledge.  Rom. 10:2

6. Although he was a Pharisee and in theory believed in the resurrection of the dead, he considered it incredible that God had raised Jesus Christ from the dead.

7. In fact, Paul found the doctrine of the resurrection of Jesus from the dead as an abhorrent thing, something to be violently and vigorously opposed.

8. He denounced and persecuted, as religious cultists, anyone that followed Jesus and claimed to have seen Him alive again after His crucifixion.

9. He viewed Christianity as a subversive religious element in the nation and determined that he would lead the campaign to rid the nation of this destructive heresy.

10. As an ignorant unbeliever, Paul believed that anyone that proclaimed the resurrection of Jesus was dangerous and should be eliminated.

11. Paul was a violent man that now had the force of law on his side as he obsessively denounced and persecuted the name of Jesus of Nazareth.
12. The phrase the name of Jesus of Nazareth refers to the person of Christ but goes beyond that to designate those that had identified themselves with Him through faith.

13. Jesus made it plain to Paul on the road to Damascus that He considered the persecution of believers to be on the same level as persecution of Himself.  Acts 9:5-6

14. Jesus is intimately identified with His people; He made it plain during the incarnation that He took personally the manner in which others treated His children.  Matt. 10:40; Lk. 10:16; Jn. 13:20

15. As believers in Christ, we should be very careful in regard to the manner in which we treat each other, this being the subject of many exhortations in the Word of God.  Matt. 18:21ff; Jn. 13:3-17; Col. 3:8-13

16. Paul began his persecution of believers in the birthplace of Christianity, the city of Jerusalem.

17. Armed with the authority of the chief priests, he went from house to house and from synagogue to synagogue and dragged the followers of Jesus Christ off to jail, making no distinction between men and women.   Acts 8:3

18. When these believers had judicial proceedings instigated against them, Paul was there to cast his vote for their condemnation and request the death sentence against them.

19. The statement at the end of verse 10 raises some difficulty in the interpretation of Paul’s comments.

20. First, if it is to be taken literally, that implies that Paul was a member of the Sanhedrin, something that is speculative and very hard to prove.

21. Some interpreters suggest that his vote could only mean the vote of a judge and that this proves he was a member of the Sanhedrin at the time of the stoning of Stephen.

22. In order to be a member of that body, a man must have been married and had children, since such would generally tend to dispose them to mercy.

23. If that is so, Paul must have been married and had a child, though no one has any idea what happened to his family since he was clearly not married at the time of writing of I Corinthians.  ICor. 7:7-8

24. Others suggest that this statement is merely figurative language for his approval of killing the heretics, but this is not the natural meaning of the words.

25. Still others speculate that Paul was not a member of the Sanhedrin but was invested with very special authority by that body before his conversion, possibly becoming a member as a reward for his work against The Way.

26. In any case, Paul used his authority to attack believers and attempt to get them to repudiate their Savior.

27. Paul lived in a world of hatred; in effect, Luke informs us that these murderous threats were like the very air that Saul breathed; he breathed out on the remaining disciples the murder that he had already breathed in from the death of others such as Stephen.  Acts 9:1

28. His rage knew no bounds and he was not content to isolate his efforts in Jerusalem; therefore, he pursued believers to every region to which they might flee.

29. He was certainly not attempting to make martyrs out of these people; he was attempting to treat them as the apostates he considered them to be.

30. He would attempt to force them to blaspheme, to call Jesus accursed and repudiate His claims, but his attempts met with little success since they would prefer death to apostasy.

31. Paul has effectively detailed his pre-salvation experience, making no secret of his hatred and intense persecution of the followers of Jesus.

32. With such a record, there was no room for anyone to suspect him of anything that would render him an easy convert to Christianity.

33. On the contrary, it must have been obvious to Agrippa and all those assembled with him that a most astonishing change must have taken place in this man if he was now advocating the very cause he had so vigorously persecuted.

26:12 "While thus engaged as I was journeying to Damascus with the authority and commission of the chief priests,  {evn (pd)--o[j (aprdn-p)--poreu,omai (vppnnm1s)--eivj (pa)--h` Damasko,j (n-af-s)-- meta, (pg)--evxousi,a (n-gf-s) the power to make decisions, to act, the authority--kai, (cc)--evpitroph, (n-gf-s) 1X, full authority, the right to carry out an assignment, commission--o` avrciereu,j (n-gm-p)}
26:13 at midday, O King, I saw on the way a light from heaven, brighter than the sun, shining all around me and those who were journeying with me.  {h`me,ra (n-gf-s)--me,soj (a--gf-s) genitive of time--basileu,j (n-vm-s)--ei=don (viaa--1s)--kata, (pa)--h` o`do,j (n-af-s)--fw/j (n-an-s)--ouvrano,qen (ab) 2X, from the sky or from heaven--u`pe,r (pa) beyond or above--h` lampro,thj (n-af-s) 1X, brilliance, brightness, radiance--o` h[lioj (n-gm-s)--perila,mpw (vpaaan-s) 2X, Lk. 2:9, to shine around-- evgw, (npa-1s)--kai, (cc)--o` (damp+) poreu,omai (vppnam-p)--su,n (pd)--evgw, (npd-1s)}
26:14 "And when we had all fallen to the ground, I heard a voice saying to me in the Hebrew dialect, 'Saul, Saul, why are you persecuting Me? It is hard for you to kick against the goads.'  {te, (cc)--pa/j (a--gm-p)--egw, (npg-1p)--katapi,ptw (vpaagm1p)--eivj (pa)--h` gh/ (n-af-s)--avkou,w (viaa--1s)--fwnh, (n-af-s)--le,gw (vppaaf-s)--pro,j (pa)--evgw, (npa-1s)--h` ~Ebrai<j (a--df-s)-- dia,lektoj (n-df-s)--Saou.l Saou,l (n-vm-s)--ti,j (abt)--evgw, (npa-1s) emphatic position--diw,kw (vipa--2s)--sklhro,j (a--nn-s) 5X, hard, harsh, strong--so,j (npd-2s)--lakti,zw (vnpa) 1X, to kick--pro,j (pa)-- ke,ntron (n-an-p) 4X, lit. a sharp or pointed projection, a stinger}
Exposition vs. 12-14

1. While Paul was busily engaged in doing what he perceived to be the will of God for his life, the encounter that changed his life occurred.

2. His furious rage against those that believed was given full expression and he was fully prepared to punish anyone and everyone that proclaimed allegiance to the Nazarene.

3. His zeal for the ancestral religion of the Jews was such that he was prepared to persecute any possible rival of it.

4. The fact that Paul’s conversion is recorded three times in Acts undoubtedly demonstrates how important this event was in Paul’s life but also how important Luke himself considered it to be.

5. In this third and final account of his conversion, the kerygmatic purpose of Acts reaches its climax.  From the Greek kerugma (kerugma) dealing with the proclamation of the gospel
6. Yet, the fact that this story is told three times is not designed to be a simple retelling of the same details.

7. Each account fits its own special audience and occurs at a precise place in the narrative of Acts.

8. This final account in much more elaborate and there is an intensification and explanation of the details that are not found in the earlier accounts.

9. While Paul was completely immersed in his ministry of persecution and oppression the most dramatic event of his life occurred.

10. As we know from the earlier accounts and confirmed in verse 12, Paul was on his way to Damascus, having been armed with the authority from the chief priests to arrest any believers he found.

11. The apparently redundant phrase, the authority and commission is designed to emphasize that Paul not only had the right to act in this matter but the full backing and approval of the leadership of Israel.

12. The leadership of the Jews has demonstrated repeatedly their hostility to the truth, first toward John the Baptist and Jesus Christ, and later toward any that dared to follow their teaching.

13. The Jews demonstrate repeatedly that they are not pleasing to God and hostile to all men, always filling up the measure of their sins.  IThess. 2:15

14. Their negative volition and hostile persecution of the truth caused them to fill up the guilt of their fathers.  Matt. 23:32

15. Such is the way history goes; judgment falls on one generation in particular (although in this case that generation was horribly evil in itself) for the sins of previous generations.

16. All the destruction that Jesus promised to that generation in 33 AD fell on them with the fifth cycle of discipline in 70 AD.  Lev. 26:27-31

17. It was on the journey to Damascus, at midday when the sun would be the brightest, that Paul and those with him were enveloped in a light from heaven that was far brighter than the sun.

18. All those with Paul fell immediately to the ground, demonstrating that they were all aware of the light.

19. This is in contrast to the earlier accounts that only mention the fact that Paul fell to the ground.

20. Nothing is mentioned in this account about the light blinding Paul but, in any case, the light apparently did not affect those traveling with him.

21. In this account, all the attention is focused on the Lord and what He said to Paul, and therefore the issue of his blindness and the reaction of his companions are not mentioned.

22. While the blinding light would have been terrifying enough, the words that Saul heard that day must have been even more troubling.

23. This account does not mention the fact that those with Paul did not understand the voice, but does supply the fact that the voice was speaking in the Hebrew dialect of Aramaic.

24. This is further stressed by the fact that Paul was addressed by the Semitic form of his name, Saoul.

25. The voice was clearly coming from Heaven and Saul rightly recognized the speaker as the Lord.

26. God was talking to Saul directly and somehow He claimed that Paul was persecuting Him.

27. This would have seemed incredible to Paul since he was merely persecuting the followers of Jesus; he was acting on behalf of God in attempting to rid the world of the heretics.

28. This troubling event, coupled with the blindness Paul now experienced, caused him to suddenly question everything he believed to be true.

29. He was confronted with an absolute crisis of faith and had to begin to address the questions that all these events raised.

30. Obviously, his conversion to Christianity was a radical transformation the came following this day when Jesus Christ stopped him in his tracks and forced him to listen to the truth.

31. Paul was convinced that he knew the truth and that Christianity was all a lie and those that promoted it were dangerous and must be eliminated.

32. Now, how would he react to this bombshell that everything he believed was a lie and that the God of Heaven had revealed Himself in the person of His Son, Jesus Christ of Nazareth?

33. Paul is faced with the fact that he must completely revise all his thinking if he was going to orient to the plan of God for his life.

34. He could, of course, reject this revelation and continue; but he could not do so with the clear conscience he so highly prized.  Acts 23:1, 24:16

35. All the accounts of Paul’s conversion contain the first question that Jesus asked Paul, “Why are you persecuting Me?”
36. This is the only account that contains the second sentence;  “It is hard for you kick against the goads.”
37. Some have taken both to be rhetorical questions designed to demonstrate to Paul that the Lord was well aware of his actions and thoughts.

38. Whether one takes this as a direct statement or a rhetorical question does little to alter the basic interpretation.

39. In the Greek world this was a well-known expression for one that was acting in opposition to deity, being attested in Euripides, Aeschylus, Pindar and Terence.

40. In Euripides, Bacchanals, Pentheus, the opponent of the cult of Dionysus, is warned: “You are a mortal, he is a god.  If I were you I would control my rage and sacrifice to him, rather than kick against the pricks.”
41. However, the proverb was also known in Judaism, attested in the Psalms of Solomon 16:4, and Philo spoke of how the conscience stabs at a man.

42. Some interpreters point out that in Greek literature the proverb refers to struggling against one’s destiny; and so view this as the likely interpretation of the phrase.

43. The point is more likely that Paul’s conscience had been bothering him for some time, possibly since the stoning of Stephen.

44. Stephen had leveled a very strong and persuasive argument for the truth of Christianity and it is very likely that his points had been more cogent (compelling and convincing) than Paul would have wanted to admit.

45. It would not be surprising if Stephen’s demeanor at the trial and his subsequent death did not make an impact on a thinking person.

46. Paul may have been attempting to stifle his conscience by throwing himself so furiously into his campaign of hatred and repression.

47. However, his conscience kept disturbing him, the goad or burr pricking him over and over until at last the truth that Jesus was the Christ, the Son of the Living God burst forth into his consciousness.

48. The full realization and acknowledgment of this truth was obtained when the risen Lord appeared to Paul in person and spoke to him by name on the road to Damascus.

26:15 "And I said, 'Who art Thou, Lord?' And the Lord said, 'I am Jesus whom you are persecuting.  {de, (ch)--evgw, (npn-1s)--ei=pon (viaa--1s)--ti,j (aptnm2s)--eivmi, (vipa--2s)--ku,rioj (n-vm-s)--de, (ch)--o` ku,rioj (n-nm-s)--ei=pon (viaa--3s)--evgw, (npn-1s)--eivmi, (vipa--1s)--VIhsou/j (n-nm-s)--o[j (apram1s)--su, (npn-2s)--diw,kw (vipa--2s)}

26:16 'But arise, and stand on your feet; for this purpose I have appeared to you, to appoint you a minister and a witness not only to the things which you have seen, but also to the things in which I will appear to you;  {avlla, (cc)--avni,sthmi (vmaa--2s)--kai, (cc)--i[sthmi (vmaa--2s)--evpi, (pa)--o` pou,j (n-am-p)--su, (npg-2s)--ga,r (cs)--eivj (pa)--ou-toj (apdan-s) with respect to this, for this purpose--o`ra,w (viap--1s)--so,j (npd-2s)--proceiri,zomai (vnad) purpose infin.--su, (npa-2s)--u`phre,thj (n-am-s) lit. one that acts under the orders of another to carry out his will, an assistant, a minister in this context--kai, (cc)--ma,rtuj (n-am-s)--te, (cc+)--o[j (-aprgn-p)--ei=don (viaa--2s)--ÎmeÐ evgw, (npa-1s)-- te, (cc)--o[j (-aprgn-p)--o`ra,w (vifp--1s)--so,j (npd-2s)}

26:17 delivering you from the Jewish people and from the Gentiles, to whom I am sending you,  {evxaire,w (vppmnm1s)  8X, to take something out of its place, to remove...in middle, to deliver, rescue or set free--su, (npa-2s)--evk (pg)--o` lao,j (n-gm-s) the people of the land, i.e. the Jews--. kai, (cc)--evk (pg)--o` e;qnoj (n-gn-p)--eivj (pa)--o[j (apram-p)--evgw, (npn-1s) emphatic, I myself-- avposte,llw (vipa--1s)--su, (npa-2s)}

26:18 to open their eyes so that they may turn from darkness to light and from the dominion of Satan to God, in order that they may receive forgiveness of sins and an inheritance among those who have been sanctified by faith in Me. '  {avnoi,gw (vnaa) purpose infin.--ovfqalmo,j (n-am-p)--auvto,j (npgm3p)--to. (dgns+) evpistre,fw (vnaag) articular infin. of purpose, to turn around or turn back--avpo, (pg)--sko,toj (n-gn-s)--eivj (pa)--fw/j (n-an-s)--kai, (cc)--h` evxousi,a (n-gf-s) right to act, the dominion in which Satan exercises his will, the sphere in which he acts--o` Satana/j (n-gm-s)--evpi, (pa)--o` qeo,j (n-am-s)--to. (dgns+)  lamba,nw (vnaag) articular infin. of purpose--auvto,j (npam3p) accus. of general ref.--a;fesij (n-af-s) of captivity=release or liberation, of a debt=cancellation or forgiveness, of sins, most often in the NT=forgiveness--a`marti,a (n-gf-p)--kai, (cc)--klh/roj (n-am-s) lit. a small object, a pebble or twig that is thrown to determine a choice or assign a portion, used of what is assigned or allotted, a portion, share or possession--evn (pd)--o` (ddmp+)  a`gia,zw (vprpdm-p) the ones having been sanctified--pi,stij (n-df-s)--h` (ddfs)--eivj (pa)--evgw, (npa-1s) by faith, i.e. the faith that has me as its object}
Exposition vs. 15-18

1. This third account of Paul’s conversion omits several points that were contained in the earlier accounts, including no mention of Ananias, no mention of the fact that Paul was struck blind, or his subsequent healing.

2. Paul now asks the inevitable and ultimate question to make certain of the identity of the one that was speaking to him from Heaven.

3. If he had not already figured out that it was Jesus Christ, he quickly came to realize it when the Lord responded, I am Jesus whom you are persecuting.
4. Paul had been seeking to serve God through his understanding of God that came from the Judaism of his day.

5. However, he now realized that he had not been serving God at all; he had actually been opposing His plan by his persecution of the church.

6. Paul came to the realization that he had been completely wrong and misguided; Jesus was alive and had to be the Messiah, the fulfillment of the hope of Israel.

7. As a Pharisee, Paul believed and accepted the doctrine of resurrection, something that his Sadducean counterparts in Israel did not.

8. However, this doctrine is now no longer merely something Paul believes to be true, this doctrine is a reality proven by the resurrection of one man, Jesus Christ.

9. In this third account, Paul chooses to omit the human aspects of his salvation, choosing rather to concentrate on the divine element only and the commission that was given to him by the risen Christ.

10. He blends the words that were spoken on the Damascus road (Acts 9:5-6, 22:8,10) with the words spoken by Ananias (Acts 22:14-15) and with the words that were given in the vision at Jerusalem.  Acts 22:18-21

11. Some may think that this is omitting too much or playing too fast and loose with the truth, but Paul viewed all three communications for what they were—divine revelation.

12. For this audience, and especially King Agrippa, Paul sticks to the lordship of Christ and the divine commission as His messenger.

13. He explains the particulars of his commission, a commission with terms that recall the way such prophets as Jeremiah and Ezekiel received their call from God.  Jere. 1:7ff; Ezek. 2:1ff

14. His commission echoes the commission of the Servant of the Lord in Isaiah 42:1ff and indeed his mission was a prophetic one that perpetuated the commission originally given to God’ Righteous Servant, Jesus Christ.

15. The appearance of the resurrected Jesus on the Damascus road was the single thing that caused Paul to repent (change his mind) and believe on Jesus Christ for eternal life.

16. It is of little surprise that Paul places such an emphasis on the doctrine of resurrection since this was a crucial matter for him personally.

17. It is also of little wonder that the proclamation of the gospel, focusing as it did on the bodily resurrection of Jesus Christ that documented his claim to be the messiah, was such a sore point with the Jews.

18. To admit that Jesus Christ had been raised from the dead was one thing, but to admit that it logically proved his Messianic claims and that the Jews were wrong to have rejected and crucified him was quite another.

19. Yet, such was indeed the case and the Jews had no place for their continued negative volition and unbelief.

20. Paul now moves to the very important commission that was given to him at the time of his conversion.

21. The command to arise and stand on your feet emphasizes the appropriate decorum for receiving divine revelation from the Lord.

22. One is not to be sloppy, casual or careless when they are dealing with such important matters of the truth.

23. When one is receiving the truth of God, whether here in the form of a commission or in Bible class from the pastor-teacher, they should conduct themselves in a manner fitting the importance of the moment.

24. Spiritual, soul slouching is not appropriate for the soldiers of the Lord, they should be alert, attentive, eager to hear and orient to the truth.

25. Believers should be in Bible class on time, having all the necessary materials, spiritually and mentally prepared to receive the word implanted, which is able to save your soul.  Jms. 1:21

26. This requires that the believer has his priorities right and, if necessary, forego things that day or the day before that might cause him to be anything less than totally alert for class.

27. Taking trips, staying up late, placing other things as your number one priority are mistakes and the Lord is not impressed with those that do not give Him the proper place in their life.  Ex. 34:14; Deut 5:9, 6:15 

28. The specifics of his commission are found in verses 16-18 and begin with the fact that this Divine visitation had a purpose—Paul’s appointment as a co-worker with God Himself.

29. He was to bear witness to the things that he had seen to that point, especially the appearance of the resurrected Christ, and to the future revelations that he would receive from Jesus Christ.

30. Paul became the recipient of more divine revelation than any other believer in the Church age and continued to faithfully bear witness to the truths that were entrusted to him.  IICor. 12:1-7

31. As a co-worker with God and a faithful witness to His plan, Paul could be assured that he not only had Divine sanction but Divine protection.

32. Paul is informed that God will protect him through all the various tests and plots that may come against him, whether from the Jews themselves or from the Gentiles to whom he is being sent.

33. This is an important facet of God’s grace in the life of the communicator (and all believers for that matter); the divine protection that his accorded to those that want to fulfill the plan of God for their life.

34. God is responsible to keep us alive in the Devil’s world so we can grow to maturity and complete our course before Him.  IITim. 4:14-18

35. God’s purpose in so appointing Paul to this mission is seen in the series of infinitives in verse 18 that provide a logical sequence of events that eventually leads to the eternal inheritance God desires to share with men.

36. The purpose of Divine revelation and Paul’s commission is first that the proclamation of the truth may open the eyes of those that hear.

37. This refers to opening the eyes of the soul, spiritual perception, something that is not possible apart from divine revelation.

38. This is illustrated in the physical realm, and interestingly enough, there are more miracles that involve the giving of sight in the New Testament than any other type of miracle.  Matt. 9:27ff, 12:22ff, 15:30ff, 21:14; Mk. 8:22, 10:46ff; Lk. 7:21

39. From the Old Testament it was understood that the giving of sight to the blind was an activity performed by God Himself.  Ex. 4:11; Ps. 146:8

40. It was clearly taught that this activity would be a regular feature of the Messianic kingdom.  Isa. 29:18, 35:5, 42:7; Lk. 7:19-22

41. All men come into the Devil’s world spiritually blind, lacking perception of the things of God and must have their eyes opened if they hope to see.

42. Once men have obtained some spiritual perception, which is a result of the ministry and witness of the faithful communicator, they become aware of the two realities of darkness and light.

43. At this point, they are faced with a choice; the fact that their eyes are open and they see the two opposing realities in itself does not provide salvation.

44. Darkness and light refer to the two viewpoints in the angelic conflict; darkness being the plan and policy of Satan based on lies and light being the plan and policy of God based on truth.

45. During the restoration of planet earth following the fall of Satan, God established the two physical realities of light and darkness to provide a physical representation of the opposing viewpoints in the conflict.  Gen. 1:4

46. At the incarnation, the true Light came into the world and the world did not receive it since men loved the darkness rather than the light.  Jn. 1:9, 3:19

47. If men succeed in embracing the light when they are exposed to it, they can then transfer their citizenship from the dominion of Satan to the dominion of God.
48. The dominion of Satan refers to his kingdom in the cosmos, peopled with the spiritually unregenerate, spiritually blind, slaves of the STA that are governed by Satan, his demonic forces and functioning under his lies.  Eph. 2:2; Jn. 8:44

49. This kingdom will eventually produce the final lie, the Antichrist, who opposes God at every level.  IJn. 2:22; IIThess. 2:3-4

50. However, lest anyone think that the poor cosmos is consigned to their fate in the Devil’s kingdom, it is plain that they not only accept his lies and distortions; they are quite comfortable with them.  IJn. 5:19

51. If anyone chooses to turn from darkness to light and from the dominion of Satan to the dominion of God, they received the forgiveness of sins.
52. At the point of faith in Christ, all men receive the total and complete forgiveness of any sins they have committed to that point, no matter how heinous they may have been, or considered to be.

53. The spiritual death of Christ was the price that purchased the forgiveness of sins and made it a potential for all men.  Eph. 1:7

54. The actual experience of forgiveness is reserved for those that exercise faith in Christ.  Acts 10:43

55. At the point of salvation, associated with the regeneration of the human spirit, there is a spiritual bath that actually washes the believer clean.  Tit. 3:5

56. God not only forgives all sins at the point of salvation, He chooses never to bring those things to mind again—He forgets!  Isa. 43:25; Jere. 31:34

57. The fact that God chooses not to remember our sins anymore emphasizes that there is no divine wrath or punishment coming for what we did before salvation.  Jere. 14:10; Hos. 8:13, 9:9

58. A believer should never dwell on those things in the past that God has forgiven and should not fall prey to any guilt for what God has forgotten.

59. Part of our freedom in Christ is knowing that God has effectively dealt with our transgressions against Him and has removed our sins from us as far as the east is from the west.  Ps. 103:12

60. Part of justification deals with the fact that God absolves the sinner from the condemnation demanded by the righteous law and removes the guilt of sin, or our actual liability to eternal wrath.

61. At salvation, the Ph1 work toward sins removes the penalty of sin from those that believe, whereas Ph2 sanctification involves the believer being freed from the power of sin, and Ph3 sanctification frees us from the presence of sin.

62. Not only does faith in Christ offer the forgiveness of sins; the Bible is consistent in stressing that forgiveness is merely the beginning of what God desires to do for the one that believes Him.

63. While the New American Standard translation has translated the articular infinite as though it was a subjunctive, it would better read in order to receive forgiveness of sins and an inheritance…
64. Faith in Christ makes both things certain, all believers will receive some portion in the eternal kingdom.  Acts 20:32, 26:18; Eph. 1:11,14; Col. 1:12, 3:24; Heb. 9:15; IPet. 1:4

65. The amount and type of your inheritance is contingent only upon your positive volition and willingness to learn and apply the Word of God to the situations of life you face everyday.

66. The Bible is also very clear on the principle that STA activity is the enemy of SG3 and those that consistently opt to run with the sin nature will find they have lost reward.  ICor. 6:9ff; Gal. 5:21; Eph 5:5

67. The tremendous promises, here limited only to the forgiveness of sins and the eternal inheritance, are reserved for those that have been sanctified by faith in Me.
68. When one believes in Jesus Christ, they are set apart to God permanently and eternally.

Doctrine of Sanctification

Doctrine of SG3
26:19 "Consequently, King Agrippa, I did not prove disobedient to the heavenly vision,  {o[qen (ch) lit. from where, from what place, used of the cause of something, for which reason--basileu,j (n-vm-s)--VAgri,ppaj (n-vm-s)--ouv (qn)--gi,nomai (viad--1s)--avpeiqh,j (a--nm-s) 6X, one that is not persuaded, one shoe will not obey some authority, a disobedient person—

h` ouvra,nioj (a--df-s) 9X, that which comes from heaven or pertains to heaven--ovptasi,a (n-df-s) 4X, an event that appears vividly and credibly to the mind, although not actually present, implying the influence of some divine power or agency, a supernatural vision}
26:20 but kept declaring to those of Damascus first, and also at Jerusalem and then throughout all the region of Judea, and even to the Gentiles, that they should repent and turn to God, performing deeds appropriate to repentance.  {avlla, (ch)--avpagge,llw (viia--1s) note imperfect tense--o` (ddmp+)--evn (pd)--Damasko,j (n-df-s)--prw/toj (abo)--te, (cc+)--kai, (ab) adjunctive--~Ieroso,luma (n-dn-p)--te, (cc)--pa/j (a--af-s)--h` cw,ra (n-af-s) a tract or region of land--h` VIoudai,a (n-gf-s)--kai, (cc)--to. e;qnoj (n-dn-p)--metanoe,w (vnpa) indirect disc. from apaggello above, that they should change their minds--kai, (cc)--evpistre,fw (vnpa) turn or return--evpi, (pa)--o` qeo,j (n-am-s)--pra,ssw (vppaam-p) doing, practicing--e;rgon (n-an-p)--a;xioj (a--an-p)--h` meta,noia (n-gf-s)}

26:21 "For these reasons some Jews seized me in the temple and tried to put me to death.  {e[neka (pg) oimproper preposition, expresses reason or purpose--ou-toj (apdgn-p) these reasons--VIoudai/oj (ap-nm-p)--sullamba,nw (vpamnm-p)--evgw, (npa-1s)--Îo;ntaÐ eivmi, (vppaam1s)--evn (pd)--to. i`ero,j (ap-dn-s)--peira,omai (viin--3p) 1X, attempt or try--diaceiri,zw (vnam) 2X, Acts 5:30 and here, to murder with the hands}

26:22 "And so, having obtained help from God, I stand to this day testifying both to small and great, stating nothing but what the Prophets and Moses said was going to take place;  {ou=n (ch)--tugca,nw (vpaanm1s) lit. to experience something, to have something happen to you--evpikouri,a (n-gf-s) 1X, help provided by an ally--h` (dgfs) the help or assistance--avpo, (pg)--o` qeo,j (n-gm-s)-i[sthmi (vira--1s) I am standing--acri (pg)--h` h`me,ra (n-gf-s)--ou-toj (a-dgf-s)--martu,romai (vppnnm1s)--te, (cc+)--mikro,j (ap-dm-s) the small ones, the lowly, unimportant or insignificant--kai, (cc)--me,gaj (ap-dm-s) the great ones, the movers and shakers, like the group assembled heree--le,gw (vppanm1s)--ouvdei,j (apcan-s)--evkto,j (pg) improper prep. except or besides--o[j (aprgn-p)--te, (cc+)--o` profh,thj (n-nm-p)--kai, (cc)--Mwu?sh/j (n-nm-s)--lale,w (viaa--3p)--me,llw (vppagn-p+)--gi,nomai (+vnpn) to become. to take place}
26:23 that the Christ was to suffer, and that by reason of His resurrection from the dead He should be the first to proclaim light both to the Jewish people and to the Gentiles. "  {eiv (abr)--o` Cristo,j (n-nm-s)--paqhto,j (a--nm-s) 1X, subject to suffering, this is a question from the Jewish point of view, Must the Christ suffer?--eiv (abr)--prw/toj (aponm-s)--evk (pg)--avna,stasij (n-gf-s)--nekro,j (ap-gm-p) same form as above, Must he be the first to rise from the dead?--me,llw (vipa--3s+)--katagge,llw (+vnpa)--fw/j (n-an-s)--te, (cc+)--o` lao,j (n-dm-s) i.e. the Jews--kai, (cc)--to. e;qnoj (n-dn-p)}
Exposition vs. 19-23

1. As Paul addressed the king, if he was speaking the truth, Agrippa would have had to admit that no prophet of old, not even Moses himself, had a more authoritative or unquestionable commission.

2. Moreover, the same facts, if true, demonstrated irresistibly that Jesus Christ had been raised from the dead and was now administrating the plan of God from Heaven.

3. If that is the case, and it is, then it is difficult to conceive what stronger evidence could have been presented to this audience in favor of Jesus Christ.

4. The dramatic change in Paul, which could very well be documented by the leadership of the Sanhedrin, was another irrefutable fact that forced these people to consider the issue of Jesus of Nazareth.

5. With the vision of the resurrected Christ, Paul proceeds to justify his change of mind, change of actions, and his subsequent career as a teacher of the truth.

6. Verses 19-20 deals with the general past, from the time of his conversion until the time he was seized in the temple in verse 21.

7. His statement that he did not prove disobedient to the heavenly vision is designed to underscore his absolute and enthusiastic obedience to the call of God for his life.

8. He explains to Agrippa that he began immediately to proclaim the message of Christ in Damascus and continued to do so in Jerusalem.  Acts 9:19-20,28

9. This is in harmony with what we know of the time following Paul’s conversion in Damascus and the visit to Jerusalem some three years later.

10. The phrase throughout all the region of Judea is problematic since we do not have any direct evidence of Paul evangelizing there and the fact that the term region is in the accusative case and not the dative.

11. Some have speculated that the preposition eivj was elided and the phrase should be translated in every land to both Jews and Gentiles.
12. However, this demands the imposition of a word with no textual evidence and forces the genitive of Ioudai,a (Ioudaia—Judea) to be changed to a dative to accord with the term ev,qnoj (ethnos—Gentiles).

13. The more likely case is that the phrase is an accusative of extent of space, designed to modify the term Ierosolu,moij (Ierosolumois—the regions of Jerusalem).

14. In any case, Paul seems to make the statement (disregarding any time frame) that he had evangelized the region of Judea during the course of his ministry.

15. His ministry and commission had taken him beyond the borders of Israel to the Gentiles; a fact in harmony with the truth that Jews and Gentiles are to be offered salvation on equal terms.

16. The imperfect of avpagge,llw (apaggello—to proclaim or declare publicly) indicates that Paul was consistently announcing that they should repent and turn to God…
17. The first requisite of salvation is that one changes his mind about whatever it was he believed about God and how to have a relationship with Him.

18. This is something that is true of every unbeliever; he has erroneous ideas about God and how to establish a true relationship with Him, trusting in something other than Jesus Christ.

19. This requires that he jettisons his erroneous thinking, change his mind, and accept the fact that faith in Jesus Christ is the only method by which we can establish a relationship with God.

20. Once that fallacious thinking is removed, the person is free to turn to God, a phrase that indicates salvation Ph1, the phrase turning to God being so used in Acts 15:19.  Luke uses epi with the accusative to indicate Ph1 salvation in several passages.  Acts 9:35,42, 11:17,21, 16:31
21. No person was more emphatically opposed to injecting any form of works into the issue of salvation Ph1 than Paul.

22. He made it clear in any number of places that Ph1 salvation was based on faith and faith alone, not allowing anyone to pass unchallenged that stated otherwise.  Acts 15:1-2; Rom. 3:20,27-28, 5:1; Gal. 2:16, 3:2; Eph. 2:8-9

23. However, like John the Baptist and Jesus, Paul emphatically demanded that believers manifest the requisite works as a logical consequence of salvation.  Lk. 3:7-14; Matt. 5:16; ICor. 15:58; IICor. 9:8; Gal. 6:10; Eph. 2:10; Col. 1:10; ITim. 2:10, 6:18; Tit. 1:16, 2:7,14, 3:1,8,14

24. Divine good production is the ultimate end of the GAP system and is the basis for our SG3 rewards.

25. Some have taken this doctrine to an extreme and suggested that those that do not manifest the proper Ph2 production are not believers at all, but this is contradicted by such passages as ICor. 3:15; IITim. 2:13; Heb. 6:8 and Jn. 3:16.

26. Paul informs Agrippa and all that are present that this commission and subsequent ministry was the reason that the Jews were so hostile to him.

27. Paul’s conversion had not only radically changed Paul, it also changed Paul’s status with the Jews and he went from being a Hebrew of Hebrews, the rising star of the Pharisaic community to a traitor.

28. He was viewed by the Jews as violating all that they considered sacred, embracing the cult of the Nazarene and dealing directly with Gentiles, treating them as if they were on equal footing with the Jews themselves.

29. It was for these reasons that the Jews had seized him in the temple and not for the alleged offense of desecrating the temple; he had believed in Jesus as the messiah and was proclaiming this truth to others.

30. Paul attributes his deliverance from the Jews to the help he received from the God.
31. God had not only commissioned him for this ministry, He continued to keep an eye on Paul and to provide whatever temporal deliverance that was necessary in order for him to fulfill his ministry among men.

32. God used the sharp ears of a young man, the diligence of Claudius Lysias, the procrastination and greed of Felix, and the curiosity of Agrippa to bring Paul to the place he occupied that day.

33. This demonstrates that the Jews, with all their mobs, conspiracies, corrupt leaders, and lying witnesses had not succeeded in destroying this man or silencing him.

34. Agrippa might well have had to admit that this was a very strong evidence of the providential protection that God afforded Paul.

35. Paul functioned as a faithful witness to the revelation that God provided, providing the good news to people at every level of society, without prejudice.

36. Paul was not respecter of persons and faithfully proclaimed the truth to the small and the great, the insignificant people of society and the important and influential members as well.

37. His proclamation of the gospel of Jesus Christ contained nothing that was contrary to the faith of Israel and was in complete harmony with the divine revelation that had come through the Prophets and Moses.

38. This being true, the message he proclaimed should have been welcomed by the Jews instead of greeting it with hostility and rejection as they did.

39. In verse 23 Luke provides the brief points that Paul referenced in his gospel:

a. The suffering of Messiah.

b. The resurrection from the dead.

c. The direct outreach to the Jews and Gentiles.

40. In verse 23 Paul speaks from the Jewish point of view and offers the three questions that formed the basis for his teaching.

41. Most of the rabbis and the Jews in general did not understand the proper interpretation of such passages as Isaiah 53.

42. There was no evidence that Judaism before Christianity ever though of the Messiah in terms of suffering and resurrection, generally looking for a political messiah to satisfy their national aims.

43. The first and only person that recognized the nature and purpose of the first advent prior to the resurrection was John the Baptist; there is no indication that anyone else understood His mission.  Jn. 1:29-30,36; Matt. 16:21-22

44. The cross of Christ and the suffering He endured there formed a stumbling block to the rabbis and to the Jews in general.  Matt. 11:6; Rom. 9:32-33; ICor. 1:23; IPet. 2:8

45. The reason these people stumbled over Christ was their negative volition, not a lack of scriptural verification with which they could validate or invalidate the claims of Jesus and those that followed Him.

46. The Old Testament, when properly interpreted and understood, made it abundantly clear that Messiah would suffer and be raised from the dead, becoming the source of light for both Jews and Gentiles alike.  Isa. 42:6-7, 49:6

47. Jesus was the true light that entered the world and illuminated every man, leaving people without excuse.  Jn. 1:9

48. He is the source of illumination for the believer, Jew or Gentile, since He is the exegete of the Father.  Jn. 1:18, 8:12, 11:9

49. The light refers to the knowledge of the divine viewpoint, especially focusing on the knowledge of the gospel and here is practically a synonym for salvation.  Ps. 27:1

50. The theme of the resurrection, mentioned in verses 6-8, is now declared to be the basis for the proclamation of light to the world.

51. Jesus was the first to bring the doctrine of resurrection into clear focus, by an actual resurrection from the dead.

52. Paul makes it plain that the Jews generally recognized the concept, by his reference to the hope that the twelve tribes had been seeking to attain.  Acts 26:7

53. With the resurrection of Jesus Christ, it is plain that this Man and His teachings have been vindicated by God; He is the one showing and leading the way into the presence of God.

54. This was foretold by the prophets, that the Gentiles should be brought to the knowledge of God by the Messiah; what was there about this that so enraged the Jews?

55. The features of the Christian message certainly went beyond the beliefs and expectations of first century Judaism but Paul’s claim is that they were developments brought about by God Himself through Christ.

56. This was designed to show that the true intent of Israelite religion, and what Paul practiced, was in conformity with Moses and the Prophets, having been foretold by God in the Old Testament.

Doctrine of Divine Good
26:24 And while Paul was saying this in his defense, Festus *said in a loud voice, "Paul, you are insane! Your great learning is driving you mad before us."  {de, (ch)--ou-toj (apdan-p)--auvto,j (npgm3s)-- avpologe,omai (vppngm-s) genitive absolute--o` Fh/stoj (n-nm-s)--fhmi, (vipa--3s)--me,gaj (a--df-s)--h` fwnh, (n-df-s)--Pau/loj (n-vm-s)--mai,nomai (vipn--2s) 5X, to be out of one's mind, to be insane, used of Jesus in Jn. 10:10--to. gra,mma (n-nn-p) lit. what is written, the letters of the alphabet, in plural, letters, education, learning, cf. Jn. 7:15--polu,j (a--nn-p)--su, (npa-2s)--peritre,pw (vipa--3s) 1X, to turn about, to turn from one state to another--eivj (pa)--mani,a (n-af-s) 1X, to think or reason in an irrational manner, to be frenzied or mad} 

26:25 But Paul *said, "I am not insane, most excellent Festus, but I utter words of truth and perfect sense.  {de, (ch)--o` Pau/loj (n-nm-s)--fhmi, (vipa--3s)--ouv (qn)--mai,nomai (vipn--1s)--kra,tistoj (a-svm-s) 4X, only by Luke--Fh/stoj (n-vm-s)--avlla, (ch)--avpofqe,ggomai (vipn--1s) 3X, to speak or utter, emphasizes the sound, loud and clear--r`h/ma (n-an-p)--avlh,qeia (n-gf-s)--kai, (cc)--swfrosu,nh (n-gf-s) 3X, that which is literally of sound mind, opposed to the mania of which he was accused}

26:26 "For the king knows about these matters, and I speak to him also with confidence, since I am persuaded that none of these things escape his notice; for this has not been done in a corner.  {ga,r (cs)--o` basileu,j (n-nm-s)--evpi,stamai (vipn--3s) to apprehend mentally, to comprehend or understand--peri, (pg)--ou-toj (apdgn-p)--pro,j (pa)--o[j (apram-s)--kai, (ab) I also--lale,w (vipa--1s)--parrhsia,zomai (vppnnm1s) speaking boldly with complete confidence--ga,r (cs)--pei,qw (vipp--1s)--ouv (qn)--ouvdei,j (apcan-s) note double negative for emphasis, not none--ou-toj (apdgn-p)--lanqa,nw (vnpa) indir. disc.--auvto,j (npam3s)--ga,r (cs)--ou-toj (apdnn-s)

ouv (qn)--eivmi, (vipa--3s+)--pra,ssw (+vprpnn-s) periphrastic, emphasizes that from the beginning to this point--evn (pd)--gwni,a (n-df-s) lit. the corner of a building, a street corner, here for secretly or in a clandestine way} 

26:27 "King Agrippa, do you believe the Prophets? I know that you do."  {basileu,j (n-vm-s)--VAgri,ppaj (n-vm-s)--pisteu,w (vipa--2s)--o` profh,thj (n-dm-p)--oi=da (vira--1s)--o[ti (ch)-- pisteu,w (vipa--2s)}

26:28 And Agrippa replied to Paul, "With a few words you will persuade me to act the Christian?"  {de, (ch)--o` VAgri,ppaj (n-nm-s)--pro,j (pa)--o` Pau/loj (n-am-s)--evn (pd)--ovli,goj (ap-dn-s) little or few--pei,qw (vipa--2s)--evgw, (npa-1s)--poie,w (vnaa) comp. infin. to do, to make--Cristiano,j (n-am-s)}

26:29 And Paul said, "I would to God, that whether both with a few words or with many words, not only you, but also all who hear me this day, might become such as I am, except for these chains."  {de, (ch)--o` Pau/loj (n-nm-s)--a;n (qv) conclusion of a fourth class condition, undetermined but not likely to be fulfilled, just a wish of sorts--eu;comai (voad--1s)--o` qeo,j (n-dm-s)--kai, (cc+)--evn (pd)--ovli,goj (ap-dn-s)--kai, (cc)--evn (pd)--me,gaj (ap-dn-s)--ouv (qn)--mo,noj (ab)--su, (npa-2s)--avlla, (ch)--kai, (ab)--pa/j (a--am-p)--o` (damp+) avkou,w (vppaam-p)--evgw, (npg-1s)--sh,meron (ab) today, this day—

gi,nomai (vnad)--toiou/toj (a-dam-p) such a kind as--o`poi/oj (a-tnm-s) 5X, of what quality as--kai, (ab) also, not translated in NAS--evgw, (npn-1s)--eivmi, (vipa--1s)--parekto,j (pg) 3X, except for, apart from--to. desmo,j (n-gn-p)--ou-toj (a-dgn-p)}

Exposition vs. 24-29

1. At this point in the speech, which was likely almost at an end anyway, Festus could take no more and interrupts Paul in a loud voice.

2. While he might listen to the Jews discuss their theological differences, he is clearly still a man that does not understand the subtleties of Jewish theology.

3. He seems to recognize that Paul is a man that has had a good education, but he seems to imply that too much learning is bad for a person and may affect their mental capacities.  Eccles.  12:12

4. While Festus may not have been speaking for the Jews, to whom a suffering Messiah and a direct ministry to the Gentiles were outrageous, no sensible Roman could believe in the resurrection of a man from the dead.

5. Even if one did believe such things privately, he would not allow it to interfere with the practical aspects of life nor would he allow such a belief to bring him into danger of death, as Paul had done.

6. Paul had become so immersed in his study of Jewish religious matters that he had failed to live his life in a practical manner.

7. Before Festus was this man, who from his youth had lived in strict devotion to the religion of the Jews, which had as its chief characteristic a hope in the resurrection of the dead.

8. He had once persecuted to death his present friends and was now enemies with those he had previously embraced.

9. These changes had come about simply, according to Paul himself, based on the vision of a dead man.

10. Beyond that, from the time of his conversion this man had been enduring beatings, imprisonment, and the threat of death in order to inspire men to the same hope that he himself had–the hope of resurrection.

11. Such a career did not reconcile very well with the Roman view of life that promoted ease and ambition as the chief ends.  Matt. 10:39

12. Further, he now saw this strange man, when he was called on to defend himself against the accusations of the Jews, appear to forget himself and attempt to convert the audience to his way of thinking!

13. This, to Festus, was the height of insanity and Paul demonstrated this by his earnest speech about things to which a sensible Roman could attach no meaning.

14. Further, no man would alienate and antagonize his whole nation about such philosophical matters if he was not insane!

15. The first comment of Festus was that Paul was already insane, the present tense of  mai,nomai (mainomai) indicating that Paul was in this state before he arrived, and nothing has changed.

16. His second comment focused on the fact that Paul was so well-versed in the Hebrew religion that his study was causing him to be turned to madness, a suggestion that he was going insane right before this audience.

17. This is not a new charge for those that take the study of doctrine seriously; many have accused us of everything from being a cult, to being worshipers of the Bible and not God, to being insane.

18. Paul must have figured out from the tone of the governor and the admission of his great learning that he was not attempting to insult him as much as he was unable to contain his astonishment.

19. He replies in a most sober and respectful manner, although he must have known that Festus was not going to take the gospel seriously.

20. This is an example of the principle that we are to live at peace with all men, as much as it lies with us, and we are to treat those in authority with respect, honoring what is right in the sight of men.  Rom.  12:17-18

21. Therefore, Paul responds with a statement that points out that what the governor thought was madness was actually true and reasonable.

22. If there is a resurrection from the dead and if Jesus Christ has been raised from the dead and if He is the only way a man can have a relationship with God, then these words are accurate and necessary for one to act sensibly in the angelic conflict.

23. Paul then appeals to Agrippa to confirm his words, claiming that the king knows what he is talking about and is able to comment intelligently on the matters that Paul has brought up in this speech.

24. Paul claims that in is impossible for Agrippa to be ignorant of what has been going on, since it has been a matter of public record in Israel for some time.

25. Using a well-known idiom of that time, Paul insists that these things have not been done in a corner.
26. Christianity had become a well-known and public entity through the Roman world; it was certainly no secret society that practiced its beliefs in some out of the way places.

27. Certainly, if we are to take seriously the accounts of massive conversions that were recorded earlier in Acts, then the Christian movement must have been well known throughout Palestine.

28. Beyond that, the Christian position on the truthfulness of the resurrection of Jesus Christ would have been public knowledge as well.

29. Paul’s direct question in verse 27 likely had two purposes:

A. To allow Agrippa to supply corroborating evidence that Paul’s arguments were well founded on a belief in the prophetic scriptures of Israel and were not insane as Festus had said.

B. To force Agrippa to consider the fact that the Old Testament prophecies about the death and resurrection of Messiah were logically fulfilled by Jesus Christ and to consider the implications of these facts.

30. If one took seriously the Old Testament prophets and believed in what they foretold, this belief, as Paul saw it, inevitably brought one to Christ.

31. Therefore, Paul the defendant becomes Paul the questioner, a fact that makes Agrippa immediately uncomfortable.

32. His direct question must have embarrassed Agrippa since he had his reputation to consider and maintain before this room of other dignitaries and the new governor of Judea.

33. Whatever he may have thought privately about Paul’s message and his interpretations of Scripture, he was much too wise a politician to commit himself in public to something that others thought was crazy.

34. This would have been political suicide and would likely have put him at odds with the new governor, who just pronounced such words as insanity.

35. He realized that he would be placing himself in a no-win position if he answered that very direct question.

36. If he gave an affirmative answer to the question about his belief in the prophets, he would immediately be asked the obvious follow-up question, “Then you are willing to admit that Jesus is the Messiah?”

37. If he denied that he believed in the prophets, this would be unthinkable for a loyal Jew.

38. Therefore, Agrippa neatly turns the tables on Paul and parried the question with one he thought was clever.

39. The force of his question, which has been mistranslated more times than not, is With these few words do you attempt to persuade me to act the Christian?
40. The fundies have consistently stuck with the King James Version that Almost thou persuadest me to be a Christian, prompting countless inane sermons and even inspiring a hymn.

41. Agrippa represents those that show an interest in the truths of doctrine but are ultimately negative and reject the truth when presented with it.

42. Paul’s reply is expressed with the extreme politeness that he has shown throughout this affair.

43. Taking up Agrippa’s own words, Paul expresses his wish that all those listening to him might become Christians but without having to wear chains as a consequence of their belief.

44. For Paul, it made no difference whether he had to give a short speech or whether he had to give an extended dissertation on the truths of Christianity; his concern was the salvation of his audience.

45. His comment at the end about the chains was perhaps an attempt to lighten the mood, recognizing the apparent incongruity of offering these dignitaries spiritual freedom while he himself stood chained before them.

46. The actual construction he uses is the conclusion of a fourth class condition, undetermined with little likelihood of fulfillment.

26:30 And the king arose and the governor and Bernice, and those who were sitting with them,  {te, (cc+)--o` basileu,j (n-nm-s)--avni,sthmi (viaa--3s)--kai, (cc)--o` h`gemw,n (n-nm-s)--te, (cc)--h` Berni,kh (n-nf-s)--kai, (cc)--o` (dnmp+)  sugka,qhmai (vppnnm-p) 2X, to sit down with, to be in the company of, Mk. 14:54--auvto,j (npdm3p)}
26:31 and when they had drawn aside, they began talking to one another, saying, "This man is not doing anything worthy of death or imprisonment."  {kai, (cc)--avnacwre,w (vpaanm-p) to retreat to a more secluded place, to withdraw or retire--lale,w (viia--3p)--pro,j (pa)--avllh,lwn (npam3p)--le,gw (vppanm-p)--o[ti (ch) indir. disc.--o` a;nqrwpoj (n-nm-s)--ou-toj (a-dnm-s)--pra,ssw (vipa--3s)--ouvdei,j (apcan-s)--a;xioj (a--an-s)--qa,natoj (n-gm-s)--h; (cc)--desmo,j (n-gn-p)}

26:32 And Agrippa said to Festus, "This man might have been set free if he had not appealed to Caesar."  {de, (ch)--VAgri,ppaj (n-nm-s)--fhmi, (viaa--3s)--o` Fh/stoj (n-dm-s)--o` a;nqrwpoj (n-nm-s)--ou-toj (a-dnm-s)--du,namai (viin--3s) was able--avpolu,w (vnrp) compl. infin this is actually the apodosis or the second class condition, the protasis follows--eiv (cs)--mh, (qn)--evpikale,w (vilm--3s)--Kai/sar (n-am-s)}
Exposition vs. 30-32

1. Paul had effectively made his case and his final statement demonstrated his sincere desire for all that heard him to experience the freedom of salvation.

2. However, the entertainment portion of the gathering was over, there was nothing more to say, and the guest of honor took his leave.

3. With this, Agrippa dismissed Paul and his doctrines and he and Bernice walked out of the auditorium.

4. Those who were sitting with them refer to the entourage that accompanied Agrippa and Bernice, and likely included Festus as well.

5. They withdraw from the auditorium and began to discuss the case and the charges that had been leveled against Paul.

6. Once again, the consensus is what it has been throughout Acts since the time of Paul’s arrest, This man is not doing anything that is worthy of death or imprisonment.
7. The man may be crazy as Festus suggested but, even if that is the case, he is certainly not guilty of any criminal offense.

8. While Luke would not have had access to this meeting, he estimates correctly that they could not have condemned Paul based on the preceding interview.

9. It is very likely that information to this effect was included in the report that accompanied Paul to Rome.

10. One would think that in a case such as this one, where it is quite obvious to everyone that the prisoner is innocent, the emperor would have been happy to be spared the nuisance of a needless trial.

11. It certainly sounds like Agrippa believed that Paul could have been set free if he had not appealed to the emperor.

12. This has caused some to believe that Festus did not have the power to free him after his appeal to Caesar but according to Sherwin-White “Roman Society and Roman Law in the New Testament”, acquittal at this stage would have still been possible.

13. However, to have acquitted him despite the appeal might have been to offend both the emperor and the province, and most certainly would have highly offended the Jews Festus had to rule.

14. Agrippa’s words very simply meant that Paul had placed himself into a new position in relation to Roman law when he had appealed to Caesar, and the course prescribed by the law must now be followed.

15. Agrippa may think that Paul was foolish for appealing to the emperor but he must also think that Festus has made some mistakes in this case as well.

16. Paul had only appealed to Caesar after Festus had tried to shift him back to Jerusalem and had refused to set him free in Caesarea, placing Paul in a dangerous position.

17. He knew of the hostility and hatred of the Jews and may have figured out that their attempt to get him back to Jerusalem was simply another plot against his life; similar to the one he faced previously.

18. Luke uses these words of Agrippa to conclude his accounts of Paul’s defenses before Roman and Jewish judges.

19. In all cases, we see general agreement that Paul was innocent of any crime against Rome or Israel, something that is in line with the general apologetic motive for writing this book.

20. Paul and his message have been vindicated from any suspicion of sedition or other criminal activity.

21. He has demonstrated that the Christian message is rooted in the Jewish religion and must be treated by Rome as the religio licita that it was.

Acts 26
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