chapter seven

Introduction

1. Acts seven is the record of the speech of Stephen, his defense to the charges that had been leveled against him by the people, elders and scribes.

2. We know that the original instigators of this persecution were those Hellenists who were members of the synagogue of the Freedmen.

3. We will begin by noting that characteristics of this speech.

a. It is the longest recorded speech in Acts, twice as long as the sermon delivered by Peter at Pentecost.

b. It is primarily a defense to the charges that had been leveled, although this point has eluded many interpreters.

c. His defense ends with an indictment of those who were “trying” him.

d. There is no evangelistic tone to the speech, and no appeal to the listeners to exercise faith in Christ.

e. His speech is replete with Scripture and his summations of Scripture.

f. It certainly involves a survey of the Old Testament and the history of Israel.

g. Under inspiration, Stephen supplies us with some facts the Old Testament does not.  Acts 7:21

4. However, the purpose and meaning of Stephen’s speech is widely disputed and most admit that they do not quite understand it.

5. Howard Marshall, in his commentary on Acts, states, “In form it is a lengthy recital of Old Testament history, discussing in detail what appear to be insignificant points and culminating in a bitter attack on the listeners.  What is the speaker trying to do? Is the speech really a defense to the charges against brought against him?  What is its structure?
6. Later he complains that it is not clear what the theological point of the details actually is.

7. Dibelius, who is much more liberal, is much stronger as he states; “The irrelevance of this speech has long been the real problem of exegesis.  It is impossible to find a connection between the account of the history of Israel to the time of Moses and the accusations against Stephen.  The major part of the speech shows no purpose whatever…and the most striking feature is the irrelevance of its main section.”
8. Another interpreter, Gealy, thinks that the whole text is so unrelated to the flow of the narrative that it was one of three traditions of an anti-Jewish polemic that Luke fashioned into a speech for his own purposes, and that the only point made in the speech is that the history of Israel is a history of continual disobedience to God.

9. The charges against Stephen related to the holy place and the Law of Moses.  Acts 6:13-14

10. Stephen quotes Moses extensively in this speech and any careful listener would have recognized that Stephen was hardly anti-Moses, but believed Moses so much that he cites him almost exclusively, with the exception of vs. 49-50.

11. Stephen’s speech is an explanation of the teachings he had embraced and vindicates his conceptions of Christianity as a universal religion, using the history of Israel.

12. The speech is certainly not anti-Semitic, and the fact that Israel was disobedient to the law merely plays a subordinate role in the thought.

13. What made all this necessary was that fact that Stephen, a Hellenized Jew, was able to see the implications of the gospel in an extraordinary way.

14. He recognized that God’s plan did not include a localized, ethnic religion but a universal religion, not concerned with geographical limitations.

15. While there are confusing sections in the speech, there are also sections that are well understood by modern interpreters. 

a. The history of Israel demonstrates ineptitude (on the part of the leadership especially) in seeing the hand of God and in recognizing His agents. 

1. The patriarchs.  vs. 9-17

2. Moses. vs. 25-39

3. The prophets.  vs. 52

4. Jesus.  vs. 52

b. The Temple cultus has been misinterpreted all along, and should now, and soon would, be set aside. 

16. On the other hand, there must be more involved in the argument, because much of the detailed material in the speech does not address these two points.

17. The key to understanding the inclusion of seemingly irrelevant detail in Stephen's speech is to realize that they deal with geography.

18. The speech is overly concerned with geography, and with the relationship of God and the Jews to it. 

19. Interpreters are making a mistake when the second purpose of Stephen's speech is limited to answering charges regarding the temple.

20. The nucleus of the thinking here is not only a response to the temple, but to the broader and more foundational concept of sacred space or sacred land.

21. Stephen will argue that the notion of sacred land, used by God in the past for communication purposes, was not, and should not be viewed as a limitation upon Him.

22. "God can work just fine without the use of any sacred space," is Stephen's argument. 

23. Only this broader understanding will account for all of the material in the speech, as well as explaining the strategy Stephen follows in refuting the charges made against him.

24. One of the charges brought against Stephen was that he speaks against, "this place,"  "this holy place" (tou agiou topou toutou vs.14) may be merely a reference to the temple alone.

25. However, while the phrase may refer exclusively to the temple, it was readily recognized that the area around it (Jerusalem, Mt. Zion or even Israel) was also considered sacred, as seen in phrases like, “my holy mountain” and “the Holy Land”.

26. It seems clear that the greater question of sacred space in the sense of sacred land could have come up in the debate earlier and, it would be hard to exaggerate the centrality of the sacred land of Israel in the understanding of the blessings of the covenant at the heart of Judaism at this time.

27. At the heart of ethnic and religious worldviews are the twin values of "Race and Space," or to put it differently, "Blood and Soil." 

28. These values can be dangerous substitutes for true spirituality, and may stand as barriers to a truly universal, outreaching, and form of Christianity.

29. By speaking to the issue of sacred space, including the sacred city and sacred land of Israel, Stephen's speech lays a firm foundation for the subsequent focus of God's work moving away from both in the following chapters.

30.  Immediately, we find Philip putting into action the lateral movement that Stephen's analysis of Scripture so beautifully justified, and which Jesus had commanded initially.  Acts 1:8

31. With this in view, we will deal with each section of this chapter, recognizing that each will contribute to the defense that God is universal and has worked in many places, not only locally in Israel.

a. Abraham.  vs. 2-8

b. Joseph.  vs. 9-18

c. Moses.  vs. 19-45

d. David.  vs. 46-50

32. The final section concerning David and the building of the Temple is the capstone on the argument that God is not bound by man-made constraints.

33. The last portion of this chapter includes the indictment of the listeners (vs. 51-53) and the murder of Stephen.  vs. 54-60

7:1 And the high priest said, "Are these things so?"  {de, (ch)--ei=pon (viaa--3s)--o` avrciereu,j (n-nm-s)--eiv (qt) introduces a direct question and not translated--ou-toj (apdnn-p) these things, these charges--ou[tw (ab) thus or so--e;cw (vipa--3s) idiomatic for "are these things true?"}
Exposition vs. 1

1. The force of the question the high priest asks Stephen is similar to, “How do you plead to these things?”.

2. This rather abrupt question served to effectively break the spell that seeming hanged over the Sanhedrin due to the angelic appearance of Stephen.

3. Two charges had been leveled against him and Stephen was now free to respond to either or both or them as he saw fit.

4. He was charged with speaking against the holy place, either the Temple specifically or the entire region of Jerusalem and the land of Israel in general.

5. He was also charged with speaking against the Mosaic Law and suggesting that there was going to be changes in the customs delivered through the Jewish tradition.

6. While there is certainly an element of truth in both accusations, there is a tremendous amount of error mixed together with these charges.

7. Stephen does not respond directly, as we shall see, but attempts to explain his real position on these matters by using historical methods.

8. He employs a survey of God’s dealing with the Patriarchs and the nation in general specifically concerning the matter of geography.

9. He generally answers the first question, using biblical documentation for his contention that God is not limited by geographic constraints and, in fact, is not bound to any one area of the planet at all.

10. His response to the second question demonstrates the Moses’ contemporaries did not adhere to the doctrine he delivered, the Exodus generation did not listen to him, and neither do these men who have charged Stephen with a lack of respect for Moses.
7:2 And he said, "Hear me, brethren and fathers! The God of glory appeared to our father Abraham when he was in Mesopotamia, before he lived in Haran,  {de, (ch)--o` (dnms+) "he"--fhmi, (viia--3s) was saying--avnh,r (n-vm-p)--avdelfo,j (n-vm-p)--kai, (cc)--path,r (n-vm-p)--avkou,w(vmaa--2p)--o`  qeo,j (n-nm-s)--h` do,xa (n-gf-s)--o`ra,w (viap--3s) was seen, became visible, appeared--o` path,r (n-dm-s)--evgw, (npg-1p)--VAbraa,m (n-dm-s)--eivmi, (vppadm-s) "being", when he was or while he was--evn (pd)--h` Mesopotami,a (n-df-s) 2X, the region between the Tigris and Euphrates--pri,n (ab) adv. of time, before, formerly, previously--h; (cs) when used with infinitive following= before--katoike,w (vnaa)--to be settled, to reside--auvto,j (npam3s) acc. of gen. ref. subj. of infinitive--evn (pd) --Carra,n (n-df-s) 2X, verse 2 & 4 a city in NW Mesopotamia}

7:3 and said to him, 'DEPART FROM YOUR COUNTRY AND YOUR RELATIVES, AND COME INTO THE LAND THAT I WILL SHOW YOU.'  {kai, (cc)--ei=pon (viaa--3s)--pro,j (pa)-- auvto,j (npam3s)--evxe,rcomai (vmaa--2s) lit. to come out, to leave or depart in imperative--evk (pg)-- h` gh/ (n-gf-s) the earth or land, country--su, (npg-2s) ie of your origin or birth--kai, (cc)--h` sugge,neia (n-gf-s) 3X, kindred, blood relatives, family--su, (npg-2s)--kai, (cc)--deu/ro (ab^vmaa--2s) as an adverb=here, as imperative come or come here--eivj (pa)--h` gh/ (n-af-s)--o[j (apraf-s)--a;n (qv)-- dei,knumi (vsaa--1s) to draw attention to something, to point out, to exhibit, to make clear--so,j (npd-2s)}

7:4 "Then he departed from the land of the Chaldeans, and settled in Haran.  {to,te (ab) of subsequent time, then--evxe,rcomai (vpaanm-s)--evk (pg)--gh/ (n-gf-s)--Caldai/oj (n-gm-p) 1X, a resident of Chaldea, ancient stock of Babylonians.  Used some 78X in OT, beginning in Gen. 11:28--katoike,w (viaa--3s) this word is important since it documents that Abraham had stopped short of what God told him to do.  He would not separate from his father--evn (pd)--Carra,n (n-df-s)}  And from there, after his father died, God removed him into this country in which you are now living.  {kavkei/qen (cc&ab) cmpd. from kai and ekeithen, and from there, from that place--meta, (pa)--to. avpoqnh,|skw (vnaaa) meta + articular infin. is used in a temporal sense and means "after"--o` path,r (n-am-s) accus. gen. ref. subject of infin.--auvto,j (npgm3s)--metoiki,zw (viaa--3s) 2X, to remove to another place, to relocate, note that God is the subject of this verb, not Abraham--auvto,j (npam3s) him=Abraham--eivj (pa)-- h` gh/ (n-af-s)--ou-toj (a-daf-s)--eivj (pa)--o[j (apraf-s) into which land--su, (npn-2p)--nu/n (ab)-- katoike,w (vipa--2p) are settled, reside}

7:5 "And He gave him no inheritance in it, not even a foot of ground;  {kai, (ch)--ouv (qn)- di,dwmi (viaa--3s)--auvto,j (npdm3s)--klhronomi,a (n-af-s) lit. what one receives as a gift from someone who has died, an inheritance--evn (pd)--auvto,j (npdf3s)--ouvde, (ab)--bh/ma (n-an-s) 12X, 8X by Luke, lit the distance covered by one stride, a step or footstep, came to be used of the elevated platform that was ascended by steps, the Bema seat--pou,j (n-gm-s) lit.a foot step}  and yet, even when he had no child, He promised that HE WOULD GIVE IT TO HIM AS A POSSESSION, AND TO HIS OFFSPRING AFTER HIM.  {kai, (ch)--evpagge,llomai (viad--3s) to declare something, to offer or promise--di,dwmi (vnaa) complement. infin.--auvto,j (npdm3s)

eivj (pa)--kata,scesij (n-af-s) 2X, lit. to have down, to possess, from katecw--auvto,j (npaf3s) it=the land--kai, (cc)--to` spe,rma (n-dn-s)--auvto,j (npgm3s) to his seed, his son or descendant--meta, (pa)--auvto,j (npam3s)--ouv (qn)-- eivmi, (vppagn-s) concessive part. although he did not have--auvto,j (npdm3s)--te,knon (n-gn-s)}
Exposition vs.2-5

1. We know that the charges against Stephen were not true in the sense that the Sanhedrin may have supposed.

2. However, there was likely some basis for the charges that had been brought by these false witnesses based on misunderstandings and distortions of what Stephen taught.

3. As Stephen begins his speech, which will take us on a panoramic view of the history of the Jews, he is seeking to demonstrate two fundamental concepts that prove he is not guilty of the charges leveled against him.

4. The first is that the history of Israel demonstrates that much of the life of the Jews, even the greatest Jews, was spent outside of Jerusalem, Judea, and even Israel.

5. The second point that he makes is that, despite all their smug self-righteousness, the history of the Jews shows that they have regularly and consistently shown themselves to be rebels against the Moses and the Mosaic Law.

6. Stephen is doing exactly what any communicator must do when the veracity of the doctrine is challenged; he must document his position with the Word of God.

7. Declarations of faith within a Jewish context were often tied to a recital of God’s activity in the life of Israel, and rabbinic argument often included an appeal to divine intervention in the nation’s history.

8. In that regard, Stephen is addressing this group in commonly accepted Jewish style.

9. He begins with a courteous address of the assembled group as brethren and fathers.
10. The request for an audience, using the imperative of akouw (akouo-hear or listen), is common to those who make speeches in Acts.  Acts 2:22, 7:2, 13:16, 15:13, 22:1

11. He begins his address by calling God the God of glory, a reference to His essence.

12. God possesses glory at a level that is incomprehensible to man; the nature of God is so glorious, in and of itself, that man cannot see it or experience it fully.  Ex. 16:10, 24:16-17, 40:34-35, Ex. 33:20

13. This was likely done for two reasons:

a. To refute the nonsense that Stephen was guilty of slandering God.

b. To emphasize the transcendence of God’s essence.

14. Stephen begins his recital of the history of Israel with the call of Abraham, at a time when there were no Jews at all.

15. The important point now, and throughout his speech, is not so much what happened but where it happened.

16. God called Abraham, a Gentile, while he was living in Mesopotamia, the region between the Tigris and Euphrates rivers, modern day Iraq.  Gen. 12:1ff.

17. Ur, light, or the moon city, a city "of the Chaldees," the birthplace of Haran (Gen. 11:28,31) the largest city of Shinar or northern Chaldea, and the principal commercial center of the country as well as the center of political power. 

18. It stood near the mouth of the Euphrates, on its western bank, and was the port of Babylonia, where trade was carried on with the dwellers on the gulf, and with the distant countries of India, Ethiopia, and Egypt. 

19. The oldest king of Ur known to us is Ur-Ba'u (servant of the goddess Ba'u), or Ur-Gur it. 

20. He lived some twenty-eight hundred years BC, and took part in building the famous temple of the moon-god Sin in Ur itself. 

21. This cuneiform inscription, written in the Sumerian language, and stamped upon every brick of the temple in Ur reads: "Ur-Ba'u, king of Ur, who built the temple of the moon-god." 

22. Ur was consecrated to the worship of Sin, the Babylonian moon-god. 

23. It shared this honor, however, with another city, and this city was Haran, or Harran. 

24. Harran was in Mesopotamia, and took its name from the highroad that led through it from the east to the west. 

25. The name itself is Babylonian, and bears witness to its having been founded by a Babylonian king. 

26. The same witness is still more decisively borne by the worship paid in it to the Babylonian moon-god and by its ancient temple of Sin. 

27. Indeed, the temple of the moon-god at Harran was perhaps even more famous in the Assyrian and Babylonian world than the temple of the moon-god at Ur. 

28. Between Ur and Harran there must, consequently, have been a close connection in early times, the record of which has not yet been recovered. 

29. It may be that Harran owed its foundation to a king of Ur; at any rate, the two cities were bound together by the worship of the same deity, the closest and most enduring bond of union that existed in the ancient world. 

30. That Terah should have migrated from Ur to Harran, therefore, ceases to be extraordinary. 

31. If he left Ur at all, it was the most natural place to which to go; it was like passing from one court of a temple into another.

32. Review of the issues surrounding the call of Abraham:

a. The particular area known as Ur was a center for the worship of other gods, in which Abram's relatives were also involved.  Josh. 24:2 

b. The statement of Joshua in 24:2 may well imply that Abram himself was involved in idolatry. 

c. A total separation from this religious apostasy was necessary for Abram's spiritual well being. 

d. This is the nature of religious apostasy; you cannot reform it, you must totally disassociate yourself from it. 

e. The second command concerned a much smaller group than his country and that is the command to disassociate totally from all his relatives. 

f. As we noted previously, family ties were very strong and often were a major factor in where people lived.  10:20,31 

g. The fact is that Abram’s family was religious reversionists, although many of them were obviously believers. 

h. They did not adhere to the doctrine as it had been revealed to their ancestors, but served other gods. 

i. This is the nature of religious apostasy today, people do not adhere to the doctrine of the WOG, as it has been once delivered to the saints, but serve a Jesus of their own making.  Gal 1:6-9 

j. The problem with these types is that they are not content to do their thing and you do your thing, they wish to maintain an association with you in order to drag you down spiritually.  Rom. 16:17-18 

k. The only answer for these types is total separation, which is designed to bring them to their senses.  ICor. 5:10-11 

l. The path of doctrine and the paths of religious apostasy separate at some point and never come together again; you must decide which path you are going to walk. 

m. For Abram the path of doctrine led completely away from his country, and his relatives. 

n. The final specific item is that Abram has to separate from his father. 

o. This could have been covered in the phrase your relatives, but the mention of Terah specifically draws our attention to the inordinate influence he held for some reason over Abram. 

p. Of the three commands to separate, this one was the closest to home, and by far the most difficult for Abram to fulfill. 

q. Abram, however, begins to make his preparations to leave, and we note from 11:31 that Terah would have none of this. 

r. He was not about to let Abram depart from him, and if Abram was determined to leave, Terah was going along. 

s. This was the time for Abram to stand up and say, NO! you are  not continuing to manipulate and control my life and call the shots any longer!  I am leaving and you are not going, and I will likely never see you again, so good bye. 

t. Terah was a religious reversionist, and was not going to ever go anywhere spiritually, and continued association with his son was detrimental to Abram. 

u. Of course, Terah does not care what is best for Abram; he is just intent on continuing to exercise control over his son. 

v. The fact that Terah took charge of this expedition and Abram did not stand up to him ultimately caused Abram to waste some time spiritually. 

w. God told Abram that He would show HIM where the land was; there was no promise to show Terah anything. 

x. Therefore, when Terah decided to settle in Haran, Abram stayed with him, a significant failure that is not to be overlooked.

y. So in the initial stages, Abram fulfilled only one-third of the commands that God gave to him, he did not separate from his relatives, or from his father. 

z. The fact that he did not separate in his soul, and his father continued to be in charge, is obvious by the expedition to Haran. 

aa. God will ultimately deliver Abram from his own weakness, and kill his father in Haran, so Abram will move on physically and spiritually.

33. Abraham did ultimately relocate to Canaan, the land in which the Jews were living at that time.

34. However, they developed a racial arrogance about the land and began to think that the location itself was holy.
35. From Stephen’s argument to this point it is readily observable that God dealt with Abraham in the land and out of the land, demonstrating that God is not tied to a geographic location.
36. Abraham lived his entire life without ever being given one square foot of land in Canaan; he lived as an alien in the Promised Land.  Gen. 23:4; Heb. 11:9

37. No Jew would suggest that Abraham was some sort of spiritual failure, and although he was promised that he would inherit the land, he never has seen the fulfillment of that promise.

38. His relationship with God was obviously not contingent on being in the land, or on possessing the land, as the Jews did at that time.

39. Further, the two scriptures that Stephen cites tend to demonstrate that the plan of God may not appear to make a whole lot of sense from the human viewpoint, but must be apprehended by faith.

a. It seems crazy to think a person would leave their hometown and family to embark on a journey for an unidentified destination.

b. It seems ludicrous to think you and your descendants are going to possess some property when you do not have a son and the prospects for having any child are bleak.  Gen. 11:30, 18:9ff

7:6 "But God spoke to this effect, that his OFFSPRING WOULD BE ALIENS IN A FOREIGN LAND, AND THAT THEY WOULD BE ENSLAVED AND MISTREATED FOR FOUR HUNDRED YEARS.  {de, (cc)--o` qeo,j (n-nm-s)--lale,w (viaa--3s)--ou[tw (ab)--o[ti (cc)--to. spe,rma (n-nn-s)--auvto,j (npgm3s)--eivmi, (vifd--3s)--pa,roikoj (a--nn-s) 4X, a non-citizen, an alien or stranger in a country, a foreigner--evn (pd)--gh/ (n-df-s)--avllo,trioj (a--df-s) what belongs to someone else, what is foreign or strange,--kai, (cc)--doulo,w (vifa--3p) to make one a slave, to enslave-- auvto,j (npan3s) neuter, since seed is neuter--kai, (cc)--kako,w (vifa--3p) to treat badly, to harm or mistreat--e;toj (n-an-p)--tetrako,sioi (a-can-p) Quote from Gen. 15:13-14}
7:7 "'AND WHATEVER NATION TO WHICH THEY SHALL BE IN BONDAGE I MYSELF WILL JUDGE,' said God, 'AND AFTER THAT THEY WILL COME OUT AND SERVE ME IN THIS PLACE.'  {kai, (cc)--to. e;qnoj (n-an-s) the nation--o[j (aprdn-s)--eva,n (qv) rel.pron. + ean means whoever, or whatever--douleu,w (vifa--3p)--kri,nw (vifa--1s)--evgw, (npn-1s) emphatic, I myself will judge--o` qeo,j (n-nm-s)--ei=pon (viaa--3s)--kai, (cc)--meta, (pa)--ou-toj (apdan-p) after these things--evxe,rcomai (vifd--3p)--kai, (cc)--latreu,w (vifa--3p) in the NT used of carrying out religious duties, to minister or offer service to God--evgw, (npd-1s)--evn (pd)--o` to,poj (n-dm-s)--ou-toj (a-ddm-s)}
Exposition vs. 6-7

1. Stephen continues his speech, having demonstrated that God was with Abraham before he ever came to Canaan, and continued to be with him in spite of the fact that he was not a permanent, fixed resident of the land at any time during his lifetime.

2. He now moves on to Abraham’s seed, Isaac specifically, and the descendants of Abraham who lived in Canaan and were relocated to Egypt.

3. He cites Genesis 15:13-14, the prophecy to Abraham regarding the period of sojourning, the period when the seed of Abraham would not possess the land.

4. Review of Gen. 15:13-14:

Corrected translation: You will surely know that your descendant will be a temporary resident in a land that is not theirs for four hundred years; even though they served them, yet they will oppress them.

a. God speaks to Abram in order to provide instruction concerning this event.

b. He provides a prophetic timetable, which spells out exactly when Abram's seed would possess the land.

c. He makes clearly known to Abram that the land will not be possessed in his lifetime, or for several other generations for that matter.

d. Abram is told that several things are certain to occur, and he should keep this information before him, since it is the key to the possession of Canaan.

e. Three definite truths are here presented:

1.  His seed would reside in a land which was not theirs.

2. His descendants would serve another group or nation.

3. This nation would oppress the Jews.

f. The question arises as to the period of the four hundred years, when does it begin and end, and is it exact or a round number?

g. Three possibilities exist:

1. The time of the sojourning of his descendants

2. The time of their service to the unnamed nation.

3. The time of their oppression by the nation.

h. Chronological considerations make 2 or 3 an impossibility, since we know that at the time of the descent into Egypt by Jacob, only 4 generations existed until Moses.  Ex. 6:16-20

i. At the time of the entrance into Egypt, Jacob, Levi, and Kohath were already alive.  Gen. 46:11

j. This leaves only two generations, Amram and Moses.

k. We know that Moses was 80 years old at the time of the Exodus in 1445 BC, placing his birth in 1525 BC.

l. No dates or firm chronology are given for Levi, Kohath or Amram, just the length of their lives.  Ex. 6:16ff

m. If Kohath was alive at the time of the descent, even if he was only 1 day old, the days of his life 133 years + the days of Amram 137 years  + the 80 years of Moses do not add up to 400 years.

n. Certainly then the time of the oppression, which was less than the total time of the stay, cannot be considered at all.

o. Therefore, we must look to some other event as the beginning of the 400 years.

p. The word stranger is the Hebrew rGE meaning to reside in a land which one does not own.

q. While it is true that the Jews resided as strangers in Egypt in a land which was not theirs, it is also true that Abram, Isaac and Jacob resided in Canaan, a land which was not effectively theirs.  Gen.  17:8, 23:4, 35:27; Ex. 6:4

r. Verse 13 actually says that your seed, singular will become a sojourner, singular.

s. We conclude that the period of the 400 years began when Isaac officially became the seed of Abram at his weaning at age five.  Gen. 21:8

t. This was thirty years after Abram's arrival in Canaan, and agrees perfectly with the number of 430 years given in Gal. 3:17 as the exact length of time between the promise and the Law given at Sinai.

u. The structure of verses 13 is called introversion, in which A and A refers to each other and B and B refers to each other.

v. The total length of time that any of Abram's seed was living in a land that did not belong to them was 400 years, beginning with the weaning of Isaac, continuing until the Exodus.

w. The idea that his seed would reside in a land that was not officially recognized as theirs is not what troubled Abram.

x. The middle section of this verse indicates that the descendants (plural) of Abram would serve another nation.

y. The structure of the clause "they served them" indicates that the service occurred before the oppression.

z. The seed of Abram, esp. Joseph rendered invaluable service to the nation of Egypt.  Gen. 41

aa. Yet, in spite of the fact that the Jews did not do anything to harm the Egyptians but were instead a positive blessing, the Egyptians did not respond as one would expect.

ab. Instead of being grateful, they began to oppress and enslave the Jews, using them for the massive building projects near the delta.  Exodus 1:8ff.

This prophecy would be passed on from Abram to succeeding generations, and should provide comfort in the terrifying dread of the oppression.

5. 
While this passage has caused interpreters endless problems, due to the figure of four hundred years, as they attempt to harmonize this with the figure Paul uses in Gal. 3:1, these figures perfectly explain the text.
6. Verse 7 continues with a quote of Genesis 15:14a, and deals with the judgment that God promises for any who oppress the Jews.

a. As part of the prophetic timetable that is here revealed to Abram, God also informs Abram that the nation who perpetrates this upon his descendants will be dealt with. 

b. This is a provision of the Abrahamic covenant; those who curse you, I will curse. 

c. History is strewn with the wreckage of nations who have sought to abuse the Jews. 

d. The Jews have always survived, but the nations have suffered judgment. 

e. God reveals here His intention of judging the nation who mistreats the Jews. 

f. The judgment will not be one swift judgment, but the participle indicates an ongoing judgment upon that nation.

g. This is fulfilled in the 10 plagues that culminated with the destruction of the first-born in all the land of Egypt.  Ex. 7:14-12:30 

h. Beyond that, the military and political establishment of the nation was devastated at the Red Sea.  Ex. 14
7. The final part of verse 7 contains wording from Exodus 3:12, promising Moses that the people would return to the mountain where Moses was standing.

8. That mountain is called Horeb (Ex. 3:1) and Sinai (Ex. 19:1) and Paul states that Sinai is in what is now Saudi Arabia.  Gal. 4:24-25

9. The key item of note in our passage is that, from the time Isaac was five years old and recognized as the seed or heir of Abraham (Gen. 21:8) until the descent into Egypt, which occurred some 215 years later, his descendants were strangers in a land that was not theirs.

10. For the next 215 years they resided in Egypt, the first part of that stay being in the good graces of the Egyptians (Gen. 41:41-Ex.1:7) and the latter part of which was spent as slaves, being oppressed by the Egyptian leadership.  Ex. 1:8-12:36

11. Stephen’s point is that the Jews were not in the land and even when they were, it was not as permanent residents, and they were still heavily involved in fulfilling the plan of God.

12. Any argument that suggests that if one is not in Israel/Jerusalem is completely destroyed by a knowledge of the facts of Jewish history.

13. The Jews did not begin to possess Canaan as personal property until the time of the conquest in 1405-1399 BC, some 475 years after Abraham first entered the land.

14. Another important fact at the end of verse 7 is that this place does not refer to Israel, but to Horeb, Mt. Sinai in Arabia.  Ex. 3:13 cf. 3:1

15. In regard to the earliest history of Israel, the majority of the spiritual action took place outside the land, documenting Stephen’s point that he is not speaking against this holy place.
16. The Jews had the distorted idea that the Temple housed God and therefore, God lived in the land only, and people could not “find God” unless they came to that geographic region where God “lived”.

17. Stephen has demonstrated from their own Scriptures that God is not bound my geographic limitations, as they suggest.

18. From his understanding of doctrine, Stephen recognized that the setting aside of the present religious regime was imminent, a contention that the leadership of the Jews considered blasphemous.

a. There is the very real possibility that Stephen understood the fact that the Temple would be leveled in his lifetime and that the Jews would go into dispersion.

b. If he communicated either of those truths, or if they inferred his belief in either of these concepts, there can be little doubt as to why he so quickly became the object of such attacks.

7:8 "And He gave him the covenant of circumcision; and so Abraham became the father of Isaac, and circumcised him on the eighth day; and Isaac became the father of Jacob, and Jacob of the twelve patriarchs.  {kai, (cc)--di,dwmi (viaa--3s)--auvto,j (npdm3s)--diaqh,kh (n-af-s) used as a legal term for the settlement of a matter, between 2 persons refers to a contract, agreement, treaty or covenant--peritomh, (n-gf-s) lit. a cutting around--kai, (cc)--ou[tw (ab) thus or so--genna,w (viaa--3s)--o` VIsaa,k (n-am-s)--kai, (cc)--perite,mnw (viaa--3s) circumcised--auvto,j (npam3s)--h` h`me,ra (n-df-s)--h` o;gdooj (a-odf-s) eighth--kai, (cc)--VIsaa,k (n-nm-s)--o` VIakw,b (n-am-s)--kai, (cc)--VIakw,b (n-nm-s)--o` dw,deka (a-cam-p)  the twelve--patria,rchj (n-am-p)}
7:9 "And the patriarchs became jealous of Joseph and sold him into Egypt. And yet God was with him,  {kai, (cc)--o` patria,rchj (n-nm-p)--zhlo,w (vpaanm-p) 10X, in a good sense to deire something or show zeal for something, in a bad sense to be envious or jealous.  "having become jealous"--o` VIwsh,f (n-am-s) --avpodi,dwmi (viam--3p) lit. to give back, in middle to offer something for sale--eivj (pa)-- Ai;guptoj (n-af-s)--kai, (ch)--o` qeo,j (n-nm-s)--eivmi, (viia--3s)--meta, (pg)--auvto,j (npgm3s)}

7:10 and rescued him from all his afflictions, and granted him favor and wisdom in the sight of Pharaoh, king of Egypt; and he made him governor over Egypt and all his household.  {kai, (cc)-- evxaire,w (viam--3s) in active sense to take out, to remove, in middle to deliver or rescue, to set free-- auvto,j (npam3s)--evk (pg)--pa/j (a--gf-p)--h` qli/yij (n-gf-p) lit. pressure, afflictions, oppressions, troubles, etc.--auvto,j (npgm3s)--kai, (cc)--di,dwmi (viaa--3s)--auvto,j (npdm3s)--ca,rij (n-af-s)--. kai, (cc)--sofi,a (n-af-s) wisdom, the ability to use knowledge wisely and correctly--evnanti,on (pg) in the presence of, in the eyes or sight of--Faraw, (n-gm-s) 5X, title of the king of Egypt, as seen in the phrase that follows--basileu,j (n-gm-s)--Ai;guptoj (n-gf-s)--kai, (ch)--kaqi,sthmi (viaa--3s) lit. to stand down, or stand according to, to appoint, put in charge--auvto,j (npam3s)--h`ge,omai (vppnam-s) leading, ptc. is used as substantive, leader, governor--evpi, (pa)--Ai;guptoj (n-af-s)--kai, (cc)--o[loj (a--am-s) whole or entire--o` oi=koj (n-am-s) house, household--auvto,j (npgm3s)}
Exposition vs. 8-10

1. Verse 8 begins with the direct statement that God gave Abraham the covenant of circumcision, circumcision being the overt sign of the Abrahamic covenant.

2. The point being that, although Abraham never lived in Canaan as a permanent resident and his descendants were not to be in the land until some 475 years following the promise, the convenant was in full force and effect, circumcision being the overt sign.

3. Some have suggested that this demonstrates that the essential conditions for proper religion were in place, although there was no “holy place” during this time.

4. The reason Stephen cites this ritual was to remind the Jews that each one of them was to follow in the footsteps of Abraham, who was clearly compliant with the will of God without permanent residence in the holy land!
5. He moves quickly past Isaac and Jacob, stating nothing about them since their history was very similar to that of Abraham, living as a stranger in the Promised Land.

6. Jacob eventually became the father of twelve sons, each of which was became the head of a tribe in Israel.

7. These include Reuben, Simeon, Levi, Judah, Zebulun, Issachar, Gad, Dan, Asher, Naphtali, Joseph and Benjamin.  Gen. 493-28

8. The introduction of Joseph begins the second main section of this speech, which extends through verse 18.

9. Two main points are evident in the life of Joseph, both of which are pertinent to Stephen’s defense.

a. This period of history is characterized by the fact that the action in the plan of God was taking place outside the land.

b. The persecution of Joseph by his brothers begins a trend of the Jews of persecuting those who were actually their deliverers; and that is still evident in Stephen’s day.

10. The patriarchs does not refer to all twelve, but only to those who were actually involved in the sale of Joseph.

11. Review of the sale of Joseph:

a. Jacob demonstrated obvious favoritism to Joseph that created an undesirable climate among the boys. 

b. His preference of Joseph may have been on legitimate spiritual grounds.

c. In fact, there is no reason to assume that it was not.

d. The first incident that caused some conflict involved Joseph and 3 of his brothers, Dan, Gad and Asher.  Gen. 37:2 

e. Jacob bestowing a special garment on Joseph, a long-sleeved robe, fanned what hostility existed among the three.  Gen. 37:3 

f. Animosity quickly spread among the other boys in the family due to Jacob's favoritism.  Gen. 37:4 

g. Their mental attitude envy went overt, resulting in verbal sinning against Joseph.  Gen. 37:4 

h. Joseph received Divine revelation in the form of a dream that indicated that he would be further exalted over his brothers.  Gen. 37:5-7 

i. This further intensified their hostility and antagonism.  Gen. 37:8 

j. They hated Joseph so much that their mental attitude hated was quickly fanned into overt murder when the opportunity arose. Gen. 37:18-24 

k. There is some evidence to suggest that Simeon and his brother Levi may have been the ringleaders in the murder conspiracy.  Gen. 42:24, 49:5

l. His brothers were fully ready to kill Joseph, when Reuben sought to deliver him for his own purposes.  Gen. 37:21-22 

m. Judah was also against the idea of murdering Joseph and spared his life by appealing to a more pragmatic solution.  Gen. 37:26-28 

n. Midianite (Ishmaelite) merchants carried Joseph down to Egypt where they sold him as a slave.  Gen. 37:28,36, 39:1

o. Potiphar, Pharaoh’s right-hand hit man and head of the prison system purchased him.  Gen. 37:36, 39:1 

12. Joseph’s life in Egypt reviewed:

a. He was taken to Egypt, sold and became an abject slave.  Gen. 39:1ff

b. Nevertheless, he did his work faithfully and was blessed by the Lord, enjoying obvious success.  Gen. 39:2 

c. He was promoted among the slaves and was moved inside to work in the house of Potiphar.  Gen. 39:2 

d. He was so successful and well liked by Potiphar that he was once again promoted to the position of personal servant.  Gen. 39:4 

e. He was promoted a third time, becoming the business manager of his master.  Gen. 39:4-6 

f. He became the object of lust in the eyes of Potiphar's wife who continually assailed him with sexual temptation.   Gen. 39:7,10 

g. Joseph maintained his integrity and did not succumb to her advances but distanced himself in every possible way.   Gen. 39:8,-10 

h. One day she caught Joseph when no one else was in the house and attempted to forcibly engage in sex.  Gen. 39:11-12 

i. When he fled, she claimed he had attempted to rape her and Joseph was jailed that very day for a crime he did not commit.  Gen. 39:13-20 

j. In spite of this demotion, the Lord continued to bless Joseph and he was promoted in prison.  Gen. 39:21-23 

k. Joseph was eventually released and promoted to the royal palace. 

l. While in prison Joseph was placed in charge of two men from the palace who had fallen into disfavor.  Gen. 40:1-4 

m. They each had unusual dreams on the same night that Joseph correctly interpreted and explained.  Gen. 40:8-23 

n. Joseph sought to curry the favor of the cupbearer and gain his release from prison.  Gen. 40:14-15 

o. His attempt failed, largely because he sought to rely on men and his own wits to deliver and advance himself and Joseph remained in prison for two more years.  Gen. 40:23, 41:1 

p. At that time, Pharaoh had two dreams that no one in Egypt could explain.  Gen. 41:1-8 

q. The cupbearer mentioned to Pharaoh that he was aware of someone who had correctly interpreted dreams in the past.   Gen. 41:9-13 

r. Joseph was summoned and interpreted the dreams of Sesostris I who was the pharaoh at that time.  Gen. 41:25-32 

s. He offered some wise counsel and Sesostris and his court recognized that no one would be better qualified to deal with the approaching crisis than Joseph.  Gen. 41:33-39 

t. He was promoted to second in command, exercising all the authority of the pharaoh himself.  Gen. 41:40-44 

u. Thirteen years from the time he was sold as a slave Joseph was promoted to the right hand of the most powerful empire of his day. 

13. While Stephen does not mention it, after his promotion Joseph took a Gentile bride who gave birth to two sons, Manasseh and Ephraim.  Gen. 41:45,50-52
14. The important point of this section is that God was with him and He provided deliverance and exaltation in spite of the opposition o his brothers, a theme that is certainly pertinent to the situation that existed at that time between Jesus and the leadership of the Jews.

15. Joseph was born in 1699 BC and we know that he was thirty years old when he ascended to the leadership of Egypt, placing this event in 1669 BC.  Gen. 41:46

16. According to standard chronology, which is incorrect, this places the reign of Joseph during the occupation by the Hyksos, a point at which Egypt was dominated by a foreign power.

17. New evidence presented by Donovan Courville, in his book “The Exodus Problem and its Ramifications”, demonstrates that this actually took place in the reign of Sesostris I during the 12th dynasty.

18. Some knowledgeable Egyptologists recognize that the “biblical Joseph is to be placed in this period”.
19. Joseph’s exaltation occurred during the reign of Sesostris I (AKA Senwosre I) who, according the Encyclopedia Britannica, “brought Egypt to a peak of prosperity”.

20. Study of Egyptian chronology, when coupled with an understanding of the Biblical chronology, leads us to recognize in the vizier of Sesostris I the person of Joseph.

a. Vizier is the term applied to the person second in command to pharaoh.

b. When Joseph is released from prison, the position given to him is clearly that of vizier.  Gen. 41:39ff

c. The vizier of Sesostris I is perhaps the most familiar figure in Egyptian records of the many men who held this office under any pharaoh.

d. His name, according to these records is Mentuhotep.

e. Under any circumstances the vizier had powers that were great, no matter who they were and no matter the pharaoh in question.

f. However, the 12th dynasty is recognized as being one of the golden ages of Egypt, and the powers granted to Mentuhotep were so strikingly great as to be almost without comparison.

g. An examination of the titles given to Mentuhotep are: Vizier, Chief Judge, Overseer of the Double Granary, Chief Treasurer, Governor of the Royal Castle, Wearer of the Royal seal, Chief of all the works of the King, Hereditary Prince, Pilot of the People, Giver of the good—Sustaining alive the people, Favorite of the King.

h. Compare these to the biblical titles ascribed to Joseph: Lord of the Land, Father of Pharaoh, Lord of all his House, Ruler throughout the Land of Egypt.

i. Breasted, a recognized expert on Egypt, had no suspicion that he might be identifying the biblical Joseph says, “When Sesostris I made Mentuhotep the powerful vizier, his powers read like the declaration of the king’s powers.”
7:11 "Now a famine came over all Egypt and Canaan, and great affliction  with it; and our fathers could find no food.  {de, (ch)-- e;rcomai (viaa--3s)--limo,j (n-nf-s/n-nm-s) lack of food, famine, 12X-- evpi, (pa)--o[loj (a--af-s) whole or all--h` Ai;guptoj (n-af-s)--kai, (cc)--Cana,an (n-af-s) 2X, the ancient name for Israel or Palestine, the land west of the Jordan--kai, (cc)—qli/yij (n-nf-s) pressure, tribulation, affliction--me,gaj (a--nf-s) the only other 2 times this string is used is Matt. 24:21 and Rev. 2:22,  referring to the final 3 1/2 years of Daniel's 70th week--kai, (ch)—o` path,r (n-nm-p)--evgw, (npg-1p)--ouv (qn)--eu`ri,skw (viia--3p)--co,rtasma (n-an-p) 1X, sustenance, nourishment, food for people, fodder for flocks} 

7:12 "But when Jacob heard that there was grain in Egypt, he sent our fathers there the first time.  {de, (ch)--VIakw,b (n-nm-s)--avkou,w (vpaanm-s)--eivmi, (vppaan-p) "being"=there was--siti,on (n-an-p) 1X, dimun. of sitoj, grain--eivj (pa)--Ai;guptoj (n-af-s)--evxaposte,llw (viaa--3s) 13X, to send one out on a mission, to dispatch--o` path,r (n-am-p)--evgw, (npg-1p) Stephen is clearly a Jew, as seen in the phrase "our fathers"--prw/toj (ab-ordinal)}

7:13 "And on the second visit Joseph made himself known to his brothers, and Joseph's family was disclosed to Pharaoh.  {kai, (cc)--evn (pd)--to deu,teroj (apodn-s) during the second--VIwsh,f (n-nm-s)--avnagnwri,zomai (viad--3s) 1X, to reveal something, to cause recognition--o` avdelfo,j (n-dm-p)--auvto,j (npgm3s)--kai, (cc)--to. ge,noj (n-nn-s) ancestry, common family, relatives,  a race, a people--VIwsh,f (n-gm-s)--gi,nomai (viad--3s)--fanero,j (a--nn-s) that which is seen, open, public--o` Faraw, (n-dm-s)}
7:14 "And Joseph sent word and invited Jacob his father and all his relatives to come to him, seventy-five persons in all.  {de, (cc)--VIwsh,f (n-nm-s)--avposte,llw (vpaanm-s) "having sent"--metakale,w (viam--3s) 4X, only by Luke, to have one brought to oneself, to summon--VIakw,b (n-am-s)--o` path,r (n-am-s)--auvto,j (npgm3s)--kai, (cc)--pa/j (a--af-s)--o` sugge,neia (n-af-s) 3X, all by Luke, kindred, blood relatives, family--evn (pd)--yuch, (n-df-p) ssouls, an individual, a person--e`bdomh,konta (a-cdf-p) 5X, only by Luke, card. number 70--pe,nte (a-cdf-p)}
7:15 "And Jacob went down to Egypt and there passed away, he and our fathers.  {kai, (ch)--VIakw,b (n-nm-s)--katabai,nw (viaa--3s) to step or go down--eivj (pa)--Ai;guptoj (n-af-s)--kai, (cc)--teleuta,w (viaa--3s) 11X, to complete, to come to an end, euphemistic for death--auvto,j (npnm3s)-- kai, (cc)--o` path,r (n-nm-p)--evgw, (npg-1p)}

7:16 "And from there they were removed to Shechem, and laid in the tomb which Abraham had purchased for a sum of money from the sons of Hamor in Shechem. {kai, (cc)--metati,qhmi (viap--3p) 5X, to change from one place to another, to transfer, to be transferred--eivj (pa)--Suce,m (n-af-s) 1X, 1st mention Gen. 12:6, only here in New Testament--kai, (cc)--ti,qhmi (viap--3p)--evn (pd)--to mnh/ma (n-dn-s) 8X, a memorial for the dead, a grave or tomb--o[j (aprdn-s)--VAbraa,m (n-nm-s)--wvne,omai (viad--3s) 1X, to buy or purchase--timh, (n-gf-s) first the value of something, the price itself-- avrgu,rion (n-gn-s) lit. for a valuation of silver-a sum of money--para, (pg)--o` ui`o,j (n-gm-p)-- ~Emmw,r (n-gm-s) 3X, this phrase is used, Gen. 33:19 and Joshua 24:32, never of Abraham--evn (pd)-- Suce,m (n-df-s)}
Exposition vs. 11-16

1. Stephen continues his explanation of the events of Joseph’s life, moving to the great famine that occurred in Egypt.  Gen. 41

2. This occurred during the reign of Sesostris I and began in 1662 BC, seven years after Joseph’s exaltation to second in command.  Gen. 41:41-46

3. The famine was not limited to Egypt, just as Moses reports, but extended over a good part of the world, including Canaan.

a. This extended famine was no doubt caused by climatic changes that prevented the annual inundation of the land by the Nile.

b. However, there were significant changes in the regions round about Egypt as well, which produced similar famine conditions.

c. How severe the famine could have become is noted by Egyptian records of a famine during the years 1064-1071 AD.

d. During this extended famine, the people ate corpses and animals that died during the time of famine.

e. Pharaoh demonstrates his complete reliance and confidence in Joseph and directs all his subjects to him.

f. As he sends them to Joseph, he informs them that Joseph has absolute authority and is to be listened to and obeyed.

g. Joseph does not immediately break into the storehouses of food but waits until the situation fully demands it.

h. This demonstrates his wisdom, as he recognized that even the massive amounts of food must be made to last many years.

i. No doubt when he did open the grain reserves, the amounts were rationed out according to careful measure.

j. Certainly, the guards that had been stationed at these grain elevators were put on keen alert during the time of the famine.

k. As a good steward, and as the laws of supply and demand dictate, Joseph makes the most of the economic opportunity he faced.

l. He recognized that when people were hungry, money did not mean nearly as much.

m. He knew that they would suffer a little hunger in order not to die of hunger.

n. Even though the sale of grain had begun, the famine continued to be entrenched throughout the land.

4. Since there was no ready supply of food for man or beast in Canaan, once Jacob finds out that there is food in Egypt, he does not waste any time in sending his sons on an expedition to obtain sustenance.  Gen. 42:1-5

5. Stephen does not include any information about the events that transpired during the first visit to Egypt, but these are recorded in Genesis 42:6-28.

6. He further omits all the details of the second visit, dealing only with the fact that it was during this time that Joseph revealed himself to his brothers.  Gen. 45:1-15

7. The subtle point here, which we should not miss, is that Jesus and Joseph are parallel in the fact that their brothers according to the flesh did not recognize them at the first advent.

8. After Joseph revealed himself to his brothers, it became known to Sesostris I that his brothers had arrived in Egypt.  Gen. 45:16

9. The force of the statement that Joseph’s family was disclosed to Pharaoh deals with the fact that Sesostris had been informed in passing that Joseph was a Hebrew but now it was made quite clear with the arrival of all his family.  Gen. 41:12

10. Pharaoh issues an immediate invitation (command) for Joseph to relocate his entire family to one of the choicest spots in Egypt.  Gen. 45:17-20

11. Joseph does not waste any time, complying immediately, and sends for his father just as Stephen says.  Gen. 45:21ff

12. The discrepancy between the number that Stephen gives, seventy-five, with the number listed in Genesis 46:26-27, can be readily explained.

a. The number in Gen. 46 is not a listing of those in that chapter, but a listing of the direct lineal descendants of Jacob who made the journey to Egypt.  Gen. 46:26

b. From Gen. 46:12 we know that Er and Onan did not make this journey since they were dead and yet, their names are included.

c. Verse 12 also says that Hezron and Hamul became sons of Perez, and chronological considerations make it clear that they could not have been alive; further, this is the only place in the list were  hy"h' (hayah-to become) is used of children, suggesting that they were not alive at that time.

d. Benjamin is credited with 10 sons and since he is only 22 years of age, it is highly unlikely that they are all alive at this time.

e. The number in Gen. 46:27 includes Jacob’s direct descendants who were alive at that time, Jacob himself, Joseph and his two sons who are already in Egypt.

f. The number that Stephen uses includes Jacob and all his relatives; this excludes Joseph and his two sons, and includes the wives of the other sons, not included in the list in Genesis.

g. Therefore, the total number of people who came to Egypt from Canaan is 75 as Stephen asserts.

h. That figure includes the sixty-six mentioned in Gen. 46:26 and nine wives of the brothers of Joseph.

i. It appears that Judah never remarried after the death of his wife (Gen. 38:12) and it is possible that Benjamin was not even married at this point, making the figure more than reasonable.

13. In Egypt, Jacob and all his sons spent the remaining years of their lives, never moving back to Canaan.

14. In fact, they all died in Egypt and the only time they permanently relocated was at their death.

15. Jacob’s funeral is detailed in Genesis 50 and he was taken back to Canaan and buried in the cave at Machpelah where Abraham and Sarah were buried.

16. We are not told specifically whether Isaac or Rebekah was buried there, but there is no reason to assume that they were not.

17. Verse 16 has provoked a great deal of controversy for several alleged discrepancies that cause some to think that either Stephen or Luke is historically inaccurate.

18. First, we know that Jacob was buried in the cave of Machpelah with Abraham so he could not have been buried at Shechem.  Gen. 50:13

19. The plural subject they refers to Joseph and his brothers, who all died in Egypt (as far as we know).

20. We know that Joseph had made provision for his burial in Canaan, demonstrating his faith in the doctrines of the Abrahamic covenant, the prophecy of the Exodus, and the resurrection.  Gen. 50:24-25

21. Joshua 24:32 records the fulfillment of the promise that was made to Joseph as the children of Israel bury him in Shechem.

22. While it is not explicitly recorded in the Old Testament, Stephen makes note that the other sons of Jacob were likewise buried in the tomb at Shechem.

23. The problem arises when the text in Acts states that Abraham had bought the tomb in Shechem and other passages state that Jacob bought the land.  Gen. 33:19; Josh. 24:32

24. If Stephen was not accurate about this fact, surely those assembled would have quickly corrected him since this hostile audience would be looking for any reason to discredit him.

25. Therefore, we must conclude that what he says here is accurate.

26. The first step in resolving this is to note that in both Old Testament passages it states that Jacob bought a parcel of land for 100 pieces of silver, saying nothing about any purchase of a tomb.

27. Further, the land that Jacob bought was never connected with a tomb in those passages and Gen. 33:20 states that he erected an altar on the land.

28. Jacob was around 98 at the time of this purchase, placing us in 1702 BC.

29. We are not told exactly when the events of Genesis 34 occurred however, assuming Dinah to be between 13-16 years of age this places us in approximately 1685 BC.

30. Abraham died in 1775 BC, some 90 years earlier, but, as we will see this, does not rule out the fact that he could have bought a tomb in Shechem from some of Hamor’s children.

31. Abraham lived 175 years, Isaac lived 180 years and Jacob lived 147 years.

32. If we use an average of these, we find that the life expectancy at that time in history was approximately 170 years.

33. It is not inconceivable that Hamor was born in 1825 BC and lived until 1650 BC, thus living during the lifetimes of both Abraham and Jacob.

34. These dates are merely chosen to document that Hamor and his family could have had dealings with both Abraham and Jacob.

35. The real issue is that none of the passages in the Old Testament or New Testament ever say that Jacob bought a burial plot from these people but it does say that Abraham did.

36. Some have attempted to explain this difficulty away by saying that Stephen is telescoping the two events into one due to his need for brevity; however, this is not a satisfying explanation due to the hostile nature of Stephen’s audience.

37. We are not told anything about the size of the tomb Abraham bought from Ephron in Genesis 23, and it is possible that it was not large enough to bury more than 5-6 people in it.

38. We suspect that there are, in fact, only 5 people buried in it.

39. It is also entirely possible, and in light of Stephen’s information true, that Abraham decided to buy another burial plot before his death in 1775 BC, concluding a deal with the family of Hamor.

40. This may have been a decision based on two factors:

a. The size of the original plot in Mamre.

b. The birth of Jacob, which may have stirred Abraham up regarding the promise of many descendants.  Gen. 15:5, 22:17

41. Therefore, we must conclude that both Stephen and the Old Testament authors are both correct and two separate transactions were concluded with the sons of Hamor. 

42. The first involving a tomb that may have been purchased near the end of Abraham’s life, following the birth of Jacob (he was alive for the first 15 years of Jacob’s life), the second involving a plot of land, 

43. It is entirely possible that Jacob purchased the land since that was the place where the tomb was located.

44. Another subtle point, not to be missed, is the fact that the patriarchs not only spent a large portion of their life outside of Israel, they were actually buried in Samaritan territory.

7:17 "But as the time of the promise was approaching which God had assured to Abraham, the people increased and multiplied in Egypt,  {de, (cc)--kaqw,j (cs)--o` cro,noj (n-nm-s)  the time refers to the period of history--h` evpaggeli,a (n-gf-s) gen. of apposition, the promised time--evggi,zw (viia--3s) to approach, to draw near--o[j (aprgf-s)--o` qeo,j (n-nm-s)--o`mologe,w (viaa--3s) lit. to say that same as, to promise or assure, to confess or avow--o` VAbraa,m (n-dm-s)--o` lao,j (n-nm-s)--auvxa,nw (viaa--3s) to grow or increase, position and wealth--kai, (cc)--plhqu,nw (viap--3s) passive, were multiplied, first verb focuses on sexual prosperity of people, second on God's part in that--evn (pd)--Ai;guptoj (n-df-s) again, not in the land}
7:18 until THERE AROSE ANOTHER KING OVER EGYPT WHO KNEW NOTHING ABOUT JOSEPH.  {a;cri (pg)--o[j (-aprgm-s) which time--avni,sthmi (viaa--3s)--basileu,j (n-nm-s)--e[teroj (a--nm-s)--evpi, (pa)--Ai;guptoj (n-af-s)--o[j (aprnm-s)--ouv (qn)--oi=da (vila--3s) who had not known--o` VIwsh,f (n-am-s)}
7:19 "It was he who took shrewd advantage of our race, and mistreated our fathers so that they would expose their infants and they would not survive.  {ou-toj (apdnm-s)--katasofi,zomai (vpadnm-s) 1X, to outwit, to take advantage of, to victimize by stealth or subtlety--o` ge,noj (n-an-s) race, people, relatives--evgw, (npg-1p)--kako,w (viaa--3s) 6X, 5X by Luke to harm, to mistreat, to abuse--o` path,r (n-am-p)--o` (dgns) + poie,w (vnpag) articular inf. in the genitive expresses purpose--to bre,foj (n-an-p) newborns, infants, babies--auvto,j (npgm3p)--e;kqetoj (a--an-p) 1X, to be placed outside, to expose or abandon--eivj (pa)--to. (dans) + mh, (qn)--za,w (vnppa) so that they might not live}
Exposition vs. 17-19

1. These verses serve as a transition from the subject of Abraham and the patriarchs to the next major topic of discussion—Moses.

2. Verse 17 deals with the promise God made to Abraham regarding the return of his descendants from the unnamed country that enslaved them to Palestine.  Gen. 15:16

3. The specific time for their return was revealed by God to Abraham and that time was to come in the fourth generation, 400 years from 1845 BC.  Gen. 15:13

4. The first generation begins with Amram, the son of Kohath, the tribe of Levi, since he was the first descendant actually born in Egypt.  Ex. 6:16-18

5. The next generation was that of Moses, son of Amram.  Ex. 6:20

6. The third generation was the Exodus generation, at the time that Moses was eighty.  Ex. 7:7

7. The conquest generation, the children of the Exodus generation, was the group that eventually fulfilled the prophecy of Gen. 15:16 and returned to the land.  1405 BC

8. As the time approached for the Exodus, there was a substantial increase in the Hebrew population in Egypt.  Ex. 1:7

9. Due to Joseph’s handling of the famine, he had been exalted to the second in command in all Egypt but we cannot say whether or not he served under any of the succeeding pharaohs.

10. His family had been settled in the most fertile part of the delta, the land of Goshen.  Gen. 45:10, 47:6

a. The delta region was generally sparsely populated although it was used as a grazing area for livestock.

b. We know the Egyptians were not fond of those engaged in this trade.  Gen. 46:31-34

11. Since Joseph was classed among the princes of Egypt, it follows that at the end of the famine the Israelites were in a far more desirable position than the Egyptians.

12. They owned their own land; they owned their own cattle; they owned their own homes; they did not pay the 20% tax to the king; they lived in the choicest area of all Egypt.

13. Due to their choice positioning in the country and their exaltation as the family of Joseph, is it any wonder that the  Hebrew population was financially prosperous and sexually prospered under the blessing of God?

14. Stephen cites Exodus 1:8 to inform us that there was a dramatic change in Egyptian policy under the reign of a particular Pharaoh, who did not know Joseph.
15. Sesostris  I, who was the second king of Egypt during the 12th dynasty, was the son of the first Pharaoh, Amenemhet I, the founder of the 12th dynasty.

16. He ruled Egypt, beginning with a co-regency with his father Amenemhet. I that lasted about ten years, for 46 years.

17. It was during this time that the famine of Joseph occurred, lasting from 1662-1655 BC.

18. The 12th dynasty is recognized in Egyptian history as being one of the most peaceful, powerful, and productive dynasties during what historians generally call the Middle Kingdom period.

a. Amenemhet demanded loyalty from the provinces, rebuilt the bureaucracy, and educated a staff of scribes and administrators.

b. The literature was predominantly propaganda designed to reinforce the image of the king as a "good shepherd" rather than as an inaccessible god.

c. During the last ten years of his reign, Amenemhet ruled with his son as co-regent.

d. Amenemhet's successors continued his programs.

e. His son, Sesostris I, who reigned 1683-1637 BC, built fortresses throughout Nubia and established trade with foreign lands.

f. He sent governors to Palestine and Syria and campaigned against the Libyans in the west.

g. He ruled under a feudal system, dividing the territory of Egypt into local areas (nomes), over each of which was a prince or governor.

h. The governor was not a servant of pharaoh and was permitted to rule undisturbed as long as he contributed his quota to the treasury and perhaps to the army in case of war.

i. Sesostris II, who reigned 1607-1559 BC, began land reclamation in El-Fayyum.

j. His successor, Sesostris III, who reigned 1561-1523 BC, had a canal dug at the first cataract of the Nile, formed a standing army (which he used in his campaign against the Nubians), and built new forts on the southern frontier.

k. He divided the administration into three powerful geographic units, each controlled by an official under the vizier, and he no longer recognized provincial governors as Sesostris I had.

l. For the first time in a hundred years of more, Egypt was now under the direct dictatorship of the pharaoh.

m. Many of the previous local princes lost power, wealth and possessions, along with the Israelites, who were reduced to the level of the ordinary Egyptian citizen.

n. Amenemhet III continued the policies of his predecessors and extended the land reform.

o. A vigorous renaissance of culture took place under the Theban kings. The architecture, art, and jewelry of the period reveal an extraordinary delicacy of design, and the time was considered the golden age of Egyptian literature.

19. The new king who arose is characterized by a lack of knowledge of Joseph, but this is not to be taken to mean that he did not understand recent history, or did not know who Joseph was.

a. According to Josephus, this king “did not know Joseph” because there had been a break in the royal line.

b. Sesostris II had a son, Usimare, who died two years before he did and had no living heir at that time.

c. He appointed a co-regent who was evidently a grandson of a brother of Sesostris II.

d. Therefore, Sesostris III was not the son of Sesostris II, and accounts for his difference between his attitude and policies and those of his predecessors.

20. An inscription from the 12th dynasty was discovered, interpreted as telling us that the vizier Mentuhotep was demoted and debased from his position prior to his death.

a. While there is some debate as to whether or not this actually happened, what is certain is that someone (likely Sesostris III) defaced a monument to Mentuhotep sometime after his service.

21. The new attitude in Egypt came to pass only about one hundred years following the famine and there is no reason to believe that Egyptian history did not record the exploits of Joseph and his work on behalf of the nation.

22. He viewed their power, wealth and increasing numbers as an undesirable situation and convinced the people that the Hebrews could be a threat if they decided to join any of Egypt’s enemies and fight against Egypt.

23. Only his dictatorship made this an issue since the Hebrew population had been nothing but peaceful and productive and loyal for the preceding one hundred years.

24. Nevertheless, during the powerful 12th dynasty, (a dynasty made powerful by the foresight and work of Joseph-Gen. 47:13-26) this new view prevailed and the Israelites were put to forced labor.  Ex. 1:11-14

25. There is no lack of evidence that Sesostris III and his successor Amenemhet III carried out an enormous building program that could not have been accomplished except by means of slave labor.

26. The center of these building projects, which incidentally employed brick instead of stone, was in the Delta region of the Nile, and specifically in the eastern region, which included the land of Goshen.

27. This building program was continued by the next pharaoh, the son of Sesostris III and Queen Sebekshedty-Neferu, Amenemhet III who ruled Egypt from 1534-1486 BC.

a. This sixth king of the 12th Dynasty was to be the most remarkable king of that era. 

b. Among his many achievements was the famous Labyrinth, also known as the Pyramid of Hawara, one of the great wonders of the ancient world.

c. The central burial chamber of the pyramid, carved from a single block of granite, is estimated to have weighed 110 tons.

d. His pyramidal tomb was built at Dashur, which he abandoned in favor of the Hawara Pyramid.
28. This oppression of the Hebrews would continue into the 13th dynasty when the Exodus finally occurred under the leadership of Moses.  Ex. 12:31ff

29. His political maneuvering and propaganda worked and the result, as Stephen says, was that he was able to craftily take advantage of the Jews.

30. He engineered a situation in which the children of Israel were put to forced labor.

31. This, along with the new policy of compulsory infanticide, was designed to stem the tide of population growth, reducing the number of the Jews and making them easier to handle.

32. He not only made them serve Egypt, increasing the power and wealth of Pharaoh, he made them serve in such a way as to seek to break their spirits.

33. He intended to rob them of the joy of life, to ruin their health, to shorten their life span, and to diminish their numbers by discouraging them from marrying and having children.

34. Pharaoh’s next step in controlling the population of the Hebrews was state sanctioned murder by the midwives.

35. The policy of forced infanticide was not ultimately successful due to the fact that the midwives were not convinced to obey Sesostris III since they feared God.  Ex. 1:15-21

36. When he saw that this was not resolving the problem, and instead it was getting worse, he ordered all his people to begin the drowning of every Hebrew male baby.

37. His policy may have been successful in many cases but we are now introduced to the key case in which it was not successful.

7:20 "And it was at this time that Moses was born; and he was lovely in the sight of God; and he was nurtured three months in his father's home.  {evn (pd)--o[j (a-rdm-s)--kairo,j (n-dm-s) time, season, time frame or period of time--Mwu?sh/j (n-nm-s)--genna,w (viap--3s)--kai, (cc)--eivmi, (viia--3s)--avstei/oj (a-- nm-s) 2X, lit. belonging to a city, well-bred, acceptable, pleasing--o` qeo,j (n-dm-s)--o[j (aprnm-s)--avnatre,fw (viap--3s) 3X, to bring up, nourish, care for-- mh,n (n-am-p) uses the moon's cycle, a lunar month--trei/j (a-cam-p)--evn (pd)--o` oi=koj (n-dm-s)--o` path,r (n-gm-s)}

7:21 "And after he had been exposed, Pharaoh's daughter took him away, and nurtured him as her own son.  (de, (cc)--evkti,qhmi (vpapgm-s) 4X, to place out, of newborns to expose or abandon--auvto,j (npgm3s) of it, ie the house--h`  quga,thr (n-nf-s)--Faraw, (n-gm-s) Amenemhet III--avnaire,w (viam--3s) lit. to take up or take again--auvto,j (npam3s)--kai, (ch)--avnatre,fw (viam--3s) used in vs. 20, of small children to nourish or care for, of older children includes the mental and spiritual aspects, see Acts 22:3--auvto,j (npam3s)--e`autou/ (npdf3s)--eivj (pa)--ui`o,j (n-am-s) this phrase=as her own son}
7:22 "And Moses was educated in all the learning of the Egyptians, and he was a man of power in words and deeds.  {kai, (ch)--Mwu?sh/j (n-nm-s)--paideu,w (viap--3s) 13X, to bring up a child, including instruction, training, discipline, guidance, etc--pa/j (a--if-s) in all or with all--sofi,a (n-df-s) note usage in 6:3,10--Aivgu,ptioj (ap-gm-p)--de, (cc)--eivmi, (viia--3s)--dunato,j (a--nm-s)  one who possesses power, powerful, mighty, strong; of abilities=capable, of position=influential--evn (pd)-- lo,goj (n-dm-p)--kai, (cc)--e;rgon (n-dn-p)--auvto,j (npgm3s) similar phrase used of Jesus in Lk 24:19}
Exposition vs. 20-22

1. Stephen now moves to the next hero of the Jews, the man whom they revered above all others-Moses.

2. It is ironic that Moses was not born in the land, never occupied any territory in the land and ironically, never set foot in the land.

3. Yet, there can be no doubt that God was with Moses in a very special way, protecting him throughout his life and using him in legendary ways.

4. The fact that Moses never entered the Promised Land and the manner in which Stephen speaks of him refutes both the charges that have been leveled against him.  Acts 6:11-14

5. Stephen deals with the life of Moses in three parts, corresponding to the three forty year periods that comprised his life.

a. The first forty years in Egypt.  vs. 20-28

b. The second forty years in Midian.  vs. 29-35

c. The final forty years.  vs. 36ff

6. While Stephen does not fix the exact time that Moses was born, he uses the word kairoj (kairos-time, era, period of time) to denote that Moses’ birth occurred during the time frame of the oppression.

7. In fact, Moses was born in 1525 BC, under the reign of Amenemhet III who ruled Egypt from 1534-1486 BC.

8. He was co-regent with his father, Sesostris III, for about eleven years from 1534-1523 BC and seems to have continued the policy of infanticide that his father had adopted.

9. Otherwise, why would the parents of Moses hide him for three months and then place him into the river?

10. Stephen states that Moses was lovely, no doubt considering what was said of him in Exodus 2:2.

11. The term literally means town-bred, and has the nuance of polite, refined, elegant, witty and popular.

12. However, these terms can hardly be used to refer to a child who is only three months old and so, here this term has the nuance of attractive, intelligent, or even destined.

13. Moses spent the first three months of his life in his home with his parents since they did not fear the wrath of the pharaoh.  Heb. 11:23

14. They had noted that he was no ordinary child and Josephus suggests that Moses’ parents had received some sort of divine revelation concerning their son’s destiny.

15. If this is true, it would explain why they were not afraid of the edict of the king and chose to hide Moses rather than let him be killed.

16. At some point, it apparently became too risky an act to continue to keep the child and so they embarked on a plan to make certain that he was not killed.

17. They took Moses, placed him in a waterproof basket, and positioned it so that any Egyptian coming to bathe in the Nile would be certain to find him.  Ex. 2:3-4

18. As the providence of God would have it, (his actions in guiding and protecting men so that they fulfill the plans He has for them) the daughter of the pharaoh discovered Moses.  Ex. 2:5

19. The woman was accompanied by some of her attendants and sent one to retrieve the basket from the reeds.  

20. The sight of the young, abandoned baby crying aroused her pity.  Ex. 2:6

21. She recognizes that this is one of the Hebrew children and, although she knew about the edict to kill all the male children, she rescues him anyway.

22. However, Miriam, Moses’ sister, who must have been quite young at this time, approaches her.  Num. 26:59

23. She suggested that pharaoh’s daughter find a nurse for the child among the Hebrews; when she agrees, Miriam goes to her own mother and takes her to the woman.

24. She is hired to take care of her own son and continues to raise him until such time as he is weaned when he is brought to the royal court and groomed as an Egyptian.

25. He was adopted into the royal family and raised as if he was the genetic son of pharaoh’s daughter.

26. He was schooled in all the wisdom of the Egyptians, during a period when Egypt was experiencing a golden age of progress.

27. Their understanding of mathematics, medicine, physics, land survey, astronomy, astrology and other branches of learning is well attested.

28. Their learning, which was proverbial, is evident in the visible legacy that survives them to this very day, the pyramids, and the sphinx, etc.  IKings 4:30

29. As one has said today, “The timeless wisdom of these ancient power spots is available to us, to transcend time and space barriers and to connect with the Divine.  At the very least one’s perception of reality must change in the presence of structures that have been standing for millennia, built by an intelligence that has not been replicated, even with all our modern technology.”
30. Some have raised the question as to why someone in the royal house would take a common baby and raise it as her own.

31. This is explained by an understanding of events that occurred at the end of the 12th dynasty.

32. Amenemhet III had no male heirs and his daughter was the final ruler in the 12th dynasty of Egypt.

33. The large portion of her reign was actually a co-regency with her father, and with her final seven-year reign, the dynasty ended.

34. It seems clear that she was grooming Moses for the throne and when he rejected Egypt and identified himself with his genetic race.  Ex. 2:11-12

35. This occurred just before he was forty years old and, as it turns out, Amenemhet III would shortly be dead and he would have inherited the throne.

36. Sebeknefrure, his foster-mother, had no secondary plan on which to fall back and by this time was well advanced in age, living only another 6 or 7 years.

37. Interestingly enough, all the tombs of all 12th dynasty rulers have been found with the exception of Amenemhet IV; leading some to suggest that Moses, who was being groomed for the throne and never assumed it, was Amenemhet IV!

38. The final note is the Moses was a man of powerful words and actions, a similar phrase applied only to Jesus in Luke 24:19.

39. While he did not have the oratorical skill of his brother Aaron, his words and his deeds were such that they commanded attention and respect.  Ex. 4:10,14

7:23 "But when he was approaching the age of forty, it entered his mind to visit his brethren, the sons of Israel.  {de, (cc)--w`j (cs) as, like, when, when used with numerals indicates approximation--plhro,w (viip--3s)--auvto,j (npdm3s)--tesserakontaeth,j (a--nm-s)--cro,noj (n-nm-s)--avnabai,nw (viaa-3s)--evpi, (pa)--h` kardi,a (n-af-s)--auvto,j (npgm3s)--evpiske,ptomai (vnad) same as 6:3, 11X, to visit with, other passages have the nuance of a divine visitation.  Lk. 1:68,78, 7:16(npgm3s)--o` ui`o,j (n-am-p)--VIsrah,l (n-gm-s)}

7:24 "And when he saw one of them being treated unjustly, he defended him and took vengeance for the oppressed by striking down the Egyptian.  {kai, (cc)--ei=don (vpaanm-s)--ti.j (apiam-s)-- avdike,w (vpppam-s)  dikaio,w means to do that which is right or just, this word indicates the opposite, to do unrighteousness, injustice to another, to injure or harm--avmu,nomai (viad--3s) 1X, to assume the role of protector or deliverer--kai, (cc)--poie,w (viaa--3s)--evkdi,khsij (n-af-s) an act of justice or retribution, to see that justice is done--o` (ddms+)--katapone,w (vpppdm-s) 2X, to wear out by oppression or suffering--pata,ssw (vpaanm-s) 10X, to strke or hit, a heavy or fatal blow in this case--o` Aivgu,ptioj (ap-am-s)}

7:25 "And he supposed that his brethren understood that God was granting them deliverance through him; but they did not understand.  {de, (cc/)--nomi,zw (viia--3s) 15X, that which is customary, to regard something as already settled or established, to suppose or presume--o` avdelfo,j (n-am-p)--suni,hmi (vnpa) to comprehend, to understand clearly, to have insight--o[ti (cc) indir. disc.--o` qeo,j (n-nm-s)-- di,dwmi (vipa--3s)--swthri,a (n-af-s)--auvto,j (npdm3p)--dia, (pg)--cei,r (n-gf-s)--auvto,j (npgm3s)-- de, (ch)--o` (dnmp+) they--ouv (qn)--suni,hmi (viaa--3p) same as above, to have insight, to clearly see, to perceive}
Exposition vs. 23-25

1. The career of Moses is readily divided into three forty-year periods; the first in Egypt, the second in Midian, the third in Arabia.

2. Certainly, it is not to be missed that Moses spent his entire lifetime outside the promised land and never set foot in this “holy place”
3. During the first forty years, Moses enjoyed all that Egypt had to offer in terms of luxury, education, privilege, power, etc.

4. He was close to, if not precisely, forty years old when he made a decision that would alter the course of his life as well as the course of Egyptian history.

5. The Old Testament does not give Moses’ age at this time but merely states that he had grown up, a statement echoed by the author of Hebrews.  Ex. 2:11; Heb. 11:24

6. There can be little doubt that the period of time in which his own mother raised Moses was a period of intense education about the realities of the situation in which the Jews found themselves.

7. The faith of Amram and Jochebed was rewarded in time, since they got to raise their child at the request of the princess of Egypt,  and is set forth in Hebrews 11 as the type of trust in doctrine that God honors.

8. So powerful was the influence of Moses’ parents that he never lost sight of his Jewish heritage and, although he was regarded as the heir to the throne of Egypt, he was willing to renounce his earthly privileges for the unseen realities of doctrine.  Heb. 11:26

9. His recognition of his place in the plan of God caused him to visit his brothers, the sons of Israel.
10. Moses recognized that he was to be the promised deliverer who would fulfill the promise given to Abraham that his descendants would return to Canaan in the fourth generation.  Gen. 15:16

11. This understanding prompted him to go to his brothers, the verb meaning to see for oneself, with his own eyes, with the attendant nuance of providing help if possible. 

12. The word is predominately used of divine visitations by the author of Luke, Acts and Hebrews.  Lk. 1:68,78, 7:16; Acts 7:23, 15:14; Heb. 2:6

13. There is little doubt that Moses viewed himself as the divinely sent representative to the children of Israel.

14. The visit, recorded in Exodus 2:11-12, came as a volitional choice made by Moses himself, that being the nuance of the phrase, it came into his heart.
15. As he observed the rigorous work that the Egyptians had forced onto his people, there can be little doubt that Moses was stirred up to effect their deliverance immediately.

16. He was enraged when he observed an Egyptian beating one of his fellow countrymen.

17. He determined to take action and, after making certain that he was not being observed, killed the Egyptian and buried him in the sand.

18. From Moses’ perspective, this action should have informed the man he delivered that he was there to provide deliverance for the entire nation.

19. Moses erred in assuming that the people at large were as positive as he was and that they understood and had the same appreciation for doctrine that he had.

20. One would think that they would recognize that they had a friend and ally in a high position in Egypt, through whom God was providing deliverance from their unfortunate plight of slavery.

21. However, Moses completely misjudged that people and their mentality at that time since they were not ready to be delivered from Egypt, desiring security more than freedom.

22. Moses was acting without divine sanction at this point, moving ahead of the timing of God and acting on his own.

23. Stephen’s point here is that, like Joseph before who was the unrecognized deliverer of the Jews, Moses is not recognized as the deliverer by his own people.

24. This is certainly parallel with his point that these Jews of his day did not recognize God’s salvation/deliverance in the person of Jesus Christ!

7:26 "And on the following day he appeared to them as they were fighting together, and he tried to reconcile them in peace, saying, 'Men, you are brethren, why do you injure one another?'  {te, (cc) h`  h`me,ra (n-df-s)--e;peimi (vppadf-s) 5X, all in Acts, that which succeeds something else, what follows, the next--o`ra,w (viap--3s) was seen, appeared--auvto,j (npdm3p)--ma,comai (vppndm-p) 4X, of word battles, to quarrel or dispute, physically, to fight, temporal part.--kai, (cc)--sunalla,ssw (viia--3s) auvto,j (npam3p)--eivj (pa)--eivrh,nh (n-af-s)--ei=pon (vpaanm-s) having said--avnh,r (n-vm-p)--avdelfo,j (n-nm-p)--eivmi, (vipa--2p)--i`nati, (abt) interrog. adverb, 6X, why, for what reason--avdike,w (vipa--2p)--avllh,lwn (npam2p)}

7:27 "But the one who was injuring his neighbor pushed him away, saying, ' WHO MADE YOU A RULER AND JUDGE OVER US?  {de, (ch)--o` avdike,w (vppanm-s)--o` plhsi,on (ab) near, close by, one who lives near, a neighbor--avpwqe,omai (viad--3s)  6X, to push aside, to drive off-- auvto,j (npam3s) ie. Moses--ei=pon (vpaanm-s)--ti,j (aptnm-s)--kaqi,sthmi (viaa--3s) with double accus. to put in charge, to appoint to a position--su, (npa-2s)--a;rcwn (n-am-s) leader, ruler--kai, (cc)-- dikasth,j (n-am-s) 2X, here and 7:35, a judge, one who pronounces a verdict in a case--evpi, (pg)-- evgw, (npg-1p) of us?}
7:28 'YOU DO NOT MEAN TO KILL ME AS YOU KILLED THE EGYPTIAN YESTERDAY, DO YOU?'  {mh, (qt)--su, (npn-2s)--qe,lw (vipa--2s) to wish or want--avnaire,w (vnaa) to kill or murder--evgw, (npa-1s)--o[j (apram-s+)--tro,poj (n-am-s) this construction used 7X, in like manner, in the same way--avnaire,w (viaa--2s)--o` Aivgu,ptioj (ap-am-s)--evcqe,j (ab)}
7:29 "And at this remark MOSES FLED, AND BECAME AN ALIEN IN THE LAND OF MIDIAN, where he became the father of two sons.  {de, (ch)--evn (pd)--o` lo,goj ou-toj (a-ddm-s)--Mwu?sh/j (n-nm-s)--feu,gw (viaa--3s)  to flee, to take flight--kai, (cc)--gi,nomai (viad--3s) --pa,roikoj (ap-nm-s) 4X, same as in 7:6, to be a noncitizen or alien, a foreigner living in a land that is not his own--evn (pd)--gh/ (n-df-s)--Madia,m (n-gm-s) 1X, a district of Arabia--ou- (abr) of which, where--genna,w (viaa--3s)--ui`o,j (n-am-p)--du,o (a-cam-p)}
Exposition vs. 26-29

1. Stephen continues his history of the life of Moses with the next significant event that occurred on the day following his defense of the oppressed Hebrew.

2. This event is recorded in Exodus 2:13-15.

3. Stephen does not make any allusion to the fact that the two men who were fighting were both Jews since his audience would have been well aware of that fact.

4. The interesting thing, which does not come across in the New American Standard translation, is the phrase appeared to them.

5. The passive form of the verb o`ra,w (horao—to see or observe) is used 25 times in the New Testament and each occurrence has a divine element present.  Matt. 17:3; Mk. 9:4; Lk. 1:11, 9:31, 22:43, 24:34; Acts 2:3, 7:2,26,30,35, 9:17, 13:31, et al.

6. There was a sudden, unexpected and divine element present in the appearance of Moses to these two Hebrews.

7. Stephen agrees with the Exodus account and relates that these two men were fighting and that one of them was clearly the instigator and aggressor in the battle.

8. Moses begins to address the situation by pointing out to the two men that they are brothers, a reference to their genetic solidarity.

9. His goal was to effect peace between the two men and stop one from oppressing the other, just as he had done in a more violent fashion on the previous day.

10. The term injure is that same term that was used in verse 24 to denote the activity of the Egyptian as he beat the Hebrew slave.

11. The difference being these two men are united by a common genetic bond and that makes their combat all the less understandable.

12. Stephen makes it somewhat clearer than the Exodus account that the one who was actually injuring his brother shoved Moses to the side before asking him “Who made you a ruler and judge over us?”
13. As Robertson points out, “it is always the man who is doing the wrong who is the hard one to reconcile”.

14. His comment made it very clear that he viewed Moses as a meddler who had appointed himself to some unique position of authority over his fellow Hebrews.

15. As has been stated before, Moses knew that he was to be the deliverer of the Jews and he was puzzled by the fact that his brothers in the flesh did not recognize this fact.

16. Also implicit in the man’s derogatory question is his rejection of Moses as any sort of authority over him.

17. He employs a common tactic that those in the wrong employ when they are confronted with their wrong; attempting to bring up the faults of the one who indicts them for their error.

18. This was a hostile and vehement attack on Moses, possibly motivated from the fear that Moses now constituted a threat to his life.

19. The implication is clear; if you killed one man for oppressing another, there is no reason to believe that you will not kill me since you view me as an oppressor.

20. His attack had the desired effect and Moses immediately left the scene.

21. His immediate escape was motivated by the fear that the event, which he had sought to make certain was secret, was more widely known than he might have imagined.  Ex. 2:12,14

22. Further, the matter became known to Amenemhet III, his foster-grandfather, who issued a warrant for Moses’ death.  c. 1487-1486 BC

23. Both Stephen and the Exodus account indicate that Moses fled Egypt at that point and relocated to the land of Midian.

24. However, only the author of Hebrews informs us that Moses did not flee out of fear for his life as it may seem from the abbreviated accounts; he left Egypt out of a conscious understanding of doctrine and his place in God’s plan.  Heb. 11:24-27

25. Moses had made a mental determination that he was going to identify himself with his brothers and had mentally rejected the throne of Egypt since this was not compatible with his niche. 

26. Like all the heroes of the faith, Moses looked at that which was unseen, viewing the promised reward (SG3) as more real and valuable than all the wealth, power, prestige, etc. that Egypt had to offer.

27. Like his Savior, who had rejected all Satan’s offers of the finest things the world could provide, Moses chose to fulfill the plan of God for his life rather than taking the temporal prosperity of the cosmos.  Matt. 4:8-11

28. Again, the important thing to note here is that Moses relocates to Midian for forty years and is still not a resident of the “Holy Land”, a fact hopefully not lost on Stephen’s audience.

29. In fact, the name Moses gave to his son reflected the fact that he was a sojourner in a foreign land.  Ex. 2:22

30. The land to which Moses relocated has been the subject of some controversy over the years but recent work in the field of biblical history has yielded some satisfying results.

31. We know that the initial inhabitants were descendants of Abraham through his second wife, Keturah.  Gen. 25:1

32. While the boundaries of the land of Midian are indefinite, (Gen. 25:6 merely states that it was east) there is no reason to assume that Abraham did not remain in the vicinity of Hebron for the remainder of his life since that was where both he and Sarah are buried.  Gen. 25:9

33. In any case, there is no way that the Sinai Peninsula is viewed as being east of Palestine; therefore, the land of Midian could not be located on that peninsula.

34. In fact, most scholars limit Midian to that part of Arabia that is east of the Gulf of Aqabah.

35. We know from the biblical accounts that Midian was a region that contained a mountain known as Horeb.  Ex. 3:1 

36. Horeb and Sinai are the same mountain, traditionally identified on the Sinai Peninsula as Jebel Musa (the mountain of Moses).

37. However, this identification did not come into being until some 2000 years after the Exodus.

a. “The origin of the Monastery of St. Catherine on the NW slope of the mountain is traced back to 527 AD”.  (Interpreter’s Dictionary of the Bible)

b. “There is no Jewish tradition of the location of Mt. Sinai; it seems that the location was obscure in the time of the monarchy…”  (Jewish Encyclopedia)
c. “I have observed that we could not possibly be at Mt. Sinai since the monastery sits in a narrow valley that was not even large enough for a medium-sized army, let alone the 600,000 men that Moses had with him, who, together with their wives and children must have come to over 3,000,000”.  (Von haven, Danish expedition 1761-1767 AD)

38. The fact is clear that the Sinai Peninsula was always considered to be Egyptian territory, and still is under Egyptian control today.

39. There is an abundance of evidence that the Egyptians controlled the Sinai Peninsula during the time of the Exodus due to the fact that there mining operations were there.

40. James Montgomery in his book, “Arabia and the Bible” says “the land west of a line from the wadi of Egypt to the Gulf of Aqaba has always belonged to the Egyptian political powers and the south Arabians call the Sinai peninsula Misraim, Egypt.”

41. Another important key in identifying the location of Midian is found in Numbers 22:1ff when the Moabites, who clearly resided on the east side of the Jordan, seek the Midianites as allies to stop the southeast path Israel had been pursuing.

42. All these factors indicate that Midian could not be west of Palestine, it had to be east of it and is actually located on the peninsula of what is modern Saudi Arabia.

7:30 "And after forty years had passed, AN ANGEL APPEARED TO HIM IN THE WILDERNESS OF MOUNT Sinai, IN THE FLAME OF A BURNING THORN BUSH.  {kai, (cc)--plhro,w (vpapgn-p) to make full, to fill; of time, to complete or reach, "having passed" begins the genitive absolute clause--e;toj (n-gn-p)--tessera,konta (a-cgn-p)--a;ggeloj (n-nm-s) Ex. 3:2 "the angel of YHWH"--o`ra,w (viap--3s)--auvto,j (npdm3s)--evn (pd)--h` e;rhmoj (ap-df-s)--to o[roj (n-gn-s)--Sina/ (n-gn-s) 4X, used of the mountain and the range on the peninsula.  Gal. 4:24-25 state that it is in Arabia--evn (pd)--flo,x (n-df-s) 7X, a flame or blaze--pu/r (n-gn-s)--ba,toj (n-gf-s) 6X, a thorn bush}

7:31 "And when Moses saw it, he began to marvel at the sight; and as he approached to look more closely, there came the voice of the Lord:  {de, (ch)--o` Mwu?sh/j (n-nm-s)--ei=don (vpaanm-s) having seen--qauma,zw (viia--3s) was marveling--to. o[rama (n-an-s) 12X, 11X in Acts, that which is seen, used of supernatural visions, to be distinguished from dreams--de, (cc)--prose,rcomai (vppngm-s) to come toward, to approach--auvto,j (npgm3s) him, Moses--katanoe,w (vnaa) used of intensive sensory perception, to scrutinize, to examine carefully and then to consider or reflect on what one has studied--gi,nomai (viad--3s)--fwnh, (n-nf-s)--ku,rioj (n-gm-s)}
7:32 'I AM THE GOD OF YOUR FATHERS, THE GOD OF ABRAHAM AND ISAAC AND JACOB.' And Moses shook with fear and would not venture to look.  (evgw, (npn-1s)--o` qeo,j (n-nm-s)--o` path,r (n-gm-p)--su, (npg-2s)--o` qeo,j (n-nm-s)--VAbraa,m (n-gm-s)--kai, (cc)--VIsaa,k (n-gm-s)--kai, (cc)--VIakw,b (n-gm-s)--de, (ch)--Mwu?sh/j (n-nm-s)--gi,nomai (vpadnm-s)--e;ntromoj (a--nm-s)  3X, to tremble from fear, used 2X in the LXX Ps. 18:7, 77:18--ouv (qn)--tolma,w (viia--3s) to be bold or brave enough to try, to dare--katanoe,w (vnaa) same as vs. 31, to closely examine}
7:33 "BUT THE LORD SAID TO HIM, 'TAKE OFF THE SANDALS FROM YOUR FEET, FOR THE PLACE ON WHICH YOU ARE STANDING IS HOLY GROUND.  {de, (cc)--o` ku,rioj (n-nm-s)--ei=pon (viaa--3s)--auvto,j (npdm3s)--lu,w (vmaa--2s) to loose or free something--to.   u`po,dhma (n-an-s) a sandal, a shoe--o` pou,j (n-gm-p)--su, (npg-2s)--ga,r (cs)--o` to,poj (n-nm-s)-- evpi, (pd)--o[j (aprdm-s)--`i[sthmi (vira--2s)--eivmi, (vipa--3s)--gh/ (n-nf-s)--a[gioj (a--nf-s)}
7:34 'I HAVE CERTAINLY SEEN THE OPPRESSION OF MY PEOPLE IN EGYPT, AND HAVE HEARD THEIR GROANS, AND I HAVE COME DOWN TO DELIVER THEM; COME NOW, AND I WILL SEND YOU TO EGYPT.'  {ei=don (vpaanm1s) seeing, I saw--ei=don (viaa--1s)--h` ka,kwsij (n-af-s) 1X, mistreatment, affliction, oppression--o` lao,j (n-gm-s)-- evgw, (npg-1s)--o` (dgms) the one, the people--evn (pd)--Ai;guptoj (n-df-s)--kai, (cc)--avkou,w (viaa--1s)-- o` stenagmo,j (n-gm-s) 2X, sighings, groanings--auvto,j (npgm3p)--kai, (cc)--katabai,nw (viaa--1s) to step down, to descend--evxaire,w (vnam) 8X, to deliver, rescue, to set free--auvto,j (npam3p)--kai, (ch)--nu/n (ab)--deu/ro (vmaa--2s)--avposte,llw (vsaa--1s)--su, (npa-2s)--eivj (pa)--Ai;guptoj (n-af-s)}
Exposition vs. 30-34

1. Stephen states explicitly that forty years had passed during the time of Moses exile in the land of Midian.

2. This chronological note is confirmed by the statement in Exodus 7:7, documenting the fact that the history of Moses is divided into three distinct forty-year spans.

3. Moses had remained in the region working for his father-in-law, taking care of his flocks.  Ex. 3:1

4. The term Mount Sinai is always singular in the New Testament and is to be identified as Mount Horeb in Exodus 3:1.

5. When God first spoke to Moses regarding the great work of leading the people out of their Egyptian bondage, His words are recorded in Ex. 3:12.

6. To find out exactly where Moses was at the time this conversation took place; we simply need to go to the beginning of chapter 3.

7. This conversation took place at the foot of the "mountain of God" where Moses was even told to remove his shoes, as he was standing on "holy ground".  Ex. 3:5

8. We now know that Moses was in Midian, on the "backside of the desert," which seems to imply the area opposite the main portion of the desert or, the other side of the mountain which provided the border of the desert. 
9. The few who have investigated the Arabian Peninsula have found a vast array of local traditions about Moses and Jethro.

a. John Philby writes of his extensive exploration of the area in his "The Land of Midian," p. 222: "From here my guide and I climbed up the cliff to visit the ‘circles of Jethro’ on the summit of Musalla ridge, from which we climbed down quite easily to our camp on the far side…A cairn marked the spot where Jethro is supposed to have prayed, and all round it are numerous circles…."
b. Charles Doughtery traveled the entire area and in his chronicles of his journey, "Travels in Arabia Deserta," he writes of: "...a tradition amongst their [the inhabitants of this NW Arabian region] ancestors that 'very anciently they occupied all that country about Maan, where also Moses fed the flocks of Jethro the Prophet."
c. Some explorers were told that this mountain is even today known to the inhabitants of the region as "Jebel Musa" or, the mountain of Moses.

10. All these quotes only confirm that in the last century men were led to investigate the evidences of the true site of Mt. Sinai because the traditional site simply did not fit the Biblical description.

11. For some reason, many Biblical scholars simply ignored the Biblical fact that Mt. Sinai was in Midian.

12. A quick check in several Bible commentaries shows that the location of Midian is pretty much accepted as being in Saudi Arabia: "Midian, a son of Abraham and Keturah (Gen.25: 2; IChronicles 1:32); progenitor of the Midianites, or Arabians dwelling principally in the desert north of the peninsula of Arabia. Southwards, they extended along the eastern shore of the Gulf of Eyleh [Gulf of Ababa.]

13. Paul's makes reference to Mt. Sinai in Gal. 4:25 and he notes in passing the appropriateness of the fact that Mt. Sinai is in Arabia, the land to which Hagar took her son." 

14. We have numerous commentaries which locate Midian in Saudi Arabia, but few which locate Sinai there.

15. The Biblical references connecting Sinai with Mount Seir, Edom and the land of Midian seem clearly to indicate this region east of the Aelanitic Gulf (Gulf. of Aqaba) as pointed out by Beke (1834), Walhausen (1886), Sayce (1894), Moore (1895), Shede (1897), Gall (1898), Gunkel (1903), Edward Meyer (1906), Schmidt (1908), Gressman (1913), Haupt (1914), and by Alois Musil in ‘The Northern Hegaz" (1911)." "On the Track of the Exodus" by C.C. Robertson, p.87.
16. In 1978, when Ron Wyatt found the chariot parts in the Gulf of Aqaba just off the Egyptian shore, he knew that Mt. Sinai had to be across the Gulf in Arabia.

17. Since the Biblical account tells how the people arrived at Mt. Sinai after they crossed the Red Sea, and since the Gulf of Aqaba separates the Sinai Peninsula (Egypt) and Saudi Arabia, there remains little doubt that Horeb/Sinai have to be much further east than the Sinai Peninsula.

18. Which specific mountain will meet all the qualifications of the biblical account?

19. Jebel el Lawz is the perfect candidate since it is the highest peak in the entire NW Saudi Arabian region. 

20. This peak was in a mountain range with numerous wide wadis, or canyons, within it which would have provided enough acreage for a tremendous number of people, along with their flocks and herds, to camp "within" the area and have the protection of the mountains all around them. 

21. If this mountain is indeed the true Mt. Sinai, there should to be archaeological evidences which would prove it beyond a reasonable doubt. 

a. The first thing people have noticed when they see Jebel el Lawz is that the high peak of the mountain range was distinctly black and looks like it is made of coal.

b. It looks exactly as if the top portion of the entire top of the Lawz mountain had been evenly scorched. Ex. 19:18 

c. Exodus 19:12 contains the command to set the mountain off with boundary markers to avoid any trespass.

d. The area of the "holy precinct," the section Moses was directed by God to enclose in "bounds" at the foot of the mountain, is enclosed by huge, 18 foot diameter round columns.

e. These cannot be seen except upon close examination because over the intervening 3,400 years, soil and rock has accumulated around them raising the ground level. 

f. Today, only the tops of a few can be seen, sticking up through the ground just a few inches.

g. Their construction is as follows: the outer wall, constructed of brick-sized rocks, is 18 foot in diameter; and the construction is similar to large Egyptian columns.

h. In archaeology, there are three things which are usually present in an archaeologically important site—first, of course, is physical evidence; second, is ancient inscriptions in the area, identifying or connecting the particular discovery with the area; finally, and very importantly, are the study of local traditions passed down through the natives of the region.

i. The local Bedouins in that area call the mountain "Jebel Musa Henna," when they are at Jebel el Lawz, referring to this mountain as "Moses" mountain.

j. On the face of the mountain, as looking from outside the Holy Precinct, there extends the evidence of an ancient river or brook, that originated high in the mountain.

k. The waters issued forth, spilling down through the southern part of the holy precinct, turning east and flowing to the edge of the boundary markers, then turning and flowing north.

l. The path is still visible today and the biblical account tells of this in Deut. 9:21

m. There are petroglyphs on the altar which is located east of the holy precinct—in fact, from the top of the mountain, looking down toward the sacred area, this altar is almost directly straight ahead. 

n. However, it is perhaps a mile or more from the base of the mountain and as we read the Biblical account of the event, we can see that this site fits the description given perfectly.  Ex. 32:15ff

o. If one stands just outside the boundary columns and looks directly west into the Holy Precinct, near the foot of the mountain to the left is an altar made of uncut stones.  Ex. 20:25

p. Again, the altar fits the Biblical description; the stones are natural in shape—no tool has been used to shape its stones. It has no steps—Moses could easily make the offerings upon it when he stood behind it, which would have him facing the congregation.

q. Exodus 24:4 contains a reference to 12 pillars being set up by Moses; these were one piece stones that Moses erected and were not constructed out of numerous rocks fit together. 

r. Once again, in the Holy Precinct, to the far right and near the front, (looking westward into the area) there is a semicircle of 12 large granite boulders, about 6 feet wide and 9 feet tall (this is an estimate based on the drop in ground level). 

s. These are, like the 18-foot diameter boundary columns, covered by alluvial soil, washed into the area by seasonal showers and only the tops are visible.

t. Just over the western side of the mountain range, opposite the Holy Precinct, there is an area which features an incredible, 5-6 story rock perched upon a hill that is about 200 feet high. 

u. This rock is split through the middle and displays the pattern of water erosion and evidence that numerous streams came forth in several directions. Ex. 17:6

v. About 200 yards from this rock is another altar, similar in construction to the one in the Holy Precinct. Ex.17:15
w. Note also that the distance from the traditional Sinai to Kadesh Barnea is about a day’s walk, while Deut. 1:2 states that it is eleven days, indicating that it must be much farther away.

22. It was at this mountain that an angel of the Lord appeared to Moses.
23. Stephen uses an anarthrous construction to translate the Hebrew hA'hy> %a;l.m; (mal ‘ak yehowah—angel of YHWH) who was not an angel at all but was a preincarnate appearance of God the Son.

24. It is easily documented that the Angel of YHWH is YHWH.  Gen. 16:7-11, 22:11-15; Ex. 3:2-6; Jud. 2:1

25. The sight that attracted Moses’ attention and caused him to make a detailed inquiry was that of a thorn or bramble bush that was on fire but was not being consumed by the flames.

26. The fire is clearly a theophany; God appearing in a form that indicates some aspect of His essence.

27. The burning bush is a phenomenon that defies the physical laws of nature and as such is used to teach Moses an object lesson about the Jewish survival in spite of anti-Semitism.

28. Just as the fire did not consume the bush, the nation cannot be destroyed by persecution since the essence of God is on the line due to His promises to Abraham and the patriarchs.

29. As Moses contemplated this miraculous vision and moved closer to inspect it more carefully, the Lord speaks to him from the midst of the fire.

30. Stephen does not follow the account of this incident, which is recorded in Exodus 3:1-12, reversing the order of the statements to draw attention first to the fact that this was the God of Moses’ ancestors, bringing the promises to the patriarchs to mind immediately.

31. The story continues in the manner that is typical of a theophany; it describes the initial revelation of God, the reaction of fear and dread from the one who sees it, and the divine reassurance

32. Moses became so frightened at what he saw and heard that he did not dare to continue the investigation of the burning plant.

33. God commands him to remove his footwear since the place was holy ground.
34. What makes anything or place holy is not the place itself; it is only the association with God that makes anything “holy”.

35. We recognize that there is true holiness, something that is a possibility for moral creatures only, and ritual holiness, things called holy due to their association with God.

36. This is the only time in the bible that the term holy ground is used and it is quite ironic that this holy ground is not in Israel at all!

37. The command to Moses to remove his shoes is designed to impress on him that God demands to be treated in a particular fashion by those who approach Him.

38. Moses, who in the past had been quite impulsive, needs to recognize that God has a particular time, place, manner, method, etc. of doing things and that He sets the tone for every aspect of His plan.

39. Moses is to recognize that human intelligence, resources, wisdom, etc. are no more necessary to God’s plan than Moses’ shoes.

40. God informs Moses that He is quite cognizant of His people and stresses His omniscient view of history, employing the Hebrew idiom that stresses certainty, seeing I saw.
41. He employs two anthropomorphisms to denote omniscience, seeing and hearing.
42. The statement in verse 34 that I have come down, which is an anthropomorphism for omnipresence, confirms that the angel of the Lord in the midst of the burning plant is the Lord Himself.

43. God makes it very plain to Moses that He Himself is going to rescue His people, bringing them out of the suffering that has been inflicted on them by the Egyptians.

44. He also makes it quite clear that He intends to send Moses back to Egypt to be a part of this great deliverance.

45. Stephen merely hits the high points of this incident, not detailing the precise things God said in Exodus 3:8-10; nor does he detail Moses’ objection in 3:11

46. Summary of events contained in Exodus 2-4:

a. Moses leaves Egypt after his murder of the Egyptian; however, his departure was not based on fear but on faith in God’s word.  Ex. 2:15; Heb. 11:27

b. He relocates to Midian, meets Jethro/Reuel and marries his daughter, Zipporah.  Ex. 2:21

c. He has a son whom he names Gershom to reflect his foreign status.  Ex. 2:22

d. Although the pharaoh, Amenemhet III died, the oppression was continued under the 13th dynasty of Egypt for another 34 years.  Ex. 2:23

e. He lives in Midian for forty years and works for his father-in-law.  Ex. 3:1 CF  7:7

f. The Lord appears to him in the theophany of the burning bush on the western side of the Arabian Peninsula at Mount Horeb/Sinai.  Ex. 3:1-6

g. The Lord informs Moses that the time has come to deliver the children of Israel and that Moses is going to be His agent.  Ex. 3:7-10

h. Based on his view of his own inadequacy, Moses objects; the first of four objections he will offer.  Ex. 3:11 cf  Num. 12:3

i. God assures him with a sign.  Ex. 3:12

j. Moses, anticipating a challenge from the people based on his previous dealings with them, asks how God wishes to be introduced.  Ex. 3:13

k. This second objection is based on the people’s ignorance of the Divine essence.

l. God responds with His only personal name, Jehovah/YHWH, the self-existent one, identifying Him with Abraham, Isaac and Jacob.  Ex. 3:14-15

m. God promises Moses success, but explains the opposition that will come from Pharaoh.  Ex. 3:16-19

n. He informs Moses that Egypt will be devastated by His power and the Israelites will leave Egypt a wealthy people.  Ex. 3:20-22

o. Moses’ third objection relates to the fact that people will reject his leadership.  Ex. 4:1

p. God responds with two signs and a promised third.  Ex. 4:2-9

q. Moses offers his fourth objection, a feigned lack of eloquence.  Ex. 4:10 CF Acts 7:22

r. This response angers the Lord and He defends Himself and then condescends to make Aaron the speaker.  Ex. 4:11-17

s. Moses departs Midian and returns to Egypt.  Ex. 4:18-20

t. He receives his final instructions from God as to how to handle pharaoh.  Ex. 4:21-23

u. Moses’ failure to comply with the ritual of circumcision is met with severe Divine discipline.  Ex. 4:24

v. He had refused based on the objections of Zipporah and opted for peace in the household rather than application of doctrine.

w. Since he became deathly ill, she had to perform a ritual she viewed as repugnant, indicative of her negative volition to doctrine.  Ex. 4:25-26

x. Moses responds by sending her back to her father in Midian.  Ex. 18:2

y. Aaron is instructed by the Lord to meet Moses and they inform the sons of Israel as to God’s plan.  Ex. 4:27-31

z. The people are initially receptive, based on the intensity of their suffering and the two overt miracles, but not ultimately positive to the various aspects of God’s will.  Ex. 4:31

7:35 "This Moses whom they disowned, saying, 'WHO MADE YOU A RULER AND A JUDGE?' is the one whom God sent to be both a ruler and a deliverer with the help of the angel who appeared to him in the thorn bush.  {ou-toj (a-dam-s)--o` Mwu?sh/j (n-am-s)--o[j (apram-s)--avrne,omai (viad--3p) when used of a question, to deny; when used of a claim to refuse or disown, of people, to deny or repudiate--ei=pon (vpaanm-p)--ti,j (aptnm-s)--kaqi,sthmi (viaa--3s) to appoint or put in charge su (npa-2s)--a;rcwn (n-am-s) leader or ruler--kai, (cc)--dikasth,j (n-am-s) 2X, 7:27,35 a judge, one who pronounces a verdict-- ou-toj (apdam-s) this man--o` qeo,j (n-nm-s)--avposte,llw (vira--3s)--kai, both--a;rcwn (n-am-s)--kai, (cc)--lutrwth,j (n-am-s) one who sets slaves free, an emancipator, a liberator or deliverer--su,n (pd)--cei,r (n-df-s)--a;ggeloj (n-gm-s)--o` o`ra,w (vpapgm-s)--| auvto,j (npdm3s)--evn (pd)--h` ba,toj (n-df-s)}
7:36 "This man led them out, performing wonders and signs in the land of Egypt and in the Red Sea and in the wilderness for forty years.  {ou-toj (apdnm-s)--evxa,gw (viaa--3s) to lead or bring out--auvto,j (npam3p)--poie,w (vpaanm-s)--te,raj (n-an-p)--kai, (cc)--shmei/on (n-an-p)--evn (pd)-- gh/ (n-df-s)--Ai;guptoj (n-df-s)--kai, (cc)--evn (pd)--evruqro,j (a--df-s) 2X, Red--qa,lassa (n-df-s) a large body of water, a sea--kai, (cc)--evn (pd)--h` e;rhmoj (ap-df-s)--e;toj (n-an-p)--tessera,konta (a-can-p)}
Exposition vs. 35-36

1. The narrative style of chapter seven is dropped at this point and we are given a series of statements about Moses.

2. Stephen uses emphatic repetition to draw even more attention to Moses, employing the word ou-toj (houtos—this) five times in vss. 35-39.

3. This serves two purposes:

a. To inform his listeners and accusers that there is no truth to the charge that he has been speaking against Moses.

b. To draw an obvious parallel between the Exodus generation and their treatment of Moses and this generation and their rejection of Christ.

4. The comment that the man made to Moses was indicative of the general feeling of the Hebrews at that time.  Ex. 2:14

5. They rejected Moses as being any kind of leader or judge over them.

6. However, Stephen states that God had indeed sent him to be a ruler and deliverer for the nation.

7. Moses was not sent without help in his mission to deliver the Hebrew slaves from their plight in Egypt.

8. The angel who appeared to him in the thorn bush, God the Son, made it clear that He was going to be actively involved in delivering His people.  Ex. 3:8,12

9. In fact, it was not Moses who delivered the people at all, it was God working in and through him in order to accomplish this great emancipation.  Ps. 78:35

10. Moses is the only person who is actually called a redeemer; however, the parallel between Moses and the ultimate deliverer is obvious.

a. Moses was sent to physical slaves; Jesus was sent to spiritual slaves.

b. The power of God was evident in the life of Moses; the power of God was evident in the life of Christ.

c. Moses’ generation rejected him; Christ’s generation rejected Him.

d. Moses set the Jews free physically; Christ sets people free spiritually.

e. Moses performed miracles to validate his claims; Jesus performed miracles to validate His claims.

11. Although the Jews tended to reject Moses, God chose him as his agent and sent him to the nation with His authority.  

12. The actual exodus out of Egypt did not occur until Moses had performed 10 separate miracles in the land of Egypt.  Ex. 5-12

13. The miracles each demonstrated a public manifestation of the power of God.  Ex. 9:16

14. Second, these plagues were a manifestation of Divine wrath on Pharaoh and the people of Egypt for their oppression of the Hebrews.

15. Third, they were a judgment from God on the gods (demons) that the Egyptians worshipped.  Num. 33:3-4

16. Fourth, they served as a tool by which other nations of the ancient world were evangelized for several generations.  Josh. 2:8-11, 9:9

17. These plagues were also a warning to any other nation that would curse the Hebrews, validating the promise given to Abraham.  Gen. 12:3

18. The plagues are divided into three groups of three plagues, with the first two in each group being introduced by a warning and the third in each series coming without warning.

19. The tenth plague is separated from the others due to its special nature and relationship to the concept of redemption.

20. The plagues begin with minor inconveniences and continue to escalate until the final plague brings the death of Egyptians.

21. The plagues occurred as follows:

a. The Nile turned to blood.  Ex. 7:14-25

b. Frogs swarm during the daytime.  Ex. 8:1-7

c. Gnats or lice cover the population.  Ex. 8:16-19

d. Swarms of insects.  Ex. 8:20-24

e. Curse on the livestock.  Ex. 9:1-7

f. Boils on animals and people.  Ex. 9:8-12

g. Hail and lightning.  Ex. 9:13-26

h. Plague of locusts.  Ex. 10:12-20

i. Darkness.  Ex. 10:21-23

j. Death of the first-born.  Ex. 11:1-6, 12:29-30

22. The demon-possessed magicians of Egypt, led by Jannes and Jambres duplicated the first three plagues.  IITim. 3:8

23. This is evidence that Satan can counterfeit supernatural events through his agents, those involved in various forms of demon worship, magic, etc.

24. After the third plague, the following plagues only occurred in the land of Egypt with the land of Goshen where the Hebrews resided being exempted.  Ex. 8:22-23

25. The following is a list, definitely not complete, of the gods (demons) that the Egyptians worshipped.

a. Amon - "the Hidden One” The Theban king of the gods & "that which is hidden".

b. Ammut - "Dead-Swallower” The monster who ate the heart of those unworthy of eternal life.

c. Anubis - "the Royal Child” The jackal-god of mummification & embalming.

d. Apep- The serpent who daily tried to destroy the sun.

e. Aten- The disk of the sun.

f. Atum - "the Complete One” The god of the setting sun and a form of Re.

g. Bastet - "Devouring Lady” The cat-goddess of the home & sunlight.

h. Bes- The dwarf-god of music, dancing & warfare.

i. Geb - "Earth” The god of the earth & he was the husband of the sky.

j. Hapi - "Runner” The god of the Nile.

k. Hathor - "House of Horus” The cow-goddess of love, music & women.

l. Horus - "High, Above” The falcon-god of the sun & the Pharaohs.

m. Isis - "the Throne” The goddess of magic & widow of Osiris.

n. Khensu - "Traveler” The Theban god of the moon.

o. Khepera - "He Who Comes Into Being” The beetle-god of the rising sun.

p. Khnemu - "Protector/Enricher" The Elephantine god of the Nile & the Inundation.

q. Ma'at - "Truth” The goddess of order & truth.

r. Montu - "Nomad” The Egyptian god of war.

s. Neith - "One Who Is” The goddess of war & weaving.

t. Nut - "Sky” The goddess of the sky & mother of Osiris & Isis.

u. Osiris - "He Sees the Throne” The god of agriculture & the afterlife; was murdered by Seth.

v. Re/Ra- "Sun” The creator god of the sun.

w. Satet - "One Who Shoots (Arrows)” The Elephantine goddess of the Nile floods                                        & fertility.

x. Sekhmet - "Powerful Female” The lioness goddess of war & destruction.

y. Seth - "To Dazzle” The god of thunder & storms who murdered his brother Osiris.

26. The 10 plagues demonstrated the power of God and the complete inability of the Egyptian gods to withstand that power or deliver their worshippers from it.

27. Following their departure from Egypt, the next place which God worked His signs and wonders through Moses was the Red Sea.  Ex. 14:1ff

28. The Red Sea refers to the entire body of water that is located between modern Egypt, Sudan and Ethiopia and the Arabian Peninsula.

29. The two narrow fingers on the northern end of the Red Sea are known as the Gulf of Suez and the Gulf of Aqaba.

30. Traditionally, the Gulf of Suez has been viewed as the site of the Red Sea crossing, but archaeological discoveries, coupled with a careful examination of the Biblical account indicates that it actually occurred at the Gulf of Aqaba.

a. We are told that the Israelites left Egypt the very same night in which the first-borns of Egypt were killed.  Ex. 12:31ff.

b. Since Egypt borders the Gulf of Suez on its entire western side, this means that they could not have been west of the Gulf of Suez.

c. The eastern portion of the Sinai Peninsula would qualify for being out of Egypt proper.  Ex. 13:18, 14:11

d. The normal route to Palestine would be via the way of the Philistines, but God took them by way of the longer southern route.  Ex. 13:17

e. They were instructed to leave the normal route and then traveled through a wadi, a wide mountain gorge that appeared to close them in.  Ex. 14:2-3

f. From there, they arrived at a beach that was large enough for the entire group to camp.  Ex. 14:9

g. The Wadi Watir leads to a wide expanse of beach on the West Side of the Gulf of Aqaba, modern Nuweiba.

h. Exactly how long the journey took is not stated, but it is clear that it was made with great speed.  Ex. 19:4 cf IISam. 1:23

i. In 1967, Moishe Dyan marched his troops from Nuweiba to a spot near ancient Succoth and they completed the trip in 6 days although they camped every night along the way.

j. The sons of Israel did not stop to camp at all, and were likely in fear of Egyptian reprisal, so a period of less than six days is entirely reasonable.  Ex. 13:21

31. Having identified the proper route and the place of crossing, we will now deal with the miracle of the actual Red Sea crossing.

32. The biblical facts are as follows:

a. They crossed an area of water called the great deep, mighty waters, and the depths.  Isa. 51:10, 43:16, 63:12-13

b. The Gulf of Aqaba is listed on British seafaring charts as having a depth of 5000 feet, with a shoreline that drops off at a slope of some 45 degrees.

c. Next, we are told that there existed a path in the middle of this great depth.  Ps. 77:19; Isa. 43:16

d. At the very point of Nuweiba, the deep trench is spanned by an underwater land bridge, estimated at 1000 yards in width.

e. From the beach it slopes downward at a mere 6 degrees and moves to a depth of about 1000 feet and reemerges on the Arabian peninsula.

f. The Lord divided the waters of the Sea by means of a strong east wind.  Ex. 14:21

g. To move water at that rate and to that depth, a mega-hurricane would have been necessary.

h. If that wind was so strong that it produced a wall of water 1000 feet high, how could the Israelites have pushed into it with women and children?

i. The Bible states that the waters eventually stood up without the wind!  Ex. 15:8

j. The word translated congealed (Heb.  aP'q' qapa’) is used 4 times and means to thicken, to condense, to become more dense.  Ex. 15:8; Job 10:10; Zeph. 1:12; Zech. 14:6

k. In other words, the strong wind eventually froze the water so that it became two icy walls hemming in the bridge on either side.  Ex. 14:22, 15:8; Ps. 78:13

l. Two minor examples of this phenomenon are seen

· In a certain part of the hot Iranian desert, villagers have built 2 parallel stone walls close together, through which the wind will blow. Then, toward night, as the temperature drops, they pour water on the ground between the walls. The night wind freezes the water and provides natural refrigeration.

· In the U.S.A., along the Arizona Interstate 40, south of Flagstaff, road signs point to "Ice Caves".  Here, where water has seeped down a mountain into a natural tunnel and the wind blows through, in this hot desert country the water is turned to ice. Pioneers used these ice caves to refrigerate food.

m. Without belaboring the point, the crossing would have taken between 3-7 hours depending upon how one calculates the width of the column and the number of animals, etc.

1. Width of column between 2500-3000 feet.

2. Allowing 5 feet per person, between 500-600 abreast.

3. Moving at 3 miles per hour (bear in mind that they are scared and in a big hurry to get to the other side) the 8-mile trip takes nearly 3 hours.

4. With a distance of 5 feet between rows, there would have been between 3300-4000 rows.

5. Allowing for some of them to have animals, carts, etc, the column would have been approximately 10 miles in length.

6. The front row would be arriving on the other side just before the last rows were departing.

n. If the wind began at sundown and blew until midnight, they could have completed the trip easily before daylight.

33. Just at sunrise the Lord removed the impeding pillar of fire and cloud and the Egyptians rushed headlong into the path the Israelites had just taken.  Ex. 14:27-27

34. Since they were moving with chariot speed and not nearly as numerous as the Hebrews, it is reasonable to conclude that they were moving many times faster than their quarry and could easily have traveled half-way in 30 minutes.

35. Their end is recorded in Exodus 14:26-28.

36. The final portion of Acts 7:36 deals with the fact that Moses was attested to the nation by virtue of other miracles that were done over the following forty years as the Jews wandered in the wilderness.

37. The forty-year period in view is the time from the Exodus until the conquest of Canaan.  1445-1405 BC.

38. During the first year following the Exodus, Moses performed several miracles that are to be included.

a. The waters at Marah.  Ex. 15:23-25

b. The manna.  Ex. 16:1ff

c. The quail.  Ex. 16:13

d. Water from the rock.  Ex. 17:1ff

39. At Kadesh-barnea, as per God’s instructions, Moses sent out 12 men to reconnoiter the region and bring back a preliminary report.  Num. 13:1-20

40. The checked the land out and returned 40 days later with contradictory reports.  Num. 13:25-33

41. In spite of all that these people had witnessed in Egypt, at the Red Sea, during the previous year, they refuse to believe that God is for them and is going to give them the land as He had said.  Num. 14:1-3

42. They attempt to organize a rebellion to overthrow Moses and return to Egypt.  Num. 14:4

43. Moses intercedes for the nation, despite their rejection of the Lord and his own leadership, and God determines not to destroy them all.  Num. 14:11-19

44. God makes it plain that the unbelief of the people will cause that entire generation to die in the wilderness and they will not see the blessing of living in Canaan.  Num. 14:20-35

45. Upon hearing their sentence, the masses defy God once again and manifest the fact that they simply do no believe His word.  Num. 14:39-45

46. During the next forty years, they wander around the Arabian peninsula and various disasters overtake and kill the Exodus generation.

a. The rebellion of Korah.  Num. 16:1-35

b. The plague on the complainers.  Num. 16:41-50

c. The fiery serpents.  Num. 21:5ff

d. Intermarriage with Midianites.  Num. 25:1-9

47. Hebrews 3:7-19 makes it explicit that the spiritual problem of that entire generation was their refusal to believe the Word of the Lord when they heard it.

48. A summary of the events and travels that occurred during that forty-year period are recorded in Numbers 33.

49. It was during this period that Moses committed the sin that would ultimately cost him the right to enter into Canaan.  Num. 20:7-13

50. All these historical events document that:

a. Moses was clearly attested by God by the signs and miracles he did.

b. Moses never spent one minute in the “holy land”.
51. Again, the emphasis on location is not to be missed; everything in verse 36 was done in Egypt, at the Red Sea, and in the wilderness, far from the land they now so dogmatically defended
7:37 "This is the Moses who said to the sons of Israel, 'GOD SHALL RAISE UP FOR YOU A PROPHET LIKE ME FROM YOUR BRETHREN.'  {ou-toj (apdnm-s)--eivmi, (vipa--3s)--o` Mwu?sh/j (n-nm-s)--o` ei=pon (vpaanm-s)--o` ui`o,j (n-dm-p)--VIsrah,l (n-gm-s)--o` qeo,j (n-nm-s)--avni,sthmi(vifa--3s)--su, (npd-2p)--profh,thj (n-am-s)--w`j (cs)--evgw, (npa-1s)--evk (pg)-- o` avdelfo,j (n-gm-p)--su, (npg-2p)} 

7:38 "This is the one who was in the congregation in the wilderness together with the angel who was speaking to him on Mount Sinai,  {ou-toj (apdnm-s)--eivmi, (vipa--3s)--o` (dnms+)--gi,nomai (vpadnm-s)--evn (pd)--h` evkklhsi,a (n-df-s) with or among..used to denote company--evn (pd)--h` e;rhmoj (ap-df-s)--meta, (pg)--o`  a;ggeloj (n-gm-s)--o` lale,w (vppagm-s)--auvto,j (npdm3s) --evn (pd)--to o;roj (n-dn-s)--Sina/ (n-dn-s)}  and who was with our fathers; and he received living oracles to pass on to you.  {kai, (cc)--o` path,r (n-gm-p)--evgw, (npg-1p)--o[j (aprnm-s)-- de,comai (viad--3s) to accept or receive, with the idea of a welcome reception--lo,gion (n-an-p)-- za,w (vppaan-p)--di,dwmi (vnaa)--evgw, (npd-1p)}
Exposition vs. 37-38

1. This verse begins with the third of the five times that Stephen uses the demonstrative pronoun to refer to Moses.

2. The tone of Stephen’s speech has become more tense, starting from the rather placid historical narrative of verses 2-34 and moving to the more strident statements here and finally culminating with a harsh attack in verse 51ff.

3. Moses, the man who had been attested to the nation with a multitude of signs and wonders, had taught the people that he would not be the last representative sent to the nation.

4. Indeed, there would arise after him a super prophet, much like him but demanding greater obedience.  Deut. 18:19
5. While there was much confusion that existed regarding this prophet, we know him to be none other than the Messiah.  Jn. 1:21,25, 7:40-41

6. The passage in Deut. 18:15,18-19 was cited by Peter in Acts 3:22, and very likely was an early favorite among those who recognized Jesus as the fulfillment of the prophecy.

7. In a nation that revered Moses, any audience would surely recognize that Moses’ words carried an enormous weight; or should.

8. The stress in the Hebrew text and in the Greek of Acts is on the prophet, that term beginning the sentence in each case.

9. The clear force of the prophecy is that God would raise up (i.e. bring on to the scene of human history) a prophet from among the humanity of the Jews, stressing the divine sanction that this MAN would enjoy.

10. While Stephen does not quote the entire passage, omitting the section that stressed the necessity of an obedient ear to this prophet, there can be little doubt that his audience was not intimately familiar with the verse and could probably quote it easily.

11. In the first century AD, Judaism generally looked for a messiah who would in some way be like Moses.
a. The inclusion of this passage in five of the texts discovered in Qumran highlights this fact.

b. Many of the claimants to messiahship attempted to validate their claims by reenacting the experiences of Moses.

c. According to Josephus, most of the revolutionary movements of the first century displayed the stereotyped feature of the leader calling for a new exodus into the wilderness.

d. The Theudas mentioned in Acts 5:36 led his followers to the Jordan and promised to part the waters, obviously for the journey into the desert.

e. It is not surprising that the people debated whether John the Baptist might be the promised second Moses by virtue of his appearance in the wilderness.

f. The Samaritans spoke of a restored Moses and used Deut. 18:15 to support this contention.

12. Since this concept was generally in accord with the Jewish eschatological expectations of that time, like Peter before him Stephen expected his argument to be convincing.

13. Far from deprecating Moses, Stephen points out that he is intimately familiar with Moses’ words and actions.

14. He makes it plain that even Moses did not limit the divine revelation or the redemptive plan of God to himself and the confines of the Mosaic Law, thus implying that if Stephen himself were guilty of speaking against Moses, so was Moses.

15. Verse 38 begins with a statement to the effect that Moses was personally present with the congregation in the desert.

16. For Jewish listeners who revered Moses, this would form the climax to the life of Moses as he gathered the people together at Sinai and provided for them the law, the living words of God.

17. The term congregation, the same term translated church in other passages, is used in a non-technical sense of a group of individuals assembled for any purpose.

18. Again, the emphasis is on location, this all occurred in the wilderness, on the Arabian Peninsula, far from the “Holy Land”.

19. Verse 38 references the fact that an angel was speaking to Moses on Mount Sinai, a detail not mentioned by the Old Testament.

20. All the references in the Old Testament indicate that it was God Himself who spoke to Moses on the mountain.  Ex. 19:18,20, 20:21

21. However, in the New Testament we are told that the Mosaic Law was established through angels and by means of a mediator, Moses.  Acts 7:53; Gal. 3:19; Heb. 2:2

22. The important point that Stephen is making is that the Mosaic Law was given at Mount Sinai and not in the land.

23. Further, his description of the Law as living oracles emphasizes his very high concept of the Mosaic Law, refuting any charges that he was speaking against Moses.

24. While they accused Stephen of altering the customs which Moses handed down, the reality from Stephen’s perspective is that these “customs” are the living words of God.

25. The Jews of the Exodus generation enjoyed the leadership of Moses, the personal presence of God, angelic intermediaries, the living words of God, multitudes of miracles, signs and wonders, and all this outside the land.

26. One would think that all this would be sufficient for spiritual matriculation but, as we shall see, sadly it was not.

7:39 "And our fathers were unwilling to be obedient to him, but repudiated him and in their hearts turned back to Egypt,  {o` path,r (n-nm-p)--evgw, (npg-1p)--ouv qe,lw (viaa--3p)--gi,nomai (vnad)--u`ph,kooj (a--nm-p) 3X, lit. to hear under..obedient, submissive--o[j (aprdm-s) --avlla, (ch)--avpwqe,omai (viad--3p)  6X, same as vs. 27, to push aside, to drive off or thrust away--kai, (cc)--stre,fw (viap--3p) to turn or turn around--evn (pd)--h` kardi,a (n-df-p)--auvto,j (npgm3p)--eivj (pa)--Ai;guptoj (n-af-s)}
7:40 SAYING TO AARON, 'MAKE FOR US GODS WHO WILL GO BEFORE US;  {ei=pon (vpaanm-p)--o` VAarw,n (n-dm-s)--poie,w (vmaa--2s)--evgw, (npd-1p)--qeo,j (n-am-p)--o[j (aprnm-p) --proporeu,omai (vifd--3p) 2X, only by Luke, to go or proceed before, to lead or show the way-- evgw, (npg-1p)}   FOR THIS MOSES WHO LED US OUT OF THE LAND OF EGYPT-- WE DO NOT KNOW WHAT HAPPENED TO HIM.'  

{ga,r (cs) o`  Mwu?sh/j (n-nm-s)--ou-toj (a-dnm-s)--o[j (aprnm-s)--evxa,gw (viaa--3s)--evgw, (npa-1p)--evk (pg)--gh/ (n-gf-s)--Ai;guptoj (n-gf-s)--ouv (qn) --oi=da (vira--1p)--ti,j (aptnn-s)--gi,nomai (viad--3s)--auvto,j (npdm3s)}
7:41 "And at that time they made a calf and brought a sacrifice to the idol, and were rejoicing in the works of their hands.  {kai, (ch)--evn (pd)--h` h`me,ra (n-df-p)--evkei/noj (a-ddf-p)--moscopoie,w (viaa--3p) 1X, to form something into the image of a calf--kai, (ch)-- avna,gw (viaa--3p) of movement from a lower point to a higher, to lead up, to bring up--qusi,a (n-af-s) a sacrifice, what one offers to a god--o` ei;dwlon (n-dn-s) a form or copy or figure; an object resembling something, a representation of a god--kai, (cc)--euvfrai,nw (viip--3p) passively of social and festive merrymaking, to be merry, to enjoy oneself, to be jubilant--evn (pd)--to e;rgon (n-dn-p)--h` cei,r (n-gf-p)--auvto,j (npgm3p)}
Exposition vs. 39-41

1. Stephen now moves on to document his contention that the rejection of Moses some forty plus years earlier by the offending Hebrew was indicative of the attitude of the nation as a whole.

2. This rejection is all the more flagrant, considering the fact that all the attesting wonders and signs that had occurred in Egypt should make such an event unthinkable.

3. Further, the Red Sea crossing was a miracle of the highest order, providing deliverance for the Jews when it appeared that all was lost.

4. Finally, during the course of the next forty years, God continued to manifest His obvious pleasure with Moses by means of other assorted miracles.

5. Since it must have been clear to that generation that God was with Moses (a point that Stephen’s accusers would not have argued) how can one justify a group of people who rejects God’s appointed leader for them.

6. During the second sermon of Peter in Acts 4:22-26, Peter emphasized the fact that these men were the sons of the prophets whom God desired to bless through the new Moses.

7. Stephen sees his hearers as the sons of the prophets who reject Moses and killed the prophets.  Acts 7:35-39, 51-53

8. Stephen makes the correct doctrinal assessment of their spiritual problem when he says that they were not willing to be obedient to him.
9. The issue is that generation’s volitional response to one who was obviously sent to them by God, attested to them by means of various dramatic miracles and signs, and provided for them living words.
10. The parallel with Jesus of Nazareth could not be any more obvious.

11. The events of the Exodus and those that followed are typological in nature and quite instructive concerning redemption and the Ph2 plan of God for believers.

a. The Jews represent the human race.

b. Their captivity to Egypt came about through no fault of their own; one with superior “wisdom” exploited them.  Ex. 1:10; Gen. 3:1

c. After the initial fall from grace, all Hebrews were born into captivity, just as the human race is born into spiritual captivity as slaves following the fall of Adam.  Deut. 6:21; Rom. 6:17,20

d. The plight of the Hebrews was such that only God Himself could provide deliverance; just as He is the only one who can free mankind from spiritual death under the sin nature.  Ex. 3:8; Eph. 2:1

e. The final deliverance was actually accomplished by the power of God, but required the death of an innocent substitute.  Ex. 12:1-13; IPet. 1:18-19

f. The blood of the animal providing a type for the spiritual sacrifice of Christ.  See Doctrine of the Blood
g. God’s plan for the Jews did not end with the deliverance from Egypt; it was merely the beginning of it.

h. Even so, the plan of God for the believer does not end at salvation; it begins there.

i. Egypt represents the cosmos; life in the Devil’s world under the tyranny of Satan, the STA and spiritual death.

j. Canaan represents the Ph2 place for the believer; the promised land, life under the grace of God, the filling of the Holy Spirit and Bible doctrine.  Ex. 3:8; Jn. 8:31-32, 10:10; Rom. 6:22

k. God’s actions in delivering the Hebrews and bringing them to the place of blessing are contingent upon His veracity, love and power.  Deut. 7:8, 9:26

l. Once they occupied the land, the doctrine of separation was crucial to maintaining their unique position before God.  Lev. 18:3

m. The actual conquest of Canaan involved cooperation of the Jews with God in the military actions necessary to take the land.  Num. 32:32; Eph. 6:10ff; IICor. 10:3-5

n. The Jews did not conquer all the land at one time but moved ahead as they were instructed and able.

o. Even so, the believer does not arrive at spiritual maturity in a quick and decisive step but must move ahead patiently and consistently.  Heb. 12:1

p. Throughout the New Testament the Exodus generation stands forth as a negative example of how to approach God and His plan.  ICor. 10:1-11; IICor. 3:14; Heb. 3:7-19

12. The obvious reality is that in order for one to arrive at Canaan and enjoy the blessings of that place, they must be willing to depart from Egypt and not turn back.

13. However, the Exodus generation refused the leadership of Moses and thrust him away, just as they had done in a small way some forty years earlier, and in their hearts turned back to Egypt.  Acts 7:39, 27

14. Their overt rejection of Moses and his position as leader was a direct result and manifestation of their internal desire to return to Egypt.

15. Why would a people who had been enslaved and abused desire to return to the place that had treated them so cruelly?

16. The first indication that they possessed this attitude was seen at the Red Sea.  Ex. 14:10-12

17. That incident was clearly motivated by fear.

18. The next incident is found in Exodus 16:1-3 and was motivated by an apparent lack of living grace--specifically food.

19. The third incident that manifested their inner desire to return to Egypt was similar to the second but was motivated by a lack of water.  Ex. 17:1ff

20. The essential incident that truly demonstrates their desire to return to Egypt is the incident at Kadesh in which they manifest their true desire for personal security and safety above whatever God can offer in Canaan.  Num. 14:1-4

21. All these incidents have one factor common to them, the failure to believe God and take Him at His word.  

22. In fact, this is noted by the author of Hebrews as being the ultimate reason that this generation failed spiritually.  Heb. 3:19, 4:2

23. While Egypt possessed everything that was necessary for human existence, food, clothing, water, and even religion, it was a place of spiritual bankruptcy.

24. The Hebrews were more than willing to trade their freedom for security, a feature that has been observed among the human race on many occasions.

25. They were willing to trade their relationship and place of blessing with the unseen God of heaven for the security, food, religion and slavery and spiritual darkness of Egypt.

26. The incident in verse 40 is found in Ex. 32:1ff.

a. Moses had gone to the top of the mountain and was absent for a period of forty days.  Ex. 24:18

b. He had left Aaron and Hur in charge during his absence.  Ex. 24:14

c. According to Ex. 19:1 the people arrived at Mt. Sinai some 60-90 days following their departure from Egypt.

d. Adding the period of time mentioned in Ex. 19:11 and the 40 days of Ex. 24:18, this gives a figure of 105-135 days since the departure from Egypt.

e. The people manifested their impatience with Moses’ apparent delay.  Ex. 32:1

f. This is completely unprincipled in light of the fact that Moses has gone to the mountain at their request!  Ex. 19:16, 20:18-19

g. They demand Aaron to fashion a visible god for them who will lead them on the way.

h. They immediately revert to the mentality that governed Egypt, where gods were represented as having animal heads and bodies, and desire a visible god whom they can worship.

i. Their complaint was that they did not know what had happened to Moses, a manifestation of the fact that they had rejected him mentally.

j. It must be noted that the people did not request a calf; that appears to have been Aaron’s own idea.  Ex. 32:4

k. Whether or not this was inspired by the god Nut, Egypt’s “Celestial Cow”, cannot be proven completely.

l. Certainly, we do know that the Egyptians worshipped the Apis bull from early times--the bull being a manifestation of Osiris, “the lord of heaven”.

m. Aaron instructs the people to take the gold rings from their wives, sons and daughters and bring them to him.  vs. 2

n. The people either did not care to wait, or were unable to get their women and children to part with their jewelry.  vs 3

o. Aaron forms the gold into a calf, which the Israelites proclaim as the god who brought them from the land of Egypt.  vs. 4

p. Aaron promised to build an altar and issues a decree that there will be a feast the following day.  vs. 5

q. The people come together as expected, go through their religious rituals, and then engage in a drunken feast and extensive partying.  vs. 6

r. This particular form of the term play has a nuance of sexual activity three of the four times it is used.  Gen. 39:14,17; Ex. 32:6

s. Some have suggested that Aaron’s tactics throughout this episode were merely designed to stall the people, knowing that Moses was soon to return.

t. However, if that was the case, God must have been out of line for wanting to kill him and the people for this incident.  Deut. 19:20

u. This is a perfect example of leadership failing to recognize the evil of those whom they govern and not dealing with it in a swift and decisive manner; opting instead for an excessively tolerant approach that allows degeneration into further evil.

27. Why does God adopt so strict an attitude toward images?

a. The second commandment, if it stood alone, would simply refer to the banning of the worship of images of gods other than YHWH.  Ex. 20:4

b. However, the first commandment effectively does that.  Ex. 20:3

c. Therefore, the second commandment does not prohibit the worship of false gods but denounces the worship of the true God by the use of any image fashioned to represent Him.

d. The first main reason for such a ban is that you cannot effectively portray the Divine essence by means of a picture of anything, including God’s highest earthly creation—man.

e. An example is the bull that Aaron fashioned from gold, no doubt in order to honor God, being a fitting symbol of his strength—omnipotence.

f. However, such a symbol insults God since one can gather no concept of moral attributes from such a representation.  S, +R, J, V, L

g. Second, images mislead people since they convey false ideas about God, their very inadequacy leading people to perverted ideas about His essence and character.

h. While some may argue that such things are harmless fixtures of a cultural religious system, God does not adopt a tolerant attitude toward this evil.

i. Such images are the worst of man-made religion, illustrating that men can and have produced gods according to the desired model.

j. This provides another reason as to God’s insistence that such idolatry not be tolerated; people begin to conceive of God as being who they think he is rather than who He has revealed himself to actually be.

k. In reality, people opt for this approach to religion due to the previous rejection of the revelation that God has provided about himself.  Rom. 1:21-23

l. Such activity is exposed and denounced in Isa. 44:9-20 and Isa. 46:1-9.

m. Today men do not engage in the overt worship of idols to the extent that the ancient world may have; however, many worship a god of their thinking, rejecting the revelation of the Bible and substituting their own ideas and actions in place of the truth and calling it God.

28. At the very time that Moses was on Mount Sinai receiving the Law of God, the people were making visible representations of a new god.

29. They go through the religious rituals common to those who do not know or understand God, offering sacrifices to the god of their own making.

30. Do you think the golden calf was impressed?

31. This is the first time that Stephen brings out the issue of idol worship, but his denunciations are in line with what we have in the Old Testament.  Ps. 115:1-8, 135:15-18; Isa. 44:9-20; Hosea 8:4-6

32. Stephen’s point is that the golden calf incident graphically portrayed that generation’s rejection of Moses by substituting man-made objects of worship for God and the deliver He had sent.

33. The implication for Stephen’s listeners was obvious, having rejected their messiah, who had been sent by God and, placing their emphasis on the temple worship.

34. As we will see in the following verses, this first incident was not unusual and worship of various idols was a common feature of Jewish history.

35. While the Talmud views this incident as Israel’s first, ultimate and most heinous sin, some Jews attempt to blame this on God himself because He blessed Israel with the gold in the first place.

36. In any case there is a decided difference in view and tone between Jewish commentators and Stephen as they deal with this act of rebellion and idolatry.

7:42 "But God turned away and delivered them up to serve the host of heaven; as it is written in the book of the prophets,  {de, (ch)--o` qeo,j (n-nm-s)--stre,fw (viaa--3s) note that this is the same word used in vs. 39 of their turning back to Egypt.  An anthropomorphism for +R rejecting that generation--kai, (cc)--paradi,dwmi (viaa--3s) to hand over.  An anthropomorphism for Justice executed--auvto,j (npam3p)--latreu,w (vnpa) generally used of the service of God.  Service being the outward or overt action that worship produces--h` stratia, (n-df-s) 2X., only by Luke, an army, host, used of stars, which were worshipped as symbols of celestial powers, demons--o` ouvrano,j (n-gm-s) the phrase the host of heaven is used 18X, refers to physical hosts, sun moon stars, Deut. 4:19 and clearly to angels, IKings 22:19, Isa. 24:21--kaqw,j (cs)--gra,fw (virp--3s)--evn (pd)--bi,bloj (n-df-s)--o` profh,thj (n-gm-p)}  'IT WAS NOT TO ME THAT YOU OFFERED VICTIMS AND SACRIFICES FORTY YEARS IN THE WILDERNESS, WAS IT, O HOUSE OF ISRAEL?  {mh, (qt)--evgw, (npd-1s)-- prosfe,rw (viaa--2p) lit. to bear or carry toward, to present or offer--sfa,gion (n-an-p) 1X, victims, innocent animals that are killed--kai, (cc)--qusi,a (n-af-p) sacrifices or offerings--e;toj (n-an-p) years --tessera,konta (a-can-p)--evn (pd)--h` e;rhmoj (ap-df-s) wilderness or desert--oi=koj (n-vm-s)-- VIsrah,l (n-gm-s)}

7:43 'YOU ALSO TOOK ALONG THE TABERNACLE OF MOLOCH AND THE STAR OF THE GOD ROMPHA,  {kai, (cc/ch) adjunctive, also--avnalamba,nw (viaa--2p) to take up, to carry along--h` skhnh, (n-af-s) a tent or booth, a movable lodging, The Tabernacle, the place where God revealed Himself--o` Molo,c (n-gm-s) 1X, a Canaanite/Ammonite god--kai, (cc)--to. a;stron (n-an-s) 4X, a star or group of stars--o` qeo,j (n-gm-s)--~Raifa,n (n-gm-s) 1X, thought to be the Egyptian or Coptic name for the Roman god Saturn}  THE IMAGES WHICH YOU MADE TO WORSHIP THEM. I ALSO WILL REMOVE YOU BEYOND BABYLON.'  {o` tu,poj (n-am-p) lit. the impression made by the blow, a figure, model or pattern--o[j (apram-p)--poie,w (viaa--2p)--proskune,w (vnpa) lit. to bow towards, to worship--auvto,j (npdm3p)--kai, (ch)—

metoiki,zw (vifa--1s) 2X, Acts 7:4 to resettle in another place, here to deport or send into exile--su, (npa-2p)--evpe,keina (pg) prep. 1X, to the far side of, yonder, beyond--Babulw,n (n-gf-s)}
Exposition vs. 42-43

1. Verse 42 begins to document the judicial actions of God in response to the activities of the Exodus generation.

2. These two verses conclude the comments relative to the time of Moses and begin to look ahead to verses 45-50, which verses cover the period of time from Joshua to Solomon.

3. Stephen is making the point that the worship of idols by the Hebrews was not confined to the Mosaic period but was a regular feature of their existence.

4. Verse 42 begins with two anthropomorphisms to describe the actions of +R and J as God responds to the idolatry of the Jewish nation.

5. The first verb turned away deals with the action of +R evaluating the actions of the Jews and expresses the natural repugnance of +R toward sinful activity, particularly the sin of idol worship.

6. The second verb delivered them up focuses on God’s justice taking action against the idol worship of the Jews.

7. God has revealed that any revelation rejected becomes a source of judgment on those who reject the revealed truth.

8. A very similar passage is found in Romans 1 where the same verb is used 3 times in succession to explain Gentile depravity.  Rom. 1:24,26,28

9. The truth in relation to volition is that God will provide for each and every volition that which they truly want; for the negative, a world and eternity apart from the God they reject, for the positive a world and eternity learning about the God they accept.

10. While the passage in Romans is directed toward the Gentiles by interpretation, it is evident from what Stephen says here that the Jews were equally culpable.

11. In fact, the Jews were more culpable because they had the oracles of God delivered to them and then degenerated into idol worship.  Rom. 3:2, 1:21-23

12. The fact that sexual depravity occurs as a consequence of religious apostasy in Romans is evident in Jewish history as well.

13. From the time of Moses and the Exodus until the Babylonian captivity, the national momentum was away from God and toward the phallic cults.

14. God not only allowed the Jews to pursue this, according to our verse He abandoned them to it.

15. The Hebrew penchant for rejecting the truth and those who were commissioned to give it to them results in nothing more than a man-made religion, with lesser objects than God being worshipped.

16. Stephen quotes Amos 5:25-27 as a summary of the events that began during the Exodus generation and continued throughout the history of Israel.

17. The quote generally follows the LXX, which varies considerably from the Masoretic text.

18. The Hebrew text is well handled by the New American Standard translation and Acts is reflective of the LXX.

19. The one major difference being the even the LXX closes with the removal being beyond Damascus and Stephen makes it beyond Babylon.

20. Following the institution of the Levitical sacrifices, the people offered sacrifices in the desert for forty years.

21. However, their hearts belonged to Egypt and the gods that they brought with them, so it was merely a matter of ritual without reality.

22. Due to the content of their souls, their desire to return to Egypt, their repudiation of Moses, etc. they were not truly offering their sacrifices to God, a fact God sarcastically makes plain in Amos 5:25.

23. Stephen is pointing out that the idolatry that began in the wilderness with the golden calf continued throughout the history of Israel and found its climax in the worship of the planetary powers.

24. The first specific deity mentioned is Moloch, a god worshipped among the Ammonites.

a. Moloch was associated with Baal, probably as a sun god.

b. The difference was that Moloch was almost entirely malevolent.

c. The worship of Moloch embraced human sacrifice, ordeals by fire, and self-mutilation.

d. The metallic image of the god was heated and a child was placed in his arms.

e. It was associated with wanton orgies that contained such child sacrifices.

f. The worship of Moloch is eerily described by Diodorus, a Greek historian of the first century BC.

1. The devotee would kiss the image of Moloch.

2. He would then make a fire under the idol, which would quickly cause the hands of the statue to become red-hot.

3. A victim would then be placed in the hands to suffer an agonizing death.

4. His cries would be muffled by the drums.

5. While this was taking place, the prophets would dance around an altar, 

"with violent gesticulations, and, having excited themselves to a pitch of frenzy by it, as well as by their fearful vociferations they began to cut their bodies with knives and lancets.  In this unnatural state they began to prophesy, or rather rave, as if possessed by some invisible power."
g. It was mentioned in the Old Testament that Jezebel sacrificed to Moloch, and supported 450 of these prophets.   IKings 18:19

h. The exact location of these sacrifices is called Topheth, a name which, according to some, was derived from the Hebrew 'toph,' meaning 'drum;' because drums were supposedly used to drown out the cries of the victims.

i. The place was also called Hinnom in the Old Testament, because of the cries of children. Hinnom is derived from naham, which means to roar.

j. Because of this, Moloch is often referred to as the 'prince of the valley of tears.' 

k. The Jews were known to engage in the worship of this abomination and then go directly to the Temple to worship God!!  Ezek. 23:37-39

25. The next cult mentioned is that of Rompha, the star god of the planet Saturn, worshipped in Amos’ day.

26. The LXX translation is the Greek equivalent to the Egyptian Seb/Saturn.

27. Saturn, identified generally as Chronos/Kronos, is honored by the Saturnalia feast, a time of loose living, dissipation, and orgies.

28. Amazingly enough, both of these deities promoted the phallic cult and were popular throughout the history of Israel.

29. Their overt displays of worship in the desert, and throughout their national life, had no reality since the gods of Egypt were in their souls.

30. This is truly the difference between all religions and biblical Christianity—man made religion generally seeks something it can experience physically, its tenets proceeding from human initiative and arrogance and not being approved or accepted by God.

31. Jewish history, according to Stephen, is littered with the negative volition of the people, expressed through their false religion, claiming to know and love God in spite of their rejection of His words and messengers.

32. Amos foretells the Assyrian captivity, which came to the Northern Kingdom in 721 BC, when he tells the nation that they will be removed beyond Damascus.

33. Stephen points out by his quote and changing the term Damascus to Babylon, that a similar fate came to the Southern Kingdom more than a century later in 586 BC.

34. The Babylonian captivity was a direct act of Divine discipline on the people for their rejection of God’s plan and their embrace of ancient paganism.

35. By Stephen’s day, the Jews had gradually slipped into a new form of reversionism, a form that was much more insidious than the phallic cult.

36. In their zeal for the Law, they had made overt observance of the ritual an end in itself, ignoring the spirit or actual intent of the Law.

37. They made Moses and the Mosaic Law into something never intended by God, adopting a works mentality concerning salvation and spirituality.

7:44 "Our fathers had the tabernacle of testimony in the wilderness, just as He who spoke to Moses directed him to make it according to the pattern which he had seen.  {o` path,r (n-dm-p)--evgw, (npg-1p)--eivmi, (viia--3s) lit. was to our fathers=our fathers had--h` skhnh, (n-nf-s) a movable lodging, a tent or booth--/to martu,rion (n-gn-s) something that serves as proof, evidence, testimony, witness.  Hence, the tent that testifies--evn (pd)--h` e;rhmoj (ap-df-s)--kaqw,j (cs)--o` (dnms+) lale,w (vppanm-s)--o` Mwu?sh/j (n-dm-s)--diata,ssw (viam--3s) to arrange carefully or precisely, to order, direct or command--poie,w (vnaa)--auvto,j (npaf3s) fem. since skene (tent) is fem.--kata, (pa) --o` tu,poj (n-am-s)--o[j (apram-s)--o`ra,w (vila--3s) he had seen}
7:45 "And having received it in their turn, our fathers brought it in with Joshua upon dispossessing the nations whom God drove out before our fathers, until the time of David.  {kai, (ab)--diade,comai (vpadnm-p) to receive in turn or in succession--o[j (apraf-s) the tent----o` path,r (n-nm-p)--evgw, (npg-1p)--eivsa,gw (viaa--3p) lit. to bring into, to carry or bear, to conduct or lead--meta, (pg)--VIhsou/j (n-gm-s) Joshua--evn (pd) "when"--h` kata,scesij (n-df-s) 2X, to possess, what is possessed, a possessing or possession--to` e;qnoj (n-gn-p) the Canaanite populations--o[j (aprgn-p)--evxwqe,w (viaa--3s) 2X, to expel, to drive out, of a ship to run aground--o` qeo,j (n-nm-s)--avpo, (pg)--pro,swpon (n-gn-s) the face--o` path,r (n-gm-p)--evgw, (npg-1p)--e[wj (pg) till or until--h` h`me,ra (n-gf-p)--Daui,d (n-gm-s)}

Exposition vs. 44-45

1. The quotation from Amos had taken the listeners ahead in Israel’s history to the time of their latter idolatry.

2. Stephen now retraces his steps back to the time of Moses and the issues related to the tabernacle.

3. Stephen is not so much concerned about the Jewish mentality relative to false gods and quickly comes back to a defense of his position that God is not necessarily worshipped in one particular spot.

4. While he will focus on the tabernacle, it should not be overlooked that Stephen’s point is that it was in the wilderness.
5. The essential element between what Stephen was just addressing and the tabernacle is the very term tent or tabernacle.  Acts 7:43-44

6. It is called the tabernacle of testimony, the genitive having the force of the tabernacle that testifies.
7. The tabernacle was an elaborate teaching aid designed by God, a copy of the realities that exist in Heaven, to teach the nation about the person and work of Christ and the doctrines of soteriology, Christology, and the Christian way of life.

8. God authorized the tabernacle and its construction, instructing Moses as to the precise way it was to be constructed, the precise materials of which it was to be constructed, and the manner in which it was to be used following its construction.

9. The commands regarding the tabernacle begin in Exodus 25:1

a. The materials were to be gathered from the sons of Israel.  25:2

b. They were to be given only by those who were motivated.  25:2

c. The exact materials God required are listed in 25:3-7.

d. The ark of the covenant is detailed in 25:10-22.

e. The table of showbread in 25:23-30.

f. The golden lampstand is found in 25:31-39.

g. The linen curtains (the tabernacle proper).  26:1-6

h. The goat’s hair tent (the tent).  26:7-13

i. The two coverings for the outside.  26:14

j. The frame for the tabernacle.  26:15-28

k. The veil between holy place the most holy place.  26:31-35

l. The veil for the outer doorway.  26:36-37

m. The bronze altar.  27:1-8

n. The outer court.  27:9-15

o. The outer gate.  27:16-18

p. The altar of incense.  30:1-10

10. The actual construction of the tabernacle and its furniture and fixtures is recorded in Ex. 36:1-38:20.

11. The direct command to construct this precisely as he had been shown on Mt. Sinai is cited by Stephen from Ex. 25:40.

12. The Exodus generation had everything that one would consider necessary to the worship of God, yet they were negative and all died the sin unto death in the desert over the next forty years.

13. The succeeding generation, their children, was positive and carried the tabernacle with them into the land of Canaan.

14. Joshua and Caleb were the only exceptions to the negative volition of the Exodus generation and they enter the land and succeed in conquering it in a period of 6 years.  1405-1399 BC.

15. There is an explicit recognition that the conquest generation was empowered and aided by God in driving out the nations that lived there.

16. The conquest of Canaan deals with the events that transpired and are quite instructive for the believer in Ph2.

17. Just as Egypt represents the cosmos, spiritual death and life under the STA, and the Exodus represents salvation Ph1, the conquest is typological of the believer in time as he seeks to maximize his existence under the blessing of God.

18. God did not drive out the inhabitants for the Hebrews, He required their cooperation in defeating the population of Canaan.

19. He provided the plan, the timing, etc., but the actual battles were fought by the Jews themselves, with God’s help and blessing.

20. The key element that was necessary for success was obedience to the Word of God, as seen in Joshua 1:7-8.

21. God had already made it plain that He was going to provide success in the conquest, the people merely had to accept His word and act on it by faith.  Josh. 1:1-6

22. The conquest and possession of Canaan is analagous to the believer and his Ph2 blessings in the plan of God; it does not represent Heaven as depicted in so many of the religious songs.

23. The physical battles they fought along the way are indicative of the spiritual battles the believer faces in Ph2.
24. Just as their success in battle made that part of Canaan effectively theirs, where we have success and victory, that part of God’s blessing effectively becomes ours.

25. The fact that they did not ever eliminate all the enemies from the land illustrates that we will never be completely free of the STA in our Ph2 existence.

26. While Joshua, like Moses, rehearses the past blessings of the Lord, he strongly exhorts that generation to continue to advance in the future and not rest on their laurels.  Josh. 24:1-13

27. The doctrines of separation and fighting the good fight are emphasized at the time of Joshua’s death to ensure continued success.  Josh. 23:6-13

28. This illustrates that no matter the level of spiritual growth and blessing under God, the believer must continue to apply these doctrines to advance spiritually.

29. It is very necessary to recognize that complacency, a lack of spiritual advance or growth, quickly leads to a spiritual decline; you do not stand still in the plan of God.

30. Stephen notes that they continued to possess the land from the time of the completion of the conquest in 1399 BC until the time of David, who reigned from 1010-971 BC.

31. It was during this time that the events recorded in the book of the Judges took place.  1379-1050 BC.  There were 20 years of peace following the conquest according to Josephus.  Josh. 24:31
32. That book is a summary of the events that took place during this period and is a graphic demonstration of the cycle of rebellion, discipline, repentance and blessing that characterized the life of Israel during that time.  

Doctrine of the Tabernacle
7:46 "And David found favor in God's sight, and asked that he might find a dwelling place for the house of Jacob.  {o[j (aprnm-s) refers to David from verse 45--eu`ri,skw (viaa--3s)--ca,rij (n-af-s)-- evnw,pion (pg)--o` qeo,j (n-gm-s)--kai, (cc)--aivte,w (viam--3s)--eu`ri,skw (vnaa) lit. he requested to find--skh,nwma (n-an-s) what has been set up as a place to live, an abod. 3X, cf IIPet. 1:13 refers to the temporary tent of the body--o` oi=koj (n-dm-s)--VIakw,b (n-gm-s)}

7:47 "But it was Solomon who built a house for Him.  {de, (ch)--Solomw,n (n-nm-s)--oivkodome,w (viaa--3s)--oi=koj (n-am-s)--auvto,j (npdm3s)}
Exposition vs. 46-47

1. The disorganized period of the Judges eventually came to an end when Israel demanded a single leader or king like other nations.  ISam. 8:4-5

2. God viewed this as a rejection of His sovereignty in Israel.  ISam. 8:6-9

3. This king was Saul, who reigned in Israel from 1050-1010 BC.

4. David eventually replaced him due to his negative volition and rejection of the directive will of God.  ISam. 15 esp. vs. 26

5. David was a man whom Stephen said found favor with the Lord.
6. This is an expression of the fact that he came under the tremendous blessing of God due to his positive volition and obedience.

7. The expression of the depth of God’s commitment to David is seen in the particulars of the Davidic covenant.
a. God delivered this unconditional covenant to King David of Israel by the prophet Nathan.

b. Though not specifically here stated to be a covenant, this was understood from other writings.  2 Sam 23:5; 2 Chron. 7:18; 21:7; Ps 89:3-4; Jere. 33:19-26

c. David had to do nothing to make its provisions come to pass; they are entirely dependent upon God for their fulfillment.

d. The covenant with David concerns four things: David's seed, David's house, David's throne, and David's kingdom.  2 Samuel 7:12-16; 1 Chron. 17:3-15

e. David's "house" and “seed” (his physical line of descent) would endure forever.

f. David's kingdom would never permanently pass away (though it would cease to function, it would always have the potential of being restored to full function.) 

g. David's throne or his ruling authority would never permanently pass away.  (Again, it might cease to function but it would always be available for restoration.  Lk 1:32-33).

8. David’s greater son who would ultimately fulfill the particulars of the convenant was Jesus Christ.

a. Jesus is of Davidic origin--both Matthew and Luke attest to this in their genealogies.  Matt. 1:1-17; Lk. 3:23-38

b. Gabriel announced the Davidic throne would be given to Christ forever.  Lk 1:31-33

c. Peter attests to Christ as the rightful heir of the Davidic throne.  Acts 2:30

d. Isaiah prophesied concerning the Messiah's government.   Is 9:7

e. Based on these scriptures it is obvious that Christ is the ultimate fulfillment of these scriptures and they will be fulfilled during the Millenium when Christ will rule over the literal, earthly, political kingdom on this present earth.  Mt 24:30

9. A Davidic king is not guiding the current state of Israel but that does not nullify the covenant it only is a fulfillment of Hosea's prophecy.  Hos. 3:4-5

10. Just as the Abrahamic covenant provided them with an everlasting entity as a nation (Jere. 31:36), an everlasting possession of the land (Gen. 13:15; 1 Chron. 16:15-18; Ps 105:9-11), so the Davidic Covenant guarantees them an everlasting throne (2 Sam 7:16; Ps 89:36), an everlasting King (Jere. 32:21), and an everlasting kingdom (Dan 7:14).

11. During the period of time from the conquest to the kingdom under David, the worship of God was conducted in and around the tabernacle.

12. David desired to build a more permanent structure for the Lord, although the word Stephen uses indicates that he recognized that this too was a temporary place.

13. The correct reading of verse 46 is house of Jacob and, while it is unusual, it is similar to a phrase found in Ps. 132:5.

14. It refers to the movable tabernacle.

15. Like the tabernacle before it, David recognized that the temple was not the permanent dwelling place of the Lord.

16. David was denied the right to build the temple, although his strong desire to do so was based on his understanding of doctrine.

17. He recognized that the moving of the Ark of the Covenant to a permanent structure like the temple was finding a place for the Lord, a dwelling place for the Mighty One of Jacob.  Ps. 132:5

18. While David was denied the privilege of constructing the temple, the Davidic covenant was included in Nathan’s answer from God.  IISam. 7:8-17

19. The son of David, Solomon, was the one who would have the responsibility for constructing a more permanent temple for the Lord.  IISam. 7:13; IKings 6:1ff; Acts 7:47

20. While the temple was an elaborate building, ornate in every way, seven years in construction, it could not be a permanent house for the Lord.

21. In fact, as we will observe in the following verses, no physical structure is capable of housing the High and Exalted One.  Isa. 57:15

22. Solomon’s temple was an elaborate and beautiful place but it was destroyed by the Babylonians in 586 BC.  IIKings 25:9

23. The reason for that destruction is found in such passages as Jere. 7:1-7, the common Jewish problem of ritual without reality.

24. In fact, the same problem that these men in Stephen’s audience now face.

7:48 "However, the Most High does not dwell in houses made by human hands; as the prophet says:  {avlla, (ch)--o` u[yistoj (apsnm-s)  13X, mostly by Luke, superlative of high, the highest or most exalted--ouv (qn)--katoike,w (vipa--3s) to settle permanently, to live or dwell--evn (pd)--ceiropoi,htoj(ap-dm-p) 6X, mode or done by hands, man-made--kaqw,j (cs)--o` profh,thj (n-nm-s)--le,gw (vipa--3s)}
7:49 'HEAVEN IS MY THRONE, AND EARTH IS THE FOOTSTOOL OF MY FEET;  {o`  ouvrano,j (n-nm-s)--evgw, (npd-1s)--qro,noj (n-nm-s)--de, (cc)--h` gh/ (n-nf-s)--u`popo,dion (n-nn-s) 7X, a footstool, esp. one placed before a king--o` pou,j (n-gm-p)--evgw, (npg-1s)}   

WHAT KIND OF HOUSE WILL YOU BUILD FOR ME ?'says the Lord; 'OR WHAT PLACE IS THERE FOR MY REPOSE ?  {poi/oj (a-tam-s) what kind, what sort--oi=koj (n-am-s)--oivkodome,w (vifa--2p)--evgw, (npd-1s)--le,gw (vipa--3s)--ku,rioj (n-nm-s)--h; (cc)--ti,j (a-tnm-s)--to,poj (n-nm-s)--h` kata,pausij (n-gf-s) a ceasing or leaving off of work, rest, repose 8X all in Heb. Except here--evgw, (npg-1s)}
7:50 'WAS IT NOT MY HAND WHICH MADE ALL THESE THINGS?'  {ouvci, (qt) used in questions that expect a yes answer--h` cei,r (n-nf-s)--evgw, (npg-1s)--poie,w (viaa--3s)--ou-toj (apdan-p)--pa/j (a--an-p)}
Exposition vs. 48-50

1. For the vast majority of Israel’s history, from the time of Abraham to the time of Solomon, God had no settled, permanent structure dedicated to His worship.  1875-960 BC

2. There is no indication, as some have suggested, that God was not pleased with the Temple and that it was not built according to inspired instructions.  IChron. 28:9-19

3. The Temple, like the Tabernacle before it, was laid out according the spiritual information that God provided Moses and later, David.

4. The point of Stephen’s comments is that the Divine essence cannot be limited to one particular geographic region or structure.

5. He states clearly and emphatically that God does not dwell in anything made by human hands.

6. In verse 49 Stephen cites Isaiah 66:1 to document his point.

7. This quote is similar to the words that Solomon spoke on the day he dedicated the Temple to the Lord.  IKings 8:27

8. Adjusted believers in Israel’s history have always recognized that you cannot confine the Divine essence.

9. The verse is a statement of the fact that God transcends His creation and that Heaven is merely a seat for God, while the earth is nothing more than a place to prop up His feet.

10. The clear implication being that if God transcends the physical creation to that degree, how will you make a physical structure that could hold Him?

11. If the gods of the heathen were confined to material shrines with physical representations of them, not so the Most High God!

12. The point here is that the Temple was not ever constructed to become the permanent place for God any more than the Tabernacle was.

13. This verse conveys the proper scorn that God has for those who think they understand the Divine essence and attempt to provide some man-made structure to house Him.

14. The rhetorical question of verse 50, a quote of Isa. 66:2, anticipates a “yes” answer.

15. It further serves to confirm the transcendence of God, employing an anthropomorphism to relate the creator to the creation.

16. The force being, if His hand made the earth and Heaven, how large a structure would you have to make to contain His whole body?

17. The obvious answer being that the structure would have to transcend creation.

18. Just as the eternal God transcends His creation, He transcends the low conceptions (misconceptions) that the leadership of Israel possess about Him.

19. This is the final capstone on Stephen’s defense of attacking the Holy Place and the Mosaic Law

20. He has demonstrated that:

a. Much of the action in the plan of God did not take place in Israel at all.

b. Many of the greatest Jews did not spend any time in the land.

c. The Jews had a history of not recognizing their deliverers.

d. They had a similar history of actually persecuting those sent to them.

e. His contemporaries, for all their talk, did not accept Moses.

f. The Jewish history is littered with idol worship, beginning with the golden calf incident and continuing to that present time.

g. God never had a permanent home until the time of Solomon, and even then, adjusted believers recognized that God did not “live” in the Temple.

21. All this serves to document the fact that you cannot localize God’s presence and attempt to confine His activity to any area or building.

22. While Stephen does not cite the rest of the verse, Isa. 66:2 does inform us where God actually chooses to reside.

23. The charge of subverting the Mosaic Law has been answered and Stephen has proved from their own scriptures that it is not he but the nation, even back to the time of Moses, who have rejected the Mosaic teachings.

24. As for the charge of speaking against this Holy Place, Stephen has documented that he holds the same position of the patriarchs and prophets before him, again proved by their own Bible.

7:51 "You men who are stiff-necked and uncircumcised in heart and ears are always resisting the Holy Spirit; you are doing just as your fathers did.  {sklhrtra,chloj (ap-vm-p) 1X in NT, used in LXX 8X, Ex 33:3,5, 34:9; Deut. 9:6,13; PRov 29:1; the other 2X in the apocrypha.  Cmpd from sklhroj "hard" and trachloj, the wjhole neck and throuat, esp. that back part of the neck in humans, "hardnecked"--kai, (cc)--avperi,tmhtoj (ap-vm-p) 1X, uncircumcised, having a foreskin-- kardi,a (n-df-p) this phrase is used 2X in OT, Jere. 9:25; Ezek. 44:7--kai, (cc)--to ou=j (n-dn-p) the ears, the organs of hearing--su, (npn-2p) emphatic--avei, (ab) always, used of recurring action, constantly, continually--avntipi,ptw (vipa--2p) lit. to fall against, 1X, to struggle against, to resist or oppose--to pneu/ma (n-dn-s)--to a[gioj(a--dn-s)--w`j (cs) like--o` path,r (n-nm-p)--su, (npg-2p)-- kai, (ab)--su, (npn-2p) lit. as the fathers of you, also you!!!}
7:52 "Which one of the prophets did your fathers not persecute?  {ti,j (aptam-s) which--o` profh,thj (n-gm-p)--o` path,r (n-nm-p)--su, (npg-2p)--ouv (qn)--diw,kw (viaa--3p) lit. to run after, to hurry, of hostile pursuit, persecute}  And they killed those who had previously announced the coming of the Righteous One,  {kai, (cc)--avpoktei,nw (viaa--3p)--o` (damp+) the ones, those-- prokatagge,llw (vpaaam-p) 2X, to announce beforehand, to predict--peri, (pg) concerning, not translated--h` e;leusij (n-gf-s) 1X an abstract form of the future of ercomai "coming"--o` di,kaioj (ap-gm-s) the one in line with what is right, in line with God}  whose betrayers and murderers you have now become;  {o[j (aprgm-s)--prodo,thj (n-nm-p) 3X, a betrayer or traitor, used of Judas, these men and the general condition of mankind in the last days--kai, (cc)--foneu,j (n-nm-p) 7X, a murderer--su, (npn-2p)-- nu/n (ab)--gi,nomai (viad--2p)}

7:53 you who received the law as ordained by angels, and yet did not keep it."  {o[stij (aprnm2p) ggenerally refers to a qualitative group, such a kind as, certainly an element of disdain in this term in this context--lamba,nw (viaa--2p)--o` no,moj (n-am-s)--eivj (pa)--diatagh, (n-af-p)  2X, how a matter has been arranged, ordinance, direction, disposition--a;ggeloj (n-gm-p)--kai, (ch)-- ouv (qn)--fula,ssw (viaa--2p) lit. to guard, of laws, to obey or keep}
Exposition vs. 51-53

1. The conclusion of Stephen’s speech focused on the fact that any temple, even Solomon’s Temple, was not capable of holding God.

2. There has been no argument that the Temple or its construction was a mistake, the argument focuses on a false interpretation of the Temple.

3. Any attempt to limit God to a geographic region or building is a deadly error.

4. Perhaps this explains why God was not anxious to have a “home” built for Him, just as He expressed to David.  IISam. 7:5-7

5. This is not to suggest that God did not accept the Temple for what it was; rather, there is the unwavering declaration that the Most High does not dwell in houses made by human hands.  Vs. 48

6. That was the critical misunderstanding that had developed in Stephen’s day and almost certainly continues to exist today.

7. There can be little doubt that Stephen knew that he had already signed his death warrant by directly opposing the theology of the leadership of Israel.

8. Nevertheless, his denunciation is not an angry diatribe (a prolonged discussion filled with bitter or abusive accusations) as much as it was a logical and dispassionate indictment of men who were just as guilty as their ancestors had been.

9. The problem was that this generation considered themselves the worthy heirs and descendants of worthy ancestors.

10. Stephen’s speech has demonstrated a dramatic recounting of the sins, rebellion, and rejection of God’s purposes by the Jews, an illustration of the unworthiness and perpetual rebellion of those who claim to know and worship God.

11. The sudden and harsh indictment was likely not occasioned by some outburst in the court, resulting in an unthinking response by Stephen.

12. Instead, Stephen’s view of history from the Divine viewpoint, as well as the nature of these unjust proceedings, naturally led up to this scathing denunciation of those who murdered their Messiah and now reject God’s appointed messengers.

13. This is a perfect example of Divine indignation, the response of a righteous person to the unrighteousness of those who oppose God’s plan.

14. Clearly, while this is not to be the manner in which we normally conduct ourselves, there is a place for a strong and decisive declaration of the facts as they actually exist.

15. The first term Stephen uses to describe his audience is first found in Exodus 33:3 and is the assessment of the Jewish people by God.

16. In the Word of God the neck is used as a symbol of volition and the stiff neck is a term to describe those operating under negative volition.

17. Under the Law, an unclean animal could be redeemed by the sacrifice of a clean animal or the neck of the unclean animal had to be broken.  Ex. 13:13, 34:20

a. The unclean animal represents the negative unbeliever.

b. The only clean one, Jesus Christ, procured redemption.

c. Those who fail to believe have their neck broken; they are consigned to the lake of fire forever.

18. The stiff-necked individual is one who has heard the issues of the truth and repeatedly said “no” to the Divine viewpoint.  Prov. 29:1

19. This refers to a specific type of negative volition that is so arrogant that they refuse to accept or acknowledge any reproof or correction of their viewpoint or ways.

20. The stiffening of the neck is the obstinate refusal to change and is descriptive of their stubborn volition.

21. The second term, uncircumcised, refers to the lack of removal of the foreskin and describes the spiritual state of these individuals.

22. To participate in the blessings of the covenants, one had to be circumcised, illustrating that they had to be believers.  Ex. 12:48

23. Physical circumcision, the removal of the excess foreskin from the phallus, illustrates various aspects of the setting aside of the STA.

24. Therefore, to be uncircumcised was to be under the complete domination of the sin nature, a state that is possible for believer and unbeliever alike.

25. This charge, that they were uncircumcised in heart and ears, illustrates:

a. The STA was in a position of dominance over their life.

b. Uncircumcised in heart refers to the fact that the STA controls the inner man, the real you.

c. Uncircumcised in ears indicates STA domination to the point that one will not listen to the truth.

26. This charge was not a new one but was prophesied about the negative volition of the Jews in the latter times.  Lev. 26:41

27. Jeremiah leveled this indictment against the nation.  Jere. 9:25-26

28. Ezekiel indicted Israel for their obvious spiritual insensitivity for failing to apply the doctrine of separation concerning the service of the Temple.  Ezek. 44:7,9

29. The three terms indicate the following:

a. Stiff-necked, stubborn refusal to change.

b. Uncircumcised in heart, unbelievers.

c. Uncircumcised in ears, refusal to listen.

30. Since that is their true state, Stephen firmly indicts them with the same sort of rejection of the working of the Holy Spirit that their fathers had manifested throughout the history of the nation.

31. Israel is largely portrayed, beginning to end, as a nation that has exasperated God and exhausted the immense wealth of His mercy and patience through their continual refusal to adjust to His plan.

32. These men before Stephen are the next generation in a long line of generations of negative Jews.

33. His rhetorical question at the beginning of verse 53 is designed to draw attention to the fact that the nation had a perpetual history of persecuting those who were sent to it.

34. The persecution and killing of the prophets is a recurrent theme in the Judaic literature, and the Old Testament speaks about how the nation had persecuted and killed the prophets of God.  IIChron. 36:15-16; Neh. 9:26; Jere. 2:30

35. Various writings late in Judaism and from the Talmud concur with the fact that the nation had a history of persecuting and killing her prophets.

36. For the Sanhedrin, these were well known lessons from history that they themselves likely believed, without understanding the implications of such belief.

37. For Stephen, these were lessons from history that proved the current generation had not learned anything from history.

38. His question obviously demands an answer of “none”.

39. The reason that the Jews of any generation hated those prophets who were sent to the nation focused on the fact that the prophet generally brought a message of condemnation, attacking Israel’s perverted notions of what constituted the true worship of God.

40. Stephen is thus placing himself in the long line of communicators who chose to speak the truth regarding the worship of God and who was willing to suffer the consequences of such challenging statements.

41. Prophets are viewed as spokesmen for God, articulating the Divine viewpoint, and generally articulating it to those who are not inclined to hear it.

42. As such, they were never popular as a group, or as individuals for that matter, because they dared to challenge the status quo of religion in their day.

43. Jesus dealt with this matter when he informed those self-righteous Jews of His day that they were truly the descendants (spiritually and physically) of those who had committed the persecutions and murders of earlier prophets.  Matt. 23:29-36

44. Stephen views the body of writings of the prophets as being that which also foretold the coming of the Righteous or Holy One.
45. In our context, as in others in the New Testament, this focuses on the concept of innocence.  Matt. 23:35, 27:19

46. Certainly, Jesus Christ was the Righteous One par excellence, and if there ever was a truly innocent man, it was He.

47. Stephen’s argument is that, as bad as the previous generations were in terms of rejecting those who had been sent to them, you have set a new standard of betrayal in the murder of God’s Son!

48. The final indictment against them focuses on the Mosaic Law and their supposed defense of that Law, a defense that has led them to place Stephen on trial.

49. There is a very real element of sarcasm in his tone as he calls them, you who received the Law.
50. They tended to boast in themselves as the recipients of the Mosaic Law and the defenders of it as well.

51. While there is no evidence from the Old Testament that there were angels involved in the giving of the Law, it was nevertheless a fixed part of Jewish tradition and was accepted by early Christians.  Gal. 3:19; Heb. 2:2

52. The author of Hebrews points out that the Mosaic Law, which was given by angels and bestowed through the hand of a mediator, imposed strict penalties on those who did not regard it.  Heb. 2:2

53. His logical conclusion that this revelation, binding and serious, was of less importance than the revelation that God delivered through His own Son and confirmed by eyewitness and miraculous signs and wonders.  Heb. 2:3-4

54. The nation that had all along resisted the plan of God, the very purpose for which He made them a separate nation and made covenants with them, had now reached the pinnacle of rejection when it resisted, repudiated, and killed the One through whom the plan of God would ultimately be fulfilled.

55. The decisive rejection of Moses and his teachings by his own generation paled in comparison to the rejection of Jesus and His teachings by those who murdered Him.

56. Stephen goes on the offensive and condemns them for their failure to keep the Mosaic Law, a strong statement that they are guilty and he is not!

57. The Jews violated many of their own laws and obviously many of the tenets of the Mosaic Law to engineer the murder of Christ.

7:54 Now when they heard this, they were cut to the quick, and they began gnashing their teeth at him.  {de, (ch)--avkou,w (vppanm-p)--ou-toj (apdan-p)--diapri,w (viip--3p) 2x, Acts 5:33, lit. to divide with a saw, to cut mentally, to infuriate--h` kardi,a (n-df-p)--auvto,j (npgm3p)--kai, (cc)--bru,cw (viia--3p) Hapax, lit. to make sounds by gnashing or grinding the teeth together, and expression of furious anger--o` ovdou,j (n-am-p) expresses the attitude the unbeliever will have in Hell--evpi, (pa)--auvto,j (npam3s)}
7:55 But being full of the Holy Spirit, he gazed intently into heaven and saw the glory of God, and Jesus standing at the right hand of God;  {de, (cc/ch)--u`pa,rcw (vppanm-s) being--plh,rhj (a-nm-s)--pneu/ma (n-gn-s)--a[gioj (a--gn-s)--avteni,zw (vpaanm-s) 14X, only 2X by Paul, the rest by Luke, to stare intently at, to fix the gaze on--eivj (pa)--o` ouvrano,j (n-am-s)--ei=don (viaa--3s)--do,xa (n-af-s) --qeo,j (n-gm-s) this phrase is used only 4X in the NT a manifestation of His essence--kai, (cc)--VIhsou/j (n-am-s)--i[sthmi (vpraam-s) lit. having taken his stand--evk (pg)--dexio,j (ap-gn-p)--o` qeo,j (n-gm-s) this phrase is used 2X, here and Mk. 16:19}

7:56 and he said, "Behold, I see the heavens opened up and the Son of Man standing at the right hand of God."  {kai, (cc)--ei=pon (viaa--3s)--ivdou, (qs)--qewre,w (vipa--1s) dramatic present, I am seeing-- o` ouvrano,j (n-am-p)--dianoi,gw (vprpam-p) 8X, 7X by Luke, to open, lit having been opened--. kai, (cc)--o` ui`o,j (n-am-s)--o` a;nqrwpoj (n-gm-s) Messianic title from Dan. 7:13, used regularly by Christ to refer to Himself--evk (pg)--dexio,j (ap-gn-p--i[sthmi (vpraam-s)--o` qeo,j (n-gm-s)}
Exposition vs. 54-56

1. As the words of Stephen entered into their ears, the Sanhedrin experienced a quick and decidedly hostile emotional response.

2. The same term that is used in Acts 5:33 is used here to indicate that Stephen had sent a saw through the hearts of those listening, just as Peter had done on the previous occasion.

3. Stephen obviously was possessed of a purpose that was designed to denounce the status quo mentality that had entrenched itself around such issues as the land, the Law and the Temple.

4. His true purpose was, of course, to clear a path for some positive response to Jesus as Israel’s messiah among his listeners.

5. This had undoubtedly been viewed as a frontal assault on the Jewish religion and its current forms.

6. His indictment of his audience was a daring and almost prophetic attack on that generation for their perpetuation of the hardness of heart that their ancestors had demonstrated at every important juncture in their history.

7. Stephen’s judges had no doubt listened to the earlier part of his speech with some interest and perhaps even some admiration.

8. However, as the drift of his argument became clearer there could be little doubt that they would have began to eye him with increasing anger and hostility.

9. This likely continued to mount until the time when their consciences were rasped by his grating words of righteous indignation and truth.

10. Their intense anger or rage is expressed by the grinding of their teeth, a figure used to express extreme hostility and rage.  Job 16:9; Ps. 35:16, 37:12, 112:10; Lam. 2:16

11. In fact, Jesus taught that this would be the eternal attitude of those who reject God’s plan and end up confined in the lake of fire.  Matt. 8:12, 13:42,50, 22:13, 24:51, 25:30; Lk. 13:28

12. Again, while the Sanhedrin and the world at large may appear to be neutral in terms of Jesus Christ, one does not have to seek very far under the overt façade to find the hatred and hostility that exists in those who are negative.

13. Stephen spent his final few minutes in life the way he lived his life, being full of the Holy Spirit.
14. God blessed his final moments of life with a special vision that allowed him to see beyond the reaches of space and sky to the reality that existed in Heaven.

15. The glory of God refers to that manifestation of His essence, a manifestation that is far greater in the unconfined spaces of Heaven than it has ever been on planet earth.

16. His glory is the splendor, brightness or majesty that radiates from the sum of His glorious attributes and the infinite, humanly incomprehensible perfection of His person.  Isa. 45:18-25

17. If these men had any ideas that the glory of God was confined to the Temple, Jerusalem, or the land itself, Stephen cuts right to the heart of the matter as he witnesses the true Shekinah glory of God.

18. The term Shekinah, that which dwells, (a non-Biblical term that appeared in the Targums and Talmud) is used to describe the presence of God in the world and His relationship to Israel.  The Targums and Talmud are essentially Jewish commentaries on the text of the Bible
19. The term arose among the Palestinian and Babylonian Jews based on the divine presence in the world, which emphasized the immanent presence and activity of God in the world order, and in contradiction to the Alexandrian teaching that God was supramundane in His being and actions.

20. No doubt, the particular emphasis on the “dwelling” of God grew out of the Old Testament teaching that God chose to dwell among His people and put His name in a special place on the earth.  Deut. 12:5,11

21. Many Old Testament passages spoke of a manifestation of the glory of God such as, the burning bush, the pillar of cloud, and the pillar of fire.

22. The angel of YHWH is obviously equated with the clouds in Exodus 14:19, connecting the glory of God with the second person of the Godhead.

23. This is equally seen in our passage when Stephen sees the glory of God and Jesus standing at the right hand of glory.

24. The interesting thing about this vision is that Jesus was standing at the right hand of God.
25. We know from other passages that when Jesus was exalted to the right hand that He was commanded to sit at My right hand until I make your enemies a footstool for your feet.  Ps. 110:1; Col. 3:1; Heb. 10:12

26. During the incarnation, there are very few references to Jesus standing up; however, each of them appears to have significance that is germane to our passage.

a. Matt. 27:11 deals with Jesus standing before Pilate making the good confession, just as Stephen stands before his judges and witnesses to the truth.

b. Jn. 7:37 is the next reference and deals with Jesus standing and proclaiming the truth of His unique person, just as Stephen does.

c. The next occasion on which Jesus stood is standing is found in Jn. 20:14 and relates to the fact that Mary did not recognize Him, just as these Jews do not now recognize Him.

d. The final occurrence is found in Jn. 21:4 when Jesus stands on the beach and welcomes them to breakfast, just as He is about to welcome Stephen into His presence.

27. F.F Bruce considers point a above to have the most bearing on the significance of Jesus’ posture as he states,  “Stephen has been confessing Jesus before men, and now he sees Christ confessing His servant before God.  The proper posture for a witness is the standing posture.  Stephen, condemned by an earthly court, appeals for vindication to a heavenly court, and his vindicator in that supreme court is Jesus, who stands at God’s right hand as Stephen’s advocate.  When we are faced with words so wealthy in association as these words of Stephen, it is unwise to suppose that any single interpretation exhausts their significance.”

28. Since this is the only passage that refers to Jesus standing after the session it is impossible to say whether or not Jesus stands to greet every believer who has completed their course, every martyr, or every believer in general (least likely in my opinion).

29. What we can say is that on this occasion Jesus stood for Stephen, a mature believer, filled with the Holy Spirit, who had completed his course and was about to die a martyr.

30. Stephen relates the vision to those who were present and describes the glorious sight that he was witnessing.

31. Only a few years before this another Man had stood in the presence of the Sanhedrin and stated that you shall see the Son of Man sitting at the right hand of Power...and He had been condemned to death.  Mk. 14:62

32. Stephen was saying, in effect, that his vision confirmed Jesus’ claim and condemned the council for rejecting the truth when they heard it.

33. Unless these men were willing to admit their mistake in killing Jesus, they had no option but to find Stephen guilty of blasphemy, a charge that demanded death.

34. The fact that Stephen calls Jesus the Son of Man, a phrase used exclusively by Jesus with this one exception, is not to be overlooked.

35. The phrase, when used in a messianic context, comes from Daniel 7:13 and emphasizes that the Messiah’s sovereignty would embrace all nations without distinction.

36. There is no place for any institution that gives religious privileges to one nation in particular and excludes others.

37. Whereas the Jewish nationalists were holding to the permanence of their national historical privileges, especially focusing on the Temple worship, and even the Hebrew Christians gathered around the apostles who continued steadfastly in the temple, going to the temple at the hour of prayer (Acts 2:46, 3:1), Stephen seems to have grasped the larger, even world-wide impact that the person and work of Messiah had inaugurated.

1. Doctrine of Dying Grace

7:57 But they cried out with a loud voice, and covered their ears, and they rushed upon him with one impulse.  {de, (ch)--kra,zw (vpaanm-p) a loud cry, a shriek or scream--fwnh, (n-df-s)--| me,gaj (a--df-s)--sune,cw (viaa--3p) lit. to have with, to hold together, to enclos, they might have physically covered their ears with their hands or this could be metaphorical for refusing to listen--to  ou=j (n-an-p)--auvto,j (npgm3p)--kai, (cc)--o`rma,w (viaa--3p)  5X, used of swift and violent motion, not controlled by reason, used of animals stampeding--o`moqumado,n (ab) with one mind or purpose, of the 11X used, 10X in Acts--evpi, (pa)--auvto,j (npam3s)}

7:58 And when they had driven him out of the city, they began stoning  him, and the witnesses laid aside their robes at the feet of a young man named Saul.  {kai, (ch)--evkba,llw (vpaanm-p) to eject or throw out by force, to drive out--e;xw (pg)--h` po,lij (n-gf-s)--liqobole,w (viia--3p) to throw stones at, to stone to death--kai, (cc)--o` ma,rtuj (n-nm-p)--avpoti,qhmi (viam--3p) lit. to take off, 9X--. to i`ma,tion (n-an-p)--auvto,j (npgm3p)--para, (pa)--o` pou,j (n-am-p)--neani,aj (n-gm-s) 3X, only in Acts, used of a man in the prime of life between 20 and 40--kale,w (vpppgm-s)--Sau/loj (n-gm-s) only used by Luke between here and Acts 13:9}
7:59 And they went on stoning Stephen as he called upon the Lord and said, "Lord Jesus, receive my spirit!"  {kai, (cc)--liqobole,w (viia--3p)--o` Ste,fanoj (n-am-s)--evpikale,w (vppmam-s) in middle, to appeal to a higher court..used of invoking God's name in prayer--kai, (cc)--le,gw (vppaam-s)--ku,rioj (n-vm-s)--VIhsou/j (n-vm-s)--de,comai (vmad--2s) to receive, with the nuance of a welcome reception--to. pneu/ma (n-an-s)--evgw, (npg-1s)}
7:60 And falling on his knees, he cried out with a loud voice, "Lord, do not hold this sin against them!" And having said this, he fell asleep.  {de, (cc)--ti,qhmi (vpaanm-s)--to go,nu (n-an-p) 12X, the knees--kra,zw (viaa--3s)--fwnh, (n-df-s)--me,gaj (a--df-s)--ku,rioj (n-vm-s)--mh, (qn)-- i[sthmi (vsaa--2s) lit. to stand, here to place or impute--auvto,j (npdm3p)--ou-toj (a-daf-s)--h`  a`marti,a (n-af-s)--kai, (cc)--ou-toj (apdan-s)--ei=pon (vpaanm-s)--koima,omai (viad--3s) lit. to sleep or fall asleep, used euphemistically for death, Paul only uses the word for physical death}
Exposition vs. 57-60

2. The court was already quite irritated by Stephen’s words and this final statement, which they would have deemed blasphemous, caused them to lose any sense of order that might have existed.

3. They begin screaming and covering their ears so they would have to hear such speech.

A. The entire court seems to go berserk and they leap to physically stop Stephen from any further talk.

4. There is nothing stated about a formal condemnation and sentence, which suggests that legal procedures were not being followed in this mob environment.

5. There were formal procedures laid down in the Mishnah for stoning, but it seems unlikely that they were followed during the first century, especially at occasions such as this.

B. Luke’s account certainly has noted the progression that occurred in these early trials, with the first ending with verbal threats (4:17,21), the second with flogging (5:40) and the third with a stoning.

6. Whatever moderating influences may have been present in the Sanhedrin, they did not make their voices heard on this occasion, as Gamaliel had done previously.

C. The action of stoning Stephen violated the Mishnah which states that in “capital cases a verdict of acquittal may be reached on the same day as the trial, but a verdict of conviction not until the following day.

7. Nor was their action in accord with the Roman regulation that death sentences in the provinces could not be carried out unless confirmed by the Roman governor, Pilate in this case.

8. Pilate ruled Judea from 26-36 AD and our event was likely during the time of 35-36 AD, very near the end of Pilate’s reign.

9. Pilate normally resided at Caesarea and the later years of his rule were very difficult with increasing troubles that tended to divert his attention.

10. For example, the Samaritan affair where he killed a number of Samaritan fanatics, an action that ultimately resulted in his removal from office.

11. If Pilate was absent, and if the moderating influences on the council had been equally incensed by Stephen’s indictment, there is little reason to believe that the leadership did not feel free to overstep its legal authority.

12. Like His Lord, Stephen is taken outside the city for his death.  Heb. 13:12

13. Having driven him outside the city gates, the witnesses begin the grisly actions required for stoning.

14. The witnesses were those men whose job it was to knocked the condemned down and throw the first stones.  Lev. 24:14; Deut. 17:7

15. The Law made it plain that the witnesses whose testimony condemned a person were the ones required to be his executioners.

D. In this case, these men were the false, lying witnesses who had been bribed to spread lies about Stephen.

16. The Mishnah required that the victim was to be stripped for the execution, but here it is the witnesses who are noted to remove their outer garments in order to make their job easier.

E. The entire procedure is detailed in the Mishnah; when the trial is finished, the man convicted is brought out to be stoned.  The stoning place was outside the court…When ten cubits from the stoning place they are to say to him, “Confess: for it is the custom of all about to be put to death to make confession; and everyone who confesses has a share in the world to come”…
Four cubits from the stoning place the criminal is to be stripped…The drop from the stoning place was twice the height of a man.  One of the witnesses pushed the criminal from behind, so that he falls face downward.  He is then turned over on his back.  If he dies from the fall, that is sufficient.  If not, the second witness takes the stone and drops in on his heart.  If this causes death that is sufficient; if not, he is stoned by all the congregation of Israel.
F. Obviously, Stephen did not make any confession to his executioners; instead, as they were killing him, he committed himself to his advocate with God.

G. Certainly, his words are reminiscent of Jesus’ final words from the cross, the difference being that  Jesus committed His spirit to the Father and Stephen commits his spirit to Jesus.

17. The human spirit, the new man that is born again at salvation, is the storage place for the Bible doctrine we possess and, as such, is something we take with us when we die.

18. Apparently, Stephen did not die immediately and seems to have risen to his feet at some point during the proceedings since he falls on his knees in verse 60.

19. From this position, amid the flying stones, he made his last appeal to the court of heaven—not for his own vindication but for mercy toward his executioners.

20. Again, his final words echoed the words of Jesus.  Lk. 23:34

21. This is the first Christian that died for his faith, the euphemism of falling asleep at the end of verse 60 being understood as his physical death.

H. Among all this, there was one man who was not moved by the sight and was glad to see him die.

22. If Gamaliel had any illusions about whether or not there could be any compromise between the old order and this budding sect of the Nazarene, Saul seemed to recognize that the new faith must be eliminated.

23. Profile of Saul of Tarsus:
I. Saul was born about the same time as our Lord. His circumcision-name was Saul, and probably the name Paul was also given to him in infancy "for use in the Gentile world”, as "Saul" would be his Hebrew home name. 

J. He was a native of Tarsus, the capital of Cilicia, a Roman province in the southeast of Asia Minor. That city stood on the banks of the river Cydnus, which was navigable thus far; hence, it became a center of extensive commercial traffic with many countries along the shores of the Mediterranean, as well as with the countries of central Asia Minor. 
K. It thus became a city distinguished for the wealth of its inhabitants. 
L. Tarsus was also the seat of a famous university, higher in reputation even than the universities of Athens and Alexandria, the only others that then existed. 
M. Here Saul was born, and here he spent his youth, doubtless enjoying the best education his native city could afford. 
N. His father was of the strictest sect of the Jews, a Pharisee, of the tribe of Benjamin, of pure and unmixed Jewish blood (Ac 23:6 Phil. 3:5) We learn nothing regarding his mother; but there is reason to conclude that she was a pious woman, and that, like-minded with her husband, she exercised all her influence in molding the character of her son, so that he could afterwards speak of himself as being, from his youth up, "touching the righteousness which is in the law, blameless".
O. We read of his sister and his sister's son (Acts 23:16) and of other relatives (Rom. 16:7,11,12) 
P. Though a Jew, his father was a Roman citizen. How he obtained this privilege, we are not informed. It might be bought, or won by distinguished service to the state, or acquired in several other ways; at all events, his son was freeborn. 
Q. It was a valuable privilege, and one that was to prove of great use to Paul, although not in the way in which his father might have been expected to desire him to make use of it. 
R. Perhaps the most natural career for the youth to follow was that of a merchant. "But it was decided that...he should go to college and become a rabbi, that is, a minister, a teacher, and a lawyer all in one." 
S. According to Jewish custom, however, he learned a trade before entering on the more direct preparation for the sacred profession. The trade he acquired was the making of tents from goats' hair cloth, a trade that was one of the most common in Tarsus. 
T. His preliminary education having been completed, Saul was sent, when about thirteen years of age probably, to the great Jewish school of sacred learning at Jerusalem as a student of the law. 
U. Here he became a pupil of the celebrated rabbi Gamaliel, and here he spent many years in an elaborate study of the Scriptures and of the many questions concerning them with which the rabbis exercised themselves. During these years of diligent study he lived "in all good conscience," unstained by the vices of that great city. 
V. After the period of his student-life expired, he probably left Jerusalem for Tarsus, where he may have been engaged in connection with some synagogue for some years. Nevertheless, we find him back again at Jerusalem very soon after the death of our Lord. 
W. Here he now learned the particulars regarding the crucifixion, and the rise of the new sect of the "Nazarenes." For some two to three years after Pentecost, Christianity was quietly spreading its influence in Jerusalem. 
X. At length Stephen, one of the seven deacons, gave forth more public and aggressive testimony that Jesus was the Messiah, and this led to much excitement among the Jews and much disputation in their synagogues. Persecution arose against Stephen and the followers of Christ generally, in which Saul of Tarsus took a prominent part. 
Y. He was at this time probably a member of the great Sanhedrin, and became the active leader in the furious persecution by which the rulers then sought to exterminate Christianity.
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