chapter eight

8:1 And Saul was in hearty agreement with putting him to death.  {de, (cs)--Sau/loj (n-nm-s)-- eivmi, (viia--3s+)--suneudoke,w (+vppanm-s) lit. to think well with..to approve with someone else, to consent to--h` avnai,resij (n-df-s) 1X, lit. a taking up or away, a removing, here for murder--auvto,j (npgm3s)}  And on that day a great persecution arose against the church in Jerusalem; and they were all scattered throughout the regions of Judea and Samaria, except the apostles.  {de, (ch)--gi,nomai (viad--3s)--evn (pd)--evkei/noj (a-ddf-s)--h` h`me,ra (n-df-s)--diwgmo,j (n-nm-s) 9X, a pursuit, a chase, fig. for persecution--me,gaj (a--nm-s)--evpi, (pa)--h` evkklhsi,a (n-af-s) an assembly, a congregation, the community of believers--h` (dafs)--evn (pd)--~Ieroso,luma (n-dn-p)--de, (ch)--pa/j (ap-nm-p)-- diaspei,rw (viap--3p) 3X, only in Acts, to scatter or disperse--kata, (pa)--h` cw,ra (n-af-p) a tract of land, a region or district--h` VIoudai,a (n-gf-s)--kai, (cc)--Sama,reia (n-gf-s)--plh,n (pg) improper preposition, takes the genitive and means except or besides--o` avpo,stoloj (n-gm-p)}

8:2 And some devout men buried Stephen, and made loud lamentation over him.  {de, (cc)--avnh,r (n-nm-p)--euvlabh,j (a--nm-p) 4X, only by Luke, lit. taking hold of well, when used of God, devout, pious, cautious, careful to do what God wants--sugkomi,zw (viaa--3p) 1X, lit. of harvest, to bring in crops, to collect the sheaves for the barn, fig. to prepare for burial, arrange to bury--o` Ste,fanoj (n-am-s)--kai, (cc)--poie,w (viaa--3p)--kopeto,j (n-am-s) 1X, a beating of the breast, mourning, grief, lamentation--me,gaj (a--am-s)--evpi, (pd)--auvto,j (npdm3s)}
Exposition vs. 1-2

1. These two verses form the conclusion of the story of Stephen, brief as it was, that began in Acts 6:5.
2. This was a remarkable series of events that no one could have foreseen.
3. Stephen had been appointed as a deacon to solve the problem of the Hellenistic complaint against the native Hebrews; his ministry exploded and God used him in ways that rivaled what He was doing through the apostles.
4. His ministry went far beyond his function as deacon and he powerfully proclaimed the truth of the gospel and some of the implications for his generation.
5. His ministry was confronted with opposition that eventually intensifying to the point that he was publicly executed by the religious leadership of Israel.
6. If there was any doubt as to whether or not Saul of Tarsus was merely an innocent bystander at the death of Stephen, Luke removes it with his terse statement relating Saul’s feelings about the matter.
7. If Gamaliel had any inclination that there could be a peaceful co-existence between contemporary Judaism and the newly burgeoning sect of the Nazarene, Saul did not.

8. He recognized very quickly that the only answer for these people was to eliminate them from the planet.

9. The use of the verb suneudoke,w (suneudokeo—to consent) has caused some to state that this referred to Saul’s official vote as a member of the Sanhedrin and Acts 26:10 would seem to indicate that this was the case, although we cannot say for certain.

10. The enemies of the gospel had tried and exhausted all the normal methods for opposing these men, having attempted to stop them by threatening, imprisonment, and public beating.

11. They were exasperated to the point that the Sanhedrin was prepared to execute the twelve when the milder counsel of the Pharisee Gamaliel prevailed.

12. The astonishing speed with which the new cause was spreading and the very public ministry of its advocates had brought the church into the public eye.

13. The opponents of Christianity, though learned and respected, had been completed routed in public debate by Stephen.

14. This led to their choice of him as their first victim; and when their attempt to proceed in their purpose with the overt façade of legality failed, they dispatched him with mob violence.

15. Having embarked on such a public course of opposition, nothing less than the utter extermination of the church was going to suffice some of them.

16. There can be no doubt that Saul was the ringleader in the very active forms of persecution that came on the church at that time.

17. This is made even more plain by the fact that after Saul’s conversion the church began to experience an era of peace.  Acts 9:31

18. Having smoldering resentment, likely due to the fact that he was a member of the Freedmen, Saul took the mob violence of the Sanhedrin as his signal to overtly rid Israel of this sect he deemed repugnant.

19. It seems likely that the first and foremost targets of the repression were the Hellenistic Jews who were residents of Jerusalem.

20. That is not to say that the native Hebrews did not also experience some of the attacks since the persecution was against the church at Jerusalem.
21. The Hellenists appear not to have attempted to stay behind once they recognized that things were only going to deteriorate, being forced to flee or face imprisonment and/or death.

22. However, one result of this persecution was the church at Jerusalem became composed almost entirely of native Hebrews.

23. Like firebrands from a fire that is being stomped out, these believers were scattered into the outlying regions of Judea and northward into Samaria.

24. The apostles stayed behind in Jerusalem at great personal risk, likely providing some sense of stability and continuity for those who remained.

25. It should not be overlooked that these twelve must have been disappointed at suddenly finding themselves left alone in the city, the congregation of several thousand being dramatically reduced, their brothers and sisters being put into prison, others fleeing for their lives, and their own lives in imminent danger.

26. Yet, they courageously stood their post, not regarding the consequences, hating their lives.  Jn. 12:25

27. Ironically, in Acts 8:1 begins the fulfillment of the second portion of the commission that had been given in Acts 1:8.

28. If any of these believers had any idea that Stephen may have been overstating the case about the relationship between the gospel and Judaism of that day, this turn of events must surely have convinced them that there would be no accord between the two groups.

29. Verse two follows verse one in order to highlight the danger that the men who buried Stephen faced.

30. The term devout is used only four times in the New Testament and in the early portion of Acts refers to men who were Jews but were open to the working of God and not antagonistic toward the message of the gospel.

31. While it was normal to bury executed criminals, open mourning for one who had been stoned, beheaded, burned or strangled was forbidden by Sanhedrin law.

32. These men were expressing their godly outrage toward the leadership of the Jews in a very public way, while expressing their sorrow for the death of one whom they evidently respected.

8:3 But Saul began ravaging the church, entering house after house; and dragging off men and women, he would put them in prison.  {de, (ch)--Sau/loj (n-nm-s)--lumai,nw (viim--3s) 1X, used of irrational and relentless persecution, to devastate, destroy, severely injure--h` evkklhsi,a (n-af-s)--.eivsporeu,omai (vppnnm-s)--kata, (pa)--o` oi=koj (n-am-p)--su,rw (vppanm-s) 5X, to move something by force, to drag--te, (cc) "both"--avnh,r (n-am-p)--kai, (cc)--gunh, (n-af-p)--paradi,dwmi (viia--3s) to give over, to deliver--eivj (pa)--fulakh, (n-af-s)}
8:4 Therefore, those who had been scattered went about preaching the word.  {me,n (qs) the phrase is continued in verse 5 with de, this verse giving us the general state of affairs and verse 5 providing a specific example--ou=n (ch)--o` (dnmp+)--diaspei,rw (vpapnm-p) same as 8:1, to scatter or disperse--die,rcomai (viaa--3p) to go through or pass through--euvaggeli,zw (vppmnm-p)--o` lo,goj (n-am-s)}

Exposition vs. 3-4

1. Luke introduces Saul very briefly beginning in that passages from Acts 7:58-8:3; however, he reserves the fuller account of his persecutions, and subsequent conversion until chapter 9.

2. Saul was born about the same time as our Lord, with a suggested date of 3-5 AD. 

3. He was a native of Tarsus, the capital of Cilicia, a Roman province in the southeast of Asia Minor. 

4. That city stood on the banks of the river Cydnus, so it became a center of extensive commercial traffic with many countries along the shores of the Mediterranean, as well as with the countries of central Asia Minor, becoming a city distinguished for the wealth of its inhabitants. 

5. Tarsus was also the seat of a famous university, higher in reputation even than the universities of Athens and Alexandria, the only others that then existed. 

6. Strabo wrote of Tarsus in the first century A. D., "The people at Tarsus have devoted themselves so eagerly, not only to philosophy, but also to the whole round of education in general, that they have surpassed Athens, Alexandria, or any other place that can be named where there have been schools and lectures of philosophers." (Finegan, 53) 

7. The city also contained a number of schools of rhetoric; a method of speaking that Paul used in many of his epistles. 

8. The Hellenistic influence, evident in much of Paul's writing, has lead scholars to believe that Paul spent a significant amount of time in Tarsus before he went to Jerusalem to be educated by Gamaliel. 

9. For instance, even though Paul spoke to the people in Jerusalem in Hebrew or Aramaic (Acts 22:2; 26:14), he wrote in Greek and quoted the Septuagint. 

10. Here Saul was born, and here he spent his youth, doubtless enjoying the best education his native city could afford. 

11. His father was of the strictest sect of the Jews, a Pharisee, of the tribe of Benjamin, of pure and unmixed Jewish blood.  Acts 23:6;  Phil. 3:5 

12. We learn little regarding his mother; other than the fact that she too was purely Jewish, but there is reason to conclude that she was a pious woman, and that, like-minded with her husband, she molded the character of her son, so that he could afterwards speak of himself as being, from his youth up, "touching the righteousness which is in the law, blameless".  Phil.  3:6 

13. We read of his sister and his sister's son (Acts 23:16) and of other relatives.  Rom. 16:7,11 

14. Though a Jew, his father was a Roman citizen, although how he obtained this privilege we are not informed but, "It might be bought, or won by distinguished service to the state, or acquired in several other ways”. 

15. In any event, his son was freeborn and that was a valuable privilege, and one that was to prove of great use to Paul, although not in the way in which his father might have expected. 

16. Perhaps the most natural career for the youth to follow was that of a merchant but it was decided that he should go to college and become a rabbi; that is, a minister, a teacher, and a lawyer all in one. 

17. According to Jewish custom, he first learned a trade before entering on the more direct preparation for the sacred profession. 

18. The trade he acquired was the making of tents from goats' hair cloth, a trade that was one of the commonest in Tarsus. 

19. His preliminary education having been completed, Saul was sent, when about thirteen years of age probably, to the great Jewish school of sacred learning at Jerusalem as a student of the law. 

20. Here he became a pupil of the celebrated rabbi Gamaliel, and here he spent many years in an elaborate study of the Scriptures and of the many questions concerning them with which the rabbis exercised themselves. 

21. After the period of his student-life expired, he probably left Jerusalem for Tarsus, where he may have been engaged in connection with some synagogue for some time. 

22. However, we find him back again at Jerusalem very soon after the death of our Lord, here learning the particulars regarding the crucifixion, and the rise of the new sect of the “Nazarenes.” 

23. For some two years after Pentecost, Christianity was quietly, and sometimes not so quietly, spreading its influence in Jerusalem. 

24. In time Stephen, one of the seven deacons, gave a forth more public and aggressive testimony that Jesus was the Messiah, and this led to a conflict with the Jews and an open debate in one of their chief synagogues. 

25. Persecution arose against Stephen and the followers of Christ generally, in which Saul of Tarsus took the most prominent part. 

26. He was at this time probably a member of the Sanhedrin, and became the active leader in the furious persecution by which the rulers sought to exterminate Christianity. 

27. Once Saul was armed with the necessary authority by the Sanhedrin, he began to ravage the church with an intensity that far surpassed his contemporaries.

28. The fact that he moved from house to house was necessary since the church assembled in various houses in Jerusalem and these home-churches were the target of his vicious attacks.

29. The complete disregard for even conventional tactics is observed by the fact that he was dragging off both men and women.
30. Generally, even in times of intense warfare, women are not viewed as a sufficient threat that they are treated like their male counterparts.

31. Saul demonstrates his total lack of conscience and in his own words was a blasphemer, a persecutor and a violent aggressor.   ITim. 1:13

32. Nevertheless, as verse four informs us the object of this persecution also failed since they went about preaching the word.

33. Like firebrands that are spread when one attempts to stomp out a fire, these believers carried with them the very Word of God that Saul was attempting to eliminate.
34. That, of course, was his crucial error; Saul failed to recognize that he was not fighting against men and women; he was fighting against the Word of God, which is alive and powerful!
8:5 And Philip went down to the city of Samaria and began proclaiming Christ to them.  {de, (cc) goes with men above, now, in the case of Philip--Fi,lippoj (n-nm-s)--kate,rcomai (vpaanm-s) to come or go down--eivj (pa)--h` po,lij (n-af-s)--h` Sama,reia (n-gf-s)--khru,ssw (viia--3s)--auvto,j (npdm3p)--o` Cristo,j (n-am-s)}

8:6 And the multitudes with one accord were giving attention to what was said by Philip, as they heard and saw the signs which he was performing.  {de. (cc/ch)--o` o;cloj (n-nm-p) the crowds--o`moqumado,n (ab) 11X, with one mind, purpose, accord--prose,cw (viia--3p) lit. to have toward, to give heed, to pay attention--o` (ddnp+) le,gw (vpppdn-p)--u`po, (pg)--o` Fi,lippoj (n-gm-s)-- evn (pd)--o` (ddns) + avkou,w (vnpad)--auvto,j (npam3p) lit. while they heard, as they listened--kai, (cc)--ble,pw (vnpad) and as they saw--to shmei/on (n-an-p)--o[j (apran-p)--poie,w (viia--3s)}

8:7 For many of those who had unclean spirits were coming out shouting with a loud voice; and many who had been paralyzed and lame were healed.  {ga,r (cs)--polu,j (ap-nm-p)--o` (dgmp+) e;cw (vppagm-p)--pneu/ma (n-an-p)--avka,qartoj (a--an-p)--evxe,rcomai (viin--3p)--boa,w (vppaan-p) to shout or cry out loudly--fwnh, (n-df-s)--me,gaj (a--df-s)--de, (cc)--polu,j (ap-nm-p)-- paralu,w (vprpnm-p) 5X, all by Luke, lit. to loose alongside, to weaken, to disable, our word paralyzed--kai, (cc)--cwlo,j (a--nm-p) lame or crippled--qerapeu,w (viap--3p) of medical treatment, to heal or cure}

8:8 And there was much rejoicing in that city.  {de, (ch)--gi,nomai (viad--3s)--polu,j (a--nf-s)--cara, (n-nf-s)--evn (pd)--h` po,lij (n-df-s)--evkei/noj (a-ddf-s)}
Exposition vs. 5-8

1. Like Stephen, Philip was a deacon in the early church at Jerusalem who distinguished himself, enjoying a ministry that was comparable to that of the apostles.
2. He was one of those who were scattered abroad by the persecution that arose on the death of Stephen. 

3. He went first to Samaria, where he labored as an evangelist with much success.  Acts 8:5-13

4. It appears that he was a Hellenistic Jew and did not possess the animosity toward the Samaritans that characterized the Jews of Judea.

5. The Judeans generally regarded the Samaritans as racial and religious half-breeds since they were the descendants of the foreign settlers who were planted there by the Assyrians to take the place of the upper classes who were deported in 786 BC at the fall of the Northern Kingdom.

6. Further animosity arose when the Samaritans erected a temple on Mt. Gerazim, which was viewed as a rival to the restored temple in Jerusalem.

7. Although these settlers tended to abandon their former pagan worship and became largely indistinguishable from the Israelites among whom they dwelled, their alien origin was used by the Jews as a pretext for avoiding relations with them.

8. We know from John 4 that Jesus did not share the prejudices of His day and Philip obviously did not either.

9. One thing that the two groups had in common was their belief in the coming Messiah, whom the Samaritans believed would be like Moses, describing him as ta’ebh, the restorer.

10. There is some disagreement as to exactly which city Philip went; some believing that Shechem is the city, still others prefer Samaria, and others still believe Gitta to be in view.

11. While Luke undoubtedly had a particular city in mind, there is enough doubt to make dogmatic assertions unwise and we may readily conclude that many villages were the recipients of the messianic teaching.  Acts 8:25

12. The verb proclaimed views the communicator in his function as a herald, an emissary of the king who makes authoritative proclamations in his name.

13. The herald was one whose job it was to communicate the will of the king in such a solemn and formal manner as to cause those who heard to pay close attention.

14. Obviously a herald needed a clear public speaking voice but the key quality was that hedeliver the message just as it had been given to him, recognizing that the message did not originate with him, there stood behind him a much higher power.

15. Philip proclaimed to them the Christ, the doctrines related to the kingdom, the messiah and their fulfillment in Jesus of Nazareth.  Acts 8:12

16. We are informed that Philip enjoyed a good deal of success due to the facts that these people were looking for the coming of a Mosaic messiah and God was backing up his proclamation with attesting miracles.

17. Since their attention was aroused by what they heard and saw, Philip enjoyed something of a mass movement among the Samaritans.

18. It is clear that the Samaritan culture was engaged in the practice of magical arts and that is specifically noted beginning in verse 9.

19. Like Stephen and the apostles, Philip exercised power over demons and over the debilitating illnesses that beset people at that time.

20. Again, it is important to note that demon possession is distinguished from ordinary bodily maladies, such as atrophy of a limb or paralysis.

21. There is some question in verse 7 as to who was shouting but the Greek indicates that it was the unclean spirits.

a. It was their demonic tormentors that  were attracting a large amount of attention.

22. Due to these miraculous occurrences, the masses were paying attention to what was said by Philip with one accord.
23. Due to the numbers and types of miracles that were occurring at Philip’s hand, there was a great deal of joy among those who were the beneficiaries of these blessings.

24. This verse by itself does not imply or prove that the Samaritans were positive or had even accepted the gospel.

25. However, the statement of verse 12 does indicate that Philip enjoyed a great deal of evangelistic success during this tour of Samaria.

8:9 Now there was a certain man named Simon, who formerly was practicing magic in the city, and astonishing the people of Samaria, claiming to be someone great;  {de, (cc)--ti.j (a-inm-s)--avnh,r (n-nm-s)--o;noma (n-dn-s)--Si,mwn (n-nm-s)--prou?pa,rcw (viia--3s) 2X, used of previous state, formerly, to exist before--evn (pd)--h` po,lij (n-df-s)--mageu,w (vppanm-s) 1X, to practice magic or sorcery, to engage in witchcraft--kai (cc)--evxi,sthmi (+vppanm-s) lit. to stand out from, to move something, alter or change it, to be amazed beyond comprehension, astound, amaze--to. e;qnoj (n-an-s)--h` Sama,reia (n-gf-s)--le,gw (vppanm-s)--eivmi, (vnpa)--ti.j (apiam-s)--e`autou/ (npam3s)-- me,gaj (a--am-s) saying to be someone himself great="claiming to be someone great"}
8:10 and they all, from smallest to greatest, were giving attention to him, saying, "This man is what is called the Great Power of God."  {o[j (aprdm-s) to whom--pa/j (ap-nm-p)--avpo, (pg)--mikro,j (ap-gm-s)--e[wj (pg)--me,gaj (ap-gm-s)--prose,cw (viia--3p) lit. to have toward, to give the mind to something, to pay attention or give heed to--le,gw (vppanm-p)--ou-toj (apdnm-s)-- eivmi, (vipa--3s)--h` du,namij (n-nf-s)--o` qeo,j (n-gm-s)--h` kale,w (vpppnf-s)--me,gaj (a--nf-s)}
8:11 And they were giving him attention because he had for a long time astonished them with his magic arts.  {de, (cc)--prose,cw (viia--3p)--auvto,j (npdm3s)--dia, (pa)--to. i`kano,j (a--dm-s) used of measurement that reaches a certain point, of money=a certain amount, of time a certain amount, a long or considerable time--cro,noj (n-dm-s)--evxi,sthmi (vnraa)--h` magei,a (n-df-p) 1X, magic arts, sorceries, spells, etc--auvto,j (npam3p)}

Exposition vs. 9-11

1. Luke now proceeds to explain a very significant event that occurred during the time of Philip’s success in the region of Samaria.

2. The purpose of this account is to contrast the teaching and effects of the truth with those of counterfeits, such as magic and the occult.

3. There has been a good deal of information that has been written about this man, most notably that which was written by Tertullian.

a. Quintus Septimius Florens Tertullianus was born in Carthage around 155 AD and died sometime after 220 AD.

b. His writings bear witness to the importance of doctrine and discipline in the early church.

c. He was an advocate in the law courts of Rome and converted to Christianity around 195 AD.

d. Although he was somewhat of an extremist, having been a hell-raiser during his early life, he later advocated a severe asceticism and discipline that even those who followed him found hard to emulate.

e. He was a man of fiery temperament, great talent and possessed unrelenting purpose, believing the truth to be the issue.

f. His writings were brilliant rhetoric and contained much biting satire.

g. However, his passion for the truth led him to compose polemics (strong refutations and denunciations) against those he considered heretics.

4. Like Tertullian, other early Christian writers (Justin Martyr and Irenaeus) speak out against this man and his “form” of the truth.

5. Simon Magus had the audacity to call himself the great power of God, the Supreme Virtue, or the Supreme God, and asserted that the universe had been originated by his messengers.

6. Simon met a certain Helena in a brothel in Tyre and discovered that she was a reincarnation of the Ennoia (Indwelling Mind), and the mother of all the angelic orders.

7. As such, she generated angelic powers, some of which rebelled against God, captured her and imprisoned her in a mortal body.

8. She had been reincarnated many times and was known as Helen of Troy.

9. Simon stated that she was the lost sheep of the parable in Matt. 18:10-14.

10. In order to save her, the Most High God appeared in human form, the form of Simon.

11. Irenaeus informs us that Simon claimed that he came down to earth to rescue her and, while he was on earth, he would offer men his gnosis (knowledge) for their salvation.

12. All men needed to do was to believe in him and no further duties were required for salvation.  (Sound familiar?)

13. Luke states that Simon, while making such bold claims, was substantiating his claims among the people by means of magic arts.

14. Magic and sorcery are the attempts to influence people and/or events by means of supernatural occult means.

15. Magic is universal and may be divided into two forms; black magic, the attempt to curse people and/or advance the cause of evil, and white magic, the attempt to undo various curses and spells and/or advance the cause of self in a non-threatening manner.

16. While black magic is more malevolent in its approach, both forms rely on occult powers to accomplish their ends.

a. Some white magic spells include a simple wishing spell, a love spell, a money spell, a self blessing (for women only), a beauty spell, instructions as to how to make divination wine, how to make a protection sachet.

b. “The practice of magic ritual is ancient and found in every culture.  It is lost to a great extent in our modern world which is focused on material values.  Ritual is about creating positive energy.  It is about creating the energy you want in your life by inviting it (what or who?) in with pure intentions.  It is about spending time with your heart to clarify issues and reach inner truth.  It works like meditation, except it is easier.”    The realm of White Magic, Spellbox rituals

c. Please note that you can select any spell for a price of $12.50 to $24.95 each, payable in American currency. http://whitemagic.com.au/spellbox/sbox.html
d. Fortunately, I was able to obtain some spells for free, but the items necessary to complete them and bring me wealth had to be purchased from various distributors for $36.00!!

17. In light of the universal nature of this phenomenon and its inevitable impact on the life of believers, the Old Testament is quite explicit in setting forth God’s view of any form of occult practice.  Deut. 18:10-14; Lev. 19:26, 20:27; Isa. 3:18-23, 8:19; Ezek. 13:18; IIKings 9:22, 21:3-6

b. The various incidents in Genesis, regarding magic and the faith people placed in it, are not viewed in a favorable light.  Gen. 30:14-18, 37-41, 31:30

18. The encounter between Moses and the magicians and sorcerers of Pharaoh demonstrate the superiority of God and His power to the inferior, but real, powers of Jannes and Jambres.  Ex. 7-8

19. The occult, that which is hidden, deals with the practice of arts dealing with supernatural knowledge and powers and employing these powers for one’s own ends.

20. Various forms of occultism include:

a. Sorcery, the power gained by assistance or control of evil spirits.

b. Magic/magician, the body of arts that claims to be able to compel a deity or supernatural power to do something, or refrain from doing something, or to change temporarily the order of natural events.

c. Witchcraft, the arts of those who are regarded as possessing supernatural powers by a direct agreement with an evil spirit, especially the Devil.

d. Astrology, the study of the stars, degenerated into a pseudo science that explores and teaches people about the influence of the stars on human existence, including their birth, personality, activities, and major life events.

21. People engaged in magic in Egypt for the following reasons:

a. Defensive reasons, protection of self against people, forces, etc.

b. Productive reasons, children, crops, love, money, etc.

c. Prognostic reasons, to gain information about the future.

d. Malevolent reasons, to hurt those they did not like.

e. Funerary reasons, spells, prayers and blessings for the dead.

f. Power reasons, to impress people and gain a following.

g. Curative reasons, to cast out demons, cure illness, etc.

22. There is evidence of magic arts and its practitioners in all cultures from the earliest times of human history until this very day.

23. As in Simon’s day, the influence of these practitioners is not limited to the uneducated, illiterate, or uninformed, but spans all social and economic classes so that from the smallest to the greatest were giving attention to him.
24. Simon impressed these people with his tricks and made it plain that these were manifestations of his divine power.

25. Verse 11 makes it plain that he enjoyed a tremendous amount of notoriety and popularity among the people of Samaria, and had for some time.

26. Luke deals with the fact that apostolic Christianity came into conflict with the occult world on a number of occasions in Acts.  Acts 8:9ff, 13:6ff, 16:16ff, 19:13ff

27. Magic and the occult were so prevalent in the Graeco-Roman world of the first century that such confrontations were unavoidable.

28. Also, bear in mind that like today’s practitioners of the occult, men and women of that day made quite a good living from their practices.  Acts 16:16ff

8:12 But when they believed Philip preaching the good news about the kingdom of God and the name of Jesus Christ, they were being baptized, men and women alike.  {de, (ch)--o[te (cs)--pisteu,w (viaa--3p)--o` Fi,lippoj (n-dm-s)--euvaggeli,zw (vppmdm-s)--peri, (pg)--h` basilei,a (n-gf-s)--o` qeo,j (n-gm-s)--kai, (cc)--to o;noma (n-gn-s)--VIhsou/j (n-gm-s)--Cristo,j (n-gm-s)-- bapti,zw (viip--3p)--te, (cc+)--avnh,r (n-nm-p)--kai, (cc)--gunh, (n-nf-p)}

8:13 And even Simon himself believed; and after being baptized, he continued on with Philip; and as he observed signs and great miracles taking place, he was constantly amazed.  {de, (cc)--o`  Si,mwn (n-nm-s)--kai, (ab) ascensive, also--auvto,j (npnm3s)--pisteu,w (viaa--3s)--kai, (cc)--bapti,zw (vpapnm-s)--eivmi (viia--3s+)--proskartere,w (+vppanm-s) periphrastic construction, to be loyal to, to attach oneself to, to associate closely with--o` Fi,lippoj (n-dm-s)--qewre,w (vppanm-s)--te, (ch)--shmei/on (n-an-p)--kai, (cc)--du,namij (n-af-p)--me,gaj (a--af-p)--gi,nomai (vppnaf-p) llit. becoming, taking place, occuring--evxi,sthmi (viim--3s) same word used to describe his effect on those he had been practicing his magic}
Exposition vs. 12-13

1. Verse 12 makes it quite clear that the ministry of Philip, accompanied by the attesting miracles that convinced people that he was attended by the power of God, enjoyed tremendous success in the city to which he came.

2. This passage sets forth all that is required of those who hear the truth; they must choose whether they believe it.

3. All that is necessary for salvation is for one to believe the gospel. 

4. However, for one to come to believe the truth, they must come to a point where they recognize that the word of Philip to be the Word of God.

5. There is a very real sense in which you cannot separate the message from the messenger; in order to believe God they had to believe Philip.

6. What they believed is called good news about the kingdom of God and the name of Jesus Christ.
7. From the earliest times in Israel, God was acknowledged as King, enjoying a universal kingship that is manifested most clearly where His creatures recognize it and practice it by doing His will.

8. As various kings came to power in Israel, they were viewed as the agents of the Divine King, representing His sovereignty on earth.

9. When Jesus appeared on the scene, He began to announce that the kingdom of God was at hand, and certainly, it was in the person of His Son.

10. With His death and resurrection, the kingdom was made accessible to all men, conditioned solely on their faith in God’s Son.

11. The apostles continued to proclaim the kingdom that Jesus had announced earlier, but now given effective fulfillment by the redeeming events of His passion and triumph over death.

12. In fact, the things concerning the kingdom of God (Acts 1:3) are identical with the things concerning the name of Jesus Christ.  Acts 8:12, 28:31

13. One cannot effectively see, understand, enter, or experience the kingdom of God apart from faith in the person and work of His Son.  Jn. 3:3,6

14. Some interpreters continue to espouse the nonsense that when these people believed Philip that they merely agreed intellectually with him and did not manifest saving faith.

15. Many of the Samaritans believed and manifested their faith in the good news of Jesus’ kingdom by adhering to the ritual that is incumbent on all new believers, water baptism.

16. No doubt many interpreters attempt to soften the force of verse 12 due to the content of verse 13, suggesting that Simon did not truly believe but feigned faith in Philip’s message for his own hidden motivations.

17. They suggest that since subsequent developments prove the insincerity of his profession we are compelled to reject his sincerity at this point.

18. However, as a more shrewd interpreter states:

“The historian makes no distinction between what Simon believed and what the Samaritans believed. It must be confessed that at the time Philip might have been deceived by him; this could not be said of Luke, who wrote subsequent to all the developments in the case.  If his object was to describe the events as they appeared to Philip, he might retain the mistake of Philip; but we would expect, on this supposition, a subsequent correction.  No such correction is given; neither is there any evidence that Luke intended to represent the case only as it appeared to Philip. He believed, then, what Philip preached; he believed the gospel.  These conclusions are based on statements too positive and unambiguous to be set aside because of any difficulty in reconciling them with the fact that subsequently developed.”    J.W. Garvey, 1863
19. Following his compliance with the ritual of water baptism, Simon continued on with Philip.

20. There is little doubt in my mind that Simon recognized in Philip the true, divine power that he himself did not possess.

21. While he had amazed people over the years, he was now amazed by the attesting miracles that confirmed Philip’s contentions about Jesus Christ.

22. The nuances of the word continued may be seen in the passages where it is used.

a. It means to stand ready, be prepared.  Mk. 3:9

b. To be loyal and faithful to something.  Acts 1:14, 2:42

c. To spend time in a place.  Acts 2:46

d. To constantly occupy oneself with, to give unremitting attention.  Acts 6:4

e. To attend to someone, to act as a personal servant.  Acts 10:7

23. With such statements as Simon himself believed, after being baptized, and such strong words used of his attachment to Philip, one cannot conclude that he was insincere in his profession.

8:14 Now when the apostles in Jerusalem heard that Samaria had received the word of God, they sent them Peter and John,  {de, (ch)--o` avpo,stoloj (n-nm-p)--evn (pd)--~Ieroso,luma (n-dn-p)--avkou,w (vpaanm-p)--o[ti (cc)--h` Sama,reia (n-nf-s)--de,comai (virn--3s) to receive with the nuance of welcome, to give a favorable reception--o` lo,goj (n-am-s)--o` qeo,j (n-gm-s)--avposte,llw (viaa--3p)-- pro,j (pa)--auvto,j (npam3p)--Pe,troj (n-am-s)--kai, (cc)--VIwa,nnhj (n-am-s)}
8:15 who came down and prayed for them, that they might receive the Holy Spirit.  {o[stij (aprnm-p)--katabai,nw (vpaanm-p)--proseu,comai (viad--3p)--peri, (pg)--auvto,j (npgm3p)-- o[pwj (cs) used after verbs of asking to connect the subject and object clauses--lamba,nw (vsaa--3p)-- pneu/ma (n-an-s)--a[gioj (a--an-s)}
8:16 For He had not yet fallen upon any of them; they had simply been baptized in the name of the Lord Jesus.  {ga,r (cs)--ouvde,pw (ab) adv. of time, not yet, never yet--eivmi, (viia--3s+)--evpipi,ptw (+vprann-s) periphrastic, 11X, to fall on--evpi, (pd)--ouvdei,j (apcdm-s)--auvto,j (npgm3p)--de, (cs)--mo,noj (ab) only or alone, "simply"--bapti,zw (vprpnm-p+)--u`pa,rcw (+viia--3p) periphrastic, they were in a state of being baptized only--eivj (pa)--to. o;noma (n-an-s)--o` ku,rioj (n-gm-s)--VIhsou/j (n-gm-s)}

8:17 Then they began laying their hands on them, and they were receiving the Holy Spirit.  {to,te (ab)--evpiti,qhmi (viia--3p)--h` cei,r (n-af-p)--evpi, (pa)--auvto,j (npam3p)--kai, (ch)--lamba,nw (viia--3p)-- pneu/ma (n-an-s)--a[gioj (a--an-s)}
Exposition vs. 14-17

1. The news of Philip’s work and eventual success in the regions of Samaria came to the attention of the apostolic leadership in Jerusalem, most likely due to the fact that Philip sent a message to the leadership in Jerusalem.

2. From a careful study of Acts, it is observed that the early church examined any new advance with great care and was very careful to document the truth of any event.

3. One certainly gets the impression that the church was a conservative body that was not responsible for any new ventures itself.

4. The apostles were very careful to supervise any new developments surrounding the gospel and those who embraced it.

5. The temporal separation of their faith, baptism and the reception of the Holy Spirit has formed the basis for widely divergent theological interpretations, most of which are unsatisfactory and unsound.

6. The Catholics take this as a biblical basis for the separation between baptism and confirmation, while the Charismatics of various denominational persuasions see it as a justification for their doctrine of the baptism of the Holy Spirit as a second work of grace after salvation.

7. The isagogics of the situation are paramount in explaining how and why God did not provide the Holy Spirit at the point of salvation as Peter had said He would.  Acts 2:38-39

8. The Jews at Jerusalem considered the Samaritans to be half-breeds, second class citizens of Palestine and kept them at arm’s length, both physically, socially, and especially religiously.

9. For their part, the Samaritans returned the compliment.

10. The apostles had traveled through Samaria during the incarnation and had been openly rebuffed due to their association with Jerusalem, a place viewed by the Samaritans as a rival center of a rival temple.  Lk. 9:51-56

11. Had the apostles been the first missionaries to visit Samaria, there can be little doubt that the hostility and antagonism that existed previously would have manifested itself in full force against them.

12. In God’s providence, Philip, a Hellenist who shared a similar dismissal by those at Jerusalem (although for different reasons) was the first to visit this region and found a welcome reception.

13. What if the Holy Spirit had come upon these people at the time of their salvation (the norm for this dispensation) and water baptism?

14. Undoubtedly, whatever feelings of hostility existed toward the Hellenists would have been imputed to the Samaritans as well, and they would be viewed with double hostility and antagonism.

15. However, God sent two leading apostles, Peter and John, who were highly thought of by the church in Jerusalem to these new converts.

16. This accomplished the following:

a. It documented the fact that the Samaritans were actually real converts to the new Christian sect.

b. It placed apostolic approval on their experience.

c. It reinforced the fact that the gospel was not for the Jews only.

d. It demonstrated that there could be a variety of experiences during this period of transition. 

17. God definitely worked in such a way as to aid the Samaritans in the reception of the good news and in such a way as to ensure the acceptance of these new believers by the established church at Jerusalem.

18. The natural force of the text implies that Peter and John were aware of the fact that the Samaritans had not received the Holy Spirit and that their prayers were necessary to accomplish this end.

19. They waste no time and, in effect, prayed for a Samaritan Pentecost.

20. Luke notes parenthetically in verse 16 that the Holy Spirit had not fallen on any of them, a reference to the fact that they did not receive Him at the point of salvation.

21. It appears that the Samaritans did not receive the Holy Spirit due to the prayers of the apostles only, since they did not receive the Spirit until they began laying their hands on them.

22. The laying on of hands is not a phenomenon that is necessary for salvation or the reception of the Spirit as observed in Acts 2:4,33, 4:31, 10:44.

23. Jesus placed His hands on people, generally for healing, but always to note identification with the one on whom He laid hands.  Matt. 19:13,15, Mk. 5:23, 6:5, 8:23, 10:16; Lk. 4:40

24. In Acts, there are several instances of men laying their hands on others:

a. At the ordination of the first deacons.  Acts 6:6

b. At the Samaritan’s conversion.  Acts 8:17ff

c. At the conversion of Saul.  Acts 9:12ff

d. When Saul and his team were sent out from the church at Antioch.  Acts 13:1ff

e. At the baptism of the 12 in Acts 19:6

f. At the healing of Publius.  Acts 28:8

25. The only mention of the laying on of hands in the epistles is in reference to Timothy‘s experience.  ITim. 4:14; IITim. 1:6

26. It is evident that one could be healed with or without anyone laying hands on them.  Jn. 4:46ff; Matt. 8:9

27. It is further evident that one does not have to be baptized, have hands laid on them, or any other act performed toward them in order to receive the Holy Spirit.  Acts 10:44ff

28. Therefore, we are justified in concluding that this was a unique situation, brought about by unique circumstances and is not the norm for theology or practice.

29. The reason that Luke has to inform Theophilus that this was the case very strognly suggests that this was an exception and not the rule.

30. Idiots take the exceptions and attempt to make them the rule; don't be an idiot.

8:18 Now when Simon saw that the Spirit was bestowed through the laying on of the apostles' hands, he offered them money,  {de, (ch)--o` Si,mwn (n-nm-s)--ei=don (vpaanm-s)--o[ti (cc) indir. disc--to. pneu/ma (n-nn-s)--di,dwmi (vipp--3s)--dia, (pg)--h` evpi,qesij (n-gf-s) 4X, to place or lay upon, a symbolic action conveying power or blessing to another--h` cei,r (n-gf-p)--o` avpo,stoloj (n-gm-p)--prosfe,rw (viaa--3s) to bear toward, to offer, to hand over--auvto,j (npdm3p)--crh/ma (n-an-p) 6X, 5 by Luke, a sum of money}

8:19 saying, "Give this authority to me as well, so that everyone on whom I lay my hands may receive the Holy Spirit."  (le,gw (vppanm-s)--di,dwmi (vmaa--2p)--kavgw, (ab&npd-1s) me also--h` evxousi,a (n-af-s) the liberty, right or power to act, the authority to do something--ou-toj (a-daf-s)-- i[na (cs)--o[j (-aprdm-s) + eva,n (qv) to whomever--evpiti,qhmi (vsaa--1s)--h` cei,r (n-af-p)--lamba,nw (vspa--3s)--pneu/ma (n-an-s)--a[gioj (a--an-s)}

Exposition vs. 18-19

1. While it is not explicitly stated in the text, the reception of the Holy Spirit among the Samaritan converts must have been accompanied by an overt manifestation.

2. The most likely manifestation would have been something similar to what happened at Pentecost, the ability to suddenly speak in other languages that these people did not know.

a. This would certainly have had the benefit of confirming in the minds of Peter and John that the Samaritan experience was the same as the Jewish experience.

3. Whether there was any other physical manifestation, such as the tongues of fire or sounds or earthquakes we cannot say.

4. However, it is obvious that Simon witnessed an impressive display of the fact that these people had a power within them that they did not have before.

5. He correctly recognizes that this power came as a result of the apostles laying their hands on these Samaritans.

6. Since this came only because of the apostles laying their hands on these people, we recognize that it was temporary and limited to these men.

7. There is some question as to whether or not they laid their hands on Simon, or if he was merely an interested observer as he had been with Philip.

8. The most natural sense of the text is that he was not involved at this point but merely observing this powerful scene before him.

9. Simon correctly realizes that the apostles have power that Philip does not have and certainly have power that he himself does not have.

10. There is no doubt that Simon had enjoyed a position of prestige among the people of Samaria since they were all giving attention to him.  Acts 8:10-11

11. Further, there can be little doubt that the numbers of people who listened to him, and/or were following him, had dwindled since Philip’s arrival.
12. As with any spiritual organization, fewer people very likely translated into less money for Simon.
13. There also exists the very real possibility that Simon had been effectively exposed as not having the true power of God and retained nothing of his previous glory.
14. This forms the background for his request that is found in vss. 18-19.
15. Simon desires to be returned to his position of power over these people and does not mind using the power or God for his own ends.
16. The reason he offered them money is found in his own materialism lust grid, supposing that the apostles are similarly motivated by money.
17. This is generally true of those who are motivated by the STA lust grid; they suppose that other men are slaves to the same things to which they are enslaved and are motivated by these baser instincts.
18. Therefore, he seeks to buy apostolic rank from Peter and John although it was certainly not for sale.
19. He took Peter to be someone like himself, a performer who would sell his magic tricks if the price were right.
20. In fact, the attempt to make money off sacred things later gained the name of “Simony”.
21. Simon regarded the power to bestow the Spirit as being some sort of magical device and he was willing to pay for the privilege.
22. This passage emphasizes the danger of wanting to have spiritual power for the wrong reasons and being willing to attempt whatever is necessary to gain that power.
23. Any position of spiritual authority or power is a solemn post that comes to men under the grace of God, it is not to be used in order to bolster a position among men or to make money under the lust grid.
24. It is very evident here that Simon had no understanding of the real nature of salvation and the reception of the Holy Spirit, but was a man motivated by monetary and power lust, regarding spiritual functions as marketable commodities.
25. He was accustomed to using astonishing tricks as a means of making money, and he had acquired the habit of looking upon everything that was astonishing as a means to making more money.
26. He is very much a new believer, demonstrating that the STA is not eradicated or altered in any way after salvation.
27. The blinding influence of these STA lusts prevented him from seeing the impropriety of offering to buy such power, or of intending to market it himself for his own ends.
8:20 But Peter said to him, "May your silver perish with you, because you thought you could obtain the gift of God with money!  {de, (ch)--Pe,troj (n-nm-s)--ei=pon (viaa--3s)--pro,j (pa)--auvto,j (npam3s)--to. avrgu,rion (n-nn-s) silver--su, (npg-2s)--su,n (pd)--su, (npd-2s)--eivmi, (vopa--3s)--eivj (pa)--avpw,leia (n-af-s) destruction or ruin, may you and your silver go to Hell!--o[ti (cs)--nomi,zw (viaa--2s) to suppose, think or presuem--kta,omai (vnpn) to procure, obtain or acquire--h` dwrea, (n-af-s)--o` qeo,j (n-gm-s)--dia, (pg)--crh/ma (n-gn-p)}

8:21 "You have no part or portion in this matter, for your heart is not right before God.  {ouv (qn)-- eivmi, (vipa--3s)--so,j (npd-2s) possessive adj. yours--meri,j (n-nf-s) 5X. a part of a whole, a share or portion--ouvde, (cc)  nor--klh/roj (n-nm-s) 10X, lit. a small object, a twig, pebble, etc. thrown to determine a lot, an allotted portion, what one is assigned--evn (pd)--o` lo,goj (n-dm-s)--ou-toj (a-ddm-s)--ga,r (cs)--h` kardi,a (n-nf-s)--su, (npg-2s)--ouv (qn)--eivmi, (vipa--3s)--euvqu,j (a--nf-s) lit. straight, used of roads or paths, of integrity, upright, honest--e;nanti (pg)--o` qeo,j (n-gm-s)}

8:22 "Therefore repent of this wickedness of yours, and pray the Lord that if possible, the intention of your heart may be forgiven you.  {ou=n (ch)--metanoe,w (vmaa--2s) change the mind--avpo, (pg)--h` kaki,a (n-gf-s) 11X, having a morally evil quality--ou-toj (a-dgf-s)--su, (npg-2s)--kai, (cc)--de,omai (vmao--2s) to ask urgently, to beg--o` ku,rioj (n-gm-s)--eiv (qt)--a;ra (qt) if perhaps--avfi,hmi (vifp--3s)--so,j (npd-2s)--h` evpi,noia (n-nf-s) 1X, thought, purpose, intention--h`  kardi,a (n-gf-s)--su, (npg-2s)}

8:23 "For I see that you are in the gall of bitterness and in the bondage of iniquity."  {ga,r (cs)--o`ra,w (vipa--1s)--su, (npa-2s)--eivmi (vppaam2s) being, are--eivj (pa)--colh, (n-af-s) 2X, Matt. 27:34, gall bile, a bitter digestive fluid--pikri,a (n-gf-s) 4X, bitter, bitterness--kai, (cc)--su,ndesmoj (n-am-s) 4X, to be bound with, bondage--avdiki,a (n-gf-s) unrighteousness}  

8:24 But Simon answered and said, "Pray to the Lord for me yourselves, so that nothing of what you have said may come upon me."  {de, (ch)--o` Si,mwn (n-nm-s)--avpokri,nomai (vpaonm-s)--ei=pon (viaa--3s)--de,omai (vmao--2p)--pro,j (pa)--o` ku,rioj (n-am-s)--su, (npn-2p) yourselves--u`pe,r (pg)--evgw, (npg-1s) on behalf of me, for me--o[pwj (cc) same as vs. 15, used with verbs of asking--mhdei,j (apcnn-s)--evpe,rcomai (vsaa--3s) lit. to come upon, to overtake--evpi, (pa)--evgw, (npa-1s)--o[j (aprgn-p)--ei=pon (vira--2p)}
Exposition vs. 20-24

1. From the flow of the story, it appears that this was the first occasion on which Peter met Simon.

2. No doubt, Peter was taken aback by the offer to purchase the apostolic prerogative.

3. He immediately sizes Simon up and proceeds to make a scathing denunciation of this man, for which Simon was likely not prepared.

4. This incident certainly demonstrates what we have seen before of Peter and his ability to accurately assess the spiritual condition of believers who were at odds with the truth.

5. This ability was no doubt the combination of Peter’s own discernment and the insight provided by the Holy Spirit.  Acts 5:1ff

6. The events that Luke chose to record in his record demonstrate that the early church took a very low view of anything and anyone who was not upright and who was not what they appeared to be.

7. From these two incidents, we should understand the heinous nature of hypocrisy from the divine viewpoint.  

a. It is condemned by Jesus during the incarnation.  Matt. 23:13,15,23,25,27-29

b. It was characteristic of the Pharisees.  Lk. 12:1

c. It is a characteristic of those under approbation lust.  Matt. 6:2,5,16

d. It is a characteristic of those who spend more time evaluating others than themselves.  Matt. 7:5

e. It is infectious.  Gal. 2:13

f. It is the basis for false doctrines and the rise of monasticism.  ITim. 4:2

g. Believers are exhorted to put is aside.  IPet. 2:1

h. The goal of doctrinal teaching is the proper display of love without hypocrisy.  Rom. 12:9;  ITim. 1:5; Jms. 3:17

8. The Greek of verse 20 is very strong and says, Your silver and you may go to Hell.
9. The optative mood of eivmi, (eimi—to be) expresses a wish that is more removed from reality than the subjunctive, expressing Peter’s wish that all such thinking, and those who engage in it, should be removed from the planet.

10. Peter expresses his disgust and indignation at what he considers a base and shameful offer on the part of Simon.

11. Peter demonstrates here the proper character of a communicator and makes it plain that he is not even remotely inclined to entertain such an offer of money for spiritual power.

12. This event may have stuck with Peter as demonstrated by some of his comments to pastor-teachers and how they are to conduct themselves in the ministry.  IPet. 5:1ff

13. The basis for this severe condemnation of Simon is found in the clause at the end of verse 20, because you thought you could obtain the gift of God with money!
14. The gift of God usually refers to the free offer of salvation and the resultant blessing of the gift of the Holy Spirit indwelling believers.  Jn. 4:10; Acts 2:38

15. However, in this case, it refers to apostolic authority and Simon’s desire to have that authority.  Acts 8:19

16. The position of the apostles and their right to be in that office was bestowed as a free gift by God, it was not something they earned or deserved, and certainly not something they purchased.

17. In verse 21, Peter states directly that Simon has not been allotted any part of the office of apostle due to his spiritual status.

18. We recognize that there were only going to be twelve apostles, Saul taking the place of Judas after his conversion.

19. Did Peter recognize that there existed the possibility that another apostle might be added to their number and does that account for why he told Simon that he was not going to have any part in that ministry?

20. The basis for Simon’s disqualification was his spiritual status as judged by Peter; and correctly judged at that.

21. He informs Simon that his heart is not straight before God.

22. The heart is the center of the inner life of man and is the source of many of the forces and functions of the soul.

a. The heart contains feelings, emotions, desires and passions.  Joy (Jn. 16:22; Acts 2:26),  Sorrow (Jn. 16:6; Rom. 9:2; IICor. 2:4), Love (Phil. 1:7; ITim. 1:5), Good and bad desires (Rom. 10:1, 1:24)

b. The heart is the seat of understanding, the source of thought and reflection. Mk. 7:21; Jn. 12:40; Acts 8:22; Heb. 4:12

c. The heart is the seat of the will, the source of our resolutions.  Acts 11:23; ICor. 4:5; IICor. 9:7

d. Like the soul, the heart can be dominated by higher forces (the Holy Spirit, Bible doctrine, etc) or it can express the more base instincts of man under the STA.  Matt. 11:29, 12:34

e. God reads all men’s hearts and is never confused as to what their intentions are, what dominates or controls them, or how they feel.  Ps. 139:23; Jere. 17:10; Acts 1:24, 15:8

23. The inner intention of Simon’s heart, an intention that was not lost on Peter, was to obtain some supernatural power from the apostles in order to make a name and some money for himself.

24. With such a base attitude, such a self-aggrandizing approach and an obvious lack of understanding of God’s working, it is not surprising that he had no part in this ministry.

25. Peter commands Simon to change his mind about this matter and to entreat God to forgive his evil intentions.

26. As an unbeliever, Simon was dominated by the desire to have personal recognition as well as the desire to make money from the powers he possessed.

27. With his conversion, he lost this power and he sees in the apostolic office a chance to regain his status.

28. This request makes it plain that he is completely dominated by his pre-salvation mentality, that he is totally disoriented to the grace of God and the spiritual realities of the Church age.

29. Peter commands him to rebound and seek God’s forgiveness but does so in such a way in the Greek (eiv a;ra) as to minimize the possibility that it will occur.  Mk. 11:13; Acts 17:27

30. Of course, the possibility of forgiveness for a believer does not rest on the Lord or His willingness to forgive; it rests on the believer and his willingness to rebound and to rigorously deal with the STA in the future.  Matt. 12:31,32; Jms. 5:15; IJn. 1:9

31. What Peter is saying is that there exists some doubt on his part as to Simon’s true intentions and his future course will be determined by Simon himself, Peter’s doubts notwithstanding.

32. Peter bases his doubts on what he observes at the present with Simon, noting that he is in the gall of bitterness and in the bondage of iniquity.
33. The use of the participle being makes this clear that it is not merely an intellectual opinion that Peter possesses but a very real experience in the life of Simon.

34. While Simon was motivated by money, power and approbation, Peter observes other problems that may not have been so obvious.

35. The gall of bitterness is a phrase that is reminiscent of Deut. 29:18, a passage that speaks of the danger of a root of bitter gall springing up.

36. Gall is only used two times in the New Testament and refers to a bitter digestive fluid stored in the gall bladder. 

37. It came to mean a bitter substance made from wormwood, a plant yielding bitter, dark-green oil that was alcoholic in its effect.

38. The gall of bitterness refers to a person who is full of bitter poison, one who is very jealous or envious of others and expresses it by means of bitter animosity.

39. Simon resented Peter and John, and he resented them further when they publicly rebuked him, denying him the very treasure he was seeking.

40. The next phrase, the bondage of iniquity, deals with one who is bound by a disregard for what is right, one who is unconcerned with the respect and obedience due to God.

41. So, Peter has told Simon that he and his money can go to Hell, he is not to be involved in this ministry in any way, his heart is not straight before God, he is engaged in wickedness, and is bitterly envious and bound up with a callous disregard of God and His plan.

42. Pretty strong words!

43. While Simon is obviously frightened by Peter’s words, he shows no sign of a change of mind or heart.

44. He merely wants to escape the consequences of his sins and hopes that Peter will intercede for him to avert whatever catastrophe God may bring upon him.

45. He offers no argument to Peter’s assessment of him; he merely attempts to dodge the discipline without applying what Peter commanded him to do in verse 22.

46. Nothing more is said of this man and from this story we can conclude:

a. He went his way as some sort of free-lance preacher in another area.

b. He probably attempted to claim credentials he did not possess, since this was his method of operation before and after his salvation.

c. He wanted a following to satisfy his power lust, people to respect him to satisfy his approbation lust, and financial gain to satisfy his monetary lust.

d. He was envious and bitter toward the apostles and likely attempted to undermine their ministry when possible.

e. He may have resorted to his old magic tricks, camouflaging it with Christian themes and names.

47. Traditions and Simon Magus: (who may or may not be the same man)

a. He is credited with founding the Gnostic sect of the Simonians.

b. He is supposed to have become a disciple of Dositheus, an unorthodox magus with Samaritan affinities.

c. Dositheus declared Simon as heir to his position in the group that he was leading just before his death.

d. Simon is said to have liked the cities and Justin Martyr says he gained a following and went to Rome in the reign of Claudius.  41-54 A.D.

e. He tells how he corrupted Christians in Rome with his false teachings.

48. Simon’s various lusts and arrogance are still visible today in the office and title of the Pope.

a. The term Pontifex Maximus means supreme pontiff or supreme pathfinder.

b. He claims apostolic succession that does not exist.

c. He exhibits grandiose titles, claiming spurious powers and authority.

1. “The Pope is of so great dignity and so exalted that he is not mere man, but as it were God, and the vicar of God.”

2. “Hence the Pope is crowned with a triple crown, as king of heaven and of earth and of the lower regions.”

3. “As to papal authority, the Pope is as it were God on earth, sole sovereign of all the faithful of Christ, chief king of kings, having a plentitude of unbroken power, over the earth, with supernatural absolute governing authority entrusted to him by the omnipotent God.”

4. “The Pope is of so great authority and power, that he is able to modify, declare, or interpret even divine laws.”  Lucius Ferraris, “Prompta Bibliotheca canonica…” 1746 A.D.
d. Rules over his subjects via a system of magic and superstition.

e. Uses wealth to manipulate people and purchase offices and favor.

f. Employs a corrupt theology that appeals to human approbation and emotion.

8:25 And so, when they had solemnly testified and spoken the word of the Lord, they started back to Jerusalem, and were preaching the gospel to many villages of the Samaritans.  {me.n (cc/qs) + ou=n (cc) used together to denote continuation--o` (dnmp+) "they"--diamartu,romai (vpadnm-p) to earnestly testify, to strongly tell or witness about something--kai, (cc)--lale,w (vpaanm-p)--o` lo,goj (n-am-s)-- o` ku,rioj (n-gm-s)--u`postre,fw (viia--3p) to turn back, return--eivj (pa)--~Ieroso,luma (n-an-p)-- te, (cc)--euvaggeli,zw (viim--3p)--polu,j (a--af-p)--kw,mh (n-af-p)  a village, only used in the gospels and here in Acts--o` Samari,thj (n-gm-p)}
Exposition vs. 25

1. The subject of verse 25 is vague but the vast majority of commentators understand it to include Philip, Peter and John.

2. The verb solemnly testified is used 15 times in the New Testament and means to admonish earnestly, to strongly urge, to insist on something by solemn warnings.

3. The first occasion is Luke 16:28 and emphasizes the warning that comes with the testimony.

4. When one effectively presents the good news of salvation, it should be accompanied with some serious warnings about the danger of rejecting the truth.

5. Beyond that, as in the case of Simon, it should be accompanied with some serious warnings to those who believe as to the danger of attempting to use Christianity as a means to fulfill your STA lusts.

6. The phrase, the word of the Lord, is used only 11 times in the New Testament and refers to the particulars of God’s plan, especially focusing on the doctrines relative to Jesus Christ and salvation.

7. It appears that all three men head back to Jerusalem, although as we shall see Philip did not remain there with Peter and John.

8. While they were in route, these men made every stop an opportunity to proclaim the good news of Jesus Christ to the Samaritans.

9. The work that was begun by Philip was now continued by the two leading apostles, solidifying the legitimate nature of the Samaritan experience.

10. In Acts 9:31, Luke takes for granted the fact that the Samaritans are a legitimate part of the church.

8:26 But an angel of the Lord spoke to Philip saying, "Arise and go south to the road that descends from Jerusalem to Gaza." (This is a desert  road.)  {de, (cc) continuation of men in verse 25--a;ggeloj (n-nm-s)--ku,rioj (n-gm-s)--lale,w (viaa--3s)--pro,j (pa)--Fi,lippoj (n-am-s)--le,gw (vppanm-s)--avni,sthmi (vmaa--2s) stand up--kai, (cc)--poreu,omai (vmpn--2s)--kata, (pa)--meshmbri,a (n-af-s) 2X, here and Acts 22:6, of time, midday, noon, by metonomy, of place, south, the position of the sun at noon--evpi, (pa)--h` o`do,j (n-af-s)--o` (dafs) + katabai,nw (vppaaf-s)--avpo, (pg)--~Ieroso,luma (n-gf-s)--eivj (pa)--Ga,za (n-af-s) 2X, here and vs. 27--ou-toj (apdnf-s) this road--eivmi, (vipa--3s)-- e;rhmoj (a--nf-s)}

8:27 And he arose and went; and behold, there was an Ethiopian eunuch, a court official of Candace, queen of the Ethiopians, who was in charge of all her treasure; and he had come to Jerusalem to worship.  {kai, (ch)--avni,sthmi (vpaanm-s)--poreu,omai (viao--3s)--kai, (cc)--ivdou, (qs)--avnh,r (n-nm-s)--Aivqi,oy (n-nm-s) 1X, an inhabitant of Ethiopia--euvnou/coj (n-nm-s) 6X, 5X by Luke in this chapter, lit to deprive a male of the ability to reproduce, a castrated man, a eunuch--duna,sthj (n-nm-s) 3X, one who has power over others, a ruler, a high official--Kanda,kh (n-gf-s) 1X-- basi,lissa (n-gf-s) feminine form of king, a queen--Aivqi,oy (n-gm-p)--o[j (aprnm-s)--eivmi, (viia--3s)-- evpi, (pg) here used in its classic sense of above or over--pa/j (a--gf-s)--h` ga,za (n-gf-s) from the Persian word for treasure, treasury--auvto,j (npgf3s)--o[j (aprnm-s)--e;rcomai (vila--3s)--eivj (pa)--~Ieroso,luma (n-af-s)--proskune,w (vpfanm-s) a future participle, to bow down to kiss the feet, garment or ground in front of someone, to worship}

8:28 And he was returning and sitting in his chariot, and was reading the prophet Isaiah.  {te, (cc)--eivmi, (viia--3s+)--u`postre,fw (+vppanm-s) returning from Jerusalem--kai, (cc)--ka,qhmai (+vppnnm-s)--evpi, (pg)--to a[rma (n-gn-s) 4X, a chariot, a carriage, used for travel or used for military purposes, Rev. 9:9--auvto,j (npgm3s)—

kai, (cc)--avnaginw,skw (viia--3s) lit. to know again, to read--o` profh,thj (n-am-s)--VHsai<aj (n-am-s)}
8:29 And the Spirit said to Philip, "Go up and join this chariot."  {de, (ch)--to. pneu/ma (n-nn-s)--ei=pon (viaa--3s)--o` Fi,lippoj (n-dm-s)--prose,rcomai (vmaa--2s) to come or go toward, to approach--kai, (cc )--kolla,w (vmap--2s) 12X, to glue together, to unite, of people, to associate with--to a[rma (n-dn-s)--ou-toj (a-ddn-s)}
Exposition vs. 26-29

1. This portion of Acts is introduced by a communication from an angel of the Lord to Philip.

2. It seems that Philip had returned from Samaria to Jerusalem, although his exact geographic location is not germane to this incident.

3. In any case, he is instructed by an angel of the Lord to depart his present position, to go to the south, (true if he was in Jerusalem or Samaria) and get on a particular road than ran from Jerusalem to Gaza.

4. The phrase an angel of the Lord is used 11 times in the New Testament and is not used in the same sense as the Angel of the Lord is used in the Old Testament.

5. In fact, the definite article is only used with this phrase one time in the New Testament and that is in Matt. 1:24, indicating that it was the same angel that was mentioned in verse 20.

6. The Angel of the Lord in the Old Testament was a preincarnate appearance of God the Son, a fact that is easily demonstrated.  Gen. 16:7ff, 22:1, 1ff

7. This angel does not appear after the incarnation since God the Son had become permanently and eternally united with humanity and the hypostasis only appears in that form from the time of Jesus’ birth.

8. The phrase an angel of the Lord does not occur after Acts 12:23, and angels almost seem to disappear from the Scriptural record with only a few exceptions.  

9. Of the 171X that the term is used in the New Testament, the only actual appearances following Acts 12 are found in Acts 27:23; IICor. 12:7 (not an appearance necessarily).

10. There is an exhortation in Hebrews 13:2 that appears to be stating that some believers have entertained angelic messengers without knowing it when they demonstrated hospitality.

a. Some have stated that this does not refer to angels but to messengers of God, i.e. men who have been entrusted with an itinerant ministry at that time.

b. It is true that the itinerant offices of apostle, prophet and evangelist are no longer extant and this passage may have lost some, or all, of its direct force.

c. However, there is still a sense in which we are expected to show hospitality toward others.  Rom.12:13

d. The use of the word avggeloj (aggelos-messenger, angel) by the author of Hebrews would tend to indicate that angels are in view since he only uses this word to refer to angels.  Heb. 1:4,5,6,7,13, 2:2,5,7,9,16, 12:22

e. It is best to understand that God is not expecting us to show hospitality to men, hoping that they are angels in human form, but to be willing to sacrifice for others when the opportunity presents itself.

11. The next time that angels are a notable presence will be at the coming of Jesus Christ, the rapture and the events surrounding the Second Advent.  IIThess. 1:7; Matt. 24:31; Rev. 5:2, 7;1, 8-10, 14-15

12. Like all angels, this angel is a ministering spirit sent out to render service for the sake of those who will inherit salvation.  Heb. 1:14

13. Since the New Testament is substantially silent on the exact function of angels during the Church age, we can only conclude that they engage in activities such as this one, providing guidance to believers who want to do God’s will.

14. It does not seem that they appear visibly to believers during our dispensation, although if they do it is likely in ordinary human form.

15. I would suspect that their help and guidance would only be necessary for an unusual situation that is not covered by the ordinary teachings of Scripture.

16. Believers should not rely on supposed supernatural guidance provided by angelic messengers but should pursue an understanding of God and His plan as revealed in the completed canon.  Jn. 14:21; IITim. 2:15

17. It should be noted that after this angel gives Philip specific guidance in this situation, God continues His work by the more normal means of the leading of the Holy Spirit.  Acts 8:29

18. Grammatically, the term desert may apply either to the road or to the region of Gaza itself.

19. Philip is immediately obedient to the angelic command, no doubt, recognizing it as the will of God for his life.

20. There is no doubt that Philip was guided to the very place he needed to be, a place which was in a remote desert spot.

21. Whether Philip was in or around Jerusalem or was still in Samaria makes little difference, he was instructed to depart a more populated region for one that was, at the best, sparsely inhabited.

22. This will provide an object lesson for Philip and all believers after him regarding God’s methods for dealing with positive volition.

23. As he travels the road headed for Gaza, Philip encounters a citizen of the kingdom of Ethiopia, an ancient kingdom that stretched from the first cataract of the Nile at Aswan to Khartoum.

24. It was comprised of what are modern Ethiopia and the Sudan.

25. This man had been castrated, the most effective form of preparing a man to take charge of the women in a king’s court.

26. It appears that he had been promoted within the kingdom and was not only in charge of the women but also of the royal treasury.

27. There is little doubt that he was a man of some power and prestige in the Ethiopian kingdom.

28. He was a court official of Candace, which is a title like Caesar or Pharaoh, and not a personal name.

29. The king of Ethiopia was venerated as the child of the sun and regarded as too sacred a person to discharge the ordinary duties of royalty; these were delegated to the queen mother, who was called Candace.

30. While history indicates that all types of worship were practiced in this country, the primary forms seem to have been the worship of the sun god, Axum and the worship of the serpent.

31. Nevertheless, Ethiopia is the first African nation to adopt the worship of the One True God of the Old Testament and history indicates that it was announced and established by Queen Makeda upon her return from her visit to Solomon.  IKings 10:1-13

32. While her story is vague, her long and strenuous journey to Palestine in search of the name of the Lord was a symbol of her positive volition and was so confirmed by Jesus Himself.  Matt. 12:42

33. She was converted to the truth under Solomon and took the doctrines related to the True God back to her native country.

34. Like the Queen of Sheba, this eunuch was a seeker and had come to Jerusalem for the worship of the One, True God and was now returning to his native land.

35. It appears that he was a proselyte, although there is some question as to whether or not he could have been admitted to the commonwealth of Israel.  Deut. 23:1

36. He was a postive Gentile who had come to Jerusalem to engage in the worship of the True God, no doubt serving God to the best of his ability.  The pilgrimage to Jerusalem was no small effort.
37. In spite of the worship in the Temple, as well as the extensive evangelism that was occurring at Jerusalem, this man somehow did not manage to hear the truth that his soul was seeking.

38. He either owned, or had purchased, a copy of the book of Isaiah that he was reading in his chariot on the return trip.

39. It is intriguing that he was reading from Isaiah, given the fact that he was a eunuch, since Isaiah 56:3-8 offered much more to the eunuch than the Mosaic Law did.

40. The Holy Spirit tells Philip to go and join himself to that chariot.

8:30 And when Philip had run up, he heard him reading Isaiah the prophet, and said, "Do you understand what you are reading?"  {de, (ch)--o` Fi,lippoj (n-nm-s)--prostre,cw (vpaanm-s) 3X, to run up to someone--avkou,w (viaa--3s) takes the genitive, to hear--auvto,j (npgm3s)-- avnaginw,skw (vppagm-s)--VHsai<aj (n-am-s)--o` profh,thj (n-am-s)--kai, (cc)--ei=pon (viaa--3s)-- a=ra (qt) interrog. particle, often left untranslated, only used in direct questions--ge, (qs) particle, used with other words to intensify them, not always translatable, this string is used 4X, has the force of "so, then"--ginw,skw (vipa--2s)--o[j (-apran-p)--avnaginw,skw (vipa--2s)}

8:31 And he said, "Well, how could I, unless someone guides me?" And he invited Philip to come up and sit with him.  {de, (ch)--o` (dnms+)--ei=pon (viaa--3s)--ga,r (qs) for, well--pw/j (abt)--a;n (qv) used to denote the possibility of something, here the impossibility--du,namai (vopn--1s) to have power, to be able to do something--eva,n (cs) +  mh, (qn) except or unless--ti.j (apinm-s)--o`dhge,w (vifa--3s) 5X, to lead someone, to act as a guide--evgw, (npa-1s)--te, (cc)--parakale,w (viaa--3s) lit. to call alongside, to invite one to join you--o` Fi,lippoj (n-am-s)--avnabai,nw (vpaaam-s) lit. having come up, once he had come up--kaqi,zw (vnaa)--su,n (pd)--auvto,j (npdm3s)}
Exposition vs. 30-31

1. Thus far, Philip has received direct communication from an angel, direct communication from the Holy Spirit regarding what he is to do.

2. It is clear that the angel and the Holy Spirit are working in tandem to bring the gospel to the Ethiopian in the chariot.

3. Their work is the groundwork that makes Philip clear on his part in this action.

4. The point is that the angel and the Holy Spirit could be, and were, clearly active in the conversion of the eunuch but did not do what God expects men to do, communicate the gospel.

5. As one interpreter as aptly stated, “Not the slightest influence from either of these heavenly messengers reaches the mind and heart of the sinner, until the preacher begins to speak, and then it reaches him through the words that are spoken.”
6. The work of the Holy Spirit preparing the man and Philip for this encounter is a perfect example of the pre-salvation working of the Spirit in the lives of those who are positive.  Fundies call it the wooing ministry.
7. This demonstrates the necessity for believers to be in fellowship and sensitive to the leading of the Holy Spirit since we do not know whom God will put in our path.

8. The Holy Spirit is very active in the life of the positive unbeliever bringing about the circumstance in which they will hear the truth and be receptive to it.

9. There can be no doubt that while Philip was guided was guided to the exact man and to the exact spot, he was not told what to say.

10. His message to the man was determined by the circumstances and the passage the eunuch was studying.

11. The eunuch was obviously reading aloud, as was the custom of that time.

12. Philip asks him a question that contains a play on words in the Greek, do you know what you know again?
13. The man does not hesitate; he readily confesses his lack of understanding and his need for someone to properly instruct him.

14. It appears from the man’s immediate invitation that he recognized that Philip was offering to be the one to explain the passages he was reading to him.

15. He may well have recognized by Philip’s clothing or speech that he was a Jew and was qualified to comment on the Jewish scriptures.

16. The principle that the man articulates is very true; one cannot effectively study the Bible on their own and come to an understanding of its contents.

17. This is one very necessary quality of positive volition, true humility, the willingness to have one who is an expert teach you the principles of doctrine.

18. By application, one cannot effectively understand or interpret the Old Testament without the necessary key, Jesus Christ.  Lk. 24:27,44

8:32 Now the passage of Scripture which he was reading was this: "HE WAS LED AS A SHEEP TO SLAUGHTER; AND AS A LAMB BEFORE ITS SHEARER IS SILENT, SO HE DOES NOT OPEN HIS MOUTH.  {de, (cc)--h` perioch, (n-nf-s) 1X, a passage or portion of the whole book--h` grafh, (n-gf-s)--o[j (apraf-s)--avnaginw,skw (viia--3s)--eivmi, (viia--3s)--ou-toj (apdnf-s)--a;gw (viap--3s)--w`j (cs)--pro,baton (n-nn-s)--evpi, (pa)--sfagh, (n-af-s) 3X, lit. a slaughter by cutting or slashing the throat--kai, (cc)--w`j (cs)—

avmno,j (n-nm-s) 4X,  only used of Christ in the N.T., Jn. 1:20,39; IPet. 1:19--evnanti,on (pg) in the eyes of, in the presence of, before--o` (dgms+) kei,rw (vpaagm-s) 3X, to shave off or cut off, here part. functions as a substantive--auvto,j (npam3s)--(ab) a;fwnoj (a--nm-s) 4X, incapable of speech, mute--ou[tw (ab) thus or so--ouv (qn)-- avnoi,gw (vipa--3s)--to. sto,ma (n-an-s)--auvto,j (npgm3s)}
8:33 "IN HUMILIATION HIS JUDGMENT WAS TAKEN AWAY; WHO SHALL RELATE HIS GENERATION? FOR HIS LIFE IS REMOVED FROM THE EARTH."  {evn (pd)--h` tapei,nwsij (n-df-s) 4X, a lowly state, humility, humiliation--h` kri,sij (n-nf-s) the action of a judge, his decision, his judgment regarding the justice of a matter--auvto,j (npgm3s) objective genitive, the justice due him for His personal righteousness--ai;rw (viap--3s)--ti,j (aptnm-s)--dihge,omai (vifd--3s) to explain something in detail, to describe or relate fully--h` genea, (n-af-s)--auvto,j (npgm3s)--o[ti (cs)  causal--h`. zwh, (n-nf-s)--auvto,j (npgm3s)--ai;rw (vipp--3s)--avpo, (pg)--h` gh/ (n-gf-s)}
8:34 And the eunuch answered Philip and said, "Please tell me, of whom does the prophet say this? Of himself, or of someone else?"  {de, (ch)--avpokri,nomai (vpaonm-s)--o` euvnou/coj (n-nm-s)--o`  Fi,lippoj (n-dm-s)--ei=pon (viaa--3s)--de,omai (vipn--1s) to ask urgently, to seek strongly, to beg--su, (npg-2s)--peri, (pg)--ti,j (aptgm-s)--o` profh,thj (n-nm-s)--le,gw (vipa--3s)--ou-toj (apdan-s)--peri, (pg)--e`autou/ (npgm3s)--h; (cc)--peri, (pg)--e[teroj (a--gm-s)--ti.j (apigm-s) indef. pron. someone other/else}

8:35 And Philip opened his mouth, and beginning from this Scripture he preached Jesus to him.   {de, (ch)--o` Fi,lippoj (n-nm-s)--avnoi,gw (vpaanm-s)--to. sto,ma (n-an-s)--auvto,j (npgm3s)--kai, (cc)--a;rcw (vpamnm-s) to be first, to begin or start--avpo, (pg)--h` grafh, (n-gf-s)--ou-toj (a-dgf-s)--euvaggeli,zw (viam--3s) lit. to announce good news, to proclaim the gospel, to evangelize--auvto,j (npdm3s)--o` VIhsou/j (n-am-s)}
Exposition vs. 32-35

1. Luke now informs us as to the exact passage that the eunuch was reading from the LXX in the book of Isaiah.  Isa. 53:7-8

2. The LXX and the Masoretic text are quite different, the LXX translators having some trouble translating the Hebrew into Greek.

3. The passage is one of the many prophecies relating to the death of Messiah in the Old Testament.

4. It is clear that the problem the eunuch was having was finding anyone who fulfilled that passage in Jewish history.

5. He asks the natural question concerning the passage, “Does it apply to the prophet Isaiah or does it apply to someone else?”

6. This was not unexpected in light of the fact that Jeremiah had described his own sufferings in a similar fashion.  Jere. 11:18ff

7. Prophecies may be directed toward the individual writing them and applied to their own experiences, they may relate to another individual in the future and their experiences, or they may foretell history related to a nation, such as Israel.  Isa. 44:1ff

8. It is not surprising that the Servant passages in the Old Testament have been, and continue to be applied to Israel by Jewish interpreters (and possibly others).

9. He may have heard this passage explained in the Temple but, if he had, the interpretation had not been satisfying to him.

10. His orientation to contemporary Judaism of that time would have led him to reject this passage as applying to Messiah since that was not the type of Messiah for which the Jews were looking.

11. They did not anticipate a suffering Messiah, they anticipated a glorious Messiah who would rid them of the foreign occupation and exalt Israel to the peak among the nations.

12. The tone of Isaiah 53 is decidedly opposed to their current conceptions and expectations of Messiah.

13. The passage itself describes one who meekly accepts an unjust humiliation and death without the normal human responses to such an outrage.

14. It employs an analogy between the sufferer and two animals noted for their use in the sacrificial system and their meek and innocent nature.

15. Just as a defenseless sheep is lead to the slaughter, so the innocent Messiah would be taken to die, not for His sins but for the sins of others.  Isa. 53:4-6

16. He refuses to defend Himself although He is completely innocent, committing His case to God.

17. The normal human response of one who has been unjustly accused, tried and convicted is continual verbal defenses on his innocence.

18. This represents the pinnacle of faith-rest, when Jesus Christ was betrayed by a close friend, tried without the benefit of due process, convicted, sentenced and led to die, all the while trusting God that He was doing the right thing and that God would ultimately vindicate Him.

19. The phrase in the humiliation refers to the action of Jesus Christ willingly taking upon Himself the sufferings that were due to others.

20. In order to accomplish this, he had to endure personal humiliation, looking like a criminal although He had committed no crime.

21. In His humanity, He willingly complied with this humiliating aspect of the will of God for His life.  Phil. 2:9

22. During this time, the justice due to Him based on His own personal righteousness was denied Him, and He willingly endured all these sufferings based on His view of the importance of SG3.  Heb. 12:2

23. His contemporaries were totally oblivious to the realities of what occurred to Him, not recognizing Him, His place in the plan of God, and not caring about either.

24. He was rejected by men who viewed Him as evil, who further viewed His suffering and death as a deserved judgment from God.

25. In His life He was rejected and despised by men, and in His death He was shamelessly treated as one who had committed high crimes against God and man and was deserving of the worst fate possible.

26. However, just the opposite was true from God’s perspective; Jesus was perfectly sinless, and His sufferings did not come to Him for any crimes He had committed, but for crimes that others had committed against God.

27. God will demonstrate His position in this matter with the vindication of His Son’s person and work by raising Him from the dead, providing Him an eternal resurrection body and exalting Him to His right hand, eventually installing Him as King of planet earth.

28. Philip simply responded to the direct question of the eunuch and proceeded to explain this scripture to him, teaching him about the fact that it had been fulfilled in Jesus of Nazareth.

29. The phrase opened his mouth is used to denote that something of significant or weighty consequence is about to be spoken.  Matt. 5:2, 13:35; Eph. 6:19

30. Undoubtedly, he moved to other significant Old Testament passages and explained them in light of the life and times of Jesus, completing his message with a call to faith in His person and the acceptance of the free gift of eternal life.

31. The fact that he began with this Scripture highlights an important point in personal evangelism; the believer should be able to take any passage of Scripture about which people have questions and be able to move to a gospel presentation.

32. Certainly, this incident was blessed by God and the question the eunuch asked could not have been more conducive to a gospel presentation.

33. The believer who is +Bible doctrine and walking in the filling of the Holy Spirit will find that God blesses him with the right answers at the proper time.

8:36 And as they went along the road they came to some water; and the eunuch *said, "Look! Water! What prevents me from being baptized?"  {de, (cc)--w`j (cs)--poreu,omai (viin--3p)--kata, (pa)--h o`do,j (n-af-s)--e;rcomai (viaa--3p)--evpi, (pa)--ti.j (a-ian-s)--u[dwr (n-an-s)--kai, (ch)--o` euvnou/coj (n-nm-s)--fhmi, (vipa--3s) to say or affirm--ivdou, (qs)--u[dwr (n-nn-s)--ti,j (aptnn-s)--kwlu,w (vipa--3s) of people, to hinder, forbid or prevent them from doing someth. to withold or refuse something--evgw, (npa-1s)--bapti,zw (vnap)}

8:38 And he ordered the chariot to stop; and they both went down into the water, Philip as well as the eunuch; and he baptized him.  {kai, (cc)--keleu,w (viaa--3s) only used by Matt. 7X, and by Luke 18X in Luke and Acts, not used in epistles, to command, to give an order--to. a[rma (n-an-s) 4X, 8:28,29,38, Rev. 9:9--i[sthmi (vnaa) to stand, to stand still, to stop--kai, (cc)--katabai,nw (viaa--3p)--avmfo,teroi (ap-nm-p) both, in some contexts means all--eivj (pa)--to. u[dwr (n-an-s)--o[j (dans), note that the parsing was wrong for this word, it is an accusative neuter singular of the relative pronoun and is a double accusative that goes with the phrase at the end of the sentence, he baptized him in it or with it.--te, (cc+)--Fi,lippoj (n-nm-s)--kai, (cc)--o` euvnou/coj (n-nm-s)--kai, (cc)--bapti,zw (viaa--3s)--auvto,j (npam3s)}
8:39 And when they came up out of the water, the Spirit of the Lord snatched Philip away; and the eunuch saw him no more, but went on his way rejoicing.  {de, (cc)--o[te (cs)--avnabai,nw (viaa--3p)-- evk (pg)--to u[dwr (n-gn-s)--pneu/ma (n-nn-s)--ku,rioj (n-gm-s)--a`rpa,zw (viaa--3s) to seize or snatch by force--o` Fi,lippoj (n-am-s)--kai, (ch)--o` euvnou/coj (n-nm-s)--ouv (qn)--ei=don (viaa--3s)--auvto,j (npam3s)--ouvke,ti (ab)--ga,r(cs) used here like de, nevertheless--poreu,omai (viin--3s)--h` o`do,j (n-af-s)--auvto,j (npgm3s)--cai,rw (vppanm-s)}

8:40 But Philip found himself at Azotus; and as he passed through he kept preaching the gospel to all the cities, until he came to Caesarea.  {de, (cc)--Fi,lippoj (n-nm-s)--eu`ri,skw (viap--3s)--eivj (pa)--:Azwtoj (n-af-s) NT name for the Philistine city, Ashdod, 1X--kai, (cc)--die,rcomai (vppnnm-s)--euvaggeli,zw (viim--3s) proclaiming good news--h` po,lij (n-af-p)--pa/j (a--af-p)--e[wj (pg)--to e;rcomai (vnaag)--auvto,j (npam3s)--eivj (pa)--Kaisa,reia (n-af-s) a city on the Mediterranean coast}
Exposition vs. 36-40

1. As the eunuch and Philip continued along the desert road, the Ethiopian points out that there was a place with sufficient water in which a person could be baptized.

2. Luke’s interest in not in geography, so the place is not identified with any precision, although many view the Wadi el-Hesi, northeast of Gaza as the traditional site.

3. How the eunuch became aware of the need for baptism has sparked some controversy among interpreters; however, the natural conclusion is that Philip had spoken along the same lines as Peter in Acts 2 on the day of Pentecost.  Acts 2:38

4. The vast majority of the times when someone experienced salvation in the book of Acts resulted in those who believed engaging in the ritual of water baptism.  Acts 2:41, 8:12-13,38, 9:18, 10:47-48, 16:15,33, 18:8, 19:5, 22:16

5. There are two rituals for the Church age, water baptism and the Lord’s table.

6. While many continue to observe and teach the Lord’s table, many have discounted and failed to subscribe to the ritual of water baptism.

7. Still others have distorted this ritual into reality, stating that it is efficacious with respect to salvation.  The Church of Christ, Catholic Church, etc.
8. The truth is quite simple and may be stated as follows:

a. The word, baptize, means to place a person or thing into a new environment, identifying that person or thing with the environment into which it was placed.

b. There are ritual baptisms and real baptisms; ritual baptisms merely represent the idea that a change has taken place, real baptisms indicate that the immersion into the new substance does change the nature or character of the one immersed.

c. The Greek baptizw (baptizo) means to immerse, not sprinkle or wash.

d. Water baptism does not, has not, and will not wash away sins committed by the soul nor does it alter the human condition in any way (other than making you wet).  IPet. 3:21

e. Church age water baptism is a ritual baptism, reserved only for those who have believed in Jesus Christ, that teaches our identification with the personal experience of Jesus, His death, burial and resurrection.

f. It is in no way necessary for salvation or going to Heaven.

g. It is merely an act of obedience to a ritual that publicly allows us to identify ourselves with Jesus Christ after our salvation.

9. This verse is not to be employed as a proof text for immersion, or any detail related to water baptism, it is merely an historical account of what happened on the desert road.

10. The message of Philip was met with unqualified acceptance and the eunuch recognized that his need after believing in Christ was to be baptized.

11. Verse 37 is spurious and not a part of the original text, added later by someone who attempted to improve the story, filling in the obvious fact that the Ethiopian had believed and that Philip was satisfied with his faith in Christ.

12. While the confession is sound theologically, the style is not that of Luke and the verse has very little manuscript support.

13. Further, it adds nothing to the incident; merely making explicit what has clearly been implied.

14. It certainly appears from the incidents involving Philip (and others in Acts) that the early proponents of Christianity did not engage in tortuous inquisitions of those who said they accepted Christ; they merely took them at their word and operated as they had been instructed.

15. If the eunuch had come to the point that he recognized the need for baptism, who was Philip to debate his choice.

16. The subject of verse 38 is the Ethiopian, the man with the authority to stop the chariot.

17. He orders it to halt, he and Philip debark from the chariot, and go down into the water where Philip immediately baptizes him.

18. Following the baptism, they both ascend from the water (the pond or stream being lower in elevation than the road) and Philip is miraculously transported from that place to another.

19. The verb a`rpazw (harpazo) means to seize or snatch and carry away, usually having the nuance of hostility and force.  Matt. 12:29, 13:19; Jn. 6:15, 10:12

20. When used of the Spirit and believers it has the force of a sudden and unexplained removal from one place to another for God’s purpose.  Acts 8:39; IICor. 12;2; IThess. 4:17; Rev. 12:5

21. There is a longer version of verse 39 that states that the Spirit fell upon the eunuch and the angel of the Lord snatched Philip away; however, this is once again the work of someone attempting to make explicit what is implicit, and Luke did not feel the need to include.

22. The Ethiopian had received the free gift of salvation, complied with the ritual of water baptism, and indwelled and filled by the Holy Spirit.

23. Based on his reception of eternal life and the implications of the gospel, is it any surprise that he continued on his way with great +H?

24. Another principle of doctrine is here observed; when one becomes a believer it does not mean that they are to dramatically alter their life or work (unless there is something immoral or illegal involved), they are to merely continue in the niche that they occupied before salvation.  ICor. 7:17-24

25. God has a plan for each positive member of the human race; be yourself under the filling of the Holy Spirit and God will use you as He sees fit.

26. If there are changes that He wants to make in your niche, He will make them in His time so relax and enjoy the race.

27. The region to which Philip was miraculously transported was called Azotus, the Philistine city of Ashdod, 20 miles north of Gaza on the Mediterranean coast.

28. He continues moving north, making every opportunity to proclaim the same good news he had spoken to the eunuch, until he came to the city of Caesarea.

29. This city, located some 65 miles from Azotus and Jerusalem, became the place where Philip settled and it is there that we find him some twenty years later.  Acts 21:8

30. With this, Philip is removed from the stage of Acts.

31. Profile of Philip:

c. He was one of the original seven deacons.

d. He was very likely, like Stephen, a Hellenistic Jew.

e. Due to the early persecution, he fled Jerusalem and came to Samaria.

f. His ministry was accompanied by miraculous signs of healing and casting out demons.

g. He enjoyed tremendous success in his evangelistic endeavors in Samaria.

h. He was so effective that Simon himself believed and the allegiance of the city was turned from Simon to Christ.

i. He was the man who provided the gospel for the Ethiopian eunuch and may be credited with the introduction of Christianity into Africa.

j. He typifies trustful obedience to the leading of the Spirit, as well as a great understanding of personal evangelism.

k. Most of his ministry appears to be directed toward non-Jews and was a forerunner of Paul.

l. He proclaimed the truth of the gospel along the Mediterranean seaboard and finally settled in the city of Caesarea.

m. He was married and had four unmarried daughters who had the gift of prophecy.  Acts 21:9

n. Philip, like Stephen, seems to have been ahead on his contemporaries in his understanding of the fact that the plan of God was not limited to Israel proper or to the Jews alone.

o. He, not the apostles, was responsible for overcoming Jewish prejudice toward the Samaritans and other non-Jews.

p. There is nothing recorded about the character or work of Philip that any believer should be afraid of emulating.

a. Acts 8
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