chapter two

Pleasure does not provide lasting satisfaction

2:1 I said to myself, "Come now, I will test you with pleasure. So enjoy yourself." And behold, it too was futility.  {ynIa] pron. 1s—Qal pf. 1s rm;a' to say—pref. B + m.s.n.const. + 1s suff. Ble in my heart—Qal imperv. m.s. %l;h' + h; emphatic form of imperative—particle of entreaty, an" I pray, please—Piel impf. 1s + 2ms suff. cohortative ending hs'n" generally of testing or proving the quality of something, here to conduct a test, to examine—pref. B + f.s.n. hx'm.fi joy, mirth, festivity, entertainment, can be used of legitimate enjoyment, or of frivolous, self-indulgent pleasure—waw + Qal imperv. m.s. ha'r' lit. see what is good, or see if it is good—pref. B + m.s.n. bAj good, profitable, worthwhile, satisfying—waw + interjection hNEhi behold—adverb ~G: used to denote addition, also—3ms pron. aWh it—m.s.n. lb,h, vanity} 

2:2 I said of laughter, "It is madness," and of pleasure, "What does it accomplish?"  {pref l + Qal inf.const. qx;f'. lit. to laugh, various kinds of laughter, some legitimate, but in Eccles. it is used of merrymaking; lit. with respect to laughing—Qal pf 1s rm;a' I said, I concluded—Poal part.m.s. ll;h' from same root as to shine; this stem means to make look foolish, to make a mockery, senselessness, foolishness—waw + pref. L + f.s.n. hx'm.fi lit. and with respect to pleasure—interrog. pronoun hm' what—f.s.adj. hzO this—Qal part.f.s. hf'[' is it accomplishing}
Exposition vs. 1-2

1. The younger Solomon next moved from the search for academic wisdom and knowledge, which he had found to be a source of vexation and disappointment, to a new field of pursuit.

2. He has not indicated that wisdom and knowledge were not beneficial; he has simply observed the practical reality that greater insight brings a greater level of frustration.

3. It should be stressed that Qoheleth relied on his own empirical research rather than Divine revelation in his quest to understand the meaning of life.

4. In that regard, his tests were not scientific; rather, they were practical experiments to see what each activity accomplished and to find out what worked best in the human condition.

5. Since the mental stimulation of pursuing wisdom and knowledge did not provide lasting satisfaction, Qoheleth now turns to the physical realm in his pursuit of satisfaction.

6. It should be noted that Qoheleth set his sights on those pleasures that many people deem to be worthwhile in themselves; this includes wisdom and knowledge, the good life of wine, women, and song, creative projects, and the acquisition of the details of life.

7. We are again privy to his inner dialogue, as he converses with himself and determines to pursue a different course of action.

8. In this case, Qoheleth makes a polite demand of himself as seen in the use of the strengthened imperative of %l;h' (halakh—walk, “come now”) and the particle of entreaty.
9. The imperfect verb  hs'n" (nasah—to test) is cohortative in form, which changes the idea from a simple future I will test, to the idea of asking permission, let me test.
10. In many cases, this verb has the idea of testing or proving the quality of someone or something by means of adversity or hardship.
11. In this case, Qoheleth is not going to test himself with difficulty; he is intending to make pleasure the method by which he seeks satisfactory answers to life.
12. The root meaning of the noun hx'm.fi (simchah—pleasure) is that of being glad or joyful; what causes the joy is not really an issue.
13. In that regard, the term is used with respect to a variety of pleasures—some legitimate (Num. 10:10; ISam. 18:6) and some illegitimate.  Judges 16:23; Ps. 35:16; Prov. 15:21
14. The older, wiser Solomon recognizes that true pleasure must come from God alone; therefore, the pleasure in view here would be those things that Qoheleth could have provided for himself apart from God or His will in the matter.  Eccles. 2:26, 5:20
15. Although Qoheleth does not specify a particular type of pleasure or joy, we will observe that he includes wine (2:3), construction projects (2:4-6), acquisition of the details of life (2:7-8), entertainment (2:8), sexual pleasure (2:8), and anything else he thought might be satisfying (2:10).
16. The imperative of ha'r' (ra’ah—to see) has the idea here of a purpose clause; Qoheleth is testing himself with pleasure in order to see (discover, discern, perceive, understand) what value there may be in these things.
17. The prefixed B (b) is used two ways when dealing with sight; the first is used to denote the agent with which one looks (with the eyes), and the second is used to introduce the direct object of what one sees (as is the case here).
18. The phrase to see what is good has the idea of ascertaining whether or not pleasure is beneficial, valuable, or satisfying to the human condition—in short, does the good life of material pleasures bring satisfaction?
19. In that regard, the use of the imperative here would seem to indicate that Qoheleth fully expected the good life of pleasure to be satisfying.
20. The Latin expression summum bonum (the highest good) describes the ultimate end or the highest course which human beings should pursue.
21. Although most people would rather have pleasure than hardship, difficulty, etc., Qoheleth will document his finding that pleasure is not the summum bonum..
22. Once again, Qoheleth does not leave us in suspense but states his conclusion at the outset.
23. We should understand that the younger Solomon engaged in these experiments and his conclusion is his judgment on what he discovered at that time.
24. As he continues in verse two, Qoheleth provides his thoughts on the significance of pleasure.
25. The first word in verse two is the Qal infinitive construct of qx;c' (tsachaq—to laugh), which functions as a verbal noun and has the nuance of laughing.
26. The root conveys the idea of laughter, which may be understood here as the response one has when confronted with something amusing.
27. This particular stem is used of making someone look foolish, making a mockery of someone, or even acting insanely.  Job 12:17; Eccles. 7:7; Isa. 44:25
28. Qoheleth states that his view of laughing was that it was foolish, senseless, or insane since it yielded no lasting contentment.
29. The second concept he evaluated is the same noun that was used in verse one, which is translated by the English term pleasure.
30. The term is used of legitimate pleasure that comes from God (Eccles. 5:19) and is also used of the frivolous sort of pleasure that comes from carousing and partying.  Eccles. 7:4

31. In this context it is difficult to determine if we should see any significant distinction between laughing and pleasure, which may be superficial or profound pleasure..

32. With respect to pleasure, Solomon concludes by asking a rhetorical question, which is intended to solicit a denial from the reader, who would acknowledge that it accomplishes nothing.

33. He brands frivolity as something that is not necessarily intelligent or psychologically sound; his argument with joy is that it does not accomplish anything that is lasting or worthwhile.

34. It appears that he passes a sharper verdict on laughter than he does when he only mildly disparages pleasure; this may have to do with the fact that laughter is the more transitory than some abiding joy.

35. It is evident that Solomon was acquainted with the concepts of surface joy and deep, abiding joy; however, neither could produce the good which he sought.  Eccles. 2:3

36. Although one may surround himself with the best of comedians that keep him amused, he will find that the jokes and the laughter grow stale after a point.

Wine does not provide lasting satisfaction

2:3 I explored with my mind how to stimulate my body with wine while my mind was guiding me wisely, and how to take hold of folly, until I could see what good there is for the sons of men to do under heaven the few years of their lives.  {Qal pf. 1s rwOT to spy out, to seek out, to explore—pref.  B + m.s.n.const. + 1ms suff. ble—pref. L + Qal inf.const. %v;m' purpose--lit. to draw out as a sword, to drag along, to entice, to allure; here, to draw the flesh would probably be equivalent to test my capabilities, to see if there is some undiscovered benefit to drinking—pref. B + d.a. + m.s.n !yIy: lit. with the wine--s.d.o. + m.s.n.const. + 1s suff. rf'B' my flesh, my body—waw + m.s.n.const. + 1s ble—Qal act.part. gh;n" 31X, to lead or drive a flock, lead, guide—pref. B + d.a. + f.s.n. hm'k.x'—waw + pref. L + Qal infin.const. zx;a' second purpose--to take hold of something, to {seize or grasp, mentally to grasp or comprehend—pref. B + f.s.n. tWlk.si 7X, only in Eccles. In some contexts it denotes foolish or rash activity based on fear, a lack of moral or spiritual sense based on twisted values—prep. d[; as far as, even, until—rel. pron. rv,a] until which, which time—Qal impf. 1s ha'r' I will see, I might figure out—interrog. part. Yae where, where it is to be found—m.s.adj. hz< this—m.s.n. bAj good, right, proper, beneficial, satisfying, lit. “where is this good?”—pref. L + m.p.n.const. !Be—d.a. + m.s.n. ~d'a'—rel.pron. rv,a] which—Qal impf. 3p hf'[' make, manufacture, to do—prep. tx;T; under—d.a. + m.p.n. ~yIm;v' the heavens—m.s.n.const. rP's.mi number of—m.p.n.const. ~Ay days of—m.p.n.const. + 3mp suff. ~yYIx; their lives}

Exposition vs. 3

1. Having already announced his verdict with respect to his pursuit of sensual pleasures, Solomon now describes in detail the types of pleasures he had evaluated.

2. Just as he had thoroughly investigated the realms of wisdom and knowledge, Qoheleth carries out his experiment in the physical realm with equal thoroughness.

3. This is seen in the use of the same verb rWT (tur-explore) that Solomon used in chapter one to describe his search for wisdom.  Eccles. 1:13 
4. The first specific area Qoheleth fully investigated was the physical and mental stimulation that comes from alcohol.

5. Although the translation here is admittedly difficult, there is no textual evidence that the text needs to be emended, or that letters need to be transposed in certain words.

6. The purpose of his exploration is seen in the Qal infinitive construct of the verb %v;m' (mashak), which means to seize, to pull or drag, or to draw out.  Gen. 37:28; Jud. 4:7
7. It can have the sense of drawing something out in the sense of prolonging it, engaging in something for a sustained period.  Josh. 6:5
8. The sense in our passage would be to pull the body, to test its limits or capabilities with alcohol.
9. This would militate against the position of some interpreters that Qoheleth approached this subject of alcohol strictly as a connoisseur—he engaged in extended drinking sessions in order to determine the effects that it had on the body.
10. The NET Bible translates this section as “I mentally explored the effects of indulging my flesh with wine, and the effects of behaving foolishly”.
11. This does not mean that he had to drink to the point of drunkenness on each and every occasion; however, it would seem unrealistic to suggest that Qoheleth did not drink to excess during his experimentation.

12. Leupold seeks to preserve Qoheleth’s dignity during this experiment with wine and finds it hard to believe that Qoheleth ever drank so much as to become intoxicated.

13. He bases his conclusion on the statement that follows while my mind was guiding me with wisdom.
14. However, that phrase does not conclusively prove that Qoheleth never got drunk; rather, it indicates that Qoheleth carefully weighed the significance of his actions as they related to his overall search for meaning.

15. It does not demand that he always retained his rational abilities during the course of his experimentation; it does demand that he never lost sight of his overall objective of discovering some significant benefit in alcohol.

16. The positive or beneficial effects of alcohol include stimulating the appetite, heightened appreciation, enhanced enjoyment, reduced tension, and increased sexual desire.

17. Qoheleth was clearly using wine to explore the positive effects that alcohol can produce when it is used wisely.

18. Webster defines intoxication as, “a high excitement of mind; an elation which rises to enthusiasm, frenzy, or madness”.

19. From what Qoheleth says later in this verse about exploring folly, it would appear that he is also describing the results of an excess of wine.

20. In that regard, he would be fully qualified to comment on the one that drank for pleasure without descending into drunkenness, as well as the one that had experienced the foolishness of excess.

21. The noun tWlk.si (sikhluth) is derived from the verb lk;s' (sakhal), which means to act rashly or foolishly; rash behavior often reflects a lack of moral or spiritual sense.  ISam. 13:13; IISam. 24:10
22. The sense of the phrase to take hold of folly is that of being able to mentally grasp the concept, see it for what it is, and understand it.

23. Qoheleth determined to explore courses of life that men considered to be foolish, to see whether or not there might be some good in folly that men had not considered.

24. The verb zx;a' (‘achaz—take hold, grasp) also indicates that Qoheleth considered folly (acted foolishly) for some time; he did not want his test to be undermined by making it too brief.
25. It is obvious that Qoheleth was quite committed to his experiment since he states that he intended to continue until such time as he could arrive at a conclusive answer about the best way for a man to spend his time.

26. One should not underestimate the extent to which Qoheleth engaged himself in pursuing the good life; his provision for one day is found in IKings 4:22-23.

27. Some have suggested that this provision would have fed several thousand people; therefore, it should be evident that Qoheleth had plenty of company as he enjoyed lavish feasts where wine likely flowed like water.

28. Doubtless, there was plenty of entertainment, which was designed to amuse people, make them laugh, and keep them happy.

29. As in chapter one, Qoheleth employs the phrase sons of men, which is literally sons of the man; this is designed to remind us of the fallen condition of mankind that came to us through Adam.  Rom. 5:12
30. This phrase then would relate the human experience back to the fall, which causes even the very wise Solomon to recognize that there exists a real difficulty for man in finding ultimate happiness.
31. This is because there is something fundamentally wrong with man; mankind was changed at the fall when its genetics were permanently altered to produce the indwelling sin nature.  Rom. 5:12
32. However, this passage makes it clear that Qoheleth is seeking something better or more satisfying as the interrogative phrase asks, “Where is this good?”.
33. Solomon now uses the phrase under heaven, rather than the far more common under the sun, which obliquely brings God into the matter of how one should live his life.

34. The final phrase translates literally as the days of his life, and is recognized as an idiom for as long as he lives, during his life.
35. Although the term rP's.mi (mispar) equates to the Greek term avriqmon (arithmon) and strictly means a number, it is used in many contexts to emphasize a small number.
36. Qoheleth recognizes that life is brief; in fact, he emphasizes that one’s brief life is followed by the absolute certainty of death.  Eccles. 5:17, 6:12, 2:14-15
Ambitious projects do not satisfy

2:4 I enlarged my works: I built houses for myself, I planted vineyards for myself;  {Hiphil pf. 1s ld;G" cause to be great—m.p.n.const. + 1s suff. hf,[]m; works, deeds, enterprises, businesses—Qal pf. 1s hn"B' to build or construct something—pref. L + 1s suff. —m.p.n. tyIB;--Qal pf. 1s [j;n" to plant— pref. L + 1s suff.—m.p.n. ~r,K, vineyards}
2:5 I made gardens and parks for myself, and I planted in them all kinds of fruit trees;  {Qal pf. 1s hf'[' to make, to manufacture--pref. L + 1s suff.—f.p.n. hN"G: the verb means to cover over, to protect, a plot of ground protected by a wall or hedge—waw + m.p.n sDer>P; 3X, a forest, orchard, park—waw + Qal pf. 1s [j;n"—pref. B + 3mp suff.—m.s.n.const. #[e wood, tree—m.s.n.const. lKo all every—m.s.n. yrIP.  fruit, lit. trees of every fruit}

2:6 I made ponds of water for myself from which to irrigate a forest of growing trees.  {Qal pf. 1s hf'[' to make--pref. L + 1s suff.—f.p.n.const. hk'reB. Derived from word for blessing, used by Solomon alone with the meaning of pools—m.p.n. ~yIm; only found in this plural form, water, waters—pref. L + Hiphil inf.const. hq'v' to cause to drink, to water, to irrigate—prep. !mi + 3mp suff.—m.s.n.const. r[;y: woods, forest—Qal act.part. xm;c' growing, budding, sprouting—m.p.n. #[e}
Exposition vs. 4-6

1. The first two areas of pursuit have largely been confined to the mind and body of Qoheleth, focusing on the quest for wisdom and knowledge and focusing on the pleasures of stimulating the body.

2. He has already provided his conclusion as to the value of these pursuits as he described them as striving after the wind (1:17), futility (2:1), and madness that accomplishes nothing.  Eccles. 2:3

3. Although he does not explicitly disparage the use and effects of alcohol, it is implicit that he found nothing in that pursuit that yielded any permanent satisfaction.

4. While one interpreter has suggested that Qoheleth moved from one pursuit to another (and that may generally be true), it would seem that there would have to be some overlapping of these pursuits during this experiment.

5. It does seem clear that Qoheleth moved from the most personal areas of pursuing satisfaction to more overt pursuits in these next three verses.

6. As we have pointed out in the previous verse respecting his pursuit of satisfaction through the use of alcohol, Qoheleth had the money, time, and energy to do things on a grand scale. 

7. The first clause of verse four may be understood in a couple of ways; Qoheleth either began to engage in these elaborate works that follow, or he was expanding on his previous works.

8. Given the history of Solomon, it would seem that the second suggestion is the more likely since Solomon had already accomplished a significant amount—most notably the building of the Temple and his own house in Jerusalem.

9. These two projects took a combined total of twenty years and place us in the 24th year of Solomon’s reign.  IKings. 6:1. 9:10

10. However, his past great accomplishments apparently did not bring any lasting satisfaction (there was a definite let down), so he embarked on more elaborate plans in order to contribute to his experiment.

11. Wright has observed that, “a sensible use of money may be a form of creativity; so Solomon expressed himself in extensive building projects, planting of vineyards, fruit trees, and gardens.”
12. While this might indicate that many of his building plans were of the nature of public works, it is evident from the text that Qoheleth was not doing these things for philanthropic reasons.

13. He was doing it all for his own pleasure, which is seen in the fact that the dative of interest yli (liy-for myself) is used eight times in verses 4-8.

14. This makes it quite clear the fact that Qoheleth was not engaging in this projects for any humanitarian purpose, or for the good of the kingdom, he was doing it for his own personal gratification.

15. The general phrase at the beginning of verse four, I enlarged my works, is expanded on and explained more fully by the types of works that Qoheleth pursued.

16. It should be noted that Solomon does not mention the most famous and elaborate of his works—the Temple in Jerusalem.

17. The reasons for this include the fact that it had preceded this experiment, it was built with some measure of a Divine mandate, and it was a public project erected for the spiritual good of Israel.

18. However, it might be observed that once one had effectively built a residence for the Creator of all things, other projects might seem to pale in comparison.

19. His first residence, the palace he built in Jerusalem, was thirteen years in the building and was extremely elaborate and expensive.  IKings 7:1-12

20. Although the Old Testament does not record anything about the nature and extent of Solomon’s personal home building projects, there can be little doubt that they were elaborate and of the highest quality.  IKings 7:15-25

21. In all these projects, it must be remembered that while Solomon may have organized and planned them, he accomplished all these things with the skills and labor of other men.  IKings 9:20-23

22. The second area of expansion was in the area of vineyards, which were no doubt devoted in large measure to the production of the finest wines of that time.

23. Again, the historical account does not mention much about the vineyards of Solomon; but, like everything he did, we can be assured that they were planted on a grade scale. 

24. The one passage that does mention a vineyard is found in the Song of Solomon and notes that he used the vineyard as another source of income.  SOS 8:11

25. The next two building projects are viewed as a single enterprise, but each had it own unique characteristics.

26. The Hebrew term hN"G: (gannah—garden) referred to a plot of ground, which was protected by a wall or hedge. 

27. This area was often irrigated and was used to cultivate flowers, fruit, and vegetables.  Isa. 58:11; SOS 5:1, 6:2

28. During the hot summer months, these gardens would provide a welcome refuge from the oppressive summertime heat.  SOS 5:2, 8:13

29. The second term is the Hebrew sDer.P; (pardes—park) is used only three time and has the nuance of an orchard, forest, or park.  Neh. 2:8; Eccles. 2:5; SOS 4:13

30. Although many interpreters and commentators believe that this term is a Persian loanword (justifying their view of a much later date of writing), there is no evidence that the Persians might not have borrowed the word from Solomon.

31. If it is indeed a term loaned from the Persians, this usage predates the rise of the Persian Empire by about 400 years.

32. Like their counterparts in the Near East, Israel kings took great pride in gardens and enclosed parks or preserves.

33. These two items were both aesthetic and practical, providing beautiful scenery, relief from the heat, and various types of fruit trees and vegetables.

34. The parks were often used as animal refuges as well, which served as a convenient source of wild meat while providing royal sport.

35. Qoheleth continued with his major building projects, which were closely linked with the two preceding projects of gardens and parks.
36. Although irrigating a park with sufficient water was a practical matter (Isa. 1:30) that was worthy of a king, Qoheleth reiterates that he did it for himself and not for others.

37. In Palestine, where the rainfall of the winter has to be stored for the dry months of summer, reservoirs or cisterns are of great importance.

38. Several are mentioned in the Old Testament, including an important one near Jerusalem, one in Heshbon, and one in Hebron.  Nej. 2:14; SOS 7:4; IISam. 4:12

39. In fact, three such reservoirs west of Bethlehem that may be seen today that are attributed by tradition to Solomon.

40. It would appear that Solomon was building his own world within a world, a world of beauty and productivity, harmonious, and producing pleasure for the one living in it.

41. In that regard, the use of the word that is translated in the English by paradise might even suggest that Solomon had constructed his own personal Garden of Eden—with no forbidden fruit.

42. For all this effort, time, and expense, Solomon had no doubt created brilliant and spectacular achievements, which he has already told us did not provide any lasting satisfaction.

43. How many people today spend their time seeking to create their own world within a world, pursuing aesthetic pleasures, and building their homes and constructing their gardens as showcases for others to admire?

44. What does it accomplish, what will they have at the end of their lives for all the time, energy, and money they have spent?  “All the riches of the kings end up in wills...”  Switchfoot
Accumulating details does not satisfy

2:7 I bought male and female slaves, and I had homeborn slaves. Also I possessed flocks and herds larger than all who preceded me in Jerusalem.  {Qal pf. 1s hn"q' to buy something—m.p.n. db,[, male slaves—waw + f.p.n. hx'p.vi maids, female slaves—

waw + m.p.n.const. !Be—m.s.n. tyIB; sons of the house=slaves born in Solomon’s residence-Qal pf. 3ms hy"h' became, were born—pref. L + 1s suff.—part. ~G: also, indeed, even—m.s.n. hn<q.mi general term for livestock or herds—m.s.n. rq'B' cattle, oxen—waw + c.s.n. !aco smaller animals, sheep, goats—Hiphil inf.abs. hb'r' cause to be much, many--Qal pf. 3ms hy"h'--pref. L + 1s suff.—prep. !mi + m.s.n. lKo lit. from all—pref. V + Qal pf. 3mp hy"h' who had become—pref. L + m.p.n.const. + 1s suff. hn<P' to my faces=before me—pref. B + prop.name ~÷Il;v'Wry>}
2:8 Also, I collected for myself silver and gold, even the treasure of kings and provinces. I provided for myself male and female singers and the pleasures of men--many concubines.  {Qal pf. 3ms  sn:K' 11X, to gather, collect, or assemble—l + 1s suff. for myself—conj. ~G: both—m.s.n. @s,K, silver—waw + m.s.n bh'z" gold—waw + f.s.n.const. hL'gUs. 8X, possessions, personal property—m.p.n. %l,m, kings—waw + d.a. + f.p.n. hn"ydIm. an administrative district, a province—Qal pf. 1s hf'[' to make, to conscript, to buy, encompasses all the ways in which Solomon obtained slaves--l + 1s suff. for myself—Qal part.m.p. ryvi the verb to sing, part.= male singers—waw + Qal part.f.p. ryvi the verb to sing, part.= female singers—waw + mp.n.const. gWn[]T; 5X, from a root that denotes that which is comfortable, luxurious, pleasurable, or enjoyable—m.p.n.const. !Be—d.a. + m.s.n ~d'a'—f.s.n. hD'vi not attested outside of this passage; appears to come from the root for breast—waw + f.p.n. hD'vi could read breast and breasts, the idea is related to the concept of the harem and the many women with whom Solomon had sexual relationships}
Exposition vs. 7-8

1. Qoheleth continues to list his impressive accomplishments and acquisitions in verse seven, moving to the large number of slaves that he had at his disposal.

2. There are two types of slaves that are mentioned here, which include those that Qoheleth obtained by purchase and those that were born to the slaves that were within his household.

3. The verb hn"q' (qanah) specifically refers to buying a commodity with money, which indicates that slaves were not viewed as anything other than another possession.

4. No doubt, Qoheleth would only purchase the finest specimens that were available upon the slave market, both men and women.

5. Given the very large nature of his property and holdings, Qoheleth could easily justify the acquisition of many slaves since a large enterprise would require a lot of manpower to operate and maintain.

6. The second category of slaves included those that were born to the slaves that Qoheleth already owned.

7. Some have suggested that these slaves are to be limited only to the offspring that came when his servants procreated, whose children were automatically Qoheleth’s slaves.

8. Leupold points out that these types of slaves were quite valuable and were prized for their oyalty to the master.

9. Others have suggested that Solomon was not above using his female slaves for his pleasure, indulging in sex whenever he wanted, with the women of his choice.

10. Any children produced from such a union would have become servants in his house, who might have occupied a higher position within the house, but who were not considered princes.

11. In any case, this all fits what we know about exceedingly rich and powerful people in this world; they always want someone else to perform menial tasks and do all the hard work for them. 

12. Solomon next turns to his other possessions, which would have been in the care of the slaves he owned: his herds and flocks.

13. The distinction here between herds and flocks is that herds would include the larger farm animals, like cattle and oxen, while flocks would include the smaller livestock like sheep and goats.

14. Like having servants, possessing herds and flocks was indicative of those that were wealthy since such animals may multiply quickly and increase one’s net worth.

15. In any case, his extensive land holding, building projects, large slave holdings, and huge flocks would only serve to document his great wealth.

16. To emphasize this point, Qoheleth compares his unrivaled holdings to all those that had lived in Jerusalem before him, just as he had compared his wisdom and knowledge in chapter one.

17. Qoheleth concludes the description of his earthly prosperity by listing three final things that surely have appealed to men over the course of human history.

18. The first item in verse eight concludes the section about his possessions and wealth, focusing on the actual liquid financial resources that were readily available to him.

19. According the historical narrative, Solomon had so much silver at his disposal that it became a very common commodity in Jerusalem  IIChron. 9:27

20. The biblical accounts of Solomon’s reign indicate that gold was also very plentiful in his kingdom; Solomon possessed a bank account that would be the absolute envy of anyone that has ever lived.

21. The historical narrative indicates that Solomon received 666 talents of gold in a given year, which does not appear to be recorded as an unusual fact.  IKings 10:14

22. Given the fact that the talent ranged from 75 and 90 pounds (and using today’s prices), this would indicate that the value of the gold brought into the kingdom during a single year was between $500,000,000 and $650,000,000.

23. In fact, gold was so plentiful during the reign of Solomon that it actually devalued the lesser precious metals like silver.  IKings 10:21

24. The next reference to the treasures of kings and provinces is introduced by a w (w-waw) that is to be understood in the sense of addition.

25. Silver and gold were the treasures that belonged to kings (genitive of possession), which were brought to Solomon as tribute.  

26. However, the term likely went beyond the simple matter of valuable metals to encompass the personal property that would be possessed by those in royal houses.  IIChron. 9:23-24

27. As the Bible makes plain, Solomon was the beneficiary of a great deal of tribute that was not limited to the financial realm.  IKings 10:10

28. The reference to the provinces indicates that Solomon was not only the beneficiary of gifts from others in positions of royalty; he was honored by those that might occupy lesser positions.  IIChron. 9:13-14,21

29. Qoheleth moves now from the more tangible blessings and pleasures that he provided for himself to the more intangible and personal pleasures of life.

30. The first realm in which Solomon spared no expense was that of providing for personal entertainment, as seen in the reference to male and female singers.
31. Music has always been enjoyed by people from the most ancient times; very often those that are skilled in the performing arts have been admired and sought out by others.  Jerusalem Idol
32. This is simply another area that provides sensory pleasure for mankind, and one which Solomon did not overlook in providing for himself.

33. One should probably not limit this phrase to only those that actually sang; one should see it as being somewhat comprehensive for all forms of musical entertainment and those musicians that provide it.

34. As someone was recently quoted when asked why people love music so much, “Because it distracts them from the misery of their lives…temporarily.”
35. It should be observed that many of the things that Qoheleth provided for himself were nothing more than things that would temporarily distract him and provide some measure of satisfaction.

36. However, as he has already told us at the beginning of this chapter, these temporary distractions did nothing to provide any lasting sense of contentment.

37. Although the main verb I provided is not repeated, it governs the last phrase of verse eight, which has generated a great deal of discussion.

38. The Hebrew term gWn[]T; (ta’anug) is used only five times and denotes that which pertains to luxury, that which is pleasurable, delightful, or enjoyable.
39. This is the third time that the phrase translated sons of men, which is literally sons of the man has been used; this phrase is designed to allude to the fallen condition of mankind that came to us through Adam.  Rom. 5:12

40. In spite of the fallen condition of mankind, there is generally one thing that all normal men agree upon from the time they enter puberty—women are desirable.

41. In Song of Solomon, our author uses this same term to refer to the woman about whom he is writing, which indicates that a woman is indeed the delight and desire of man.

42. Although the Hebrew term hD'vi (shiddah) is not attested outside of this usage, the most natural root would be the masculine term dv; (shadh—breast, bosom).

43. Several other suggestions have been offered including, cupbearer (LXX), goblet (Vulgate, Targum), and even demons, which is based on changing the d (d) to an r (r).

44. This would yield the translation breast and breasts, which most interpreters understand as referring to the concept of the harem.

45. Any cursory reading of the Song of Solomon indicates that Solomon was quite experienced in the delights of sexual love.

46. The historical narrative further documents the fact that Solomon did not deny himself when it came to sexual gratification.

47. This list is designed to indicate that Qoheleth did not deny himself any sensory or material pleasure, accumulating more (and probably better things) than anyone in the world ever has.

Fame, wisdom, and self-gratification yield only temporary satisfaction

2:9 Then I became great and increased more than all who preceded me in Jerusalem. My wisdom also stood by me.  {waw + Qal pf 1s ld;G" to be great, to become great, wealth, accomplishments, fame—waw + Hiphil pf. 1s @s;y" lit. to add to something, to increase, to have more—pref. m + m.s.n. lKo from all, more than all—pref. v + Qal pf. 3s hy'h' who had become, who had been—pref. l + m.p.n.const. + 3ms suff. hn<P' to my faces=before me—pref  B + Jerusalem—conj. @a; used to express a new thought, in addition, yes—f.s.n.const. + 1s suff. hm'k.x'—Qal pf. 3fsdm;[' lit. to stand, to take a stand, to remain—pref. l + 1s suff.} 

2:10 And all that my eyes desired I did not refuse them. I did not withhold my heart from any pleasure, for my heart was pleased because of all my labor and this was my reward for all my labor.  {waw + m.s.n. lKo—rel.part.rv,a] all which=everything—Qal pf. 3p la;v' to ask, to inquire, what his eyes wanted—f.dual.n.const. + 1s !yI[; lust of the eyes—neg. al{  + Qal pf. 1s lc;a' to lay aside something, to reserved, withdraw, or withhold—prep. !mi + 3p suff.—

neg. al{ + Qal pf. 1s [n:m' 29X, emphasizes the power or right to withhold something—s.d.o. + m.s.n.const. + 1s suff. ble my heart here=myself—prep. !mi + m.s.n.const. lKo + f.s.n. hx'm.fi joyfulness, mirth, gladness, happiness, that which makes one happy, pleasure—conj. yKi causal, for, because—m.s.n.const. + 1s suff. ble—m.s.adj. x;mef' what comes from pleasure, joyful, glad—prep. !mi + m.s.n.const. lKo + m.s.n.const. + 1s suff. lm'[' toil, labor, emphasizes hard and unfulfilling aspects of working—waw + m.s.adj. hz< this joy or pleasure—Qal pf. 3ms hy"h' became—m.s.n.const. + 1s suff. ql,xe share, part, portion, used of the victor dividing the spoils—prep. !mi + m.s.n.const. lKo + m.s.n.const. + 1s suff. lm'['}
Exposition vs. 9-10

1. Verses 9-11 provide a brief summary statement to this section in which Qoheleth has detailed his attempts to find lasting satisfaction through the pursuit of various types of pleasure.

2. Verse 9 echoes the sentiments that Qoheleth has already expressed previously with respect to his relative place in the history of Jerusalem.  Eccles. 1:16, 2:7

3. There can be no doubt that anyone in Israel ever surpassed the splendor of Solomon’s kingdom at its zenith.

4. The greatness to which he alludes in verse 9 should be understood as the magnitude of wealth that Solomon enjoyed during his reign.

5. This is his way of saying that money was no object; this fact allowed Solomon to experiment with any and every pleasure, since he could readily afford them all.

6. It should be understood that with all the wealth he possessed, Solomon would have also attained a great measure of fame and celebrity among those inside and outside of Israel.

7. This is confirmed by the historical account, which indicates that Solomon’s wisdom and prosperity were apparently a topic of discussion among the royal courts of other nations.  IKings 10:6-7

8. The second portion of verse 9 once again returns to the matter of how Qoheleth went about this experiment, which he mentioned briefly in verse 3.

9. He apparently wants the readers to understand that he did not lose his objectivity during the course of his experiment with himself.

10. This is not to say that Solomon never sinned, got drunk, gave himself to excess in food, or engaged in illicit sex during this time; it is to say that his rational capacity remained intact.

11. Even when he was in the midst of various pleasures, he remained somewhat detached and sought to evaluate each experience and the results it brought him.

12. He continued to assess things rationally, and did not lose himself in this wild search for pleasure. 

13. In order to fully confirm to the reader that he did not deny himself anything, Solomon relates his pursuits to the desires of his eyes and those things that brought pleasure to his heart.

14. He completely surrendered himself to self-gratification; anything his eyes desired (Heb. la;v' sha’al —to ask, request) was procured immediately.
15. His external lusts (the lust of the eyes) and his internal desires (pleasures of his heart) were not restrained in any way; they were instantly gratified.

16. One must not think that Qoheleth only pursued the more noble or higher pleasures in life; in light of what he has said in preceding verses it is clear that fully explored the delights of wine, food, women, and song.

17. Some of his external pursuits may have been of higher quality (architecture and landscaping), but they were still indulged only for his own personal gratification.

18. These facts (while not particularly edifying) are recorded so that no one could later say that his experiment overlooked or omitted certain human endeavors.

19. Qoheleth did not overlook any avenue that might bring pleasure or satisfaction to a person; whatever desire presented itself to him at any time was indulged.

20. He was the wealthiest man alive, had plenty of time to consider his desires, and lived the life of hedonism to the fullest extent that anyone could.

21. In the last part of the verse, Solomon uses one of his favorite terms lm'[' (‘amal—labor, toil), which denotes the burdensome and unfulfilling aspect of work.
22. However, Qoheleth surprisingly acknowledges that there was some actual pleasure that he derived when he was engaging in his various pursuits.
23. This is the first time in the book that we observe a positive note in the proceedings, which have all been described to this point as vanity, fatiguing or wearisome, and striving after wind.
24. When one is indulging the lust grid and getting what one wants, there is certainly a moment of satisfaction and contentment that comes when desires are fulfilled.  Prov. 13:12,19
a. Most people are aware of the pleasurable effects of alcohol, which certainly intensify as one consumes more.

b. The same is true of fine dining; people derive great enjoyment from a quality meal.

c. The accumulation of wealth and the details of life provides momentary stimulation and satisfaction.

d. Sex provides great satisfaction for the human race.

e. When one is planning and executing a project, there is a certain satisfaction that comes from the work involved in bringing the project to fruition.

25. Qoheleth concludes verse 10 with the statement that the pleasure that came to him as he pursued his various desires was all that he actually derived from them.

26. The Hebrew literally reads, “this became my allotment, portion, or share”, indicating that the momentary and temporary pleasure that Qoheleth got was all he got.

27. The point is that even the momentary and evanescent (disappearing, dissipating quickly) satisfaction and joy one derives from getting what one wants does not ultimately satisfy or last; this is the very next point Solomon will make in verse 11.

28. Qoheleth recognized that all his laborious exertion had made him happy, so he felt justified in rewarding himself with everything he wanted.

29. This is a relatively common theme in today’s world, often used in advertising, “You have worked hard, you deserve to reward yourself.”
Temporary satisfaction is not permanent satisfaction

2:11 Then I considered all my activities which my hands had done and the labor which I had exerted, and behold all was vanity and striving after wind and there was no profit under the sun.  {waw + Qal pf. 1s hn"P' lit. to turn the face toward—pron. 1s. ynIa] lit. I myself turned, I examined or considered—pref. B with, accompanied by—m.s.n.const. lKo—m.p.n.const. + 1s suff. hf,[]m; works, what he had manufactured—pref. rel.part. v, + Qal pf. 3p hf'['—f.dual.n.const. + 1s suff. dy" my two hands—waw + pref. B with, accompanied by + d.a. + m.s.n. lm'[' toil, labor, focuses on the unpleasant aspects of work—pref. rel.part. v, + Qal pf. 1s lm;['—waw + interjection hNEhi look, behold!—d.a. + m.s.n. lKo the all, the whole thing—m.s.n. lb,h, vanity, empty, fleeting, unfulfilling—

waw + f.s.n.const. tW[r> see 1:14, longing, striving—c.s.n. x;Wr wind, breath, spirit—waw + adv. !yIa; there does not exist—m.s.n. !Art.yI advantage, gain, profit—prep. tx;T; under—d.a. + c.s.n. vm,v, under the sun}  

Exposition vs.11

1. Qoheleth lived the life that many people can only dream about; he was among the privileged few in the Kingdom of Israel (and probably on the planet), who never denied himself anything he wanted.

2. He was the equivalent of the modern jet-setter, who could eat and drink what he chose, who surrounded himself with playboy bunnies, and provided only the best in entertainment for his own amusement.

3. He created a world of grand design, which would have been the envy of anyone that saw his accomplishments.

4. For all his pursuits, which were designed to provide him satisfaction or profit, his lot or portion was only the momentary stimulation that each particular pursuit could provide.

5. It should be clear that each of the things he pursued did provide some level of enjoyment and satisfaction.

6. His hard work in planning and executing his agricultural and architectural feats had brought him some happiness and the sense that he deserved to reward himself.

7. And yet, as we will see, his overt building projects that are the focus of this verse, did not satisfy a critical need of Qoheleth.

8. The initial phrase is introduced with a waw, which should be understood here in a temporal sense and translated then.
9. Following this period of self-indulgence (which likely lasted for years) Qoheleth pauses from his pursuits and engages in a period of self-examination.

10. He has lived in a world of his own design (Crenshaw has called it a dreamland), and now stops to consider the reality of it all.

11. He has now passed the period when he was absorbed in the pursuit of sensual satisfaction and all his extravagant building projects have been completed.

12. Qoheleth stops to consider and evaluate his life, which apparently has been devoted to the search for some ultimate profit, which has eluded him.

13. Qoheleth defines the person he was at the time he stops to consider what he has for all that he has done as he says, I turned, I with all my works, which my hands have manufactured.
14. A less exacting thinker might well have found a great deal to report with a large measure of satisfaction since his achievements had been spectacular and amazing.

15. On a material level, he had no doubt produced vineyards that yielded the highest quality grapes, which were no doubt used to produce the highest quality wine.

16. He must have produced a virtual paradise with his carefully manicured gardens and parks, which would have had tremendous aesthetic value.

17. As Qoheleth observed all his achievements, the hard work that he had put into them, and recognized that they were all his, he did not feel satisfied.

18. Although Qoheleth refers to the works which he had worked with his two hands, there can be little doubt the he actually performed much (if any) of the manual labor that was necessary to construct all that he constructed.

19. However, the use of this term would likely suggest that Qoheleth was not uninvolved in these egotistic projects, he was likely a hands-on supervisor.

20. In a general sense, the hands are used to denote the physical agents that perform man’s will.

21. Again, the phrase the labor with which I toiled is designed to communicate the unpleasant, laborious drudgery of work.

22. These projects did not come to fruition easily; there was a real sense in which they wore on Qoheleth as he labored to complete them.

23. The use of waw with the interjection hNEhi (hinneh—behold) has the sense of Now look at this, pay attention.
24. Qoheleth uses the definite article with the noun lKo (kol—all, every, every) to express totality; it can be translated as everything, the whole thing, or all of it.
25. The last portion of the verse now summarizes the important teachings of Qoheleth to this point as he reiterates the key terms that he introduced in chapter one.
26. His conclusion after fulfilling all his desires is that everything was vain; his work provided no real profit, and did not provide lasting satisfaction.

27. The term lb,h, (hebhel) is also used to denote that which is unsubstantial, fruitless, senseless, absurd, or that which lacks purpose and does not ultimately matter.  
28. As we saw in chapter one, the next phrase may be translated in several ways, but it makes little difference which option one chooses since they are all designed to communicate futility. 
29. The term that follows is the noun x;Wr (ruach—breath, wind, or spirit) should be understood in this context as referring to the wind.
30. Whether one is chasing the wind, striving after the wind, or herding the wind makes no real difference; all these translations suggest that he is engaged in a fruitless endeavor.
31. The final clause answers the question that Qoheleth posed at the beginning of chapter one, as he now states that there does not exist profit under the sun.
32. The judgement here is based on his own personal experiences, from which he has concluded that there is no profit or advantage in doing all that he had done.

33. This conclusion may sound pessimistic; however, it is the realistic assessment of Qoheleth following his self-indulgent phase.

34. Neither the more noble pursuit of wisdom nor the unbridled pursuit of pleasure has brought anything that resulted in permanent satisfaction to Qoheleth.

One certain fate awaits everyone

2:12 So I turned to consider wisdom, madness and folly, because what the man who will come after the king will do is  what has already been done.  {waw, sequence, then or next + Qal pf. 1shn"P' to turn to face something—pron. 1s. ynIa]—pref. l + Qal inf.const. ha'r' to see, for the purpose of looking at, considering, evaluating—f.s.n. hm'k.x' the essential idea of wisdom is a manner of thinking and attitude concerning life's experiences; including matters of general interest and basic morality, these concerns relate to prudence in secular affairs, skills in the arts, moral sensitivity, and experience in the ways of the Lord—waw + f.p.n. tAlleAh abstract plural, 5X, only in Eccles. the verb means to be insane, irrational, stresses the mental aspect of insanity as opposed to the behavioral aspect—waw + f.s.n. tWlk.si 7X, only in Eccles. In some contexts it denotes foolish or rash activity based on fear, a lack of moral or spiritual sense, or based on twisted values—conj. yKi causal, explains his reason for investigating this more thoroughly—interrog. pron. hm' what--supply will do—d.a. + m.s.n. ~d'a' the man—pref. v + Qal impf. 3ms aAB he will come—prep/adv. yrex]a; after, later—d.a. + m.s.n. %l,m, i.e. the next monarch—s.d.o. tae—rel.part. rv,a] which—adv. rb'K. already—Qal pf. 3p + 3ms suff. hf'[' lit. they have done it=it has been done}

2:13 And I saw that wisdom excels folly as light excels darkness.  {waw + Qal pf. 1sha'r' now, I saw, I recognized—pron. 1s ynIa] I myself, I saw for myself—pref. v + adv/part. vyE of existence, there exists—m.s.n. !Art.yI a profit, an advantage—pref. l + f.s.n. hm'k.x' for wisdom—prep. !mi lit. from, over—d.a. + f.s.n. tWlk.si the way of the man lacking good values—pref. K + m.s.n. !Art.yI like the profit, advantage—d.a. + c.s.n. rAa light—prep. !mi from, over—d.a. + m.s.n. %v,xo darkness}
2:14 The wise man's eyes are in his head, but the fool walks in darkness. And yet I know that one fate befalls them both.  {d.a. + m.s.adj. ~k'x' the wise man—f.dual.n.const. + 3ms suff. !yI[; his eyes—pref. B + m.s.n. + 3ms suff. varo in his head—waw + d.a. + m.s.n. lysiK. fool, refers to the dull or obstinate one; not to his mental deficiency, but to a propensity to make wrong choices—pref. B + m.s.n. %v,xo in darkness—Qal act.part.m.s.  %l;h' is walking, is living his life—waw + Qal pf. 1s [d;y I know—part. ~G: also, indeed, even—pron. 1s ynIa] I, even I myself know—pref. v + m.s.n. hr,q.mi the verb denotes that which happens or occurs, which is normally used of events beyond human control; hence, the  New American Standard translates it “fate”, the happening or occurrence is death—m.s.adj. dx'a, indirect obj.—Qal impf. 3ms hr'q' will happen or occur—s.d.o. tae—m.s.n.const. + 3p suff. lKo all of them, all the wise and all the foolish}

Exposition vs. 12-14

1. As we will see, the thoroughly gloomy conclusion of verse 11 does not cause Qoheleth to abandon his search for something that provides real meaning and satisfaction in the long term.

2. Having concluded his research into the pleasures of the senses, as well as the pleasures of accomplishment, Qoheleth uses the phrase I myself turned, or I turned myself to denote a shift to a different subject.

3. The waw should be understood as advancing the temporal narrative, and translated as then.
4. However, this is not an entirely new line of thought since he had alluded to the subject of wisdom in the first chapter.  Eccles. 1:17

5. He had also introduced the subjects of madness and folly in chapter one, to which he now also returns.

6. The Hebrew construction is quite common and the use of the Qal infinitive construct with a prefixed l (l) is designed to convey the purpose for his action.

7. The verb ha'r' (ra’ah—to see) is the most common term for observing something with the eyes; however, the word moves from merely seeing something to the idea of observing something, inspecting something, and/or evaluating something.
8. A lesser man might have stated at this point that he had come to his fixed conclusions; however, Qoheleth allows for the fact that he may have overlooked something.

9. Therefore, he takes up the subjects of wisdom, madness, and folly for a more careful examination.

10. Crenshaw understands the two terms as a hendiadys (the expression of an idea by the use of two independent words) and translates it as senseless folly.
11. While that is acceptable, one should recognize that the two terms are different and each has its own particular nuance.

12. The first term tWlleAh (holeluth—madness) is used to denote the irrational mental aspect of insanity; this form denotes the state of madness or insanity.
13. The second term tWlk.si (sikhluth—folly) denotes that which comes from those that lack moral or spiritual sense; it covers behaviors that stem from fear, proceed from rash decisions, and/or demonstrate distorted values.
14. In this case, Qoheleth used the method of seeking to understand and interpret something by comparing and contrasting it with its opposite.
15. He introduces his reason for investigating the concepts of wisdom, madness, and folly more carefully with the causal use of the conjunction yKi (kiy—because).
16. While the text is uncertain and difficult.ancient versions are not in complete agreement as to what the original actually was, there are only a couple of possible translations.
17. As with many (if not most textual issues) the possible translations do not affect any doctrine; further, these problematic passages should not be used as proof texts when attempting to document a particular principle.
18. The first translation indicates that the successor to Qoheleth will do nothing more than Qoheleth intends to do in the course of his study, indicating that his successor will not exceed the depth or breadth of his investigation.
19. The second translation is not much different and simply understands the final verb as a passive (they have done it=it has been done), which indicates that any successor will simply investigate things as others before him have done.
20. In either case, Qoheleth is indicating that he intends to deal with these matters in an exhaustive fashion and provide a final conclusion that will effectively end further need for research.

21. No one will be able to effectively challenge his judgment in this area since no one could exceed his resources; at the very best, people who follow him can only repeat what he himself has done.

22. Some interpreters see a specific reference to Rehoboam, whose behavior would eventually divide the kingdom, but it seems more likely that this is just a general reference to anyone that would attempt to deal with these issues after Solomon.

23. Although Qoheleth will assert that earthly wisdom is vanity since it provides no advantage in death, he will concede that wisdom does have advantages over folly in the short term.

24. The idea is that wisdom only has a relative, temporary advantage over folly, but that advantage is only good while one lives. 

25. Although he does acknowledge that wisdom is superior to folly, he will later acknowledge that intelligent conduct may not always produce a desirable result.  Eccles. 2:21, 9:11

26. Qoheleth compares the opposing ideas of wisdom and folly with the opposites of light and darkness.
27. Wisdom, the Divine viewpoint of life, is found in God’s word and is often linked to the concept of light.  Ps. 36:9, 43:3, 119:105
28. Folly, on the other hand, represents the extreme the path the foolish choose and it will eventually lead them into utter darkness.  Prov. 5:23, 12:23, 13:16, 15:21
29. Any thinking person should recognize that light is superior to darkness since it illuminates the world and allows one to see clearly.
30. In that regard, wisdom is superior to folly in that it allows one to face the realities of the world in an intelligent fashion.
31. Qoheleth summarizes his approach about the superiority of wisdom by contrasting the wise person with the fool.
32. He states that the wise man’s eyes are in his head, which is designed to communicate that he is perceptive, can see the world clearly, has discernment, and is thus able to make sound decisions and manage his life well.
33. On the other hand, the fool walks in darkness, which indicates that he orders his conduct without the benefit of actually seeing the world; this is obviously a formula for disaster.
34. The contrast is between the wise, who are able to successfully navigate this life, with the fool, who cannot effectively handle the issues that confront him in the here and now.
35. One should be aware that the fool is not one who is mentally deficient; he is not someone who cannot learn the truths of wisdom.
36. Rather, he is someone that chooses to operate apart from the principles of wisdom, since he refuses to listen and learn the truth.
37. In some cases, the fool is one that does not even acknowledge the existence of God  (Ps. 14:1), while other fools are aware of His existence but simply ignore His plan.  Rom. 1:21-22
38. The fool is one that does not properly fear God and he demonstrates his arrogance in any number of ways.  Eccles. 4:5, 10:3,14; Prov. 14:1, 29:9
39. The fool rejects the sound principles of the truth and ignores the good advice that is made available to him, which leads to disastrous results.  Prov. 1:20-33
40. The final portion of verse 14 now makes it plain that Qoheleth is troubled by the fact that the reality of death makes all human distinctions irrelevant in the end.
41. The grammar is somewhat emphatic, as Qoheleth states that I know, even I myself, and his purpose seems to be that others have already made similar observations with which he agrees.

42. While wisdom and folly are relative in the near term, in the long-term future, death is the one absolute that will take all men.
43. Solomon employs a cognate construction, which the New American Standard has translated as the one fate that befalls all of them.
44. The Hebrew term hr,q.mi (miqreh), which is translated as fate is not to be understood as some impersonal, mysterious power that is beyond God’s control.

45. It has a far more neutral connotation and denotes that which happens or occurs to an individual over which there is no control.

46. One cannot determine the manner and timing of death; however, one can be assured that even though death may be unpredictable, it is certain.

Death—the great equalizer

2:15 Then I said to myself, "As is the fate of the fool, it will also befall me. Why then have I been extremely wise?" So I said to myself, "This too is vanity."  {waw, so, therefore, then—Qal pf. 1s rm;a' lit. to say, when used of saying within the heart, as here, it has the nuance of thinking, so I thought—pron. 1s ynIa] I—pref. B + m.s.n.const. + 1s suff. Ble—pref. K like, as + m.s.n.const. hr,q.mi a happening, an occurence, fate—d.a. + m.s.n . lysiK. the fool—conj. ~G: also, indeed—pron. 1s ynIa]—Qal impf. 3s + 1s suff. hr'q' it will happen, it will occur—waw + interrog.part. hM'l' lit. for what, why—Qal pf. 1s ~k;x' to be wise—pron. 1s ynIa]—adv. za' then—m.s.n. rteAy 9X, to be left over, to be in excess, more than—waw + Piel pf. 1s rb;D'—pref. B + m.s.n.const. + 1s suff. Ble uses both words for speech in this verse—pref. V which, in which case + conj. ~G: also, too—m.s.adj. hz< this—m.s.n. lb,h,}

2:16 For there is no lasting remembrance of the wise man as with the fool, inasmuch as in the coming days all will be forgotten. And how the wise man and the fool alike die! {conj. YKi because—adv. !yIa; there does not exist, “no”—m.s.n.const. !ArK'zI a recalling, a remembrance, a memorial—pref. l + m.s.adj. ~k'x' for a wise man—prep. ~[I with, along with—d.a. + m.s.n. lysiK. the fool—

pref. l + m.s.n. ~l'A[ forever, into the future—pref. B + pref. V + adv. rb'K. lit. in which already, “inasmuch” most see this much like beasher, for or because—d.a. + m.p.n. ~Ay days—d.a. + Qal act.part.m.p. aAB functions as adj. the coming days, i.e. the days are quickly coming in which both will be forgotten—d.a. + m.s.n. lKo the all, everything—Niphal pf. 3ms xk;v' to forget, passive, be forgotten—waw + interrog. part. %yae how?, see how—Qal pf. 3ms tWm he dies—d.a. +m.s.n. ~k'x' the wise man—prep. ~[I along with—d.a. + m.s.n. lysiK.}

Exposition vs. 15-16

1. As Qoheleth reasons his way through the relative advantages of wisdom over foolishness, he comes to a very depressing conclusion.

2. Again, he explains that as he reasoned these things out within his mind there was only one blatantly obvious and logical conclusion to which he kept coming.

3. He uses the prefixed preposition K (k) to introduce a comparison between the fool and himself.

4. In this case, the comparison is exact; both will eventually experience the inevitable reality of physical death.

5. The Hebrew noun hr,q.mi (miqreh), which is translated as fate is not to be understood as some impersonal, mysterious power that is beyond God’s control.

6. It has a far more neutral connotation and denotes that which happens or occurs to an individual over which there is no control; it can be translated as incident, lot, happening, or occurrence.
7. Qoheleth is emphatic as he bemoans the fact even I will encounter the same event; I will die just like the fool.

8. His logic is perceptive, and he brutally applies his thinking to himself, which then casts some question as to his wisdom enterprise.

9. The fundamental perception of the wise men and sages was that wisdom would extend the length of one’s life; however, no one taught that wisdom would enable one to avoid death.  Prov. 3:2,16, 4:10, 9:11, 10:27

10. One might naturally assume that God would take note of the man that feared him and pursued the wisdom of Divine viewpoint by rewarding him with an exemption from death.

11. As Qoheleth concludes it is not the time or manner of death that is the issue; it is the fact that death completely levels the playing field for us all.

12. If wisdom does not postpone the moment of death, the inevitable question that arises is “Why bother with wisdom in the first place?”
13. The is exactly where Qoheleth’s logic takes him, as he asks himself, Why did I myself pursue wisdom in excess?
14. However, one must see the flaws in the logic at this point; Qoheleth has wrongly concluded that since death is the common fate of wise men and fools that it makes no difference if one is wise or foolish.

15. This conclusion is an example of a number of logical fallacies in his argument.

a. This is an example of a hasty generalization, Dicto Simpliciter, or jumping to conclusions.

b. It is also a non-sequitur, it does not follow logically that since all men die, it does not matter how they live.

c. It is also an example of Argumentum Ad Verecundium, which is appealing to an improper authority to prove a point.  Even if all men die, is death the real authority on the issue of whether or not wisdom is better than folly?

16. This fallacious line of reasoning, which is also a bit of circular logic, only serves to convince and reinforce Qoheleth of his original contention—all is vanity.
17. His great wisdom is flawed at this point; nevertheless, he records his flawed thinking to challenge the reader—will you see through the errors?

18. This is a good example of the fact that the Bible is inspired by God, it contains what God wants it to contain; however, every statement is not necessarily Divine viewpoint.  Isa. 14:13ff

19. In that regard, the Bible contains the words of Satan, angels, Jesus Christ, Judas, enemies of God, pagan poets, prophets, apostles, wise men, fools, and believers in and out of fellowship.

20. He continues in verse 16 to document his assertion that it does not matter if one is a wise man or a fool.

21. This time he uses the specific application of the general principle that he introduced in chapter one—humans have a short memory.  Eccles. 1:11

22. His assertion that both wise men and fools are doomed to die is now coupled with the pertinent observation that they will both be forgotten.

23. One might naturally assume that the wise man would be remembered and the fool forgotten; however Qoheleth now asserts that neither of them will be remembered.

24. However, this viewpoint is quite at odds with other sections of the Bible that address the issue of one’s reputation and one’s memory.  Ps. 9:6, 34:15; Prov. 10:7, 22:1

25. Again, does the fact that mankind tends to have a short memory actually have anything to do with whether or not one should pursue wisdom or stupidity?

26. Therefore, one should ask, even if there is a very real sense in which death is the final, inevitable equalizer for the human race, does this justify Qoheleth’s conclusions?

27. The final part of verse 16 finally introduces the dreaded word tWm (muth—will die) that is the subject of the section that began in verse 12 and continues to the end of the chapter.

28. It should be noted that there is a great similarity between the death of the wise man and the death of the fool.

a. Death may come suddenly and unexpectedly.

b. It may be accidental from the human perspective.

c. It may be quiet and peaceful, or may be accompanied by intense pain and suffering.

d. It may come during a time of warfare.

e. It will probably cause a lot of grief to those that loved the deceased.

29. These similarities should cause believers to recognize that one cannot draw any conclusion about whether or not a man was wise of foolish by virtue of his death.

30. Similarly, believers should not make these sweeping pronouncements about whether or not a person will complete their course, get their crown, etc.

31. Do not get involved in mental attitude (or verbal) judging with respect to matters that have clearly been reserved to God Himself.  Jn. 5:22,27; ICor. 4:5; IICor. 5:10

32. It should be apparent that at this point in Qoheleth’s reasoning process, he has come to some unjustified conclusions that will lead him further into his despair.

Existential despair

2:17 So I hated life, for the work which had been done under the sun was grievous to me; because everything is futility and striving after wind.  

{waw + Qal pf. 1s anEf' to hate, the emotional attitude one has toward what he opposes, detests, or despises; what one hates is considered very unappealing—s.d.o. tae—d.a. + m.p.n. ~yYIx; the lives, the various aspects of life—conj. YKi causal—m.s.adj. [r; evil, displeasing, bad, repulsive—prep. l[; + 1p suff.; one me, over me, concerning me—d.s. + m.s.n. hf,[]m; that which one works, what he accomplishes—rel.part. V + Niphal pf. 2s hf'[' does not focus on the hard or unpleasant aspects of toil or labor, just the labor itself—prep. tx;T; under—d.a. + c.s.n. vm,v,--conj. YKi because, since—d.a. + m.s.n. lKo the all, everything—m.s.n. lb,h, vain, useless, worthless, unfulfilling—waw + f.s.n.const. tW[r> used in Eccles. for a longing or striving, but may be understood in a few other ways, see exposition—c.s.n. x;Wr breath, wind, spirit} 

2:18 Thus I hated all the fruit of my labor for which I had labored under the sun, for I must leave it to the man who will come after me.  {waw + Qal pf. 1s anEf' I hated—pron. 1s ynIa] I myself, consistently emphatic about the younger Qoheleth—s.d.o + m.s.n.const. lKo—m.s.n.const. + 1s suff. lm'[' here, emphasizes the fruit or results of his labor, when Solomon saw all his fine work, it mocked him for the reason below—pref. V + pron. 1s ynIa] —m.s.n. lme[' a laborer, which I was a laborer=for which I labored—“under the sun”—pref. v, which—Hiphil impf. 1s + 3ms suff. x;Wn the root signifies the absence of movement, being settled with overtones of some finality, Hiphil=I will be caused to settle on him—pref. L + m.s.n. ~d'a' to a man—pref. v, who, which—Qal impf. 3s hy"h' who will become—prep. yrex]a; + 1s suff.}

2:19 And who knows whether he will be a wise man or a fool? Yet he will have control over all the fruit of my labor for which I have labored by acting wisely under the sun. This too is vanity.  {waw + interrog.pron. ymi who—Qal act.part. [d;y" knowing, who knows—d.a. + m.s.adj. ~k'x' the wise man—Qal impf. 3s hy"h'—conj. Aa or—m.s.n. lk's' or a fool—waw + Qal impf. 3s jl;v' to exercise power or authority over something, to have control over—pref. B + m.s.n.const. lKo—m.s.n.const. + 1s suff. lm'[' fruit of my hard work—pref. v, + Qal pf. 1s lm;[' which I worked hard—waw + pref. v, + Qal pf. 1s ~k;x' and for which I acted wisely to accumulate—“under the sun”—conj. ~G: also, indeed, even—m.s.adj. hz< this state of affairs—m.s.n. lb,h,}  

Exposition vs. 17-19

1. As the preceding verses have indicated, Qoheleth had pretty much done it all, seen it all, considered it all, and had come to one unavoidable, irrefutable conclusion—all men die!

2. When one considers all the activities in which Solomon engaged, there is a very real sense in this chapter that no part of his accomplishments ultimately fulfilled him.

3. When that lack of fulfillment is coupled with the realization that it makes no difference whether one is wise of foolish, since all men die equally, it leads to a palpable sense of frustration.

4. Although the sense of frustration has been below the surface in the previous verses, it comes boiling out in verse 17 with a vengeance.

5. The extremely strong emotion of hatred is somewhat of a strange attitude for one that was recognized to be very wise, since he would have known that the benefit of wisdom was long life.  Prov. 3:2,16, 4:22, 8:35

6. While his statement about hating life was quite personal, he does not limit it to his own existence by saying that I hated my life.
7. Instead, it is a general statement about hating all life as he has observed it; it has the force of telling the reader that everyone’s life is worth hating.

8. Again, one must recognize that Solomon is not saying that he has this sense of emotional despair at the time of writing; he is accurately recording the unpleasant conclusion to which he had come earlier in his life.

9. Another fact that should be observed in this section is the number of times that Qoheleth uses the first person verb and/or the first person pronoun I.

10. Of the 88 times he uses the first person in this book (which decreases dramatically toward the end of Ecclesiastes), almost half of the usages (42) are found within the first two chapters.

11. Qoheleth is so consumed with his own questions, logic, conclusions, concerns, etc. that he makes no mention of God (other than the derogatory 1:13) until the light begins to break in.  Eccles. 2:24

12. Qoheleth is painfully and obviously self-absorbed during this section of his life; this is one sure path to misery and despair, confirming what Jesus Christ said about the nature of life.  Lk. 9:23-25

13. Like any believer that goes through a time of concern, doubt, misery, ore even despair, Qoheleth will not come back from the edge of insanity quickly; he will gradually make advances throughout this book.

14. He introduces his explanation of why he was disgusted with life as he indicates that all the work he saw being done was nothing more than a burden to him (lit. evil upon me).

15. While everyone might not come to the same conclusion, it is fair to say that at this point Qoheleth is saying that all this life just seems wrong to him.

16. As he expresses his repugnance for all that he sees in this world, one might expect that his logical conclusion would simply be to end it all.

17. However, Qoheleth (even at his worst moment) recognizes that God is the author of life and that only he has the right to take life.  Gen. 9:5-6; Eccles. 2:24-25

18. Even with his frustration and distaste for life as he has seen it, Qoheleth recognizes that man is responsible to God, who will judge all men according to His standards.  Eccles. 3:17

19. In fact, it is only real faith in God that will enable the believer to withstand such crises of faith, which every believer will suffer at some point in his Christian life.  Gen. 22:1ff; 39:1ff; Job; Matt. 11:2-6, 26:69-75; Heb. 10:32-39

20. Any believer that thinks he is above such testing, or looks down on other believers when they suffer such tests of confidence, will find that his feet will eventually be put to the fire.  IPet. 4:17-18

21. God will test each believer by allowing a circumstance or series of circumstances to demonstrate the level of thinking, doctrinal understanding, and willingness to apply under the pressures of the angelic conflict.

22. Qoheleth reasserts his two conclusions that the all, everything is futile, and life is nothing more than striving after the wind.
23. As we saw in chapter one, whether one is chasing the wind, striving after the wind, or herding the wind makes no real difference; every possible translation suggests that he is engaging in a fruitless endeavor.

24. This concludes his examination into the real value of wisdom; as he has asserted, wisdom might be better in the short term, but in the long term its value is overturned by death.

25. Qoheleth now shifts from the relative value of wisdom to the value of his labor in life and the fruits of that labor.

26. He uses the same strong verb anEf' (sane’—hated), to express the strong emotional response to that which one finds utterly unappealing, that which one detests, despises, or to which one is opposed.

27. In this case, the object of his disgust is actually not the labor itself, which he has acknowledged as providing some short term satisfaction.  Eccles. 2:10

28. As we have observed, even the short term enjoyment that comes from hard labor and the momentary satisfaction one takes in a job that is well done does not provide true lasting satisfaction.  Eccles. 2:11

29. In this case, Qoheleth turns from the work itself to that which his labor had produced, which was no doubt well thought out, extensive, very high quality in material and workmanship, and impressive.

30. As he considers his achievements, he is again confronted with his own mortality; as with wisdom, death casts its shadow over the subject of labor, achievement, and accumulation of wealth.

31. This leads to the next obvious consideration, which is the fact that all he has worked so hard to accomplish will be left in the power and control of another following his death.

32. While this statement is true in general, it should be first applied to Solomon’s son Rehoboam, who had likely given his father some reason for this lack of confidence in his heir.

33. Assuming that Solomon is within the last ten years of his life when he writes Ecclesiastes, Rehoboam would have already been in his thirties.  IKings 14:21

34. Like Rehoboam, it is quite possible that the heir to whom you leave the fruit of your wise labor may not be as wise as you.  IKings 12:1ff

35. Although not expressly stated, it does seem that it is troubling to Qoheleth that death is going to be separate him from that on which he expended so much of his time and energy; further, he recognizes that he is powerless to do anything about it.

36. The rhetorical question at the beginning of verse 19 is designed to express the fact that no one can effectively provide an answer to the question.

37. However, given the cynical and depressing view that he is setting forth, it seems evident that Qoheleth is implying a very real possibility that the heir will be a fool.
38. Even if the heir turns out to be a wise man and effectively administers what is left to him, it provides no satisfaction for Qoheleth, just as it will provide none for any of us.

39. The complaint is that his projects will be given to someone, who might have no interest or inclination to look after them; further, his hard-earned money and fame will be inherited by someone whose character is unknown or suspect.

40. Even if the successor turns out to be wise, it does not change the fact that Qoheleth was the one whom made all the investments of time, energy, and hard work.

41. His wise administration of the various building projects, and his accumulation of wealth and the details of life will simply be handed over to some unknown quantity.

42. As with almost everything he has considered to this point, this is merely another area of frustration, meaninglessness, and despair for Qoheleth.

The vanity of inheritance

2:20 Therefore I completely despaired of all the fruit of my labor for which I had labored under the sun.  {waw + Qal pf. 1s bb;s' lit. to turn or turn around, to change direction—pron. 1s ynIa] I myself—pref. l + Piel inf.const. va;y" 6X, to cease from doing something out of frustration, to despair; when sabhabh is used with an infinitive construct following, it often expresses purpose; the idea here is I turned aside to allow my heart to engage in despair—s.d.o tae + m.s.n.const. ble + 1s suff.—prep. l[; on, upon, on account of—m.s.n.const. lKo + d.a. + m.s.n. lm'[' labor, toil, hard work—pref. v, + Qal pf. 1s lm'['—prep. tx;T;--d.a. + c.s.n. vm,v,}

2:21 When there is a man who has labored with wisdom, knowledge and skill, then he gives his legacy to one who has not labored with them. This too is vanity and a great evil.  

{conj. yKi because, when, he is speaking somewhat generally about a situation that we all know occurs—adv. vyE there exists—m.s.n. ~d'a' a man, a person, anyone—pref. v, + Qal pf. 3ms + 3ms suff. lm'[' who had toiled—pref. B + f.s.n. hm'k.x' with wisdom, wisely—waw + pref. B + f.s.n. t[;D; knowledge, particularly personal experiential knowledge, skill—waw + pref. B + m.s.n. !Arv.Ki 3X, success as the result of skill—waw + pref. l + m.s.n. ~d'a' to a man, to another person—pref. v, + neg. al{ who has not—Qal pf. 3s lm'['—pref. B + 3ms suff. either in the work, “with him” i.e. with the first man, or with the aforementioned wisdom, skill, and success—Qal impf. 3s + 3ms suff. !t;n" the first man who labored is the subject of the verb, his heir is the object—m.s.n.const. + 3ms suff. ql,xe a portion, lot, or inheritance, legacy—part. ~G: even, indeed, also—m.s.adj. hz< this action of leaving your inheritance to an heir—m.s.n. lb,h, vanity, useless, pointless—waw + f.s.n. h['r' evil, grievous, burdensome, oppressive—f.s.adj. br; great, much, many, this is another big injustice}

Exposition vs. 20-21

1. Solomon has now progressed to the point in his thinking where he loses whatever temporal satisfaction he might have been getting from his elaborate projects and all that has accrued to him.

2. He has acknowledged that there was some measure of temporal gratification in the planning, executing, and completing of his projects.

3. However, he is now to the point that when he looks back on it all he realizes that all he has accomplished and accumulated will simply be given to someone else at his death.

4. At this point, he simply gives himself over to depression, recognizing that for all his hard work and achievement, nothing will be permanently his.

5. The Hebrew is quite expressive as it literally reads, I myself turned around to give my heart over to despair.
6. The verb bb;s' (sabhabh—to turn, turn around) is coupled with an infinitive construct in order to denote the purpose for turning.  Eccles. 7:25

7. Qoheleth has made a conscious decision to seek no further satisfaction in his wealth, accumulation of details, or his ambitious projects.

8. The verb should be understood in an ingressive sense and translated I began to despair since this expresses the fact that Qoheleth went from not having a sense of despair to capitulating to a sense of despair.

9. The verb va;y" (ya’ash—to despair) has the sense of being depressed or despairing so that one gives up a particular pursuit.  ISam. 27:1; Isa. 57:10

10. Qoheleth has come to the point where he is so disillusioned with the recognition that he is leaving everything to someone else that he simply now loses interest, destroying any creative impulses he might have had.

11. The New American Standard translation (as well as several others) have recognized that it was not his actual labor that depressed him, it was the results (fruit) of that labor that he was leaving behind.

12. This leads him to the logical (but distressing) conclusion that there is simply no point in working any more.

13. The last phrase of verse 20 again conjures up the idea of a man toiling pointlessly under the heat of a relentless, burning sun.

14. One should recognize that Qoheleth understood that this was not something unique to him, but is something that is common to the human experience.

15. This is documented by the general statement he makes in verse 21, which is designed to make his point in a universal sense.

16. The conjunction yKi (kiy) has been translated as when, for, or because; however, as Crenshaw observes, “when coupled with the particle of existence vyE (yesh—there exists), it introduces a condition.”

17. Qoheleth is stating a general truth about the reality that even if anyone works hard and capably and has accumulated a few details, he is forced to leave them all to someone that has not contributed any effort.
18. He describes a person that has worked in a wise fashion, employed the technical skill necessary to complete his work, and was ultimately successful in gaining a measure of prosperity.
19. While one might naturally admire that person and congratulate him on his success, Qoheleth sees nothing to be happy about in this situation.
20. He must then leave all his accumulated success to another person that has not expended any effort, applied any wisdom, or worked with any skill at all.
21. While many of the translations (like the New American Standard) have translated the preposition B (b) with the third masculine singular suffix as with them, the most natural sense is the singular suffix refers to the man who labored…
22. Although Longman suggests that “this verse does not allude to the normal process of inheritance, since the one who benefits is designated by an individual rather than a son”, the natural sense of the verb !t;n" (nathan—give) would suggest that this is voluntary.
23. What is strangely absent from Qoheleth’s viewpoint is the natural sense of pleasure that one derives from bestowing blessings upon his heirs.
24. As Crenshaw has keenly observed, “The sages’ egocentric perspective stands out here, since his attitude is self-centered.”

25. The selfish attitude is expressed by the idea that I earned the wages, I did the work, I made the sacrifices, and everything I have accumulated should remain mine.

26. Qoheleth takes no pleasure in the thought that he will be leaving everything to someone else; further, there can be little doubt that he was thinking in terms of his own life and the fruit of his labor, which he will not be able to keep.
27. He classifies this as another example of vanity, going on to call it a great evil, or serious injustice.
28. This verse is not simply a repetition of verse 19, where he was concerned that his heir might be a fool; what tortures Qoheleth here is that all his hard work will be given to one that did nothing to earn it.
Vanity in the day and vanity in the night
2:22 For what does a man get in all his labor and in his striving with which he labors under the sun?  {conj. yKi because, for—interrog. part. hm' what—Qal act.part. hw"h' an older form of hayah, to become—pref. l + m.s.n. ~d'a' lit. because what is becoming, what is happening, what is being gained—pref. B + m.s.n.const. lKo in all—m.s.n.const. + 3ms suff. lm'[' labor, toil—waw + pref. B + m.s.n. !Ay[.r; 3X, only in Eccles. longing, striving Talmud uses it in the sense of ambition—pref. l + m.s.n.const. + 3ms suff. ble in his heart—pref. v, + pron.m.s. aWh which he works—m.s.n. lme[' toil, labor—prep. tx;T;--d.a. + m.s.n. vm,v, under the sun} 

2:23 Because all his days are painful and his task is vexing; even at night his mind does not rest. This too is vanity.  {conj. yKi for, because—m.s.n.const. lKo all—m.s.n. const. + 3ms suff. ~Ay all his days, all his life—m.p.n. bAak.m; 16X, the verb can denote physical pain or mental/emotional pain, grief, sorrow Ex. 3:7—waw + m.s.n. s[;K; the verb means to vex, provoke, agitate; vexation, provocation, irritation—m.s.n.const. + 3ms suff. !y"n>[I what one does, a task, what occupies him—conj. ~G: even—pref. B + m.s.n. hl'y>l; during the night, when one would normally rest—neg. al{ + Qal pf. 3ms bk;v' to lie down, to recline, to rest—m.s.n.const. + 3ms suff. ble—conj. ~G: also, too—m.s.adj. hz< near demonst. this—m.s.n. lb,h, vanity—pron.3ms. aWh acts a copula this is vanity}  

Exposition vs. 22-23

1. Qoheleth asks another rhetorical question, which is designed to underscore what he has just stated in verses 18-21 about the fact that one cannot take anything with them from this world.

2. The force of the question is to reinforce his conclusion that it all is a waste of time since man ends up with nothing for all his hard work.

3. The question anticipates an answer of “nothing”; alternately, it is worse than nothing.

4. When one considers the fact that in the future everything will be lost, left to others and their whims, it leads to the conclusion that there is no use in striving for anything.

5. The language here is slightly different, but corresponds to the original question that was posed in 1:3, coming full circle to sum up the reasoning behind his view that everything is pointless.

6. He uses the noun lm'['' (‘amal—labor, toil), which he has used extensively in the first two chapters; the term focuses on the unpleasant aspects of hard work, the labor, the unfulfilling nature of toil under the sun.

7. In this case, he adds another phrase, which adds something to the argument that has not been presented to this point.

8. The New American Standard translates the phrase and in his striving; however, the emphasis is on the longing, striving, or ambition of his heart, which focuses on the mental aspects of labor and toil.

9. We all know that men do what they do in this world based on some inner motivation that inspires them to a particular course of action.

10. For all his mental attitude motivation, mental planning, and overt work, man essentially dies and leaves everything to someone else.

11. The logical conclusion to all these depressing facts is that it is not worth the bother.

12. Qoheleth now introduces the rationale behind his question in verse 22, which is designed to strengthen the fact that a negative response is in order.

13. The phrase all his days is to be understood as an accusative of time and could be translated as during his lifetime.

14. He now makes two points about people and the reality of the physical and mental aspects of work that make it so unpleasant.

15. The sentence characterizes the life of people that work hard during the day, and them moves to describe how those same people often spend their nights.

16. While he has been regularly using the Hebrew word lm'[' (‘amal—toil), he now reverts to the term !y"n>[I (‘inyan—task, occupation), which he used in 1:13.

17. There he characterized the task of wisdom as being grievous; here, he uses two equally negative words to define the life of the hard worker.

18. The first is bAak.m; (makh’obh—painful), which can be used of physical pain, but tends to unite the concepts of physical and mental anguish.  Ex. 3:7

19. The second term  s[;K; (ka’as—grievous) encompasses the ideas of vexation, provocation, anger, grief, and sorrow.

20. While one might expect that the life of a working man would be difficult, unfulfilling, and problematic, one anticipates a time when he can rest and recharge his batteries.

21. However, Qoheleth points out that even during the night, which is also an accusative of time, such is not the case.

22. The literal Hebrew of verse 23 is that his heart will not lie down, which is designed to express the concept of restlessness and possibly anxiety.

23. At times, people can become so frustrated and anxious over the events of the day that they cannot effectively get their minds to stop and rest.

24. So, while man ultimately gets nothing for all his hard work that he can permanently call his own, he does obtain a lot of grief and pressure for his efforts!

25. His conclusion, as it had been for some time, is that this too is vanity; I would suggest that here one could even understand Qoheleth to mean that this is all insanity!

26. In this section, Qoheleth is obviously frustrated about the fact that one expected that hard work should bring some sort of lasting blessing, which is based on typical Hebrew wisdom.  Prov. 10:4, 12:24, 13:4, 21:5 

27. The hard worker does not find his task easy during the day and does not receive any comfort or ease at night.

28. The daily grind goes on and on; while the worker may prosper in his endeavors (or he may become completely fustrated), he is destined to leave it all to someone else.

29. Essentially, there is no where to go from here logically; either one should stop working altogether, or possibly just end it all and get it over with.

30. While this is written in a general fashion to include all men, it seems evident that this is somewhat autobiographical; Qoheleth knows these realities in his own life.

31. If there is no more to life than Qoheleth has presented throughout this chapter, then life, as he has presented it, is not really worth living.

32. However, as we shall see, there are other factors in life that he has not mentioned or brought to bear.

Qoheleth begins to relate it all to God

2:24 There is nothing better for a man than to eat and drink and tell himself that his labor is good. This also I have seen, that it is from the hand of God.  {adv. !yIa; there does not exist—m.s.n. bAj good, if comparative, “better”—pref. B + m.s.n. ~d'a'—pref. v, which “except” —Qal impf. 3ms lk;a' he will eat—w.c. + Qal pf. 3ms ht'v' he will drink—w.c. + Hiphil pf. 3ms ha'r' he will cause to see—s.d.o. tae—f.s.n.const. + 3ms suff. vp,n< his soul, himself—m.s.n. bAj good, pleasure, satisfaction—pref. B + m.s.n.const. + 3ms suff. lm'[' toil, labor—adv. ~G: also, indeed, even—f.s.adj. hzO near demons.—Qal pf. 1s ha'r' I have seen, perceived, evaluated—pron. 1s ynIa] I myself—conj. YKi that—pref. m + f.s.n.const. dy" from the hand, an idiom for provided by—d.a. + m.p.n. ~yhil{a/ the God—pron. 3fs ayhi}

1. 2:25 For who can eat and who can have enjoyment without Him?  {conj. YKi causal, for, because—interrog.pron. ymi who—Qal impf. 3ms. lk;a' who will eat, who is able to eat—waw + interrog.pron. ymi who—

Qal impf. 3ms vWx derivation uncertain..can be from root to hasten or hurry, some have suggested to experience emotion, to care for, to feel pain or pleasure based on other related languages—m.s.n. #Wx lit. outside, opposite of inside—pref. !mi + 1s suff. lit. from me}

Exposition vs. 24-25

1. For the first time in this book, we now hear the voice of the older, wiser Qoheleth, who weighs in with some observations and comments, which will continue through the end of chapter three.

2. Qoheleth is now writing about his conclusions following his existential experiment, when he has come to the conclusion that nothing really matters.

3. In our present verse Qoheleth begins his first major summary of his thinking, based on his conclusions that meaning is not to be found in life through pleasure, wisdom, or productive labor.

4. As we will observe, simply because Qoheleth begins to relate these matters to the sovereignty of God and His plan, he will continue to work through his struggles with the realities of life.

5. In that regard, he is not any different than any believer that has pondered the difficulties of this life, considered the realities that govern it, and sought some sort of permanent contentment and resolution to the issues.

6. While the traditional wisdom teachers would have highly valued both the pursuit of wisdom and the virtue of hard work, Qoheleth now seemingly advocates the simple life, being content with the basic necessities and enjoying the life one has been given.

7. However, as he will point out, there is a Divine element of blessing that must be present in order to make life worthwhile.

2. These two verses are among some of the most difficult from a grammatical standpoint, which has raised the issue of textual problems, as well as creating interpretative challenges.

8. Generally speaking, there are three translations of the first part of verse 24, each of which dramatically affects the interpretation.

9. The first understands Qoheleth to say that man is not inherently good simply because he can eat, drink, and find some measure of satisfaction in his labors.

10. However, that interpretation reads a moral sense into bAj (tobh-good), which it has not had in any of the previous usages in this book.  Eccles. 2:1,3

11. The second rendering of the text produces an idea that there is a measure of satisfaction in life, but it does not lie within man to bestow it upon himself.

12. This translation is certainly in harmony with what follows, which indicates that man himself is not the ultimate source of pleasure; true enjoyment in life comes as a blessing from God.

13. These two interpretations are based on the most literal translation of the Hebrew text, without any emendations or suggestions of textual inaccuracy.

14. The third (and most common) translation is reflected in the New American Standard, which sees the phrase  ~d"a'B' bAjÜ-!ya (there does not exist good with man) as being comparative and having the sense that there is nothing better for a man.  cf. Eccles. 3:12, 22, 8:15

15. This translation makes sense and is consistent with the fact that Qoheleth uses the Hebrew noun bAj (tobh—good) in a comparative sense in other passages.  Eccles. 4:9, 7:3

3. However, as many have noted, when bAj (tobh—good) is used in a comparative sense it is most often followed by the preposition !mi (min—from); to be good from something is to be better than something.

16. Secondly, this tends to translate the prefixed preposition B (b—in, with, by) as though it was a l (l—to, for).  cf. 2:3

17. This has caused many ancient versions and modern interpreters to suspect that an incident of haplography (writing once what should be written twice) has occurred between ~d"a'B' (ba’adham) and lk;äaYOv, (sheyyo’khal).

18. Based on this suggestion, some ancient interpreters have read this as a question however, this does not materially change the force of what Qoheleth is saying.

19. The translation would then read Is it not better with a man who eats and drinks and causes his soul to see good in his toil?
20. However, there is no good reason to read this as a question since it is evident from what follows that Qoheleth is stating a conclusion based on his observations.

21. Further, his questions have been completely rhetorical to this point and have been introduced by the normal interrogative pronouns.

22. It would seem that the second rendering fits the context better and is the most true to the Masoretic Text; mankind will not find satisfaction apart from the blessing of the sovereign God.

4. In fact, this passage indicates that man will not even enjoy the common blessings of eating, drinking, and productive labor unless God grants him those blessings and some ability to enjoy them.

23. This is the first real allusion to God as the slightly older, wiser Qoheleth begins to turn the spiritual corner by factoring the sovereignty of God into his equation.

24. This is the first real comfort that is mentioned in the book; after his brutally honest, but somewhat cynical, view of life in a cursed environment, Qoheleth now acknowledges the sovereignty of God.

25. He strongly asserts that he has personally observed this reality and that it is not in question.  Indeed, I myself have observed/perceived/understood/learned… 

26. The latter part of the verse poses a small problem in that one must identify the antecedent of the near demonstrative feminine adjective hzO (zoh—she, it).

27. The most logical reference is to the phrase that follows the conjunction yKi (kiy—that), which here serves to introduce the content of what Qoheleth has perceived.

28. He indicates that the ability to eat, drink, and find enjoyment in the labor of life is contingent upon God’s blessing and not upon man’s ability to bless or please himself.

29. The phrase the hand of Elohiym is an anthropomorphism (ascribing to God human form), which is a figure that is used to portray God’s sovereignty, power, and providence, whether in benevolence (Eccles 2:24) or in judgment.  Ex. 3:30; ISam. 5:11

30. He will continue to emphasize the importance of God in the life of man in the verse that follows, as he asks another rhetorical question.

31. The New American Standard translation seems to be pretty straightforward, but there are three issues that confront the interpreter.

32. The first part of the verse is quite straightforward and is accurately translated by the New American Standard Bible.  For/because who will eat?
33. The first problem is the meaning of the verb vWx (chush), which normally is defined by the concepts of hurrying or hastening to do something; a cognate vyxi (chiysh) has the sense of quickly.

34. Clearly, such a definition does not work in our passage, and the ancient versions do not provide a definitive answer.

35. The Septuagint (3rd century BC), Peshitta (Syriac Version, 2-4th century AD), and Theodotion (2nd century AD) read the text as ht'v' (shathah—drink) in order to harmonize it with the previous verse; this is exactly what one would expect after the verb lk;a' (‘akhal—eat).

36. Scholars have suggested the following  meanings for the verb, all of which are derived from cognate languages such as Akkadian, Ugaritic, or Arabic

a. Enjoy.

b. Be anxious, fret.

c. Refrain.

d. Eat.

e. Consider.

5. The reality is that the term is unclear and there is no consensus, so we will leave it as the New American Standard has translated it since the context supports the translation.

37. The second problem in this verse is found in the next word #Wx (chuts), which normally refers to that which is outside, either immediately outside or removed some distance.  Gen. 6:14, 24:11

38. While our English idiom outside of him has the sense of apart from someone, there is no other verse in which the Hebrew would appear to support this meaning.

39. Beyond this issue is the last word of the verse yNIM<)mi (mimenniy), which is translated as a third person singular suffix (from Him), but is actually a first person singular (from me)

40. If the Masoretic text is correct (which we presume it to be), there are two possible options as to how we are to understand this.

41. The first is that Solomon is referring to himself; he would be the foremost judge, who could speak with authority about the pleasures of life and the ability to enjoy them.

42. The second interpretation would understand it as a proverbial expression that Solomon was quoting to justify his conclusions in verse 24 and verse 26.

43. This would be a common saying of which his readers would be aware; further, this was something that we have seen him do in chapter one, when he justified his conclusions citing to proverbial sayings.  Eccles. 1:15,18

44. If the text is to be emended to the third person singular (apart from Him) it clearly makes the point that true pleasure comes from God.

45. In either case, the interpretation is that man will not find his happiness in the normal aspects of life apart from the sovereign will of God.

2:26 For to a person who is good in His sight He has given wisdom and knowledge and joy, while to the sinner He has given the task of gathering and collecting so that he may give to one who is good in God's sight. This too is vanity and striving after wind.  {conj. YK causal, for, because—pref. L + m.s.n. ~d'a' to a man—pref.rel.part. v, + m.s.n. bAj who is good—pref. l + m.p.n.const. + 3ms suff. hn<P' to his faces=before him—Qal pf. 3ms !t;n" he gave, he has given—f.s.n. hm'k.x'—waw + f.s.n. t[;D; knowledge, perception—waw + f.s.n. hx'm.fi joy, pleasure—waw + pref. l + Qal act.part.m.s. aj'x' lit. to miss the mark or target—Qal pf.3ms !t;n" God gives—m.s.n. !y"n>[I what keeps one busy, occupation, task—pref. l + Qal infin.const. @s;a' to bring together, to collect, to assemble; first two infinitives are in apposition to task, his task is gathering and collecting—waw + pref. l + Qal infin.const. sn:K' 11X, similar to previous verb, gather, collect—pref. l + Qal infin.const. !t;n" purpose or result—pref. l + m.s.adj. bAj to the good man—pref. l + m.p.n.const. hn<P'—d.a. + m.p.n. ~yhil{a/--conj. ~G: also, indeed, even—m.s.adj. hz< this activity, this situation—m.s.n. lb,h,--waw + f.s.n.const. tW[r>--f.s.n. x;Wr chasing, striving of wind}

Exposition vs. 26

6. Qoheleth now continues his explanation of the fact that whatever measure of happiness may be found in life does not ultimately originate with man himself.

7. He now explains his rationale with respect to how he sees the sovereign God dealing with the human race.

8. He simply divides humanity into two classes of individuals—those that are good in his sight, and those that are sinners.
9. While these are certainly the two extremes, it would appear that the terms are to be taken in a moral sense of the one that pleases God and the one that misses the mark

10. This brings the attribute of righteousness to bear since the mark they are missing must be related to God’s perfect standards.

11. There is no evidence here that Qoheleth is remotely attempting to say that God gives good things to good people and bad things to bad people, as some have attempted to suggest.
12. What he is explaining, beginning with the causal yKi (kiy—for, because) is that there are two distinct categories of humanity and God deals with each of them according to His sovereign choice.

13. The first category is identified in the text as a man who is good, an individual that is contrasted with the more succinct term a sinner.
14. Again, there is reason to read a moral connotation into the words; one should understand them as referring to the one of whom God approves, and the one who misses the mark.
15. Ginsberg is close to the truth as he observes, “these terms mean respectively ‘pleasing to God’ and ‘displeasing to God’—not righteous and wicked.”
16. However, is not one pleasing to God or displeasing because he is either living according to God’s standards or he is not.
17. In that regard, we are dealing with the simplest categories of positive volition and negative volition this would include the entire human race, encompassing believers and unbelievers alike.

18. We certainly know that negative unbelievers miss the mark in a far greater way than negative believers; however, the point here is that we are dealing with all those that miss the mark.

19. Therefore, in context, the man who is good is the man that hits the mark with respect to God and His plan.

20. The overriding consideration that is not to be overlooked here is that we are not talking about human evaluation, what the human race thinks, or how it evaluates people; the qualifier that really matters is whether one is acceptable before Elohiym.
21. His standards, and His standards alone, form the basis by which the sovereign God chooses to impart His gifts and blessings to the human race.

22. In that regard, if anyone intends to come under the greatest blessings of God, he must recognize, understand, and orient to God’s standards.

23. Further, every believer should have a strong grasp on the concept of volition, and the difference between positive and negative volition.

24. Positive volition is defined as one that wants a relationship with God, and is willing to orient himself to God and His way of doing things.

25. Negative volition either does not want a relationship with God, or it refuses to humble itself and do things in the way that God has established.

26. Qoheleth is not saying that God simply makes sovereign choices to bless some and frustrate others apart from any other considerations.

27. God is not arbitrary (although this verse may tend to make it sound that way); He exercises His sovereign will according to, and in harmony with, all the other attributes of the Divine Essence.

28. We know (as Solomon knew) that God is righteous; this chief attribute of His essence is the sum total of all His norms and standards with respect to what is right or correct.  IKings 8:46

29. In that regard, God can do nothing that would violate His own standards of righteousness, even when it might be in the best interests of others for Him to do so.  Ps. 89:14 

30. This attribute of the Divine Essence forms the basis as to why Elohiym is holy, separate from all that which is not compatible with His standards of right and wrong.  Ps. 97:2

31. Therefore, we can readily identify the man who is good in His sight as the man that seeks to orient to God’s standards.  Jn. 14:21

32. Given what Solomon knew of the Old Testament, it would seem that his clear definition of the man who was good before God was the one who listened to God and applied what he learned.  Ex. 15:26

33. This demonstrates the fear of the Lord and true humility; anyone that insists on doing things in his own way, and is rejecting God’s way at that point, is manifesting a very real lack of the fear of the Lord.
34. In both cases, the Qal perfect of the Hebrew verb !t;n" (nathan—give, He has given) is used in a gnomic sense, which is designed to convey a constant, axiomatic, or universal truth.

35. Further, the use of that verb emphasizes the grace nature of God’s plan, which does not emphasize human achievement, but orientation to God and reception of His grace blessings.

36. What should be very obvious in this verse is not only the two divisions of humanity, those that please God and those that don’t, but the nature of what comes to each category.

37. The blessings of God promised to any man who is good in his sight are the intangible blessings of wisdom, knowledge, and joy.
38. The wisdom, knowledge, and joy that God provides must be quite different from the wisdom, knowledge, and joy that a man can provide for himself.

39. This seems evident based on the words of Qoheleth, who has previously acknowledged that his own wisdom, knowledge, and pleasure has proven to be quite unsatisfactory.  Eccles. 1:13,18, 2:1,2

40. Therefore, we must make a clear distinction between the blessings of God, which are freely given under grace, and those things that are pursued and apprehended by human ability and effort.

41. The latter will prove to be unsatisfying in the long term; the former are grace gifts that can  ultimately provide lasting satisfaction.

42. While God provides positive rewards that ultimately make life worthwhile for those that please Him, He establishes the thankless task of amassing things for those that miss the mark spiritually.

43. The task of gathering and collecting refers to the tangible, material things in life that materialistic people tend to spend their time pursuing and collecting.

44. This is reminiscent of the agricultural world, which encompasses the work of the farmer reaping his crops and then storing them up in the barn.

45. However, the irony is that those that miss the mark before God will find their storehouses are not safe, and their goods will eventually be given to another.  Lk. 12:20

46. Ultimately, God will work by His own sovereign means to redistribute the wealth that so many have wasted their lives pursuing and amassing.

47. There certainly seems to be an element of despair in this recognition that it is not man, but God, who ultimately determines the disposition of His blessings and the world’s goods.

48. Perhaps Qoheleth recognized that he had not been the sort of man that was good in God’s sight; he certainly recognized and lamented the fact that all his goods were going to be given to someone else upon his death.  Eccles. 2:18-20

49. However, the recognition of the sovereign working of God behind the obvious inequities of life is designed to bring a measure of comfort to the positive believer.

Doctrine of the Essence of God

Doctrine of Volition
PAGE  
31
Ecclesiastes 2


