chapter thirteen

The Temple, its place in Judaism, and Jesus’ actions

1. It is clear that the events of the final week in Jesus’ life centered in the Temple, ultimately related to the Temple and its function, its corrupt leadership, and the fact that Jesus had pronounced judgment on the entire system.

2. The judgment on the Temple was first portrayed in the acted-out parable of the fig tree, which was designed to portend its complete destruction.

3. Some have suggested that the use of the Greek verb katastre,fw (katastrepho—overturned), which was used of the action of Jesus toward that tables of the money changers, also was designed to forecast the destruction of the Temple system.
4. Although the verb is used only twice in the New Testament (Matt. 21:12; Mk. 11:15), it comes to mean to overturn something, to put it into total disarray, to destroy, or to ruin.
5. Anyone familiar with the LXX would have known that the verb is used regularly to refer to God’s destructive work.  Gen. 19:21,25,29; IIKings 21:13; Amos 4:11; Jonah 3:4
6. Thus, one can make the case that the two actions of Jesus Christ were designed to foreshadow the judgment of God on the Temple system, which would culminate in its eventual destruction.
7. There is little doubt that the apostles understood the significance of what Jesus was saying, even with these teaching aids, and the direct commentary Jesus provided about the corrupt nature of the religious leadership.

8. They very likely reflected the common view the average Israelite had with respect to the Temple and its function within the nation.

9. If the reader is to understand Jesus’ emphasis on the Temple in the final week, and the part that His views and actions had on His fate, one must understand how the ordinary Jew viewed the Temple, the sacrificial system, the changing of money, and the selling of small sacrifices within the Temple complex.

10. The common view was that the Temple was the place where one offered sacrifices to God, and these sacrifices were not only commanded, they had become part of the fabric of life of the average worshipper.
11. Josephus comments on this matter as he states, “Now Alexandra abode at this time at Jerusalem; and being informed what condition Herod was in, she endeavoured to get possession of the fortified places that were around the city, which were two, the one belonging to the city itself, the other belonging to the temple; and those who could get them into their hands had the whole nation under their power, for without the command of them it was not possible to offer their sacrifices; and to think of forsaking those sacrifices, is, to every Jew plainly impossible, who are still more ready to lose their lives than to stop that divine worship which they have been wont to pay to God.”  Antiquities of the Jews 15:247-248
12. Since the ordinary Jew accepted the fact that the sacrifices were integral to the function of the Temple, the idea that the Temple should not serve in this capacity was something that would be almost foreign to him.
13. Thus, one obvious problem that arises is that of how the Temple could continue its function apart from the changing of money and the selling of sacrifices.
14. It is evident that the money changers were there to provide the service of converting various currencies into the Tyrian shekel, which was a practice to which no one really seemed to object.
15. In a similar fashion, those that sold sacrifices were also viewed by the ordinary Jew as those that provided a very needed service for anyone that came from a great distance to celebrate the three pilgrim feasts in Jerusalem.
16. It was far easier to sell one’s dove in Galilee, travel to Jerusalem, buy a dove that was certified as being unblemished, and offer it, than it was to transport an animal from Galilee to Jerusalem, and run the risk of blemishing it on the journey.

17. Although there was a charge for converting money and for buying a sacrifice, it would appear that most accepted it as a necessary evil; nevertheless, there would still have been a charge for certifying any animal one brought.

18. The important point in all this is that the Jews viewed the sacrifices, which were to be offered at the Temple, as something that had been instituted by God for them, and that the business practices around the Temple were necessary to fulfill this function.

19. At the very minimum, even if one did not think these activities should be carried out in the Temple precincts, it was a convenience to which the ordinary Jew did not seem to object.

20. Since this was the case, the common man might very well view any attack on the business practices of the Temple as an attack on the institution that had not only been ordained by God but was at the center of Jewish religion.

21. The question that must be considered is not only why Jesus was doing what He was doing when He attacked those engaging in business enterprises in the Court of the Gentiles, but how this would have been interpreted by the average Jew.

22. First, it is evident that the first cleansing of the Temple did not bring these activities to a halt, and there is little reason to believe that the second incident on Tuesday would have ended these practices either.

23. Additionally, if Jesus Christ had been a significant enough disruption to the practices taking place in the Court of the Gentiles, He would have been seized by the Temple police, or the Romans might possibly have gotten involved.

24. Thus, it is more than reasonable to conclude that His actions were limited (the place was huge), and were designed as a symbolic way of protesting the merchandising of goods, and demonstrating against those that were in charge.

25. Those who saw or heard of what had happened may well have thought that Jesus was attacking the Temple service which had been commanded by God; the priests would have been scandalized, and all those that believed that the temple was the place at which they must offer sacrifices to make atonement for their sins would have been offended as well.

26. It is important to note that at Jesus’ trial, His previous actions in the Temple (Jn. 2:14-16; Mk. 11:15-16) coupled with how His words had been misinterpreted (Jn. 2:18-19), seems to become the focal point of the witnesses against Him. 

27. Although their observations are distortions of what Jesus actually said three years earlier, it was very probable that Jesus had reiterated this teaching, or something like it, during the final week in the Temple.  Jn. 2:18-21

28. It is evident from what His accusers say that His words had been interpreted with respect to the Temple, and these things seemed to play an important role in His loss of popularity with the crowds.  Mk. 14:57-58

29. Thus, His previous teaching, coupled with His seeming attack on a known Divine institution, were the determining factors in His loss of popularity with the crowds, which would become so evident on Friday morning.  Mk. 15:11-13

13:1 As He was going out of the temple, one of His disciples said to Him, "Teacher, behold what wonderful stones and what wonderful buildings!"  {kai, (cc) not translated--evkporeu,omai (vppngm-s) gen.absolute, temporal, while, as--auvto,j (npgm3s)—evk (pg)—to, i`ero,j (ap-gn-s)--le,gw (vipa--3s) he says, is saying--auvto,j (npdm3s) to Jesus--ei-j (apcnm-s) one--o` maqhth,j (n-gm-p) probably one of the twelve--auvto,j (npgm3s)--dida,skaloj (n-vm-s) Teacher--i;de (qs) look, behold, pay attention--potapo,j (a-tnm-p) 7X, interrogative referencing class, kind, quality--li,qoj (n-nm-p) stones--kai, (cc)--potapo,j (a-tnf-p) what kind, how great--oivkodomh, (n-nf-p) buildings, structures}  

13:2 And Jesus said to him, "Do you see these great buildings? Not one stone will be left upon another which will not be torn down."  {kai, (ch)--o` VIhsou/j (n-nm-s)-- ei=pon (viaa--3s) said--auvto,j (npdm3s) to him--ble,pw (vipa--2s) see, do you see?--ou-toj (a-daf-p) these--h` me,gaj oivkodomh, (n-af-p) these large, great, magnificent buildings—ouv (qn)--mh, (qn) not, not, absolutely not--avfi,hmi (vsap--3s) subjunctive used with emphatic negation; to leave something somewhere, leave behind-- w-de (ab) in this place, here--li,qoj (n-nm-s) a stone, one stone--evpi, (pa) on, upon--li,qoj (n-am-s) a stone, another stone--o[j (aprnm-s) which stone—ouv (qn)--mh, (qn) repeated emphatic negation--katalu,w (vsap--3s) to loose down, to demolish, to destroy, dismantle; passive indicates outside agent will destroy the Temple} 

Exposition vs. 1-2

1. This chapter begins with another unfortunate chapter and verse division; although these two verses serve to introduce the lengthy discourse of Jesus, they more properly serve as the culmination of the events regarding the Temple.

2. If one were to omit these two verses, the confrontations that began in Mark 11:27, which centered around the Temple and which continued through that day, are not really concluded.

3. During the day on Wednesday, Jesus was repeatedly attacked by various segments of the religious and secular establishment; however, in every case He was victorious, putting his opponents to shame before the people.

4. Beginning with the parable of the recalcitrant tenants in chapter 12, Jesus increasingly takes the offensive, denouncing the religious leaders in parables and with direct condemnations.  Mk. 12:38-40; Matt. 23:1ff

5. As France has observed, it is very appropriate that the entire episode ends without the religious leaders taking action against Jesus, but with Jesus severing connections with them and announcing the destruction of the Temple.

6. How involved the eleven apostles were during the day is not certain; we do know that Judas left at some point and made his agreement to betray Jesus to the religious leaders.

7. The fact that Jesus had to call the disciples at the end of Mark 12 may well suggest that they had drifted away at various times during the day.

8. If they were in close enough proximity, they would have heard the attacks, the defenses, and the parabolic teachings; thus, they would have been very aware of the palpable tension that existed between Jesus and the religious leaders.

9. During the months leading up to this final visit to Jerusalem, Jesus had repeatedly instructed the disciples about His impending betrayal, rejection, and death.

10. Although Mark does not record it, the disciples had also heard the ominous warnings about the fate of Jerusalem during the initial approach to the city (Lk. 19:41-44), and had heard a similar teaching by the time they were leaving the Temple that day.  Matt. 23:34-39

11. They had observed and likely felt the tremendous exhilaration of the Triumphal Entry into Jerusalem, which to them would have been a portent of good things to come.

12. However, Jesus’ actions in the Temple on Tuesday, and His very obvious willingness to confront the religious leaders on Wednesday, made it plain that significant, powerful, and fearsome opposition to Jesus existed in Jerusalem.  Mk. 10:32

13. Thus, the disciples likely have experienced a great emotional high on Monday, which quickly deteriorated into fearful concern (even dread) about what the future held by Wednesday.

14. It is evident from John that by Thursday night the disciples were in a state of spiritual confusion, mental and emotional agitation, and some significant fear about what the future held.  Jn. 14:5,27, 16:6,17-18,20,22

15. Although the comment in Mark 12:34 certainly applied to those that were antagonistic to Jesus, one can understand that the disciples were likely not in the mood to seek any further information.

16. While it is evident is that Jesus does not devote time specifically to the disciples during this pressure-packed day, He now focuses His attention on specific instruction for them.

17. While all three synoptic accounts record this incident, each of them introduces it in a slightly different way.

a. Matthew records the fact that Jesus had left the Temple (aorist participle), and was walking away when He was approached by His disciples.  Matt. 24:1-2

b. Mark uses a present participle to indicate that Jesus was in the process of leaving the Temple when this conversation started.  Mk. 13:1-2

c. Luke gives no indications about Jesus’ movement, but simply records the fact that a conversation had started about the grandeur of the Temple complex.  Lk. 21:5-6

18. The difference between Matthew and Mark is easily harmonized by the fact that the prior incident had taken place in the Court of the Women, which may be all Matthew meant when he indicated Jesus had left the Temple.

19. When Mark said He was proceeding out from the Temple, Jesus may have been close to one of the gates that led out of the Court of the Gentiles to the outside.

20. In either case, nothing is materially affected by Jesus’ movements, and both Matthew and Mark indicate that He ultimately moved from the Temple precincts to the Mount of Olives.   Matt. 24:3; Mk. 13:3

21. Luke’s account indicates that the disciples began discussing the opulence of the Temple when Jesus interjected, while the other accounts have the disciples bringing the subject up to Jesus.  Matt. 24:1; Mk. 13:1; Lk. 21:5

22. So, rather than addressing all the events of that day, which were clearly the result of conflict between Jesus and the religious leadership, the disciples focus on something about which they thought everyone would agree.

23. Rather than dealing with the very real tension, or speaking about what the events of the day might foreshadow, they chose to focus on the scenery.

24. This is known as the elephant in the room, which denotes an important and obvious topic about  which everyone present is aware, but which isn't discussed since such discussion is considered to be uncomfortable.

25. It would seem from a combined version of the narratives that the disciples were commenting on the magnificence of the Temple complex, and one of them (Peter?) made an observation to the Lord, and His reply was addressed to them all.

26. However, the observations of the disciples about the impressive and majestic nature of the Temple are to be immediately contrasted with Jesus’ recent observations about the bankrupt nature of the Temple and its leadership.

27. This is simply one more example of the fact that the standards of the Kingdom of God are quite different than the ordinary standards of men; unfortunately, this is also another example of the fact that the disciples were not orienting to Jesus’ views.

28. As for the disciples, their observations about the Temple complex focused on the glory of stones that had been cut and built into such a marvelous structure.

29. Twice the interrogative adjective potapo,j (potapos) is used; the interrogative is used to denote the class or kind of something or someone.
30. When it is used in expressions of admiration, as it is here twice, it has the idea of how great, how marvelous, how wonderful, or how glorious.  IJn. 3:1
31. Josephus records some information about the stones, the walls, and the Temple, but some of which may be exaggerated.

a. The largest of the stones was recorded as 40 x 8 x 12 cubits, or about 60 x 12 x 18 feet.

b. The pillars supporting the porches (Solomon’s Portico) were almost 40 feet high, and were apparently each cut from a single stone.

c. The weight of the largest stones has been determined to be almost 400 tons, and even the smaller stones could weigh 2-5 tons each.

d. The stones were fitted together for the walls using the dry construction method, which means that the stones were fitted to one another without any mortar.

e. They were shaped and fitted so perfectly that Josephus says that a knife blade could not be passed between any two stones.

f. He describes the stones as hard and white, which relates to the fact that they were polished limestone or marble, brilliant, and highly reflective in the sunlight.

g. The outer walls consisted of three rows of stones, which made the wall over five yards thick.

h. It was so rugged and durable, that the Romans took six days of battering them before finally breaking through the walls surrounding the Temple.

32. The Temple compound was approximately 600 feet square (it was actually a quadrangle), with the highest wall standing some 450 feet high, and the lowest wall reaching to 160 feet; it is estimated that the Temple complex took up almost 20% of the city.

33. Thus, the comments of the disciples about the grand and marvelous nature of the walls and buildings in the Temple complex were not exaggerated at all.

34. Josephus, and others, speak in the most glowing of terms about the visual impact of the Temple, as one observed the combination of white stones, marble, and gold overlay that glistened as they reflected the sunlight.

35. Although the disciples are acting somewhat like awe-struck tourists at this point, Jesus Christ does not cater to their emotional views or attachment to the Temple.

36. It is evident that Jesus does not deny that they were indeed great buildings, but does here introduce the fact that all of it was going to be destroyed.

37. No matter how great or impressive someone or something may be in the temporal realm; if these items are not supported by God, they will go the way of all things, suffer destruction, and pass into history.

38. Jesus now begins with a question, which France has concluded is the equivalent of pointing His finger at the Temple complex, and may have indeed been accompanied by some physical gesture.

39. His question referred to the complex as these great buildings; the adjective me,gaj (megas—great) can be used of the size (large, massive), age (ancient), or of their importance.
40. While all these things are true, the disciples were focused not only on the grandeur of the Temple, but on the importance of the place; however, Jesus Christ is going to point out to them that the Temple is about to become a massive irrelevance, whose beauty will not survive.  

41. Twice in verse 2, Jesus Christ uses the Greek double negative ouv mh. (ou me—not, not) to express in the strongest of terms that one stone would be left upon another.
42. This was the strongest language He could use to teach the complete destruction of the Temple, which He states will be razed to the ground.
43. Jesus Christ does not specify the timing, or the agent involved, but the use of the aorist passive subjunctive of the verb katalu,w (kataluo-lit. to loose down, to destroy, to demolish) indicates that an outside agent would be responsible.
44. In short, Jesus is indicating that the Temple will not simply face the same fate as many buildings generally do; it will not wear out by natural means or processes, it will be completely destroyed by an outside agent.
45. Note that He does not make any suggestion that He will destroy the Temple, in contrast to what His accusers will charge.  Mk. 14:58
46. The destruction of the Temple compound was so complete that, according to Josephus “there was left nothing to make those that came thither believe it had ever been inhabited”.  Wars of the Jews 7:3

13:3 As He was sitting on the Mount of Olives opposite the temple, Peter and James and John and Andrew were questioning Him privately,  {kai, (ch) not translated--ka,qhmai (vppngm-s) temporal, as, while he wqas sitting--auvto,j (npgm3s) Jesus—eivj (pa)—to, o;roj (n-an-s) the mountain--h` evlai,a (n-gf-p) olive tree, olives, the mountain east of Jerusalem--kate,nanti (pg) opposite, across from—to, i`ero,j (ap-gn-s) the Temple complex--evperwta,w (viia--3s) were asking, were questioning--auvto,j (npam3s) Jesus--kata, (pa)--i;dioj (ap-af-s) lit. according to one’s own, by Himself, privately--Pe,troj (n-nm-s)--kai, (cc)--VIa,kwboj (n-nm-s)--kai, (cc)--VIwa,nnhj (n-nm-s)--kai, (cc)--VAndre,aj (n-nm-s) Andrew} 

13:4 "Tell us, when will these things be, and what will be the sign when all these things are going to be fulfilled?"  {ei=pon (vmaa--2s) say, tell--evgw, (npd-1p) to us--po,te (abt) interrogative, when?, at what time?--ou-toj (apdnn-p) these things--eivmi, (vifd--3s) will be--kai, (cc) and--ti,j (aptan-s) who, what, which—to, shmei/on (n-nn-s) a sign, a distinguishing mark, a portent, an indication--o[tan (cs) when, whenever--me,llw (vspa--3s+) to be about to do something, to be on the verge of, used generally to refer to future events--suntele,w (+vnpp) 6X, to bring to an end, to fulfill, finish, complete--pa/j (a-nn-p)--ou-toj (apdnn-p) all these things}  

Exposition vs. 3-4

1. As the disciples attempted to focus on the great complex that was the Temple in Jerusalem, Jesus has dogmatically predicted in the strongest of terms that the entire edifice will meet a complete and decisive destruction.

2. The very clear implication is that the Temple as those men knew it would be razed to the ground and the stones that comprised it would all be toppled.

3. Although Mark is not explicit, it would appear that the timing for this conversation is late in the day, given the number of confrontations, teachings, and observations that have already occurred.

4. At this point, the group has headed out of Jerusalem, and was likely making the trek back to Bethany, where it had been the custom of Jesus to spend the night.

5. As they descend out of Jerusalem, they would have departed through the East Gate, crossed the Valley of Kidron, and began the ascent of the Mount of Olives.

6. The Kidron Valley and the Mount of Olives have both historically formed the eastern borders of Jerusalem, which ultimately separate Jerusalem from the Judean desert.

7. As the group makes the journey back out of Jerusalem for the night, Jesus takes some time to rest on the Mount of Olives, but in a place on the west side of it where the Temple Mount was clearly visible.

8. It does not appear that there was any significant conversation between Jesus and His disciples on the trip, but when Jesus takes a break from His travel, four of the apostles decided to approach Him.

9. Given what He had said as they were leaving the Temple complex, the apostles would have had to wonder when the prophesied destruction of the Temple was going to occur.

10. Mark records the fact that Peter, James, John, and Andrew came to Jesus privately, while Matthew and Luke are more general in their introductions to this section.  Matt. 24:3; Lk. 21:7

11. It is clear that Peter, James, and John formed Jesus’ inner circle, and were privy to a number of events that the other apostles were not.  Mk. 5:37, 9:2, 13:3, 14:33

12. It should not be considered unusual that Andrew, as Peter’s brother, accompanied the group on this particular occasion, since there are some indications that he was not actually far outside the inner group of three.  Jn. 6:8, 12:22

13. The pattern of Jesus teaching in the public forum, engaging in controversial, striking, or puzzling issues, and then being questioned by the disciples later, continues the pattern that Jesus Himself established earlier.  Mk. 4:10-11

14. One aspect of the Greek of verse 3 that is not apparent in the English translations is that there is a plural subject (the four men), coupled with a singular verb questioning.

15. It does not mean that each of these men approached Jesus separately and asked Him the same question; rather, the emphasis is on the fact that these four men had the same question(s) on their mind, and acted in concert as they approached Jesus.

16. We are not told which apostle articulated the questions (very possibly Peter), but the fact that they had determined to approach Jesus as a group makes it of little consequence.

17. The singular subject of the destruction of the Temple has either caused these men to reflect on other issues that they thought were related, or perhaps Jesus has provided further information on the walk out of the city (it is not recorded that He did).

18. It is clear from the question about the singular subject of the destruction of the Temple that the apostles recognize that such a destruction would of necessity require a number of things to take place; thus, the plural these things focus on the complex of events that would be necessary for such a destruction to occur.

19. Therefore, when they ask about these things, which focused primarily on the destruction of the Temple, they likely had in mind other matters that were future, but were germane to this subject.

a. They may well have picked up on the very recent parabolic teaching that the current religious leadership in Jerusalem was bankrupt, and would be replaced.

b. They may have grasped the teaching that the Kingdom was not going to appear immediately, as they had been so quick to believe.  Lk. 19:11ff.

c. They were likely present at the time Jesus had addressed the Pharisees’ questions about the Kingdom and when it could be expected.  Lk. 17:20ff.

20. All these matters, coupled with whatever additional information Jesus provided about matters of eschatology, likely left the apostles bewildered and interested in understanding exactly how the future of the Temple would unfold.

21. The disciples would have recognized that the Temple was an integral part of the fabric of Jerusalem, and the entire national life of the Jews.

22. Thus, any teaching about the destruction of the Temple, or the replacing of the religious leadership, would have deeply concerned them, and left them with many questions about the Kingdom and its fulfillment.

23. Mark and Luke record the fact that the four apostles asked two distinct questions, while Matthew records the fact that they actually asked three questions.  Matt.  24:3

24. Some interpreters recognize (Wright, France) that the question is actually posed in two distinct questions; however, they suggest that “it is only an exegetical prejudgment, together with familiarity with the Matthean form of the question, that can suggest that the two parts of the question have a different reference.”

25. Thus, these interpreters believe that the two questions are deemed to only reference only one event, the destruction of the Temple, and the sign that presages such a destruction.

26. It is true that the questions are much clearer in Matthew, but there is nothing in these two questions that precludes Jesus from dealing with a near and distant matters in the prophecies related to the destruction of the Temple and the time of the end.

27. In fact, one can make a case for the fact that the apostles were quite misguided on matters of eschatology, and may well have linked the destruction of the Temple to events of the Messianic Age, and the establishment of the Millennial Temple.  Ezek. 40-43

28. Since these things were likely connected in their thinking, Jesus uses their thinking as a jumping off point to deal with the destruction of the Temple in 70 AD, as well as the larger issues that must come to pass in the last days.

29. Even if their questions may have only related to the Temple in their minds, it is very clear from other prophetic passages, grammatical pointers, and precise language that Jesus Christ will leap ahead in time in verse 14, and begin dealing with the final half of Daniel's 70th week.

30. What is clear in Mark 13 is that the disciples are not only presuming that Jesus’ predictions will come to pass, they want a specific marker, a sign or indicator that will alert them to the time in which all these things will be fulfilled.

31. The use of the plural these things in the first part of the verse, coupled with the more comprehensive phrase all these things at the end of the verse indicate that the apostles were not limiting their questions to the Temple, but wanted insight on many matters about the future Kingdom.

32. It would seem clear that Jesus keys off the second phrase all these things since He uses the same phrase in verse 30 to deal with the comprehensive issues of the Temple, the events of Daniel's 70th week, and the coming of the Son of Man.  Mk. 13:30

33. This would also be confirmed by the different verbs they used; in the first instance, it was the simple verb eivmi, (eimi—to be), when will these things be.
34. Their second question uses a verb that relates to the end or consummation of matters; the verb suntele,w (sunteleo), which has the idea of completing something, bringing it to an end, or of ending a span of time.
35. The language of verse 4 is very similar to the language found in the LXX of Daniel, where this same matter of the ultimate conclusion to the prophetic events is discussed.  Dan. 12:6-7
a. As in our current passage, the question in verse 6 is comprised of the adverb po,te (pote—when) and the verb suntele,w (sunteleo—to complete, to bring to an end).

b. The same idea is repeated at the end of verse 7, which again uses the verb suntele,w (sunteleo), and the phrase pa,nta tau/ta (panta tauta—all these things.
36. The question with which interpreters have struggled is that of the sign, which many want to limit only to the timing of the destruction of the Temple.

37. However, it is evident that the disciples actually had more on their minds; it is also clear from a critical study of this chapter that Jesus’ words extend far beyond the matter of the Temple, and so does the sign.

38. Again, a comparative study of Matthew actually reveals that what the disciples actually requested (not in the abbreviated version of Mark) was two signs, a fact most interpreters seem to have missed.  Matt. 24:3

a. The first part of their three-fold question was when will these things happen/be, which is identical in the Greek with Mark’s account.

b. The second question was what will be the sign of Your coming?
c. The third question, which they likely thought was related but actually was a separate matter, was what will be the sign of the end of the age?
39. While the Greek of Matthew 24:3 may be understood as one question or two, it would seem likely that the disciples mistakenly viewed it as a single question.

40. However, what the apostles did not recognize (but Jesus did) is that they actually asked two questions, which they may have believed to be a single prophetic issue, but which Jesus recognized as two distinct events.

41. In that regard, even though the apostles did not have a solid grasp of eschatology, Jesus was aware of the fact is that the sign of His coming would follow the sign of the end of the age.

42. What is clear, even to those that reject the sign of the fig tree as having greater significance than just the Temple, is summarized by France, as he states “Yet in vv. 28-29, without using the word sign, Jesus will speak clearly of one event (the budding of the fig tree) which is the harbinger of another event (summer)…which will enable them to know that it (the Temple destruction) is near.
43. Thus, some think Jesus’ discourse is designed to reject the second part of their question, and He simply uses it as a springboard to discuss whatever topics He chose.

44. However, one would have to prefer exegesis that relates Jesus’ answer to the apostles’ question, rather than simply ignoring it; this is certainly possible if one suspects that the apostles have more on their minds regarding eschatology than simply the Temple and its fate.

45. Therefore, this all makes sense if the disciples' dual questions involve both history and eschatology; this raises the issue of what sort of connection there might be between the destruction of the Temple and the eschatological end, even if their thinking on these matters is not fully developed and explicit.

46. It is quite possible that the disciples had connected the destruction of the Temple with the matter of the final consummation of the Kingdom.

47. Although the disciples would hardly have grasped the fact that these two items were actually not related, Jesus knew that there were many centuries of history between the destruction of the Temple and the inauguration of His earthly Kingdom.

48. Thus, for Jesus to deal with the initial question, as well as the eschatological matters of the end does not do any injustice to the understanding of Mark 13; further, it is evident from this chapter that He did not specifically differentiate them for the disciples.

13:5 Then Jesus began to say to them, "See to it that no one misleads you.  {de, (ch) but, then--o` VIhsou/j (n-nm-s)--a;rcw (viam--3s) to begin, commence--le,gw (vnpa) comp.infin. to say--auvto,j (npdm3p) the four, and perhaps to the larger group--ble,pw (vmpa--2p) see!, watch out!, keep an eye out!--mh, (cs) not--ti.j (apinm-s) someone, anyone--su, (npa-2p) you all--plana,w (vsaa--3s) to cause one to go astray, to mislead, to deceive, or lead astray} 

13:6 "Many will come in My name, saying, 'I am He!' and will mislead many.  {polu,j (ap-nm-p) a large number, many--e;rcomai (vifd--3p) will come, will arise--evpi, (pd) on, upon—to, o;noma (n-dn-s) the name, reputation--evgw, (npg-1s) of Me--le,gw (vppanm-p) could be temoral, while saying; manner, by saying, claiming--o[ti (ch) content of their assertion--evgw, (npn-1s) I myself--eivmi, (vipa--1s) am--kai, (ch)--polu,j (ap-am-p)--plana,w (vifa--3p) will be misled, will be deceived, led astray}  

13:7 "When you hear of wars and rumors of wars, do not be frightened; those things must take place; but that is not yet the end.  {de, (cc) but, now, then--o[tan (cs) when, whenever--avkou,w (vsaa--2p) you may hear--po,lemoj (n-am-p) wars, about wars--kai, (cc)--avkoh, (n-af-p) can refer to what is heard, a report, message, account, rumor--po,lemoj (n-gm-p) impending conflicts--mh, (qn)--qroe,w (vmpp--2p) 3X, to be inwardly aroused, disturbed, troubled, frightened--dei/ (vipa--3s) it is necessary, must--gi,nomai (vnad) denotes Divine necessity--avlla, (cc) but--ou;pw (ab) not yet, still not—to, te,loj (n-nn-s) the end, termination, conclusion}
13:8 "For nation will rise up against nation, and kingdom against kingdom; there will be earthquakes in various places; there will also be famines. These things are merely the beginning of birth pangs.  {ga,r (cs) explanatory--e;qnoj (n-nn-s) a people, a nation--evpi, (pa) used with accusative to denote hostility or opposition--evgei,rw (vifp--3s) lit. to rouse from sleep, to rise up, used of rising in opposition--e;qnoj (n-an-s)--kai, (cc)-- basilei,a (n-nf-s) territory ruled by a king, kingdom--evpi, (pa) supply will rise-- basilei,a (n-af-s)--eivmi, (vifd--3p) there will be--seismo,j (n-nm-p) lit. a violent shaking, an agitation, an earthquake--kata, (pa)--to,poj (n-am-p) according to places, in place after place, in various places--eivmi, (vifd--3p)--limo,j (n-nf-p) lit. hunger, famines--avrch, (n-nf-s) the commencement of something, the beginning--wvdi,n (n-gf-p) birth pangs, the pain associated with childbirth--ou-toj  (apdnn-p) these things, these types of things}

Exposition vs. 5-8

1. Interpreters are pretty uniform on the assessment that this chapter in Mark is one of the more difficult in the entire book.

2. It is further evident that this is the longest discourse in Mark; except for the narrator's parenthetical let the reader understand in verse 14, it is absolutely uninterrupted.

3. There is little doubt that the disciples initially asked about the timing of the destruction of the Temple since that was the immediate subject of Jesus’ dire prediction.

4. However, as stated previously, the language they use about the sign, coupled with the use of the plural these things certainly suggests that they viewed the future of the Temple in terms of the eschatological Kingdom in some way.

5. When one understands the typical Jewish thinking of the time, it becomes evident that the Jews tended to accept the idea that the Day of the Lord was the time when God would openly intervene in history, and exalt the Jews in accordance with the millennial prophecies.

6. However, they also believed that prior to that time there would be a time of catastrophic judgment in which the world would be shaken to its very foundations, and it would be transcended by new age characterized by God’s glory.

7. Jesus begins this instruction with a theme that is very consistent throughout the passage, and His warning keys off the desire of the apostles for the sign.

8. What is not apparent in the New American Standard translation is that Jesus uses the adversative de, (de—but, yet) to indicate that His answer was not going to be in line with what they were expecting.  Mk. 10:37-40
9. The first statement Jesus makes is not one that relates to the matter of the sign that the disciples requested; rather, it is an imperative, which sets the tone for the entire speech, which contains twenty such commands.
10. As many interpreters have recognized, the emphasis is not one of prediction (there is some prediction), but one of warning, which is characterized by commands to watch, to be alert, and to not fear.
11. One very clear aspect of Jesus’ warning was that of being premature in identifying certain persons or events as being the fulfillment of what Jesus has prophesied.

12. There is little doubt that the call to discernment has been widely rejected throughout the course of the Church Age; there is almost no end of speculation when it comes to matters of eschatology.

13. This is due in large part to the fact that many, many interpreters are not bound by the literal, grammatical, historical hermeneutic, or even by the original languages when interpreting the Scriptures.

14. Add to that intellectual dishonesty among interpreters, excessive zeal for the return of the Lord, and the illicit desire to gain a reputation and following of others who may be less than discerning, and you have the potential for incredible deception.

15. Thus, Jesus begins His discourse with the issue of the sign, and devotes significant space to identifying what the sign is not; the consistent theme of this section is the repeated warning against premature expectations.
16. The first portion of Jesus’ answer employs the imperative form of the verb ble,pw (blepo—to see), which in this context has nothing to do with physical sight.

17. The sense of the verb, when used in the imperative, is not simply to look at something, but to pay close attention to something, to process information by giving one’s full attention to it.

18. The imperative of this verb is translated in other passages as take care, watch out, see to it, and take heed, all of which indicate that there is some danger in not hearing properly.

19. As mentioned previously, there is a very real possibility for deception when the believer is considering matters of eschatology, since rigorous exegesis and consistently applied hermeneutics are not part of most modern teaching..

20. From Jesus’ answer, it is evident that He recognized the ease with which believers could be misled, even the inner circle who had been personally instructed by Jesus Himself.

21. It is not just that the believer may have a propensity to be misled, since it should be noted that not all false teaching is simply the result of bad scholarship; the fact is that there are deceiving spirits that use unscrupulous men to actively work to blind men to the truth.  ITim. 4:1: IIPet. 2:1, 3:3ff; IJn. 4:3; Rev. 16:14

22. Jesus uses a vague construction mh, tij (me tis—not someone, anyone) to indicate that the deception may come from any quarter, at any time, and under any circumstance; however the subsequent state of delusion will still be the final result.
23. The Greek verb plana,w (planao) originally means to wander in a general way, without any fixed goal or even sound rationale; thus, it is used of sheep straying from their shepherd.  Matt. 18:12
24. In a moral sense, it has the idea of abandoning the right way set forth by one’s teacher (in this case, Jesus), and accepting error that is being espoused by others; thus, the result is a believer that is deceived and misled.
25. The obvious purpose for this warning is that believers can be deceived, which may not seem too bad if it is simply a mistake in one area; however, the implication is that deception is dangerous, and would essentially result in the believer being damaged theologically and possibly neutralized in the angelic conflict.
26. Therefore, Jesus begins His teaching with the reality that believers may be seeking signs and information (even appropriately), but can be misled by things that are not actually germane to the destruction of the Temple or other matters of eschatology.

27. The first thing that may appear to be a sign is the proliferation of false Christs.

28. It is intriguing to note that prior to the First Advent many men claimed to represent God in some capacity, and even attracted followers for their cause.  Acts 5:35-37

29. However, there is no real record of anyone claiming to be the Messiah much before 100 AD, when people began to claim divinity for themselves.

30. It is not that these types of communicators simply claimed divine sanction; rather, there are records of those that spoke in the first person, claiming to be the Father, the Son, or the Paraclete.

31. Although the warning was likely directed toward Jewish messianic claimants, that number has continued to expand and messianic claimants since 1700 AD have continued to proliferate among Muslims, Christians, and Jews.

32. The awful result of anyone paying attention to any self-proclaimed messiah is that of being misled or deceived, which Jesus clearly states will become a certainty for many throughout history.

33. Jesus continues His instruction with the matters of wars and other natural disasters by using the conjunction o[tan (hotan—when, whenever) to denote the reality that one may hear about wars and rumors of wars at any time.
34. The phrase rumors of wars may be slightly misleading, since the Greek noun avkoh, (akoe) many times means a report, an account, or an accurate message.
35. Wars and warfare have been part of the human condition from the earliest times, and Jesus indicates that such will continue to be the case until the time of the Second Advent.
36. Whenever the believer hears of national and international conflicts, he is not to be surprised; further,  he is most certainly not to read any eschatological fulfillment into such events.
37. He is to avoid the mental attitude sin of fear, which should be conditioned upon the understanding that God is in control of history, and history is moving to its preordained conclusion.

38. Although the negative particle mh, (me—no, not) is often used with the present imperative to forbid an action in progress, it is used here to indicate that the believer may be called upon to faith-rest warfare on a number of future occasions.
39. The verb Jesus uses for fear is qroe,w (throeo), which denotes a state in which one become inwardly alarmed, disturbed, or frightened; thus, it is possible for the believer to lose his spiritual composure and come to believe that warfare could somehow derail God’s plan.
40. Jesus then informs his hearers that such things are actually necessary to the completion of God’s plan; He uses the impersonal verb dei/ (dei—it is necessary, must) to denote the fact that these things occur as a matter of divine necessity.
41. Since God has established and supports volition, His plan must allow for the free will of Satan and unbelievers, which results in suffering for those Satan afflicts, and for mankind to pursue it goals by means of violence and warfare.
42. Although these things are necessary in the course of God’s plan, one should not take warfare to be a definitive sign of anything but an ongoing reality that will eventually lead to the end.
43. Depending upon how one interprets this chapter, the Greek term te,loj (telos—end, completion, termination) may be understood to refer to the destruction of the Temple (immediate context), or to the eschatological end (remote context).
44. While the immediate context would refer to the Temple, the only other use of the noun te,loj (telos) in this chapter would seem to refer to the ultimate end, and not some intermediate completion.  Mk. 13:13
45. Jesus goes on to describe international conflict in terms of two nations or kingdoms engaging in conflict with one another; the use of the explanatory conjunction ga,r (gar—for) and the use of the future tenses simply indicate that these things are going to continue as a matter of course during human history.
46. The use of the future passive of evgei,rw (egeiro—be raised, be aroused) does not provide an agent, but many factors might cause one nation to be raised against another.
47. Some have immediately posited a divine agent here, but at least one lexicon suggests that it simply means no more than wage war against in this context.
48. Although there is no implicit idea that God is always the agent, the believer should recognize that none of these things happen apart from His knowledge, His directive will, or His permissive will.  Dan. 2:21; Acts 17:26
49. The fact that both nations and kingdoms are mentioned deals with the reality that there are various forms of government within nations, while a kingdom suggests a single monarch.
50. Along with wars and false Christs (both of which involve the working of men), the disciples are warned of natural disasters, such as earthquakes and famines, over which men exercise little or no control.

51. In apocalyptic thought, wars, earthquakes, and famines were considered to be some of the most common signs that the end of history was drawing near. Rev. 6: 2; IIBaruch 70.8  “And it shall come to pass that whoever gets safe out of the war shall die in the earthquake, And whoever gets safe out of the earthquake shall be burned by the fire, And whoever gets safe out of the fire shall be destroyed by famine.”
52. Those reading the Gospel of Mark (which we believed to have been composed in about 64 AD) would have taken great comfort from this information since many of these things had come to pass.

a. False Christs and false prophets had become an increasing problem during the early portion of the Church Age, and that would only continue to escalate as history advanced.

b. The emperors Caligula, Claudius, and Nero had all threatened war against the Jews, and Tiberius was moving to destroy Jerusalem at that very time.

c. Following the assassination of the Emperor Nero in 68 AD, successive emperors replaced one other within months, armies were advancing from around the empire toward Rome, including the ultimately successful Vespasian, who at the time was conducting the siege of Jerusalem at the culmination of the Jewish War of 66-70.
d. There were earthquakes in Crete, Smyrna, Miletus, Chios, Samos, Laodicea, Hierapolis, Colosse, Campania, Rome, and Judea.

e. There were four major famines during this period, one of which is mentioned in the book of Acts.  Acts 11:28 c. 46 AD
53. The fact that these are the beginning of birth pangs does suggest that these types of events are observable, and are related in some way to the advance of God’s plan in history; however, they are not to be viewed as the primary sign of anything.

54. Jesus indicates that when the believer observes these things, he is to understand that what is occurring is similar to what happens during the course of a normal pregnancy.  Isa. 26:17

55. Labor pangs are used as a metaphor for great suffering in a variety of contexts, but were not used technically to refer only to the coming age of Messiah in the Old Testament.

a. It is used in the LXX of the fear of destruction.  Ex. 15:14; Deut. 2:25; Jer. 6:22-24

b. It is used in the literal sense of childbirth.  ISam. 4:19

c. It is used metaphorically of the pangs of death.  IISam. 22:6

d. It is used to refer to the destruction of prophetic Babylon, and the effects of the vision on Isaiah.  Isa. 13:8, 21:3; Jer. 50:43

56. However, the use of the term labor pains for the troubles the world must go through before the return of Christ was used by the New Testament writers.  Rom. 8:20-22; IThess. 5:3 

57. As Boring has observed, “Later rabbinic thought made "labor pains" into a specific technical term, the "messianic woes." not documented in Jewish literature of the first century.”

58. However, the fact that one can observe the things Jesus describes here does not mean that the culmination of God’s plan is immediately at hand any more than the beginning of labor determines exactly when a birth will occur.

59. What is clear is that the beginning of labor does indicate that a birth is coming, just as these events indicate that the plan of God is advancing to its ultimate conclusion.

60. Additionally, just as labor pains intensify as one approaches the actual time of birth, even so, these types of signs have proliferated as the time of Christ’s return draws closer.

61. The important point in this section is that while these types of things are signs, they are not the signs the believer is to consider when dealing with the matter of the Second Advent, and the establishment of the Kingdom.

62. The overriding consideration throughout this chapter is not simply to establish an exact timetable for the unfolding of prophetic events, but to warn the believer about the need for discernment, alertness,  and avoiding premature expectations.

13:9 "But be on your guard; for they will deliver you to the courts, and you will be flogged in the synagogues, and you will stand before governors and kings for My sake, as a testimony to them.  {de, (ch)--ble,pw (vmpa--2p) see!, watch!--su, (npn-2p) emphatic, you yourselves--e`autou/ (npam2p) yourselves--paradi,dwmi (vifa--3p)  su, (npa-2p) you all—eivj (pa)--sune,drion (n-an-p) not the Sanhedrin, but local councils attached to the synagogues, which meted out justice and discipline--kai, (cc)—eivj (pa)-- sunagwgh, (n-af-p) synagogues--de,rw (vifp--2p) to beat or whip, lit. to remove the skin, to flay--kai, (cc)--evpi, (pg) used as a marker to denote involvement in an official proceeding--h`gemw,n (n-gm-p) one wh rules in a preeminent position, a ruler, governor, administrator--kai, (cc)--basileu,j (n-gm-p) kings--i[sthmi (vifp--2p) you will stand--e[neka (pg) indicates the cause or reason for something, because of, on account of--evgw, (npg-1s) Me—eivj (pa) indicates the goal or purpose--martu,rion (n-an-s) witness, testimony--auvto,j (npdm3p) to them, the ones examining the believer}  

13:10 "The gospel must first be preached to all the nations.  {kai, (cs) not translated—eivj (pa) into, toward--pa/j (a--an-p)—to, e;qnoj (n-an-p)--prw/toj (abo) ordinal, first--dei/ (vipa--3s) it is necessary, must--khru,ssw (vnap) subject of verb dei—to, euvagge,lion (n-an-s) the gospel, the good news}  

Exposition vs. 9-10

1. From the general command to watch, see to it in verse 5, which deals with the external developments relating to false christs and cosmic upheaval, Jesus now issues a more personal command to the disciples.

2. The previous section began with a second person imperative, but dealt with events that were generally described in the third person.

3. This section begins with another second person imperative, but is far more concerned with the disciples and how they were to react to the inevitable persecution they were going to experience.

4. This section is not concerned so much with the predictive element (although that is clearly present in verses 9-13), but with the desire of Jesus to prepare these men for what they were going to encounter.

5. There is no doubt that these men had witnessed the tension, conflict, and hostility that had been directed toward Jesus during the course of His ministry, and were equally aware of the fate that had befallen John the Baptist.

6. Jesus had already warned the disciples about the reality of persecution in the Parable of the Sower (Mk. 4:16-17), and had warned them that He was going to be the object of persecution and murder.  Mk. 8:31, 9:31, 10:33-34

7. He had implied to them that they were going to endure the same types of things that He endured, without going into any specifics.  Mk. 10:39; Jn. 16:33

8. We know that they were frightened by these things they did not understand, and Jesus would address their fear, distress, and even depression on His final night with them.  Jn. 16:6,20,22

9. Now, Jesus makes it explicitly clear that these men needed to prepare themselves for the inevitability of suffering on behalf of Him and His plan.

10. While the section begins with the same second person imperative of the verb ble,pw (blepo—watch!, see to it!), this verse follows it with an accusative of the reflexive pronoun e`autou/ (heautou –yourselves), which makes the warning more personal.

11. This is designed to convey to the disciples that they themselves are going to be in danger, even if they do manage to avoid the false christs, wars, earthquakes, famines, and other overt tests.

12. This warning is not being issued in order to get these men to seek to avoid persecution; rather, it is given in order to prepare them for what is to come so they can endure it.

13. What is immediately clear in the Greek is that all the verbs that follow the initial command in verse 9 are future indicatives; this indicates that the events Jesus describes are not conditional, they will come to pass just as He predicts they will.

14. Jesus continues with another construction that does not closely identify the agent that would deliver them to the courts; this is designed to generalize the subject, so that the disciples would be wary of all people.  

15. The believer must be cognizant of others around him, being alert for the potential that others within his periphery may be or become negative to the truth, and may decide to turn against the positive believer.

16. The fact is that they might not suspect certain persons of being capable of such heinous actions; however, the example of Judas would become a great object lesson for them.  Mk. 14:18

17. Later in this passage, Jesus will reinforce His warnings about the fact that those that may rise up against the adjusting believer may be those that are the nearest and dearest to his heart.  Matt. 10:37; Mk. 13:12

18. Thus, the ambiguity here is designed to indicate that such persecution can and will come from any number of sources, including those who are overtly hostile to the Plan of God, those who seek or claim to be neutral, and those that are the closest friends or family, who may also capitulate to the pressures of the angelic conflict.  IITim. 1:15, 4:16

19. There is no doubt that the verb paradi,dwmi (paradidomi—hand over, betray) is used here to indicate to the disciples that they would receive the same type of treatment before the authorities that Jesus Himself received.  Mk. 9:31, 10:33, 15:1,15

20. The Greek word translated courts is sune,drion (sunedrion), which first refers to a governing board or council, and which was used as a common administrative term.

21. While the dominant usage of the term in the New Testament refers to the Great Sanhedrin in Jerusalem, it was used to refer to the local judicial bodies attached to local synagogues; these groups were responsible for dispensing justice and for punishing evildoers.

22. While Jesus does not state what the charges against them will be, it is evident from the later portion of verse 9 that they will be related to their involvement and association with Jesus Himself.

23. They are next warned that they would endure beatings in the synagogues, which were sanctioned by Old Testament teaching.  Deut. 25:1-3

24. This would likely have been almost unthinkable to the disciples, who would have viewed the synagogue as the most common place they would have engaged in the worship of God.

25. However, Jesus Christ makes it plain that the environment in which they were so comfortable, and which now accepted them, would not continue to be such in the future.

26. According to the Mishnah tractate Makkoth (beatings), the rules given in Deuteronomy were developed for synagogue use, with specific limits and requirements.  Deut. 25:2-3

a. Three elders were to determine if any particular crime deserved a beating and, if it did, they had to determine how harsh a beating was appropriate.

b. The offender was subject to public humiliation as he was forced to lie down before all the elders and the people while a servant of the synagogue stood on a stone behind him.

c. The whip that was used was a strap made out of leather, divided into four thongs, with the smaller thongs woven together in order to make the whip stronger.

d. While the Law gave the maximum number of strokes as 40, the Mishnah limited the number to 39, in case there was a mistake in counting the number of stripes; the Mishnah also suggests that the number was limited to 39 as a matter of grace.

27. The book of Acts records an exact fulfillment of this prophecy, when the religious authorities in the Great Sanhedrin flogged the apostles.  Acts 5:40

28. Paul himself employed this type of punishment against believers prior to his salvation; ironically, he became the recipient of many such beatings from the Jews following his conversion.  Acts 22:19; IICor. 11:24

29. While the first two warnings about persecution have a decidedly Jewish flavor, the last warning in verse 9 expands it to include other authorities in the Roman Empire.

30. There is little doubt that the legal proceedings described in the previous two clauses is continued in the final clause about standing before governors and kings.
31. The word translated governors is the Greek noun h`gemw,n (hegemon), which refers to one in a preeminent position, one that acted as an imperial, provincial administrator, who answered to Caesar.

32. Kings refer to those in the ultimate position of authority within a nation; since all nations are not monarchies, the primary leader could be called by other names as well (Caesar, President, etc.)

33. What is not stated here, but should be obvious, is that there is an escalation from lesser Jewish authorities in the local synagogues to more prominent Gentile authorities within the Roman Empire.

34. Thus, without stating it, Jesus is indicating to these men that their witness on His behalf would be successful enough to attract the attention of more important authorities.

35. Although both of these types of legal forums could be found in Israel at that time, what follows in verse 10 and verse 13 suggests that their witness will extend to a much wider audience.

36. The first of the final two phrases in verse 9 qualifies the nature of the attack against them, which is specifically based on their willingness to represent Jesus Christ.

37. Their willingness to comply with the Royal Imperatives, and effectively function as witnesses, light, and ambassadors for the Lord will result in personal rejection by friends and family, Jewish legal action from the synagogues (up to excommunication), and may culminate in action against them as enemies of the state.

38. It is important to note here that the future passive indicative of the verb i[sthmi (histemi—caused to stand) indicates that the believer is not to pursue this type of conflict via civil disobedience, or other inappropriate activity; rather, he will be caused to stand before these authorities as a result of the actions of others.

39. The final phrase of verse 9 indicates that there is a Divine reason for all this; the directional preposition eivj (eis—into, for) is used to denote the specific direction, goal, or purpose for a particular action.  

40. While the dative of the pronoun auvto,j (autos—to them) may be taken in an adversarial sense (against them), it is more likely that it simply refers to believers fulfilling their calling as witnesses to the Lord.

41. Thus, believers may be given access to places to which they otherwise would not have access; when one was charged as a criminal, it would provide the believer the ability to offer a doctrinal defense before unbelievers in an arena into which he might not normally be admitted.

42. It should be noted here that believers can bring this type of treatment upon themselves based on sinful activity; however, there is a prohibition against that, which mandates that any persecution should only come as a result of their witness for Christ.  IPet. 4:15-16

43. There is little doubt that this pattern of persecution and legal charges was the same pattern that Jesus Himself experienced; thus, the believer should be prepared and not be surprised if he is treated in a similar fashion.  Jn. 15:20

44. The immediate context would seem to suggest that verse 9 and 11 belong together; so, the interpreter must consider why Mark seems to insert verse 10 in the middle of this matter of legal proceedings.

45. One important exegetical point in verse 10 is the use of the adjective prw/toj (protos—first), which would seem to initiate a sequence, implying that something follows.

46. However, Jesus concludes His sentence without ever indicating what was going to come after that which was first.
47. If one takes first in reference to the sequence that has been presented, he is forced to the conclusion that the gospel must be presented to all the nations prior to the types of persecution that Jesus has just described.

48. However, when one considers the larger context, and the disciples question about when, it becomes apparent that the gospel must be proclaimed to all the nations prior to the end.

49. Although some want to limit this to the destruction of the Temple, the more lengthy account of Matthew makes it plain that the final end is in view, and not just the end of the Temple.  Matt. 24:14

50. Thus, the vehicle of persecution will serve to drive the gospel into every corner of the world; as France has observed, “the persecution expected is not a sequel to the universal proclamation of the good news, but rather the context within which it will be achieved.”

51. Jesus has already provided indications in His ministry that the gospel was not to be limited to the Jews (Mk. 5:1ff; 7:24ff); He now makes it explicit that the good news will become universal in extent, and will be made available to the Gentiles.

52. Many modern interpreters (some might call them missionary enthusiasts) have taken this verse very literally (and out of context) and have taught that the coming of Christ must be delayed until every last nation on the earth has received a gospel hearing.

53. There are many problems with this view, which include such matters as:

a. What constitutes a nation?

b. Should one understand the adjective pa/j (pas—all, each, every) in a universal, unqualified sense?

c. What constitutes a proclamation of the gospel; if a nation hears a single radio broadcast, receives some gospel literature, or a Bible, or has a missionary visit, do these qualify?

d. Does each nation have to have a local church and a pastor-teacher to be evangelized?

54. The reality is that Paul indicates that the nations had all(?) been exposed to the good news by the time he wrote the book of Romans in 55-56 AD.  Rom. 10:18

55. However, we know that he certainly did not include Spain in his thinking, but he cites an Old Testament passage to assert that much of the known world had received a witness of the truth.  Rom. 15:22-28

56. Nevertheless, the phrase all the nations is placed forward in the sentence for emphasis, and the use of the impersonal verb dei/ (dei—it is necessary, must) indicates that it is a matter of Divine necessity that evangelism take place in every generation of history, which it has.

13:11 "When they arrest you and hand you over, do not worry beforehand about what you are to say, but say whatever is given you in that hour; for it is not you who speak, but it is the Holy Spirit.  {kai, (cc) not translated--o[tan (cs) when, whenever--a;gw (vspa--3p) to lead off, to lead away, to take into custody--su, (npa-2p)--paradi,dwmi (vppanm-p) handing you over; possibly, result, as a result of betraying you--mh, (qn)--promerimna,w (vmpa--2p) 1X, to be anxious before, to worry about something ahead of time--ti,j (aptan-s) what thing--lale,w (vsaa--2p) you might say--avlla, (ch)--o[j (aprnn-s+) eva,n (qv) whatever, that which--di,dwmi (vsap--3s) is given, will be given--su, (npd-2p)—evn (pd)--evkei/noj (a-ddf-s) that--h` w[ra (n-df-s) the hour, at that time--ou-toj (apdan-s) this--lale,w (vmpa--2p) speak!—ga,r (cs)--ouv (qn)--eivmi, (vipa--2p)--su, (npn-2p)--o` (dnmp+) lale,w (vppanm2p) the one speaking--avlla, (ch)—to, pneu/ma (n-nn-s)—to, a[gioj (a--nn-s) the Holy Spirit} 
Exposition vs. 11

1. Jesus now resumes the subject of the legal proceedings that would be instigated against the disciples from either Jewish or Gentile sources.

2. He uses the participle of the verb paradi,dwmi (paradidomi—to hand over, to betray) to continue the thought of that same verb from verse 9.

3. In fact the idea of betrayal dominates this section, in which Mark uses the verb paradi,dwmi (paradidomi—hand over, betray) three times in four verses.  Mk. 13:9-12

4. Verse 11 begins with the conjunction o[tan (hotan—when, whenever), which is designed to denote an action that is conditional or possible.

5. Throughout this section, Mark consistently uses the future indicative to describe the various actions that will occur; thus, the use of the indefinite construction is not a matter of whether or not such an arrest will occur, but of the indefinite timing.

6. Although the participle paradi,dwmi (paradidomi—hand over, betray) is in the present tense in verse 11, it would seem that the betrayal or handing over would have occurred prior to the disciple being led away.

7. The force of the verb a;gw (ago—lead, lead away) is that of a legal technical term; it means to take into custody, to arrest. 

8. Once the believer sees that he is being attacked for the cause of Christ, he is commanded not to concern himself with his own defense.
9. The verb promerimna,w (promerimnao) is used only in verse 11, and is a compound of the preposition pro, (pro) and the verb merimna,w (merimnao).

10. That verb means to enter into a state of apprehension, to be anxious, to worry, or to be overly concerned about some matter.  Matt. 6:25,27,28,31,34

11. The addition of the prefixed pro, (pro) adds a temporal aspect to the verb, which then means not to worry or concern oneself beforehand.

12. The general verb for speaking is lale,w (laleo—to speak, to say), which focuses specifically on the verbal defense one would naturally offer if he were accused of some type of criminal activity.

13. Although there has been no suggestion of any crime (implicitly or explicitly), it should be evident to the disciples that the escalating nature of what Jesus has said indicates that they are going to be remanded to the legal system for my sake.
14. Jesus then provides a promise for the believer being falsely accused of criminal activity for the sake of Christ; he can safely trust that the ministry of the Holy Spirit will provide what he needs, when he needs it.

15. Although the disciples have not understood that there was going to be a change in dispensation, the reality following Pentecost is that the Holy Spirit takes up a permanent home in each believer.  Jn. 14:17; Rom. 8:9

16. Although many have taken this promise and distorted it to mean that one should never prepare for anything, but just trust the Holy Spirit for utterance, such a view is foreign to this context.

17. First, this is a context in which disciples are being persecuted and betrayed simply as a result of the fact that they represent Jesus Christ, as seen in the phrases  for My sake (Mk. 13:9), and because of My name. Mk. 13:13

18. Some have taken this section to mean that one should not spend any time in preparation for the pulpit, court dates, and other public affairs at which his presence may be required.

19. Some have gone so far as to offer the pious sounding boast that “I do not rely on man, on tools, or on anything when I teach, but the leading of the Holy Spirit, who provides what I need to say, when I need to say it.”
20. However, orthodox theologians, teachers, pastors, as well as those that instruct men with regard to such matters as the original languages and hermeneutics, recognize those types of statements represent the pseudo-humility of those that are actually incredibly arrogant.
21. Although some preachers may actually take pride in their ignorance (why would anyone in his right mind do that?), and reject the necessity of spiritual and academic preparation for the ministry by avoiding any schooling or seminary, they betray their folly and lack of biblical understanding.

22. While it is true that the Holy Spirit can speak through any believer, who is presumably in fellowship and seeking to represent Christ accurately, the promise here is found specifically within the context of legal, religious persecution.

23. This is not a promise for the unprepared to take the pulpit, to refuse training in matters that are necessary and critical to interpreting the Scriptures, and to arrogantly state that the Holy Spirit will miraculously make up for any shortcoming he may have.

24. Therefore, for these types of people to suggest that if someone prepares for something (the ministry, the pulpit, an exam, court, or an interview), then it is an evidence that he somehow lacks faith and is not relying on the Holy Spirit.

25. Perhaps Paul was not aware of this great spiritual resource, since he consistently instructed Timothy and others on the matters of preparation, diligence, accuracy, continued study, and the folly evidenced by those that were not accurately prepared.  ITim. 1:3,6-7, 4:7,15-16; IITim. 2:13-14, 2:5,15, 4:2

26. Jesus promises the believer that finds himself in legal trouble with the cosmos (again, it must be stressed that this comes only from persecution for the truth, not as a result of foolish or sinful activity on the believer’s part) that the Holy Spirit will provide the content for his defense.

27. When He commands the believer not to concern himself with the content of his defense, He is not saying that the believer should simply do nothing; rather, good spiritual common sense suggests that the believer should be engaged in prayer and any other appropriate spiritual activity.  IPet. 4:15-16

28. What this prohibition does preclude is the believer becoming so engrossed in his own defense that he writes it out ahead of time and does not allow for the ministry of the Holy Spirit to guide him during his verbal defense.

29. The promise is that the Holy Spirit will supernaturally provide whatever will make for the most effective witness for Christ at that time.  

30. This should have provided comfort for Jesus’ disciples, most of whom were of low social status, and who would not ordinarily be involved with the legal system in the first place; thus, there was a very real intimidation factor when one was thrust into this arena.

31. As with other functions of the Holy Spirit, this does not remove or alter the personality, vocabulary, knowledge, and style of the individual believer.

32. Rather, God the Holy Spirit so inspires the mental processes, using all the believer may have in his brain computer, to speak on His behalf; He will guide one’s thoughts and words, but does not turn him into a robot.

33. Additionally, Jesus does not state anything here about the outcome (although what follows in the next two verses suggests an undesirable outcome); there is no guarantee that even under the ministry of the Holy Spirit that the believer will be acquitted.

34. However, the working of the Holy Spirit will force those that are opposed to the believer to address the truth, even if they do not acknowledge it or accept it.  Acts 6:9ff, 7:54ff.

35. In the end, the Holy Spirit will so inspire the believer that even though it is the believer speaking before the court, his words will accurately reflect that wisdom of the Holy Spirit.

36. Obviously, during these types of attacks and persecution, the believer must continue to fear God, and not lose sight of the fact that his enemies cannot harm his soul.  Matt. 10:28

37. Luke’s account indicates that it will be Christ Himself who provide the words necessary for the believer’s defense; He states that the words will be of such superior quality that the adversaries will not be able to effectively compete against it.  Lk. 21:15 
38. Although there is no reason to presume that the matter will be resolved on behalf of the believer, it is very clear that an effective witness will be provided, leaving the negative and hostile without excuse.  Jn. 15:22
39. The effective defense or apologetic is precisely what is in view in this section, as God uses these types of defenses to proclaim the gospel to the nations.
13:12 "Brother will betray brother to death, and a father his child; and children will rise up against parents and have them put to death.  {kai, (cc) not translated--paradi,dwmi (vifa--3s) will betray--avdelfo,j (n-nm-s) brother--avdelfo,j (n-am-s) object, his own brother—eivj (pa) into--qa,natoj (n-am-s)--kai, (cc)--path,r (n-nm-s), a father; supply, will betray--te,knon (n-an-s) a son, his son--kai, (cc)--evpani,sthmi (vifm--3p) will rise up, rise in rebellion--te,knon (n-nn-p) a son--evpi, (pa) on, over, against--goneu,j (n-am-p) 20X, only in plural, parents--kai, (cc)--qanato,w (vifa--3p) to put to death, to cause the death--auvto,j (npam3p) of the parents}  

13:13 "You will be hated by all because of My name, but the one who endures to the end, he will be saved.  {kai, (cc) not translated--eivmi, (vifd--2p+) periphrastic, you will be--mise,w (+vpppnm2p) being hated, despised, detested--u`po, (pg) used with the genitive to denote agent--pa/j (ap-gm-p) by all--dia, (pa) used with accusative to denote cause, on account of—to, o;noma (n-an-s) the name--evgw, (npg-1s) my, Jesus’ name--de, (ch) but, however--o` (dnms+)--u`pome,nw (vpaanm-s) lit. to abide or remain under; to maintain a position or course of action in the face of opposition; substantive, the one having endured—eivj (pa) into--te,loj (n-an-s) the end--ou-toj (apdnm-s) this one--sw,|zw (vifp--3s) will be saved, delivered} 

Exposition vs. 12-13

1. Jesus had been warning the disciples for months (at least) about the very bad turn the angelic conflict was going to take in regard to Himself and those that were associated with Him.

2. He has consistently been attempting to prepare the disciples for the reality that the cosmos was going to treat them in exactly the same fashion that it was going to treat him.  Matt. 10:24-25; Jn. 15:18-21

3. He has consistently warned them about the antagonism and hostility that the cosmos had manifested toward Him, but His witness (much like theirs) will make those that hear culpable, and leave them ultimately without excuse.  Jn. 15:22-25

4. There is little doubt that the apostles did not want to accept Jesus’ view of the future since they had no desire for Him to be separated from them; additionally, they would have not enjoyed hearing that they were going to share in such treatment.

5. If these men had been shocked about the predicted elements of suffering that were ahead of them, they must have been horrified when Jesus informed them about how far this matter of personal betrayal would extend.

6. It is not that Jesus had not taught this previously, but the continued warnings and repetition should have prepared these men, so they were not surprised by any turn of events.

7. The danger of being surprised by such things is that the disciple becomes momentarily disoriented, and can succumb to such things as fear, revenge tactics, or other inappropriate responses that may neutralize him.  IJn. 3:13; IPet. 4:12-13; Mk. 4:16-17

8. The previous warnings about being dragged before the courts, with the potential of discipline that included flogging, is now escalated to the most serious of all sentences the court could pass.

9. While attacks from those both within and without the Jewish community were certainly envisioned, the extent to which the negative will go in their hatred of the truth is now explained in verse 12.

10. What Jesus had warned about previously (in a context that dealt with the matter of separation from negative relatives), is now expanded to include the reality that there were going to very real dangers that believers were going to encounter within the household.  Matt. 10:34-38

11. This reality is emphasized three times in this verse, which moves from the matter of betrayal by one’s physical brother, to betrayal by one’s own father, to the betrayal of parents by their very own children.

12. Many normal families in the cosmos recognize that the family bond is almost sacred (there is nothing more important than family!), such betrayal would then amount to an almost unthinkable violation of loyalty.

13. However, this passage is not only stressing the fact that betrayal by one’s own family is reprehensible, it is emphasizing the depth of hatred that the negative actually harbor toward the Lord and those that represent Him.

14. Although the negative unbeliever and the negative believer may disguise his actual feelings about Jesus and His doctrine, one should not be surprised to find a very real undercurrent of antagonism and hatred to be present.

15. There was similar teaching in the Old Testament, which warned of the general breakdown of the family in a society that had rejected the principles of the truth.  Micah 7:1-6

16. This is another example of the fact that Jesus was completely conversant with the Old Testament, and recognized passages that applied to the situation that He was describing.

17. The future indicative of the verb paradi,dwmi (paradidomi—to hand over, to betray) indicates that the brother in view actively and willingly delivers his own flesh and blood over to those in the legal realm.
18. The use of the prepositional phrase eivj qa,naton (eis thanaton—into death) makes it exceedingly clear that these family members are aware of the consequences of betraying their siblings; they know full well what the outcome of such a betrayal will be.
19. The same is true of what follows about the father betraying his own son; although the verb is not repeated, nor is the prepositional phrase to death, both are to be understood in the second clause as well.
20. Lest one think that such activity may not be reciprocal, Jesus continues with the fact that children will rise up against parents.
21. The verb evpani,sthmi (epanistemi—rise up), which is only used twice in the New Testament, refers to one that becomes active in forceful resistance as an expression of antagonism or hostility; the idea is to rise up in rebellion against someone.
22. The only other time the verb is used was when Jesus Christ was commissioning the twelve for their evangelistic work in Israel.  Matt. 10:1ff

23. It is clear that Jesus warned them about the reality of coming persecution, but which contained a prophetic warning for the end, as much as for the time of the first evangelistic tour.

24. In fact, there is no real evidence that the disciples (or the seventy later; Lk. 10:1) experienced the level of hostility and personal attack that is envisioned in Matthew or Mark.

25. Further, there is almost no direct evidence in the first century that such betrayals as envisioned here came to pass prior to the time of Nero.  c. 64 AD

26. It is clear from the Acts narrative that believers did suffer to the point of death, as seen in the examples of Stephen (Acts 7:58-60) and James.  Acts 12:1-3

27. Additionally, it is clear that Saul of Tarsus was more than willing to persecute believers, engaging in the prophesied synagogue floggings, imprisoning believers, and making certain he did all he could to gain a conviction if a believer was being tried for his life.  Acts 26:9-11

28. Under the persecution instigated by Nero in 67 AD, being a Christian was already sufficient cause for punishment and execution.

29. Tacitus records that people were also arrested and persecuted upon the testimony of others, and by the time of Pliny (c. 100-112 AD), such informing on Christians was becoming the norm.  Pliny, Epistle to Trajan 10.96-5-6
30. Jesus continues His warnings in verse 13, which begins with a periphrastic construction; in the Greek; the force of the future indicative of eivmi, (eimi—you will be), when coupled with the present participle of mise,w (miseo—being hated), is that such hatred is necessary and ongoing.
31. Such hatred is necessary since those that are negative unbelievers will simply emulate the hatred of their father the Devil, who was a murderer from the beginning.  IJn. 3:10-12
32. The verb mise,w (miseo—hate) means to hold in disfavor, to be disinclined toward someone, to have relatively little regard for someone, to have a strong aversion, or to hate.
33. While those that are negative may be able to keep their aversion to the positive believer in check or under wraps, there is no doubt that many of them do not hold positive believers in any real regard.
34. While this information may not be pleasant, the reality is that it is provided to the positive believer to keep him from being surprised or shocked at such developments.
35. Paul expanded this idea of persecution to include all that desired to effectively live the Christian way of life.  IITim. 3:10-13
36. Jesus continues to reinforce the universal nature of the hatred that the believer will encounter, once again emphasizing that it comes through no fault of the believer, but because of My name.
37. At this point, Matthew’s account contains another warning against the reality of false prophets, and the fact that there would be a tendency toward the lukewarm condition.  Matt. 24:11-12

38. However, Mark and Luke both contain a promise of ultimate deliverance, coupled with a call to endurance.  Mk. 13:13; Lk. 21:18-19

39. Given the types and numbers of difficulties that Jesus indicates will come into the life of a believer, it should be evident that the pressure can cause the believer to capitulate to one or more of these things, especially persecution.

40. Thus, both Mark and Luke use the verb u`pome,nw (hupomeno—lit. to abide or remain under), which is one of the Greek verbs that deal with patience or endurance.
41. Generally speaking, this verb is used to deal with patience regarding circumstances, while the verb makroqume,w (makrothumeo—long to anger, patience) most often deals with patience as applied toward people.  IThess. 5:14; IIPet. 3:9
42. Therefore, no matter what circumstances in which the believer may find himself, he is encouraged to remember that the Lord is in control of his niche, and he is to humbly and patiently wait for God to provide any deliverance.  IPet. 5:6
43. This is one of the greatest areas in which believers fail; when they encounter various tests to faith, various changes within their niche that may be unpleasant or undesired, they often react under the STA, forget or reject the doctrine about the matter in view, and pursue some self-chosen course to alleviate the pressure, in an attempt to provide what God has not provided.
44. The believer that resorts to human viewpoint tactics in order to change his niche, no matter how difficult the niche may be, will find that he is operating outside of God’s directive will, and will not ultimate receive any deliverance God may have had planned.
45. Those that compromise with the cosmos or negative believers to secure or maintain a relationship, those that seek to alleviate suffering by relocating to a more promising or alluring place, those that constantly seek relief from testing by changing jobs, will find that they will miss out on God’s best.
46. While it may be true that they can achieve something good (relative good at best), it should be understood that they will not enjoy what may be better or best.
47. Luke’s account offers the promise that not a hair of your head will perish, which must not be understood as a promise of deliverance from physical harm or death, since the immediate context of Luke indicated that some would indeed die.  Lk. 21:16-18
48. Thus, this promise, like the one in Mark, is not one of physical deliverance from harm or death during times of persecution; rather, this is a promise that one will arrive safely in the heavenly Kingdom, with his integrity, and rewards package intact.
49. The Greek verb sw,|zw (sozo—saved, delivered) is used in a broad variety of contexts in the New Testament, but what is in view here is the ultimate deliverance of the soul at the Bema Seat.
50. It is used in the same sense that Jesus used it earlier in Mark, as He taught about the need for self-denial, and the ultimate experience of the soul that executed His plan properly.  Mk. 8:35-38
51. Therefore, properly fielding the circumstances of one’s niche, failing to compromise to provide some blessing or deliverance, and refusing to succumb to the antagonism and persecution of others is the manner in which the believer loses his life in this world, but saves his life ultimately.
Doctrine of Patience

13:14 "But when you see the ABOMINATION OF DESOLATION standing where he should not be (let the reader understand), then those who are in Judea must flee to the mountains.  {de, (cc)--o[tan (cs)--ei=don (vsaa--2p)—to, bde,lugma (n-an-s) 6X, froma term the means disgusting; a loathsome thing that causes revulsion or disgust--h` evrh,mwsij (n-gf-s) 3X, the state of being uninhabitable, a making desolate, depopulating --i[sthmi (vpraam-s) standing, positioned--o[pou (cs) in which place, where—ouv (qn) he is not to be--dei/ (vipa--3s) it is not necessary, it must not--o` (dnms+) anaginw,skw (vppanm-s) lit. the one reading--noe,w (vmpa--3s) hortatory subjunctive; to grasp or comprehend something by carefully considering it; to perceive, understand, gain insight--to,te (ab) at that time, then--o` (dnmp+) the ones, all those—evn (pd)--h` VIoudai,a (n-df-s) Judea--feu,gw (vmpa--3p) hortatory subjunctive. let them flee, seek safety by fleeing from some danger—eivj (pa) into—to, o;roj (n-an-p) the mountains}  

Exposition vs. 14

1. There is little doubt that this verse is crucial to the interpretation of this entire chapter, since some want to associate the events described here as occurring before the destruction of the Temple, while others believe that it is referencing events of the last days.

2. There is little doubt that the passage is challenging, a fact that is mentioned by many interpreters, but often without noticing the fact that this verse is related to a time of tribulation, which is described clearly as being without equal in the entire history of the human race.

3. Thus, the crucial issue in terms of the interpretation is actually not found in this verse, but is found in a more remote context in verse 19.

4. It is clear that the command to flee to the mountains is the critical portion of verse 14, and the verses that follow all deal with statements or commands related to the matter of leaving Jerusalem once the believer has seen the abomination of desolation.
5. This entire scenario, which is then described in the most awful of terms, is one that necessitates God directly intervening in some way or the unthinkable would come to pass--all human life would be destroyed.  Mk. 13:20

6. Additionally, Jesus introduces the phrase those days to denote a distinct period of history that must be related to the time when all these things are going to be fulfilled.  Mk. 13:4,17,19,20,24

7. The interpretation of this portion of Mark 13 is largely divided into two camps; the first sees this as a prophecy relating to the destruction of the Temple in 70 AD, while the second sees this as a reference to the final portion of Daniel's 70th week.

8. Those that interpret this passage in terms of the destruction of the Temple in 70 AD have to find some historical fulfillment of what Jesus here prophesies, while those that hold to a future fulfillment admit that this prophecy has not been fulfilled to this point.

9. As will be pointed out later, even those that hold to a 70 AD fulfillment cannot point to a person or incident that actually fulfills this passage.

10. It is clear that the parallel in Matthew is very similar, but the most serious error comes from those that suggest that Luke is describing the exact same scenarios that Matthew and Mark are describing.

11. In this case, the parallel in Luke is not actually a parallel; Luke deals with the near fulfillment of the prophecy (the destruction of the Temple and the dispersion in 70 AD), while Matthew and Mark focus on the events related to the end times.

a. Those that want to focus on the contradictions between the accounts have failed to understand that the passages are not true parallels.

b. Because Luke uses similar vocabulary, and has been discussing the persecution they would face in almost identical terms, many interpreters have sought to make these accounts identical.

c. This ignores even a simple reading of Luke’s version, which does not discuss the abomination of desolation, and includes information about the destruction of the Temple and the dispersion of Israel that Matthew and Mark do not.  Lk. 21:20-24

d. Thus, Luke deals with the near fulfillment, focusing on the destruction of the Temple in 70 AD, while Matthew and Mark choose to focus on the concluding events of the last days.

e. With Luke’s account, the first century believers had what they needed in terms of the Roman destruction, while Matthew and Mark provide the doctrine those living in Daniel's 70th week will need.

12. One problem that makes this difficult grammatically is the fact that the language of verse 14 is very similar to the language Mark has used to describe events that occurred during the first century, which might lead one to the conclusion that Mark is dealing with that time frame.

13. Mark has used the indefinite conjunction o[tan (hot—when, whenever) with the subjunctive to refer to passages the were directly applicable to the apostles, and which would be fulfilled during their lifetimes.  Mk. 13:7,11
14. While one may argue that the use of the weak adversative de, (de—but, now, then) is being used to signal a shift in chronology, the use of the weak adversative in verse 9 (which clearly applies to the apostles) would lessen the argument for such an interpretation.
15. In the end, the interpretation of the verse is not going to be settled by matters of grammar or specific words; rather, the interpretation must derived from context and the source of the theological grid, which provides the believer with an overview of eschatology.
16. However, any theological grid that is not based on a premillennial understanding is faulty in the first place.
17. If one uses the literal, grammatical method of interpreting the Bible, amillennialism (there is no Millennium) and postmillennialism (Christ will not return until after the Millennium) cannot be reconciled with what is recorded in the chronology of the book of Revelation.  Rev. 19:11-14, 20:4,7
18. While further documentation will be forthcoming as the chapter unfolds, the correct interpretation of verse 14 is related to Antichrist and his actions in the middle of Daniel's 70th week.
19. This indicates that Jesus Christ has moved forward prophetically; however, apart from a knowledge of prophecy and an understanding of the abomination of desolation, the reader would not be able to tell strictly from the grammatical constructions.
20. What does continue to be an issue throughout this section is the call to alertness; it is clear that Jesus Christ expects believers to be observant and discerning during the time of His absence.  Mk. 13:5,7,9,14
21. The call to vigilance will never be more important than it will be for those that must face the events of Daniel's 70th week.

22. Verse 14 begins with the temporal conjunction o[tan (hotan—when, whenever) to refer to an action that is conditional or possible.
23. What those in that time are to be watching for is the appearance of something or someone that is referred to by the title the abomination of desolation.

24. The first noun is bde,lugma (bdelugma), which refers to that which is disturbing, that which causes one to be repulsed, that which causes extreme disgust and generates hatred toward the loathsome object. 
25. It is used to translate a few Hebrew terms in the Old Testament, which denote God’s attitude toward idolatry and all that accompanies it.  Deut. 29:17, 32:16

a. The Hebrew noun #WQvi (shiqquts) has a similar meaning, but often focuses on the shrines or images of pagan deities.  Deut. 29:17

b. The noun hb'[eAT (to’ebhah) likewise refers to that which is abominable, that which causes abhorrence, that which is loathsome or disgusting.  Gen. 43:32; Deut. 27:15
c. Things that are designation as abominations includes idols (Deut. 7:25) spiritism (Lev. 20:27), magic, witchcraft, divination (Deut. 18:10-11), child sacrifice (IIKings 16:3), and sexual immorality related to pagan worship.  IKings 14:24

26. In the New Testament, it is used twice of the abomination of desolation (Matt. 24:15; Mk. 13:14), twice of the mother/son cult (Rev. 17:4-5), and twice in a general sense.  Lk. 16:15; Rev. 21:27

27. In this case, it is followed by the genitive of the noun evrh,mwsij (eremosis), which is derived from the verb evrhmo,w (eremoo), which means to lay waste, to make a place uninhabitable, to depopulate a city or region.
28. The second noun evrh,mwsij (eremosis) is to be classified as a genitive of product; this means that the abomination (whatever it is) produces the desolation (whatever that involves).
29. In a physical sense, it would refer to a person or object that was vile and abhorrent devastating or destroying a region so that people abandoned it, leaving it uninhabitable and uninhabited.
30. While Mark offers no comment about the phrase (suggesting that his readers may have already understood what he meant), Matthew supplies the fact that this term is to be understood in terms of the book of Daniel.  Matt. 24:15
31. Although the phrase contains an allusion to Daniel 9:27, the exact phrase the abomination of desolation is not found there, but the very similar idea is; it is found in Daniel 12:11.
32. Mark continues with the fact that the abomination of desolation will be found standing in a place where he should not; this is based on the fact that the neuter noun abomination is modified by a masculine participle, indicating that an actual person is involved.
33. Matthew modifies the noun with the normal neuter form of the participle, which is the normal manner in which modifiers work in the Greek language.
34. However, Mark uses what is called a constructio ad sensum, which means that agreement is occasionally determined by the sense of the subject rather than by its grammatical number or gender.

35. In this case, the gender of the participle standing is masculine, which normally indicates a male human; this also reflects the same grammatical understanding found in Daniel, which twice uses a masculine participle to refer to the person in view.  ..one who makes desolate……the one who destroys
36. While some interpreters (France for one) reject the idea that this refers to a man, others (Lane for one) recognize that Mark sees the fulfillment of this in a person, some concrete figure in human history.

37. A comparison with the book of Matthew makes it plain that the place in view is not a city, region, or nation; rather, the place that becomes desolate is the holy place.  Matt. 24:15

38. This can refer to nothing other than the Temple (Acts 6:13, 21:28), which is invaded by someone so spiritually vile, disgusting and abominable that God abandons the Temple and it becomes spiritually desolate.

39. This makes perfect sense in that the phrase where he should not be refers to that which is not appropriate, that which is not fitting or proper.

40. In many cases, the impersonal verb dei/ (dei—it is necessary, must) is used to denote that which is necessary from the divine perspective; in this case, it denotes what is not necessary or proper from God’s perspective.
41. While some have seen a fulfillment of Daniel’s prophecy in the actions of Antiochus Epiphanes IV in 167 BC, the words of Jesus in this passage make it explicit that there will arise a future person, who will desecrate the Temple by his very presence in it, rendering it a spiritual waste.

42. The events that surrounded Antiochus and his actions are a fulfillment of Daniel 11, but even there the language is different enough to inform the interpreter that these two events are not exactly the same.  Dan. 11:31

a. When Antiochus arrived in Jerusalem, he showed contempt for the conservative Jews by erecting a statue of the Greek god, Zeus, on the Altar of Burnt Offering on Chislev 15, 167 BC 

b. Ten days later, on Chislev 25, Antiochus ended daily services (including the daily sacrifices) at the Temple when he offered a pig (or some unclean animal) on the Altar of Burnt Offering.

c. This is reflected in the Hebrew text, which indicates that they were not establishing some person within the Temple precincts, they were offering (Heb. !t;n" nathan—give, offer) a sacrifice, which was the abomination that makes desolate.   

d. The Jews of that period referred to this as the abomination of desolation (and rightly so), and after Antiochus was finally removed, the temple was razed and rebuilt, since it had been defiled to the point of ruin.

43. Like some Old Testament events, the actions of Antiochus prefigure the actions of some eschatological figure or event.  Dan. 3:1ff; Rev. 13:14-15; Gen. 6:1ff; Matt. 24:37

44. In this case, his actions prefigure those of the Antichrist, who will make a treaty with Israel in exchange for their recognition of him as their Messiah, the political deliverer they have sought throughout their history.  Dan. 9:27; IIThess. 2:4

45. While Mark is again somewhat vague when he states that the abomination will be standing where it should not be, the parallel in Matthew leaves no doubt that the Holy Place in the Temple is in view.  Matt. 24:15

46. What is clear in the book of Revelation is that the Antichrist will move into the Temple complex, inhabit it, and have an image made of himself, which all men will be commanded to worship.  Rev. 13:14-15

47. While the reader is not told where the image was to be placed, it makes the most sense to establish it in the Temple of God, since it seems to function as some type of divine oracle, issuing commands that must be obeyed. 

48. At this point, both Matthew and Mark insert a parenthetic comment, which indicates that the reader is commanded to grasp or comprehend his words based on careful thought and diligent study.

49. It serves as a neon, blinking sign that the preceding phrase about the abomination standing where he should not be has moved beyond the immediate contextual discussion of the destruction of the Temple.

50. The inclusion of this command would suggest that both authors recognized the difficulty that was going to be involved in interpreting this section properly; note that Luke offers no such command to the reader, since he focuses primarily on the the events of 70 AD, which do not involve Antichrist.

51. If the believer living in Daniel's 70th week does not understand this information, he will be destined to suffer, and likely be killed; thus, it is evident that God wants His people to be informed about important developments before they occur.  Hos. 4:6; Amos 3:7; Rom. 11:25; IThess. 4:13
52. That concern about properly understanding this information has been demonstrated to be justified; it would seem that many today, if not the majority of interpreters, seek to interpret this passage in the context of the destruction of 70 AD.

a. France has summed up the majority thinking on these issues, and his view is that this was all fulfilled in 70 AD, and there is no indication or need for any eschatological understanding.

b. France presumes that the abomination of desolation must be a pagan idol, and simply says the masculine participle that follows is “unexpected”, but does not refer to a man.

c. He suggests three historical identifications for the abomination, the first being an image that Caligula wanted to install in the Temple at Jerusalem.

d. To his credit, he does acknowledge that his desire was never accomplished, and the timing of it in 40 AD does not accord with the timing of the destruction of the Temple.

e. He next suggests that Roman legions carried standards that the Jews regarded as idolatrous, and for them to see such standards in the Temple would be as significant as what Antiochus had done.

f. Since Josephus records the fact that Roman soldiers offered sacrifices to their standards in the Temple courts while the sanctuary was burning, he finds this to be advantageous.

g. He seeks to justify this identification with the fact that it links Mark with Luke’s parallel (his words, but not correct), but does acknowledge that by the time this happened, it was of no value as a sign to flee.

h. He lastly offers a suggestion the Zealots occupied the Temple during 67-68 AD, and appointed their own mock high priest, but finally acknowledges that there is no definitive proof that this is the issue to which Mark is referring.

i. Again, that interpretation does not explain how the Zealots seeking to maintain control of the Temple would be a sign to abandon Jerusalem and Judea.

53. Mark introduces the command for those that are in Judea to flee to the mountains, which must be interpreted as being at that time/then one observes the abomination where he should not be.
54. Although the abomination is located in Jerusalem in the Temple, the command is more far-reaching than that; it is a call to all that are in the province of Judea to run for their lives.

55. The verb feu,gw (pheugo—flee) means to seek safety by flight, to remove oneself from danger by means of removing oneself from the vicinity.
56. There are a number of Old Testament passages that link the idea of fleeing for safety with that of fleeing to avoid warfare or divine judgment.  Gen. 14:10, 19:17; Ps. 11:1; Ezek. 7:14-16; Zech. 14:5
57. In the non-canonical book of I Maccabees, there is a passage dealing with the Maccabean revolt, in which Mattathias fled to the mountains after rebelling against the pagan altar at Modin.  IMacc. 2:27-28
58. This was a direct result of the fact that he opposed the new religious policies of Antiochus, withstood those that embraced them, and rebelled by killing the king’s agent, who was forcing compliance with Antiochus’ program of Hellenization.
59. The command to flee to the mountains has puzzled some, since Judea is largely mountainous terrain and there would be no reason to flee the province; rather, it could be understood as command to run for the hills.
60. However, since Jerusalem (which clearly is not going to be safe) is within this same mountainous region, it makes more sense to understand the command to flee to some other mountains when one sees this particular development. 
61. As Lane as pointed out, the nearest such range was the Transjordanian mountains, where Pella is located in the foothills.
62. Although several interpreters quote the fourth century historian Eusebius, who states that believers had abandoned Judea and fled to Pella before the war in fulfillment of this passage, such cannot be fulfillment of what is envisioned here.
63. For one thing, what many do not even acknowledge is that Pella, which is located to the east of Samaria, and east of the Jordan river is located at sea-level, which would hardly qualify it as being in the mountains.
64. Since this event is still future, there is some uncertainty as to where the Jews in Judea will flee; however, there are not a few interpreters that identify Petra in Jordan as a very likely spot.
a. They are told to flee to the mountains, which is located in the wilderness according to Revelation; Petra is located in the wilderness, high in the mountains and readily fulfills these two conditions.  Rev. 12:14

b. We know that the modern land of Jordan is apparently protected by God from the exploits of Antichrist, as documented in Daniel 11:41 thus, this place would provide a fitting refuge for those fleeing persecution.

c. On October 26, 1994 Israel and Jordan signed a treaty that was designed to “provide a just, comprehensive, and lasting peace”, which would pave the way for cooperation, which largely continues until now.

d. Isaiah suggests that some Jews will be living in security while sinners in Zion are terrified.  Isa. 33:13-16

e. In spite of the judgment that is decreed on the Jews for their apostasy, God has promised to assemble the remnant like sheep in an enclosed place.  Mic. 2:12

1.) Some have translated the Hebrew term hr'c.B' (bats rah) as Bozrah, which is in the land of Edom, but opinion is divided on this philological identification.

2.) Petra is located in a basin within Mount Seir and is totally surrounded by mountains and cliffs, making it almost impregnable.

3.) The only way in or out is through a narrow passageway that can only be negotiated by foot or by horseback.

4.) Since only two or three abreast can even enter the passage at any time (in some places, only one person at a time can pass), this makes the stronghold extremely easy to defend.

65. What is evident is that those in Judea must be able to see the abomination in the Holy Place, which was certainly not possible during the time of Christ.

66. In fact, many of the prophecies about the end times will only be fulfilled based on modern technology; the media will no dobut be broadcasting these developments as the occur.

67. As is evident now, when some major event occurs, it is broadcast around the world in a matter of hours, if not minutes.

68. Thus, people will be informed very quickly when this event comes to pass; there will be little if any excuse for those that do not do what Jesus here commands.

Doctrine of Antichrist

13:15 "The one who is on the housetop must not go down, or go in to get anything out of his house;  {de, (cc) but, now--o` (dnms+) the one--evpi, (pg) one, upon—to, dw/ma (n-gn-s) 7X, the level or flat surface of a roof--mh, (qn)--katabai,nw (vmaa--3s) to go down, to descend--mhde, (cc)--eivse,rcomai (vmaa--3s) must not enter into--ai;rw (vnaa) to lift up, to pick up; purpose infin.--ti.j (apian-s) something, anything—evk (pg)--h` oivki,a (n-gf-s) the house--auvto,j (npgm3s) of him, his}  

13:16 and the one who is in the field must not turn back to get his coat.  {kai, (cc)--o` (dnms+) the one—eivj (pa) into, in--o` avgro,j (n-am-s) open country, farmland, field--mh, (qn)--evpistre,fw (vmaa--3s) lit. to turn upon, to turn around, to go back—eivj (pa) with respect to--o` (danp+) the things--ovpi,sw (ab) behind him--ai;rw (vnaa) purpose, to lift up, to pick up—to, i`ma,tion (n-an-s) clothing, apparel, robe, coat--auvto,j (npgm3s) his}  

Exposition vs. 15-16

1. As stated previously, the nature of technology will allow people to know when prophetic events are being fulfilled.

2. What is not stated here, but is evident from a study of the entire prophetic word, is that so many events will be taking place that people will be somewhat in a state of shock.

3. Sometime during the first six months of the third year of Daniel's 70th week, Satan and the demons will be forcibly ejected from Heaven, which may well be accompanied by astronomic events that can be seen.  Rev. 6:12-14

4. The United States will suffer a complete destruction, leaving Israel without its most powerful and influential ally; this will leave Israel with the need for protection from its enemies.  Rev. 18

5. It is during this time that the demon locusts are unleashed on the planet, causing men untold agony from which they cannot effectively escape.  Rev. 9:1ff

6. During all this chaos, and there are many other things that will afflict mankind after the destruction of the US (Rev. 8:7-13), Antichrist will appear to offer his solutions to mankind’s problems.

7. There is little doubt that many hail him as the savior of the world (Rev. 13:3-4), but it is evident that those that oppose him will suffer the consequences.  Rev. 13:6-7,14-15

8. This is clearly seen in his treatment of the two witnesses, who are viewed as enemies of mankind; the Antichrist will be hailed as a great benefactor when he dispatches these two witnesses of God.  Rev. 11:7-10

9. Although it is not explicitly taught in the Bible, it makes some sense to recognize that the government of Israel will be making critical decisions without the knowledge or approval of the general populace.

10. What is explicit is that the leadership will sign a treaty with the Antichrist, who will offer them military protection in exchange for their recognition that he is the Messiah.  Dan. 9:27

a. While we are not given specific information about the time of the signing of this agreement, it seems logical to conclude that the length of it is of some significance.

b. We certainly know from previous revelation in the book of Daniel that Antichrist intends to assume the prerogatives of God and has a desire to change times and law.  Dan. 7:25; IIThess. 2:4

c. This treaty is an arrogant affront to the prophecy that there are only about 3½ years until Christ returns and enters into an eternal covenant with His people.

d. It would be illogical and without foundation to assume that Antichrist will arrive on the scene instantly after the rapture and immediately execute a covenant with the Jewish nation.

e. He will have to spend the first portion of the 70th week establishing a base of power and demonstrating himself to be a formidable force, with which people must reckon.

f. Some have objected that Jews would never accept a Gentile as their Messiah; however, people fail to appreciate the depths of stupidity to which people will sink in their reversionism, and the fact that the majority of the Jews are negative.

11. What these verses in Mark confirm is that things will be happening very quickly, one will have little time to digest current events, and a clear understanding is the only thing that will save some.

12. Those that seek to make Luke’s account parallel with Matthew’s and Mark’s at this point encounter a real problem with these verses, since Luke does not place them in his account at this same point.  Lk. 21:21

13. However, it is important to note the Luke does record these same commands, but they are found in a different context earlier in his book; like Matthew and Mark, they are found in the context of the coming of the Son of Man, and not in the destruction of Jerusalem.  Lk. 17:26-31

14. The Greek term dw/ma (doma) originally meant a house or room; in the Bible it is only used to denote the rooftop.
15. The houses at that time were generally single story construction, with flat roofs that were accessed by a staircase located on the outside of the structure.

16. The first portion of verse 15 is not to be taken in an absolute sense, since one would have to descend from the rooftop if he is to flee.

17. The important point Jesus is making is that time will be of the essence, and one must not concern himself with attempting to secure the details of life.

18. The Greek makes it plain that he is not to attempt to pick up anything; the emphasis is that if one does not escape as quickly as possible, there is the chance that he will not escape at all.

19. Both verses 15 and 16 indicate that this event is so sudden and surprising that people will not anticipate it; they will be simply going about their daily routines, with no expectation of what is coming upon them.  IThess. 5:2-3

20. This is part of the judgment on the negative; they operate in the realm of spiritual darkness, rejecting the light of God’s revelation (prophetic and otherwise), and fall prey to the deceptive schemes of Satan.  IThess. 5:4-5; IICor. 2:11

21. The second scenario envisions one in the fields, but does not provide any information as to why he is there.

22. Some (Gundry) have sought to make the distinction that the man on the rooftop is a man of leisure, while the man in the field is a field hand, but the text does not support such a view.

23. The command to the one in the field is very similar to the command to the one on the rooftop; he is not to concern himself with any of his details, not even his clothing.

24. In this case, it does not mention anything about where his garment is; thus, it would seem that he is not only not to return to his house, but to abandon his outer, heavier garment if he had removed it previously.

25. These two verses predict a situation that is so dangerous as to demand complete disregard for everything,; one must be willing to abandon everything he has, and leave Judea, moving as fast and as far as possible.

26. This is necessary since the Dragon/Serpent/Satan will begin an extensive persecution of those in Israel, once he finds that he is confined to planet earth; at that point, he must deal with the knowledge that his days are very numbered.  Rev. 12:12-13

27. His great wrath, coupled with his humiliating defeat at the hands of Michael leave Satan apoplectic thus, he simply responds from his sinful nature and engages in a campaign of lying and murder that is unrivaled in human history.

28. This sudden and horrific development forms the basis for these commands to abandon Judea, and run for one’s life.

13:17 "But woe to those who are pregnant and to those who are nursing babies in those days!  {de, (cc)--ouvai, (qs) interjection, denotes pain, sorrow, or displeasure--o` (ddfp+) the ones—evn (pd)--gasth,r (n-df-s) 9X, the inner recesses of the body, the stomach, the womb--e;cw (vppadf-p) having, idiom for being pregnant--kai, (cc)--o` (ddfp+) the ones--qhla,zw (vppadf-p) 5X, breast feeding, nursing an infant—evn (pd)--evkei/noj (a-ddf-p)--h` h`me,ra (n-df-p) in those days, at that time}
13:18 "But pray that it may not happen in the winter.  {de, (cc)--proseu,comai (vmpn--2pP pray!--i[na (cc) content of prayer and purpose for it--mh, (qn)--gi,nomai (vsad--3s) it may become--ceimw,n (n-gm-s) 6X, lit. stormy or bad weather, the time of bad weather, winter} 

Exposition vs. 17-18

1. Jesus continues His warnings about the dire circumstances that will come to pass during Daniel's 70th week, particularly focusing on the ascension of Antichrist, and the events of the final 3½ years of Daniel's 70th week.

2. The previous two verses had indicated that it will be a critical time, during which people will only be able to escape with their lives.

3. Jesus Christ now turns to a particular segment of society that will find the conditions far more difficult than the average Jew will find them.

4. Although some have attempted to emphasize the compassionate and merciful nature of God in this verse, such is not actually in view.

5. There is no indication that God will provide any special aid to those that face such difficulties as being pregnant or those that are actively nursing a newborn.

6. In fact, the very use of the interjection ouvai (ouai—woe) indicates that this time of intense hardship and distress will take its greatest toll on those that are the weakest.

7. Although not mentioned, this time will be especially hard on those that are mentally defective, those that have sight, hearing, speech, or other physical infirmities, such as being paralyzed or crippled.

8. In fact, from what Jesus says in verse 17, the real difficulties of that time will be felt by all, but will especially be felt by those facing physical challenges, or who are weaker vessels.

9. Since flight is so absolutely crucial, anyone facing anything that offers any sort of physical hindrance will find that the ability to move without any constraint may eventuate in their physical deaths.

10. The Greek phrase the ones in a womb having is an idiom for the reality of being pregnant; such a condition would limit the woman’s physical strength, and would certainly hinder any sort of rapid travel.

11. The reason that a woe is pronounced on this first category is that the inability to make a physically demanding escape would be extremely limited for those that were pregnant; thus, it would seem likely that most of these women will be captured and/or killed.
12. It would be one thing if these woman had plenty of time to prepare, but the very urgency of the preceding verses indicates that no one will have time to prepare for this horrific period of history.

13. It is not that this information is not currently available and will continue to be available in the Word of God; the problem actually lies with the negative volition of the masses (the Jews particularly), who do not study or believe these prophetic realities.

14. It would be one thing for a pregnant woman to make a leisurely escape in some form of transportation, but the reality is that the flight may be on foot, and it will be made in rugged, mountainous terrain.

15. Those that are nursing infants will face a similar set of circumstances, in which they will be in a weakened physical condition, and will face the further difficulty of carrying and caring for a small baby.

16. Given what was said in verses 15-16, it would appear that the new mother would face a very real dilemma if she were not in the house with the child; she would be under the imperative to run for her life and leave her baby behind.

17. Given the nature of most new mothers, that would probably not be an acceptable course of action; however, her attempt to save her baby may very will result in the death of both mother and child.

18. Additionally, it would appear that Satan and the forces he uses will be very aggressive in carrying out his campaign of death and destruction.  Rev. 12:13,15,17

19. Thus, a woman with a small infant might not be safe since any noise from the child might serve to alert the death squads to their location.

20. Verse 17 closes with the phrase in those days, which is only used in prophetic contexts in the New Testament to deal with the time of Daniel's 70th week.  Matt. 24:19,38; Mk. 13:17,24; Lk. 21:23; Rev. 9:6

21. The passage in Revelation focuses on the time following the opening of the sixth seal, the five months just prior to the middle of Daniel's 70th week.

22. When it is used in the Old Testament in prophetic contexts, it also focuses on the time just before the middle of Daniel's 70th week, extending until the Second Advent.  Jer. 33:15-16, 50:4,20; Joel 2:29-3:2; Zech. 8:6

23. The particular time in view is determined by our context; some have it referring back to the days of the abomination, while others see it as the those days of flight.

24. As France has observed, it makes little difference, since the flight is to begin immediately with the recognition of the abomination.

25. The command to prayer in verse 18 is given without any clear indication of the subject in view; since it is a second person plural, some see the apostles as the subjects.

26. However, this ignores the reality that the apostles are not the subjects of this information, which relates to Daniel's 70th week, and not to their time in history.

27. Beginning with verse 14, it would seem that the subjects must be those that are living in that period of history, since this information pertains directly (and in a sense only) to them.

28. If one makes the apostles the subject, it might imply that Jesus thought they would be among the refugees; however, given that these events do not even occur during their lifetimes, this seems unlikely.

29. Others have suggested that the apostles are the subjects, but they are simply to offer up prayers on behalf of others in an altruistic fashion.

30. Some go even further as they interpret the apostles as the subjects, but then apply the verse to all believers in the Church Age.

31. It makes more sense to see the immediate subjects being those that are pregnant and those that are nursing, since they are the ones living through all this, and have an immediate interest in the timing of these matters.

32. The subject of the prayer is given specifically, and it concerns one item and one item only—the nature of the weather during this mass exodus.

33. The Greek noun ceimw,n (cheimon—winter) first refers to inclement of very bad weather; it refers to an extended period of driving rain, violent storms, and lowered temperatures.

34. The fact that they are travelling in, through, and toward mountainous terrain, where precipitation can quickly turn to snow, will only make the journey more bitter and difficult.

35. Add to that the lack of proper clothing, the relative lack of food, the danger of swollen rivers, floods, and landslides, and the challenge begins to border on the impossible.

36. Matthew’s account includes the additional prayer that their flight not fall on a Sabbath, since travel would be restricted and their escape would be further hindered.  Matt. 24:20

37. For the observant Jew, he might not actually consider a journey that exceeded the Sabbath allowance (about one thousand yards) to be appropriate; thus, he would encounter a problem with his own conscience, even though his life is in danger.

38. This very passage suggests that the Jews during this time will be observing the Sabbath, which is something they have largely done throughout their history.

39. Additionally, if one was travelling on the Sabbath, he would be very conspicuous; this might result in other observant Jews, who were zealous for the Law, placing hindrances or impediments before the refugees.

40. There is the additional possibility that those that are fleeing are viewed as traitors, who should be reported to the Jewish authorities, who are themselves in league with the Antichrist.

41. All this should make it evident that believers are not completely protected from various forms of deprivation and suffering that come as a result of the saturation of evil.

42. Nevertheless, the fact that some of the Jews will obey these verses and save their lives is testimony to the fact that positive volition can survive under the most difficult of circumstances.

13:19 "For those days will be a time of tribulation, the likes of which has not occurred since the beginning of the creation which God created until now, and never will.  {ga,r (cs)--eivmi,@vifd--3p--h` h`me,ra (n-nf-p)--evkei/noj (a-dnf-p)--qli/yij (n-nf-s) lit. a pressing together, something that causes pressure; any suffering brought on by external circumstances, tribulation, distress, anguish--oi-oj (a-rnf-s) such a class, kind, or sort—ouv (qn)--gi,nomai (vira--3s) have become, have ever been--toiou/toj (apdnf-s) to be like something, such as this--avpo, (pg)--avrch, (n-gf-s)--kti,sij (n-gf-s) an act of creation, the creation, that which is created--o[j (apraf-s) which creation--kti,zw (viaa--3s) 15X, to bring something into existence, to create--o` qeo,j (n-nm-s) the God created--e[wj (pg) denotes a period of time, as far as, until--o` (dgms+)--nu/n (ab) the now, the present time--kai, (cc)—ouv (qn)--mh, (qn) not, not, absolutely will not--gi,nomai (vsad--3s) become, occur}  

13:20 "Unless the Lord had shortened the days, no life would have been saved; but for the sake of the elect, whom He chose, He shortened the days.  {kai, (cs) not translated—eiv (cs)-- mh, (qn) if not, except, unless; 2nd class condition--kolobo,w (viaa--3s) 4X, only in the Olivet discourse, to cause something to not be full length, to shorten; of days, to reduce the hours in a day--ku,rioj (n-nm-s)--h h`me,ra (n-af-p) note, not those days, days in general—ouv (qn)--a;n (qv) denotes contingency--sw,|zw (viap--3s) would be saved--pa/j (a--nf-s) lit. each, every--sa,rx (n-nf-s) every flesh=no one--avlla, (ch)--dia, (pa) because of, on account of--o` evklekto,j (ap-am-p) elect, picked, chosen, selected ones--o[j (apram-p) who--evkle,gw (viam--3s) to make a selection, to pick, choose-- kolobo,w (viaa--3s) He shortened--h` h`me,ra (n-af-p) the days in view} 

Exposition vs. 19-20

1. Verse19 forms an almost insurmountable problem to those that continue to identify this time of tribulation with the destruction of the Temple in 70 AD.

2. For one to posit that the events of 70 AD were more distressful than the events of World War I, World War II, the Holocaust, or any other number of mass genocides, is to ignore the very facts of history.

3. While one could argue that the destruction in 70 AD was the worst to that date, one could not effectively argue that it qualifies as the greatest tribulation of all time.

4. In fact, Josephus, who was an eyewitness to much of this war, holds that 1.1 million Jews were killed and about another 200,000 were captured in both Galilee and Judea.

5. However, that pales in comparison to the Final Solution, in which it is estimated that close to 6 million Jews were killed under Hitler.

6. When one considers the worst genocides in history, neither of those events even comes close to the wholesale slaughter carried out by some of history’s most violent butchers.

a. It is estimated that Chairman Mao either killed or starved some 63 million people during his 27 year reign in China.

b. Joseph Stalin was responsible for some 23-60 million deaths, carried out by execution, starvation, overwork, and deadly medical experiments.

c. Thus, the days of Mao and Stalin were far more brutal than what happened in 70 AD.

7. Another problem that those who hold to a 70 AD fulfillment of these verses have is the fact that the context of Mark is constantly working against such an interpretation.

8. When one seeks to establish the timing of the tribulation in view, he must be cognizant of the context of Mark, which certainly appears to be dealing with only one period of history between verses 14-23.

9. The next clear contextual change comes in verse 24, which advances the chronology to a time that is after that tribulation, and which clearly deals with celestial phenomena related to the Second Advent.  Mk. 13:24-26

10. Jesus now explains the reasoning for running for one’s life (verses 19-20 essentially serve as a parentheis), which is introduced with the explanatory conjunction ga,r (gar—for, because).
11. Any good interpreter cannot miss the fact that the phrase those days dominates this section of Mark, just as it does in the parallel in Matthew.  Mk. 13:17,19,24; Matt. 24:19,22(2X),29
12. Additionally, the language of Daniel is remarkably similar in the LXX to what it is here in Mark.
a. Both passages refer to a period of time using the remote demonstrative evkei/noj (ekeinos—that, those) with the noun h`me,ra (hemera—day).

b. In the LXX, both words are in the singular, looking to a specific time of history; Mark uses the plurals to refer to the individual days in that period of history.

c. Both refer to that time as one that is characterized by qli/yij (thlipsis—affliction, distress, tribulation).

d. In the Hebrew, Daniel states that there has not been a time like this from the beginning of a nation until that time, while Mark states that there had been nothing like it from the beginning of creation.

13. Given these parallels, and the fact that Daniel links those days with the resurrection of the Jews (which occurs following the Second Advent), and Mark likewise links those days with coming of the Son of Man, it should be evident that they are both referencing the same time frame.

14. Those days refers specifically to the final portion of Daniel's 70th week, which is inaugurated with the Antichrist taking his place in the Temple, declaring himself to be God, and concluding with the Second Advent.
15. When anyone becomes aware of the fact that this has happened (he does not necessarily have to see it visibly), he should recognize that the most difficult and dangerous times of pressure, suffering and hardship are about to be unleashed on the world.
16. Thus, those days are a specific, future historical period of time in which the worst affliction, oppression, and suffering that mankind has ever seen will become an inescapable reality.
17. His statement is incredibly comprehensive, as seen in the addition to the first statement such as has not occurred; this phrase by itself indicates that mankind has not seen the type of affliction that will come to pass in Daniel's 70th week.
18. However, that statement is strengthened by the addition of the inclusive from the beginning of the creation which God created until now.
19. Thus, when one considers the catastrophes that have befallen the human race, or various segments of it, such things as the flood, the judgments on Egypt, the slaughter of the Canaanites at the conquest, the capture and dispersion of the Jews in 721 BC, and again in 586 BC, and the actions of Antiochus Epiphanes, these events do not even begin to qualify.

20. The last portion of verse 19 adds another qualifier, which some have attempted to use to indicate that there is some substantial period of time between the abomination and the Second Advent.

21. However, when Jesus uses the phrase until now, He is speaking as one in His position naturally would; now refers to the time present when He uttered these warnings.

22. When He states that such suffering never will occur, He is indicating that the final portion of Daniel's 70th week is a time of unparalleled affliction that will find no event or time in the entire course of human history that will be its equal.

23. For those adjusted to the prophetic word, this would also include Satan’s last attempt to slaughter believers at the end of the Millennium.  Rev. 20:7-9

24. The reason that such conditions have not arisen and never will again is found in the principle of the maturation and saturation of evil.  Matt. 24:37; Gen. 6:5-7

25. The reality of volition indicates that Satan is allowed, under the permissive will of God, to pursue his agenda until such time as the righteousness and justice of God are forced to terminate his program.  Rev. 20:1-3,10

26. Additionally, we know that Satan and the demons are confined to planet earth, where they engage in their final attempt to usurp God, take control of planet earth, and ultimately enslave and/or destroy mankind.  Rev. 12:17, 13:7,15, 18:2

27. Mankind has degenerated into the most evil state possible, and the maturation of evil is viewed in terms of the ripening of grapes, which are then crushed into wine.  IITim. 3:1ff; Rev. 14:18-20

28. It should be immediately obvious that after Christ judges Satan, the demons, and this world system, evil will never again exist to the point that the judgments of Daniel's 70th week are demanded.

29. Verse 20 begins with an explanation of the reality that God will intervene in some way to make certain that the human race is not completely eradicated under the tremendous pressure that Satan and the Antichrist bring to bear.

30. The very clear fact in verse 20 is that apart from some sort of intervention every flesh would not be saved.

31. While Matthew simply uses a passive (which should be regarded as a Divine passive), Mark makes it explicit that the Lord is the agent.

32. The next critical element in this period of time is seen in the phrase that the Lord had shortened the days, which has been understood in a number of ways.

a. France, among many others, indicates that the phrase is to be interpreted by the fact that the siege against Jerusalem lasted only five months, which qualifies as shortened days.

b. Others have suggested that various types of eclipses accomplish this result; however, most people should know that an eclipse does not affect the stars but relates to the positions of the earth, sun, and moon.

c. Still others have suggested that this is some sort of meteor storm directed toward planet earth, the smoke from which causes the light from these bodies to be blocked out.

d. Those that hold to the correct view of Mark 13, and place these events in the time if Daniel's 70th week, have suggested that God originally planned a longer period of tribulation, but changed His plan because His people were in danger.

e. However, that clearly ignores the fact that God has a Divine timetable for the Jews specifically, and for the human race in general.  Dan. 9:24; Rev. 11:12, 13:5 (42 months); Rev. 12:6 (1260 days); Rev. 12:14 (3½ years)

f. Others are closer when they suggest that the nuclear destruction of the Western Hemisphere will obscure the light of the sun and moon, but that does not address the full meaning of the phrase shortened the days.
33. The Greek verb kolobo,w (koloboo) literally means to cut off, to maim or mutilate; it is used of causing something to not be its full size or length.

34. What Mark states does not specifically reference those days as translated in the New American Standard; rather, it states that the days in general would be shortened.
35. There is further revelation on this matter in the book of Revelation, which indicates that both the day and the night will be decreased by one-third.  Rev. 8:12
a. What the passage is saying is that the day and night will both not appear for a third of the time they normally do; this indicates that the cycle of day and the night will be shortened by a third.

b. Therefore, the normal 24 cycle of day and night, light and darkness will be accelerated, so that what we refer to as a day will take only 16 hours to complete.

c. It is probably impossible to calculate the physical and psychological effects that this will have on plants, animals, agriculture, and the mental health of those that dwell on the earth.

d. The passage does not address the mechanism that causes this result, it merely states that this will occur following the blast from the fourth trumpet.

e. Ironically, some scientists have addressed the mechanisms that are involved in changing the rotation speed of the earth, and they involve several specific things.

f. The first method involves the process of mass being expelled from the Earth, or some force being applied from outside the Earth in order to change the earth's rotation.

g. Another process that can change the rotation of a planet is tidal braking, which generally causes the earth to slow down minutely; however, if the rotation were dramatically altered, it is clear that the tidal pattern would also be dramatically affected.

h. Thirdly, there is a known relationship between the rotation speed of the earth and the geomagnetic fields, which scientists now suggest may be on the verge of reversing.

i. Already, geophysicists have begun to notice a decline in the strength of the Earth's magnetic field, suggesting that the next field reversal epoch may be about to start. 

j. However, their conclusions are inconclusive and they indicate that “we don't really know if the decline is just a natural, ripple, or the portent of something far more sinister.”
k. Additionally, the introduction of millions of tons of radioactive particles into the atmosphere will affect the geomagnetic field in ways which man cannot predict or fully comprehend.

l. Fourthly, there is a recognized relationship between atmospheric conditions and the rotation speed of the earth as seen in the following NASA document.  “Isaac Newton’s laws of motion explain how those quantities are related to the Earth's rotation rate (leading to a change in the length of day) as well as the exact position in which the North Pole points in the heavens (known also as polar motion, or Earth wobble).  To understand the concept of angular momentum, visualize the Earth spinning in space. Given Earth’s overall mass and its rotation, it contains a certain amount of angular momentum.  When an additional force acting at a distance from the Earth's rotational axis occurs, referred to as a torque, such as changes in surface winds, or the distribution of high and low pressure patterns, especially near mountains, it can act to change the rate of the Earth’s rotation or even the direction of the rotational axis.  Because of the law of "conservation of angular momentum," small but detectable changes in the Earth’s rotation and those in the rotation of the atmosphere are linked. The conservation of angular momentum is a law of physics that states the total angular momentum of a rotating object with no outside force remains constant regardless of changes within the system.  An example of this principle occurs when a skater pulls his or her arms inward during a spin (changing the mass distribution to one nearer the rotation axis, reducing the "moment of inertia," and speeds up (increasing the skater's spin); because the moment of inertia goes down, the spin rate must increase to keep the total angular momentum of the system unchanged.”

m. While we have to acknowledge that the mechanisms involved in changing the earth’s rotation would have to be gigantic, the fact is that no one can actually duplicate the results of the Western Hemisphere being devastated in a singular nuclear strike.

n. Further, the massive amount of earthquakes, volcanic activity, expulsion of mass from the earth, atmospheric effects, pressure changes, geomagnetic effects, tidal changes and potentially other factors would have to be factored into this scenario as well.

o. These issues do not even address the possibility of some divine intervention that causes the earth to speed up its rotation which is certainly not out of the question.

p. This shortening of the day and night cycle by a third is what Jesus Christ was referring to when he made the statement about those days being shortened, a phenomenon that is essential to the survival of the elect.  Matt. 24:22

q. The parallel passage in Mark provides an indication that the Lord is the direct agent that shortens the days, which would make Him the remote subject of the verb plh,ssw (plesso) in Rev. 8:12, with the catastrophic nuclear strike being the near cause.

r. These events also fulfill a number of Old Testament passages that predict that the earth will dramatically be shaken from its normal function as a result of God’s judgment.  Isa. 13:13, 24:1-3,7-20 

36. The events surrounding the destruction of the United States, and the horrific impact that they will have on the earth and mankind, are seen more fully in the four trumpet judgments in the book of Revelation.  Rev. 8:7-12

37. It is fully impossible to calculate the problems and potential problems that will befall mankind during this relatively short period of time.  Rev. 18:10

38. One clear benefit of the shortening of the day night cycle is that time (at least from a calendar standpoint) will advance more quickly, which will bring these events to a quicker conclusion.

39. Given these horrific realities, for which the human race is completely unprepared (IThess. 5:3,6), it is certainly no overstatement to call this a period of tribulation.
40. Matthew goes even further, and calls this period of time great tribulation, since the previous times of personal, corporate, or national disasters will pale in comparison to living during this horrific time in history.  Matt. 24:21

41. With the sounding of the fifth trumpet, Satan is given the key to the abyss and released the demons that have been incarcerated in Tartarus for several millennia, who will begin a mass torture of all but the 144,000..  Rev. 9:1-6

42. While that period of torment will be relatively short (although it may not seem short for those being tortured) the ongoing effects of the catastrophic judgments will continue, and will continue to intensify in the coming bowl judgments.  Rev. 16:1ff

43. The aorist verb kolobo,w (koloboo—cut short) is used with the force of a pluperfect, since that action is necessary for any flesh to be saved; in other words, God shortened the days prior to the time of tribulation.
44. Since the shortened days begin in conjunction with the destruction of prophetic Babylon, the final few months before the midpoint of Daniel's 70th week will already be characterized by the 16 hour days.
45. The phrase no life would have been saved is to be taken literally, and is not any exaggeration; the reality is that if the days had not been cut short, the 1260 days of the final half of Daniel's 70th week contains such horrific judgments that it would have ended life on earth.

46. The term sa,rx (sarx—flesh) is used in the New Testament in a number of ways, but here is to be understood not only of mankind, but any animate fleshly creature.
a. It is used to contrast what is fleshly from what is spiritual.  Matt. 16:17

b. The term one flesh is used to denote the marital relationship.  Matt. 19:5
c. It is used of the corrupt sin nature, which resides in the genetics of the flesh.  Rom. 7:18
d. It is used of the flesh of various kinds of wildlife.  ICor. 15:39
47. In the context of Mark 13, it should be taken to include any type of human life, or any type of fish, animal, fowl, reptiles, etc.

48. All this planning was done on the account of the elect whom He chose, which refers to those that would make the salvation adjustment during this dreadful period of history.

49. The action by which God elected or selected people is a function of His sovereignty, and occurred in eternity past.

50. His selection of positive volition was not arbitrary, but based on His foreknowledge of how each human and angelic volition would function in light of His plan.

51. Since God has an eternal plan for positive volition (to conform it to the image of His Son), He must make various provisions to ensure that His plan is fulfilled.

52. While this passage certainly serves as an example of God’s provision for those that would be positive, it is should be equally evident that God makes no adjustments for those that are negative to His plan.

53. It should also be noted here that the Lord does not indicate that those that are positive will not suffer during this time of history (which many obviously will), but that He will not allow the righteous to be destroyed with the wicked.  Gen. 18:23ff

54. If Satan and mankind were left to their own devices, the entire earth would be destroyed and all life as we know it would cease to exist; however, God will not allow that.

Doctrine of Foreknowledge, Election, and Predestination

13:21 "And then if anyone says to you, 'Behold, here is the Christ'; or, 'Behold, He is there'; do not believe him;  {kai, (cc)--to,te (ab) then, at that time--eva,n (cs) introduces third class condition--ti.j (apinm-s) someone, anyone--su, (npd-2p) to you--ei=pon (vsaa--3s) might say--i;de (qs) look, see, behold!--w-de (ab) something relatively near, here, in this place--o` Cristo,j (n-nm-s) the Christ, the Messiah--i;de (qs) look, behold!--evkei/ (ab) used to refer to more distant items, there, in that place--mh, (qn)--pisteu,w (vmpa--2p) do not believe} 

13:22 for false Christs and false prophets will arise, and will show signs and wonders, in order to lead astray, if possible, the elect.  {ga,r (cs)--evgei,rw (vifp--3p) actually passive, will have arisen, come onto the historical stage--yeudo,cristoj (n-nm-p) false christs, lying messiahs--kai, (cc)--yeudoprofh,thj (n-nm-p) false and lying prophets--kai, (cc)--di,dwmi (vifa--3p) they will give, perform--shmei/on (n-an-p) signs--kai, (cc)--te,raj (n-an-p) wonders, astounding signs and displays--pro,j (pa) to, toward—to, (dans)--avpoplana,w (vnpaa) purpose, in order to lead astray, to mislead—eiv (cs) if--dunato,j (a--nn-s) used in neuter to denote that which is possible--o` evklekto,j (ap-am-p) the elect ones} 

13:23 "But take heed; behold, I have told you everything in advance.  {de, (ch) but, now--su, (npn-2p) emphatic, you all--ble,pw (vmpa--2p) watch, see, take heed--proei/pon (vira--1s) 12X, to tell someone something beforehand, to warn, to alert--su, (npd-2p) to you all--pa/j (ap-an-p) all things}  


Exposition vs. 21-23

1. Verse 21 continues with a connective kai (kai—and), which links what Jesus is about to say with the preceding section in verses 14-18.
2. Verses 19-20 effectively function as a parenthesis, with the flight and the timing of it being continued here in verse 21.
3. The adverb to,te (tote—then, at that time) is used to continue the chain of events that was begun with the conditions set forth in verse 14 (when you see the abomination).
4. While Jesus has consistently used a second person plural (you all) throughout this teaching, each subject must be determined by which time frame is in view.

5. For the apostles, certain of these warnings were appropriate, and were thus directed at them and their contemporaries.  Mk. 13:5-13

6. However, there is no sense in which any of the twelve were going to live to see the abomination of desolation; thus, these plurals should be interpreted as referring to those alive at the time of the events in view.

7. That event signals the adjusted Jew (and anyone else in the know) to get out of Judea and flee for his life; this verse continues with some circumstances that may come to pass during their flight out of Judea.
8. Mark sets forth one potential thing that might occur with a third class condition, which is designed to indicate that one might be distracted from his flight by news that the Messiah was in a particular place.

9. The Geek term Cristo,j (Christos) is actually a proper name, which means the Anointed One; it is the equivalent of the Greek Messi,aj (Messias), which is transliterated into Greek from the Hebrew term x;yvim' (mashiyach).
10. Jesus has already warned about the need for diligence and discernment with a similar statement this matter of those claiming divine sanction.  Mk. 13:5-6

11. However, that warning was in the context of the near prophecy about the destruction of the Temple; this warning is clearly directed toward another time (then).

12. Nevertheless, what had happened even before Jesus appeared on the historical scene (Acts 5:35-37) would continue in the years after His death and resurrection, and will continue to pose an historical threat to believers in Daniel's 70th week.  Eccles. 1:9

13. This suggests that there will be forces that are actively seeking to confuse or destroy those that are adjusted to the prophetic word.

14. Their false doctrine will simply consist of statements that the Messiah/Christ is in a particular place; the reason for this deception would be to lure the believer from his path, or his place of hiding.

15. While there has not been any explicit command to hide away from the world, the very force of all this indicates that this is exactly what believers are supposed to do.

16. The two adverbs here and there are simply used in a generic fashion to indicate that the speaker supposedly has knowledge of the location of Messiah.

17. This presumes that Messiah has returned to planet earth, which Jesus states will not come to pass until certain historical events have been fulfilled.

18. One way that believers can avoid being fooled by all these proclamations is by having the knowledge of the prophetic word, which indicates that the Second Advent will not be something that anyone could have missed.  Mk. 13:24-26

19. Thus, for any believer to be fooled by this messianic propaganda betrays a real lack of understanding of the nature and timing of the Second Advent.

a. It must not come until in those days, after that tribulation, which places the Second Advent at some point following Daniel's 70th week.

b. It is described in terms of a worldwide event that all people will witness.  Matt. 24:30; Mk. 13:26; Rev. 1:7

20. This type of situation reveals the true value of sound prophetic teaching, which can protect the believer from reading too much into current historical developments, and from reading too much into his own experience.

21. However, all the sound teaching in the world will not avail those that will not hear the teaching, orient to it by faith, and apply it when the time comes.

22. While there is a distinct danger in rejecting various parts of the Word of God that do not appeal to one’s grid or lifestyle, those in Daniel's 70th week will find that failure to orient to the prophetic word will likely result in their deaths.

23. While it is very unlikely that everyone in Daniel's 70th week will experience this type of attack, the command not to believe it will certainly protect him from deception that others will likely not avoid.

24. One must recognize that the events of Daniel's 70th week are so prolific and horrific that people will be tempted to look for deliverance, no matter how suspect those offering it might actually be.

25. Just as there were before and during the Church Age, there will be those in Daniel's 70th week that will claim to represent God and His plan.

26. It matters little if they are false christs or false prophets; the goal of these types of individuals is the deception of those that are oriented, and even their ultimate destruction.

27. The verb evgei,rw (egeiro—get up, arise, wake from sleep) is used here with the idea of coming into existence, making their appearance on the stage of human history.
28. The verb is also used of those that rise up in a hostile fashion, which is evident here from the terms false christs and false prophets.
29. While both types may claim these offices, the first part of the compound yeudo (pseudo) indicates that they are making false claims; in short, they are liars.
30. The absolute prophetic certainty in all this is seen by the fact that the two verbs (will arise, will show) are both future indicatives, which indicates a definite future reality.
31. There is actually no doctrinal question about the fact that evil men have done miraculous things in the course of history, and that evil liars will be endowed with the power to do the miraculous in Daniel's 70th week.  Rev. 13:12-15, 16:14
32. In this case, the entire force of satanic power will be working in conjunction with the most evil of men in order to accomplish Satan’s agenda of global domination.

33. The fact that this involves the deception and destruction of those that are opposed to Satan is of no consequence to Satan, his demonic minions, or those men consumed with his thinking.  Rev. 9:14-18, 13:15b-17

34. The Greek noun shmei/on (semeion—sign) refers to some sort of distinguishing mark by which something or someone is known; it can be translated as sign, token, or indication.
35. In this case, the false teachers will be able to do miraculous signs, which are supposed to indicate to the masses that they are indeed working in conjunction with God.
36. The second term Mark uses to describe their overt manifestations is te,raj (teras—wonder), which points to some action that astounds those that witness it.
37. In classical Greek literature, it referred to terrible appearances that elicited fright and horror based on the fact that the wonder contradicted the ordered unity of nature.
38. In the New Testament, it is only used with the previous term signs, and denoted something that must be examined carefully because of its unusual nature.
39. The purpose of the signs and wonders is expressed by a prepositional phrase, which uses the preposition pro,j (pros—to, toward) with the articular infinitive of the verb avpoplana,w (apoplanao—lead astray).
40. The verb is a compound of  avpo (apo—from, away from) and the verb plana,w (planao), which means to lead away from a specific path; it has the idea of misleading, deceiving, and leading one away from the truth.
41. The objects of their satanic, human viewpoint deception is the elect, which refers to those God selected in eternity past based on His foreknowledge of their positive volition.
42. It should not be surprising that the objects of these attacks are believers, since unregenerate mankind will already have been thoroughly deceived.   IIThess. 2:10-11;Rev. 17:8

43. The critical question as one approaches the final portion of verse 22 is how the phrase eiv dunato,n (ei dunaton—if possible) is to be understood.
44. If one supplies a present tense verb, the form of the protasis is that of a first class condition; the first class condition in the Greek is assumed to be true for the sake of the argument.
45. This would suggest that it is possible for the elect to be led astray.
46. However, if one supplies a past tense verb, the form of the protasis becomes that of a second class condition; the second class condition assumes that the statement is contrary to fact.
47. This would suggest that it is not actually possible for the elect to be led astray.
48. If one supplies an optative form of the verb, it results in the protasis of the fourth class; this becomes a possible condition in the future, which is normally viewed as a remote possibility.

49. This would suggest that the elect may be led astray, but it is a very remote possibility.

50. Thus, the interpretation depends to some degree on how the exegete understands the nature of the conditional clause; it should be observed that translators and interpreters are quite divided on this matter.

51. There is certainly no question that the unrighteous, lying signs and wonders are there for the very purpose of deceiving people, and the elect would certainly be targeted as much as, or more than anyone else.

52. In this context, the warnings are for believers not to fall prey to those that claim Jesus is present, and offer miraculous evidences of power to document their veracity.

53. Thus, it makes the most sense to suggest that it is possible that believers will be deceived during this time, which may very well result in them losing their physical lives.

54. It is not possible that the elect can be deceived into believing in Antichrist, or into taking the mark that will be mandated by the False Prophet.  Rev. 14:9-11

55. In that very limited way, believers can be deceived; history is replete with examples of believers being deceived by those that claim divine sanction and offer various “miracles” to document their assertions.

56. It is far too much to state that during this time most believers will succumb to the propaganda of the cosmic/satanic world system.
57. Jesus closes this section with the repeated warning to take heed, which continues to emphasize the need for diligence, discernment, and the need to avoid premature expectations.
58. The sense of the verb, when used in the imperative, is not simply to look at something, but to pay close attention to something, to process information by giving one’s full attention to it.

59. The imperative of this verb is translated in other passages as take care, watch out, see to it, and take heed, all of which indicate that there is some danger in not hearing properly.

60. The final statement in verse 23 about telling them everything in advance is not technically true, since there are a multitude of details respecting Daniel's 70th week and particularly the final Great Tribulation that are not provided.

61. Rather, it should be understood to mean that Jesus has told them all that is germane to the situation at that time; further study, and the close observation of events will provide the believers living in that time with all they need to know in order to navigate this horrific period of history.

62. The fact that sufficient revelation has been provided to believers makes them culpable for it; they are responsible to study, learn, and assimilate that revelation in order to be prepared for what is coming upon them.

63. The fact that all that is necessary will be revealed should cause believers to resist the temptation to be surprised or overwhelmed by these events; rather, having this information should strengthen their faith as they observe all this unfold. 

13:24 "But in those days, after that tribulation, THE SUN WILL BE DARKENED AND THE MOON WILL NOT GIVE ITS LIGHT,  {avlla, (cc)—evn (pd)--evkei/noj (a-ddf-p) those--h` h`me,ra (n-df-p)--meta, (pa) used with accusative to mark time, after, behind--h` qli/yij (n-af-s) tribulation, affliction, distress--evkei/noj (a-daf-s) that one--o` h[lioj (n-nm-s)--skoti,zw (vifp--3s) 5X, to be darkened, to not give light--kai, (cc)--h` selh,nh (n-nf-s) the moon, a full moon—ouv (qn)--di,dwmi (vifa--3s)—to, fe,ggoj (n-an-s) 2X, light, luster, radiance--auvto,j (npgf3s) of it}  

13:25 AND THE STARS WILL BE FALLING from heaven, and the powers that are in the heavens will be shaken.  {kai, (cc)--o` avsth,r (n-nm-p) a luminous body, not the sun, moon, or planets, stars, asteroids, meteors--eivmi, (vifd--3p+) periphrastic-- pi,ptw (+vppanm-p) will be falling—evk (pg)--o` ouvrano,j (n-gm-s) the heaven--kai, (cc)-- h` du,namij (n-nf-p) the powers--o` (dnfp) the ones (being)—evn (pd)--o` ouvrano,j (n-dm-p) -- saleu,w (vifp--3p)  15X, to cause something to move to and fro, to shake, to wobble}
Exposition vs. 24-25

1. Verse 24 begins with the strong adversative conjunction avlla, (alla—but), which introduces somewhat of a shift in the subject matter in the form of a chronological advancement
2. However, it should be observed that the shift in subject matter begins with those days, which have been referenced twice before in this chapter, and refer to the beginning of the latter portion of Daniel's 70th week.  Mk. 13:17,19
3. Thus, one should understand that Jesus is still dealing with the events of Daniel's 70th week, focusing on the latter portion that will culminate in the Second Advent.
4. There is no question that the latter portion of verse 24 through verse 27 is taken from the Old Testament prophets.
a. The language of verse 24 most closely resembles that of the Septuagint of Isaiah 13:10
b. The language of verse 25 most closely resembles that of the Septuagint of Isaiah 34:4, with direct reference to prophetic Edom.  Isa. 34:5-14
c. The language of verse 26 most closely resembles Daniel 7:13.
d. The language of verse 27 appears to be a compilation of ideas taken from Deuteronomy 30:4 and from Zechariah 2:6.
5. Thus, when one considers this section, it is not wise to focus too much on the phrase after that tribulation, since Jesus is still dealing with events the come to pass in those days.
6. While many have applied the general term tribulation to the entirety of Daniel's 70th week, the tribulation mentioned to this point originates just prior to the midpoint of Daniel's 70th week, and deals with the time of flight, which is likely relatively short.

7. The reader is not told what will cause the conditions that are described in the latter portion of verse 24, only that these things will be realities.
8. Beginning in the third year of Daniel's 70th week, and continuing throughout the rest of that seven-year period, many catastrophic things will befall the earth and its inhabitants.
9. The fact that the language of verses 24-25 comes directly from passages about the destruction of prophetic Babylon and Edom would suggest that some of these conditions are associated in some way with that event.
10. While the United States (code name Babylon—land of confusion, and code name Edom—trading away our spiritual heritage for government cheese) will be destroyed in one hour of one day, the continuing effects of that event will extend throughout the final half of Daniel's 70th week. Rev. 18:10,17,19

11. It is clear from the trumpet judgments that the destruction of one-fourth of the globe will have monumental and disastrous effects on the earth itself, it is clear that there will be alterations in how the sun and moon appear.  Rev. 6:8,12

12. It is clear in the book of Revelation that the sun being darkened refers to the increased rotation speed of the earth, making days only 16 hours long rather than the current 24 hours.  Rev. 8:12

13. However, it is equally clear that more disastrous judgments await mankind following the destruction of the Western Hemisphere, particularly a judgment on the sun itself.  Rev. 16:8-11

14. By the end of Daniel's 70th week, there is some indication that the sun will undergo a massive change that will result in it being extinguished as the bowl judgments unfold.

15. That is what is in view in verse 24, when Mark records the fact that the sun will be darkened; what begins with less sun during the 8 hour day, will be escalated by God’s judgments to scorch mankind and then to possibly lose some or most of its energy.

16. The events in Revelation 16 seem similar to what would happen in a mini-nova; during this event, a star becomes many times hotter and brighter, and then fades from its original intensity.
17. Although many interpreters do not even attempt to provide a mechanism for the effects that are detailed in Revelation, but the two primary suggestions have been:

a. That God moves the earth or sun so they are in greater proximity.

b. That God simply increases the heat of the sun.

18. The fact is that there is a readily documentable cycle for solar activity (sunspots, coronal mass ejections, and flares), which peaks about every 11 years (latest peak 2001).

19. Although sunspots themselves produce only minor effects on solar emissions, the magnetic activity that accompanies the sunspots can produce dramatic changes in the ultraviolet and soft x-ray emission levels. 

a. Solar storms during the period of peak sunspots in 1989-91 caused power failures in Canada and Sweden, made some computers crash in the United States, and destroyed or damaged several satellites.

b. During the sunspot peak in 1989, a blast of solar energy arriving at Earth shut down the electrical power grid in the Canadian province of Quebec, leaving six million customers in the dark for a day.

c. These same flares damaged several man made satellites, and caused smaller outages all over the U.S and Canada. 

d. There are countless other times when large Sunspots have effected similar damage to various electrical systems on earth.

20. While many of the problems with sunspots are magnetic or electrical in nature, there is some evidence that the sun is getting hotter, and may have something to do with global warming.

21. However, in Revelation we are not talking about the type of global warming that the environmentalists are (1.1o F over the last century), but a sudden burst of heat and energy that will make the earth seem hotter than Hell.
22. The nova is also called a helium flash, which would be caused by a helium fusion reaction spontaneously igniting in the sun. 

a. The sun gets its energy from a hydrogen fusion reaction that goes on deep within it and this reaction generates a lot of helium, which builds up deep within the sun. 

b. When a critical concentration is reached, a helium fusion reaction will spontaneously ignite, which will cause a large increase in the sun's output of energy. 

c. But the reaction won't last long because the helium will soon be used up, and then the sun will go back to something at least close to what it was previously.

23. This fits quite well with the fact that the bowl judgments are falling right at the end of Daniel's 70th week and do not occur over an extended period of time; additionally, it explains why the days were shortened, since even minor changes to the sun could exterminate all life.

24. The nova won't exterminate all life because of the massive evaporation of water that will occur when the heat strikes the waters of the planet. 

25. The evaporated water will quickly form a cloud blanket around the earth, which will shield the surface from the full intensity of the light and heat. 

26. Direct sunlight will be deadly; anyone exposed to directly sunlight even for a few minutes may result in severe sunburn and/or skin cancer, if not outright death.

27. It will be virtually impossible to find a cool place, except perhaps deep underground in deep mines or tunnels; however, there will be few (probably only the elite) who can find shelter in such places. Rev. 6:15

28. Even at night, it will not get cool since one of the effects of the cloud blanket will be to moderate the temperatures all over the world.

29. Another factor in the darkening of the sun is found in the smoke that originates from the abyss, from which the demon locusts come forth.  Rev. 9:2

30. A third factor is a direct judgment of darkness on the kingdom of Antichrist, which follows the judgment of heat.  Rev. 16:10

31. Following all these things, we see the kingdom of Antichrist plunged into darkness, which would seem to be the same event that Mark is describing in terms of the sun and moon.

32. God uses the physical reality of darkness to portray the fact that mankind is increasingly moving away from the light of His plan; in the end, they will find that they are surrounded by physical darkness, which very much mirrors the spiritual darkness of that time.

33. It is of interest to note that the language of the final portion of verse 24 is clear and scientifically accurate.

34. Since the moon does not produce light, it would be incorrect to say it was darkened; thus, the word fe,ggoj (pheggos) refers to light that is diffused or radiated, not to light itself, which actually reflects the status of the moon.

35. There is little doubt that the sun and moon are meant to be understood in a literal sense; however, the question about the stars falling brings up another matter, since they are apparently related to the powers in the heavens.
36. As one might expect, this section has given rise to several interpretations.

a. Some continue to view this in a literal sense based on the previous context of the literal sun and literal moon.

b. Some identify the stars as nations, political ruling powers that are about to be disrupted and replaced by Messiah’s rule.  This is based on the oracles against Babylon, Edom, and other nations.

c. Some take the language about stars falling to be understood allegorically as referring to the horrific conditions that surrounded the destruction of the Temple in 70 AD.

d. Based on a single verse in Revelation, some see the stars as symbolizing nuclear activity.  Rev. 8:10

e. Others do not identify them as literal stars, but as asteroids or meteors that resemble falling stars as they enter earth’s atmosphere.

f. Finally, some identify the stars as angels since this is a very common way in which the Bible refers to them.  Rev. 9:1

37. It must be noted that these stars fall out from the heaven, while the powers in the heavens will be shaken.
38. Mark’s usage of the noun ouvrano,j (ouranos—heaven, heavens) does not provide any insight, since he uses the singular to refer to the sky and to the third Heaven.  Mk. 4:32, 8:11, 10:21

39. It does appear that when Mark uses the plural, he always uses it to refer to the third Heaven, the dwelling place of God.  Mk. 1:10,11, 11:25, 12:25, 13:25

40. If one views the third Heaven as the source of the stars, they can only be angelic beings, who will be unceremoniously ejected from Heaven during the third year of Daniel's 70th week.  Rev. 12:7-9

41. If one views space as the source of the stars, then physical objects like asteroids, comets, meteors, and even satellites would be in view.

42. It may very well be that this is intentionally vague because both are happening in the same time frame; there may be cosmic visual signs that accompany the ejection of Satan and his demons, since the angelic conflict is generally invisible to humans.

43. The force that will be generated during the conflict between the elect angels and the fallen angels will apparently have impacts not only on the angels themselves, but also on the physical universe as a visible sign to mankind.

44. The periphrastic construction, which uses the future tense of the verb eivmi, (eimi—will be) with the present participle of the verb pi,ptw (pipto—falling) suggests that this battle is not instantaneous, but extend over some period of time (perhaps the five months prior to the middle of Daniel's 70th week).

45. The verb po,lemoj (polemos—war) can be used of a single battle; however, it is most often used of extended conflicts fought over a period of time.  Rev. 12:7
46. This has caused some to suggest that this cosmic warfare will take place over some months and the inhabitants of the earth will observe celestial phenomena to alert them to it.  Lk. 21:25

47. The verb used to describe these events is saleu,w (saleuo), which means to cause something to move to and fro, to shake something to the point where it is no longer stable.
48. What Satan and the demons have enjoyed since their fall is a relatively stable existence that allowed them to travel at will, enter the third Heaven, and freely engage in all manner of evil against God and man.  Job 1:7, 2:2; Rev. 12:8
49. Additionally, from the earthly perspective, the earth, sun, moon, and stars have all been basically stable; the cycles of the zodiac and the basic existence of the earth has remained largely unchanging throughout the centuries.  Eccles. 1:4-7,10
50. Thus, all that is thought to be stable spiritually for the enemies of God will be jolted out of any complacency (Rev. 6:13, and the physical creation will suffer dramatic, visible effects as well.  Isa. 13:13, 24:16-23, 30:28; Jer. 50:46 Heb. 12:26-28
13:26 "Then they will see THE SON OF MAN COMING IN CLOUDS with great power and glory.  {kai, (cc) not translated--to,te (ab) then, at that time--o`ra,w (vifd--3p) they, not identified--o` ui`o,j (n-am-s)--o` a;nqrwpoj (n-gm-s) The Son of mankind-- e;rcomai (vppnam-s) temporal, as, while He is coming—evn (pd)--nefe,lh (n-df-p) in or with clouds--meta, (pg) with--du,namij (n-gf-s)--polu,j (a--gf-s) much, great--kai, (cc)--do,xa (n-gf-s) glory, splendor}  

13:27 "And then He will send forth the angels, and will gather together His elect from the four winds, from the farthest end of the earth to the farthest end of heaven.  {kai, (cc)--to,te (ab) then, at that time--avposte,llw (vifa--3s) He, the Son of Man will send out--o` a;ggeloj (n-am-p)--kai, (cc)--evpisuna,gw (vifa--3s) 8X, to bring together, to gather together--o` evklekto,j (ap-am-p)--auvto,j (npgm3s) of Him, His—evk (pg)--o` a;nemoj (n-gm-p) moving atmosphere, wind--te,ssarej (a-cgm-p) four, for the four directions--avpo, (pg) from--a;kron (n-gn-s) 6X, lit. the high point, the top; also used to denote the extremity of something, the farthest reaches--gh/ (n-gf-s) of the earth--e[wj (pg) used to denote limits, of time, until; of space, as far as--a;kron (n-gn-s) the top, the extremity--ouvrano,j (n-gm-s) of the heaven}  

Exposition vs. 26-27

1. With this verse, Jesus Christ advances the chronology to the point of the actual appearing of the 
Son of Man at the Second Advent.

2. The first two times the adverb to,te (tote—then, at that time) have been used in this chapter referred to the timing of the Abomination of Desolation and the related command to flee from Judea.  Mk. 13:14,21

3. Since the sun and moon will have been obscured to some extent by the nuclear cloud that will eventually cover much of the planet, and the smoke from the abyss further darkens things, anything that produces light will be all the more in evidence.

4. Given these conditions, which are made even worse during the bowl judgments, when Jesus Christ appears as lightning, it will be all the more visually spectacular.  Matt. 24:27

5. Again, the physical darkness that is overtaking the earth is designed to portray the spiritual darkness that will be ever increasing during this time, as demons run rampant (Rev. 18:2), and as mankind descends further into evil.  Rev. 9:20-21

6. The initial statement about the fact that they will see is somewhat vague, since there is no discreet subject provided.
7. There is no question that those living on planet earth will not be able to miss the glorious manifestation of the Son of Man as He arrives from the third Heaven.
8. His entourage will be massive, as the armies of Heaven will accompany Him at the Second Advent.  Rev. 19:14
a. There is some disagreement here as to the identity of the armies that follow Him as He comes to righteously judge and wage war.

b. Some (Swete, Ladd, Beasley-Murray) indicate that they believe the armies to be angelic; others (Charles, Caird, Wall, Beale) see the armies as the aforementioned saints.  Rev. 19:8

c. A third suggestion, which is offered by Lohmeyer, Krodel, and Aune, sees the armies as being composed of both resurrected saints and angels.

d. There is little question that the Old Testament and intertestamental literature regularly used the designation armies to refer to the elect angels as the army of God.  IIKings 6:17; Ps. 103:20-21; IIEnoch 17  “In the midst of the heavens I saw armed soldiers, serving the Lord, with tympana and organs, with incessant voice, with sweet voice, with sweet and incessant voice and various singing, which it is impossible to describe, and which astonishes every mind, so wonderful and marvelous is the singing of those angels, and I was delighted listening to it.”
e. In the New Testament this theme of the angelic host, which would accompany Jesus Christ at His Parousia, was common.  Matt. 13:41, 16:27, 25:31; IIThess. 1:7

f. However, other passages focus on the fact that Jesus Christ will be accompanied by believers at the Second Advent.  IThess. 3:13; Jude 14

g. Based on what is stated in chapter 17, which can only be true of believers and not of angels, it seems certain that the armies of Heaven should be identified as the glorified Church.  Rev. 17:14

h. This is not to say that there will not be an angelic host that accompanies the Church; it is just to say that they are not the focus of this particular passage.

9. However, the emphasis in Mark is not on the massive army that will accompany Jesus, it is on the fact that they will see Him rather they want to, like it, or believe in His return before the fact.

10. Comparing other passages, it becomes evident that when those on planet earth see Him, it will not be a pleasant event, as these unbelievers recognize that the One they have rejected is coming to execute His righteous judgment.  Matt. 24:30; Rev. 6:16-17

11. The language of verse 26 is taken from the book of Daniel, which uses the phrase Son of Man as a messianic title; that passage records the Son of Man receiving a kingdom that will dominate the earthly political landscape.  Dan. 7:13-14

12. That kingdom, which was likely awarded on the day of Christ’s resurrection, but which has waited some 2000 years for inauguration, will be established with the coming of the Son of Man from Heaven.  Rev. 19:11-16

13. His appearance will be visible to everyone on planet earth, and it will be made all the more vivid due to the almost universal darkness that covers the planet.  Rev. 1:7

14. When Jesus Christ bursts forth with radiant light, almost every reference to His return associates it with clouds, or the clouds of heaven.  Mk. 13:26, 14:62; Rev. 1:7

15. While the term cloud is most often used literally in the New Testament (Matt. 17:5; Acts 1:9), it is clear that clouds are associated with the glory of deity and also with the concept of judgment.  Ex. 19:9,16, 24:15,16,18; Isa. 5:25-30; Joel 2:2; Zeph. 1:15

16. Although there are a couple of passages that suggest that when certain segments of God’s people or angels appear, they may appear as clouds that accompany Jesus; however, it seems more likely that the clouds are literal manifestations of glory.  IThess. 4:17; Rev. 19:14

17. In any case, the visible imagery is that of clouds, which are accompanied by the spiritual realities of  great power and glory.

18. The transcendent power of God, which has tolerated Satan and his demons, along with human evil and depravity, will be manifested when Jesus forcibly takes possession of planet earth and deals in judgment with everyone that is not among the elect.

19. That great power will be necessary is evident from the course of angelic and human history; those that have opposed God have shown every evidence that they will employ all manner of hatred, violence, murder, and destruction to resist His will and enforce their own.

20. Satan and his demons do not leave the third Heaven willingly (Rev. 12:7-9), and will not be ejected willingly from planet earth (Rev. 20:1-3); likewise, mankind will array itself against the Lord, and manifest an absolute willingness to engage Him in open combat.  Rev. 19:19
21. The final aspect of His coming will include that of glory, which refers to a state of magnificence, splendor, and greatness; it also encompasses the idea of one’s honor, the recognition of his status, performance, fame, and prominence.
22. The God/Man will manifest an outward appearance that will reflect the fact that He has all the attributes of deity, and will demonstrate that by means of His radiance, glory, and splendor.
23. Additionally, He will manifest an outward appearance that will reflect the glory of His perfect humanity, who has achieved an unsurpassed reputation by virtue of His absolute obedience to the Father.  Phil. 2:8-11
24. Matthew’s account, which is the longer of the two, records the fact that the disciples actually asked Jesus three questions, the first of which dealt with the destruction of the Temple.  Matt. 24:3
25. However, the second two questions were more comprehensive, and both concerned themselves with the matter of signs.
a. Their middle question was “what will be the sign of Your coming?”
b. Their final question was “what will be the sign of the end of the age?”
26. In Matthew’s account, Jesus now answers their question about the sign of His coming, using the very term shmei/on (semeion—sign) to refer to the Second Advent.  Matt. 24:30

27. Thus, the answer to the middle question about the sign of His coming is that His coming is the sign; in other words, there is no sign, everyone will recognize His coming by His visible, bodily presence.
28. As we will see later, their third question about the sign of the end of the age is misplaced chronologically in their thinking; the sign of the end of the age will precede the end of the age, and will certainly precede His coming.
29. In fact, if there was no sign of the end of the age, then believers would have to admit that there was truly no systematic eschatology, and no one really has any insight into how and when these prophetic matters will unfold.
30. However, it should be observed that over the course of human history, God has not allowed a major prophetic event to be hidden from those that are positive and desire the truth.  Amos 3:7
a. Noah knew about the flood for over 100 years; so did anyone that listened to and believed him.  Gen. 6:3

b. Abram knew about the Egyptian captivity and its duration.  Gen. 15:13-16
c. Abraham and Sarah knew about the birth of Isaac a year in advance.  Gen. 18:10
d. Abraham was briefed about the destruction of Sodom, and interceded for Lot.  Gen. 18:18-20
e. Joseph was informed about the years of prosperity and famine coming upon Egypt.  Gen. 41:16-28
f. Moses was told of the impending deliverance from Egypt, and their ultimate destination in Canaan..  Ex. 3:7-8
g. The prophets were warned in advance about the various captivities Israel would endure.  IIKings 17:6-14; Jer. 25:1-11

h. Daniel was given information about the future of Nebuchadnezzar.  Dan. 4:24-26

31. Since this information is and will be available, the believers in Daniel's 70th week are to apply faith toward the doctrine as they witness these events unfold.

32. Rather than looking for miraculous demonstrations (which they are warned against), they are to GAP this information and walk in faith, just as believers of every time in history have had to do.

33. However, it should be recognized that this information is somewhat limited, but enough is provided that when they observe Antichrist, the False Prophet, and such things as the Mark of the Beast, they should not fall prey to deception.

34. It should be noted that these believers will have entered Daniel's 70th week as unbelievers, will only have a few years to learn the information necessary to survive, and will not likely arrive at a precise chronology.

35. Therefore, these believers are exhorted to patient endurance and continued obedience to the commandments during these extreme circumstances; this will protect them from deception and possibly the loss of their lives.  Rev. 13:10, 14:12

36. Both Matthew and Mark agree that angels will be accompanying Jesus at His return, and will engage in some very important functions during that time.
37. The first, and most significant will be the gathering of the elect from every place on planet earth they might be found.
38. Although those that hold to a 70 AD fulfillment of these things teach that these are not literal angels, who literally gather all the elect of God, their suggestion that these are missionaries sent out to bring in the “true people of God” over the course of centuries is theologically ludicrous.

a. Their insistence on making this event parallel with the destruction of Jerusalem has led them to allegorize this passage.

b. They seek to make it refer to the historical evangelization of humanity, which in their view will be fulfilled by the Church and not by angels.

c. The entire context is that of the Second Advent, which is now advanced chronologically by means of the temporal adverb to,te (tote—then, at that time).
d. This means nothing less than the fact that the angels do not gather the elect until after the Parousia of the Son of Man.  Matt. 13:40-41; Rev. 14:14-19
e. Additionally, the verb evpisuna,gw (episunago—gather, gather together), which is only used 8 times, is always used to refer to the concept of gathering a group together in one geographic space at the same time; this cannot mean gathered by missionary work over centuries.  Matt. 23:37; Mk. 1:33; Lk. 12:1, 17:37
39. It should be noted that while the angels are plural and are sent forth by the Lord, it is the Lord Himself that is the agent of gathering the elect, as seen in the third person singular of the verb              evpisuna,gw (episunago—He will gather).
40. The phrase from the four winds refers to the four directions of the compass, which are viewed as the four extremities of the earth; it does not matter where the elect are located on the planet, these angelic emissaries will find them.

41. The previous phrase the four winds is expanded upon by the all encompassing phrase that follows, which adds the idea from the extremities of the earth to the extremities of the heavens.
42. This refers to the resurrection of Old Testament saints (Dan. 12:2), along with those that were also part of the Age of Israel, but died in Daniel's 70th week.  Rev. 6:9-11 

43. This universal gathering of the elect would appear to be for the sake of resurrection only, since those that survive Daniel's 70th week in their earthly bodies appear to be gathered at a different time for the judgment of the sheep and goats.  Matt. 25:31ff

44. Thus, it appears that Jesus will be the indirect agent (the angels being the direct agents) that will assemble all before Him at the Second Advent; He will take His place as the absolute center of attention, the true celebrity of the plan of God.

45. For those that desire to continue to apply all this information to the destruction of the Temple in 70 AD, these passages form an insurmountable obstacle, since there is no evidence that any of these conditions came to pass when the Temple was destroyed.
46. There is no testimony of any kind that Jesus made a visible, public appearance at that time on the clouds of Heaven; additionally, there is no evidence that the universal body of those elected by God were gathered together in any way at this time in history.
13:28 "Now learn the parable from the fig tree: when its branch has already become tender and puts forth its leaves, you recognize that summer is near.  {de, (cc)--avpo, (pg) from--h` sukh/ (n-gf-s) the fig tree--manqa,nw (vmaa--2p) to gain knowledge by being instructed--h` parabolh, (n-af-s) the parable--o[tan (cs) indefinite, when, whenever--h;dh (ab) already, by this time, at the point that--o` kla,doj (n-nm-s) 11X, branches of any type of tree--auvto,j (npgf3s) of it, its--a`palo,j (a--nm-s) 2X, yielding readily to pressure, tender as opposed to hard or tough--gi,nomai (vsad--3s) become--kai, (cc) and--evkfu,w (vspa--3s) 2X, to produce or generate something, to grow—to, fu,llon (n-an-p) 6X, a single leaf; collectively foliage--ginw,skw (vipa--2p) you know, recognize--o[ti (ch) content of the knowledge--evggu,j (ab) close to, near, i.e. coming—to, qe,roj (n-nn-s) 3X, only in this context, the warm, growing season, summer--eivmi, (vipa--3s) it is} 

13:29 "Even so, you too, when you see these things happening, recognize that it (the end of the age) is near, right at the door.  {ou[tw (ab) in a like manner, thus, so--kai, (ab) also, even--su, (npn-2p) you all--o[tan (cs) when, whenever--ei=don (vsaa--2p) you see--ou-toj (apdan-p) these things--gi,nomai (vppnan-p) becoming, coming to pass, happening--ginw,skw (vmpa--2p) recognize, figure out, know--o[ti (cc) content of the knowledge--evggu,j (ab) near, nearby, close--eivmi, (vipa--3s) He is--evpi, (pd) on, upon, at--qu,ra (n-df-p) doors, at the doors}  

Exposition vs. 28-29

1. Jesus has just advanced the chronology of the last days to the time of His coming and the gathering of the elect by the angelic host.

2. Matthew’s account of the judgment of the sheep and goats indicates that the wicked and the elect are gathered together before the Lord, with each group receiving the appropriate commendation or condemnation.  Matt. 25:31ff

3. However, that passage presumably focuses on those that have survived the events of Daniel's 70th week, and who are still in their earthly bodies.

4. The gathering of the elect from the farthest reaches of the earth and sky would then appear to be dealing with those that are about to receive their resurrection bodies, and not to those believers that survived Daniel's 70th week.

5. However, with the conclusion of verse 27, it is clear that Jesus is changing subject matter; in fact, Jesus is now providing the answer to their final question about the sign of the end of the age.
6. This verse is introduced by the mild adversative conjunction de, (de—but, then, now), which Jesus has used 9X in that chapter.
7. Each of the other usages refers to future conditions (from the standpoint of the hearers) and the fact that Jesus has provided all the information that will be necessary to identify those conditions, and avoid premature expectations.  Mk. 13:7,13,14
8. Additionally, He uses it to continually emphasize the need for remaining alert, and for not being deceived by frauds and imposters.  Mk. 13:5,9,23
9. However, this use of the conjunction is clearly indicating a change in subject matter, since this is the first time that Jesus challenges the apostles to learn something.
10. The Greek construction places the emphasis on the fig tree, with the prepositional phrase beginning the sentence, and coming before the main verb or object.

11. As will become evident, the emphasis on the fig tree is very appropriate, and the use of the definite article is significant as well. 

12. He continues with an aorist imperative of the verb manqa,nw (manthano—learn), which means to gain knowledge or skill by means of instruction, to learn something from someone that is teaching.
13. When it is followed by the preposition avpo, (apo--from) with the ablative (as it is here), that phrase denotes the one doing the teaching.
14. In this case, the fig tree is the teacher, but the question arises as to why Jesus is telling them to learn one specific thing, unless that one thing is the answer to their question about the sign that the age was about to end.
15. Even those interpreters (France among many others), who apply all this to the destruction of the Temple in 70 AD, have acknowledged that this introduces Jesus answer to their request for the sign of the end of the age.
16. Prior to this point, the term fig tree has been used only 3 times in Mark, and all referred to the fig tree that Jesus cursed on Tuesday morning.
17. When one recognizes that all the events from Mark 11:20-13:37 all occurred on Wednesday, the definite article with the noun sukh/ (suke—fig, fig tree) should be understood as being used anaphorically.
18. This term is derived from a Greek verb that means to bring up again; the first mention of the subject (the fig tree) is usually anarthrous (without the article), but subsequent references have the article, which is used to direct the reader back to the original subject.
19. This is precisely what we find in Mark’s account; the first use of fig tree was anarthrous, with the following three usages having the definite article, indicating that the same fig tree is still in view.  Mk. 11:13,20,21, 13:28
20. Thus, the exegetical emphasis is that Jesus Christ is still referring to the same fig tree that the disciples had observed that morning; additionally, if they took the same route out of Jerusalem every evening (and it appears they would have), they had likely just passed the tree again, or perhaps could even still see it.
21. There is no real question that the single fig tree mentioned earlier in Mark is still the subject of the lesson that Jesus is trying to impart; the bigger theological question is how one is to identify the fig tree in view.
22. However, in terms of exegetical and theological consistency, there is no reason to identify this fig tree in any way other than what it had been identified previously in chapter 11.
23. In the context of Mark 11, sandwiched as it is between events in the Temple, there is no real question that the fig tree was a figure for the Temple, its corrupt leadership, and the fact that the Temple system was not producing fruit, and was about to be judged by God.

24. In fact, the Temple under Jewish unbelief had not been bearing the fruit God sought for some time, and will never bear the fruit God seeks again until the Kingdom of Messiah is established.  Lk. 13:6-7; Matt. 21:43

25. Jesus directly identifies this as a parable, which confirms the previous interpretation about the cursing of the fig tree as being an acted-out parable.

26. That is seen in the figure of the branch becoming tender, and putting forth its leaves, which now views the fig tree as viable and functional once again.

27. The use of the normal course of events is common to parabolic teaching; in this case, the warming days of spring cause the sap to begin to flow again, and buds begin to appear on the tree.

28. If the fig tree referred to the fruitless Temple worship of Israel in Mark 11, it makes sense in terms of exegetical logic and consistency to recognize that a similar subject is still in view here.

29. This understanding (based on overall context, and not isolating on verses 28-30 alone) would suggest that following the destruction of the Temple (as seen in the cursing of the fig tee), there would come a time when the Temple would resume its function.

30. Again, if the fig tree represented the Temple and its fruitless worship, with the leaves representing the unbelieving leadership, there is no legitimate reason to identify this parabolic teaching in any other way in this chapter.

31. While there is an ongoing effort to rebuild the Temple and reestablish the worship of YHWH in Israel, the branch being tender already and the leaves being present point to a functioning Temple and not merely the plan for one.

32. Thus, for all the prophetic noise that is made about Israel, Jerusalem, and the Temple, until Church Age believers observe it up and functioning, there are only general signs about the Second Advent, which must be taken as a package.

33. As is evident in our verse, there is a mention of sap flowing and leaves coming forth, but no mention of any fruit on the tree.

34. Even when the Temple is rebuilt (whether that occurs before or after the rapture), that Temple system will not produce the Divine good God seeks, but will rather become the place of the Antichrist, fulfilling the prophecy of Jesus.  IIThess. 2:4: Jn. 5:43
35. Thus, the correct interpretation of this passage is not found in identifying the fig tree as the nation of Israel in general (which has been the modern, traditional view), or even as identifying it as Jerusalem specifically.  

36. Although there are Old Testament passages that could be cited to support either of these identifications (and many have cited them), those are certainly found in much more remote contexts than Mark 13 is found from the context of Mark 11.  Jer. 8:13, 24:1ff; Joel 1:7

37. Additionally, those verses may be understood literally, and not taken as figures for Israel, Jerusalem, or the Temple.

38. Thus, the accepted interpretation of this sign has been incorrect, and that very likely accounts for the continual need to change the identification of the fig tree, or the dates involved in the prophecy.

a. Many (including this interpreter) have identified national Israel  as the fig tree, and the reestablishment of the nation in 1948 as the time it began to put forth leaves.

b. However, given that a generation is viewed as about 40 years in the Bible, this means that the Second Advent would have occurred sometime around 1988, which it clearly did not.

c. Thus, some have opted for a generation of 70 years, based on Psalm 90:10, but that simply places the Second Advent some 30 years later in 2018.

d. That is an example of the mental gymnastics that have become necessary to support the identification of Israel as the fig tree; Psalm 90 does not speak about a generation, it speaks about the normal lifespan of humans.

e. However, given the fact that the Second Advent comes some 7 years after the rapture of the Church, this places the rapture in 2011, which obviously did not occur.

f. Some then seek to identify the fig tree as Jerusalem; since Jerusalem was once again made the official capital of Israel in 1967 (whoever said that it had to be the capital?), they begin their final generation in that year.

g. However, 40 years from that time places the Second Advent in 2007, with the rapture occurring in 2000, which again, it did not.

35. However, if one recognizes that this is a prophecy about the Temple specifically, then any prophetic speculation not only become necessary, but it actually becomes counterproductive, and adds to believers’ confusion regarding eschatology.

36. What Jesus is saying is that when one observes a functioning Temple system (albeit one that is still dominated by unbelievers—leaves only, no fruit) then you know that summer is near.
37. Israel’s agricultural cycle was largely divided into two seasons, winter (the rainy season) and summer (the time of growth and harvest).  Gen 8:22 

38. The nearness of summer is signaled by the budding of the fig tree (and in Luke, by the budding of all deciduous trees).  Lk. 21:29

39. The Greek term qe,roj (theros—summer) is actually related to the harvest family of words qeri,zw (therizo—to harvest or reap crops), and qerismo,j (therismos—the crop to be harvested or the process of harvesting).
40. While modern believers may not associate summer with the time of harvest (we normally think of fall), the concept of the harvest is used regularly in eschatological contexts Jer. 51:33; Hos. 6:11; Joel 3:13; Matt. 13:30, 39; Mk. 4:29: Rev 14:18-19 

41. Just as when one physically observes the tree beginning to exhibit life at the beginning of the growing season, he can be certain that summer is just around the corner; in a similar fashion, when one observes this sign among other signs, he can be sure the time of the harvest is near.

42. The change of seasons in this parable is analogous to the change from this age to the age to come; Matthew reflects the disciples’ concern about the end of the age (Mark does not), as he uses the same Greek word sunte,leia (sunteleia) that is used in the LXX of Daniel.  Matt. 24:3; Dan. 12:13
43. That is another important point on the matter of context; this prophecy was given to Jews in the Age of Israel, and naturally concerns itself with Israel and not specifically with the Church.
44. In other words, the end of the age is not the end of the Church Age, but rather the end of the age as these men would have understood it, which moved them from this current age into the Messianic Age.
45. The direct relationship between the budding of the fig tree and the Second Advent is made explicit at the beginning of verse 29, which begins with the adverb ou[twj (houtos); this refers to what precedes, and conveys the idea of in this manner, thus, or so.
46. While Jesus Christ has consistently used the second person plural throughout this section, the referents must be determined by the context and the timing of the events in view.
a. To refer all this to the apostles living at that time would be erroneous, since they obviously did not live to see many of these events.

b. The initial warnings (Mk. 13:5-9) certainly did apply to these men, but those warnings also applied to others later in the Church Age.
c. The warnings about arrest and not concerning oneself with his own defense were germane (Mk. 13:11), but there is no real evidence that the apostles themselves experienced the types of betrayals mentioned in the next two verses.  Mk. 13:12-13
d. It should be evident that the subjects of verse 14 must be alive and present at the time of the abomination of desolation, which can only refer to those living during Daniel's 70th week.

e. Additionally, one should recognize that the second person plural can be used in an editorial or indefinite way.  “When you all leave the house, you should lock your door.”
47. The context here is one in which a person must not only observe a restored, functioning Temple, but one in which the subjects must be able to observe the plurality of signs that include the abomination of desolation.

48. That more than one sign is in view is evident in the Greek, which employs the near demonstrative adjective ou-toj (houtos—these things) in the neuter plural.
49. Although Mark only uses the plural these things, Matthew adds the plural of the adjective pa/j (pas—all, each, every) to indicate that while the restored Temple was the primary sign of the end of the age, the other events must be transpiring as well.

50. Thus, the key sign that the believer should focus on is the restoration of the Temple, since that sign will have to be in place before certain of the other signs of the end of the age can even be manifested.
51. Although the New American Standard seeks to provide a masculine subject for the verb eivmi, (eimi—he, she, or it is), which suggests that Jesus Christ is near, the context is that of a change of seasons, the change from this age to the age to come.
52. Thus, the end of the age is near is the idea; the prepositional phrase evpi. qu,raij (epi thurais—upon, at doors) has been identified as an idiom that means something like on the threshold.
53. Therefore, when a believer observes a functioning Temple system and sees the Antichrist take his place as God, he can know without a doubt that the end of the age is at hand.  
54. In Luke’s account, he makes the direct statement that the summer refers specifically to the advent of the Kingdom of God, which includes the Millennial rule of Christ and events beyond that.  Lk. 21:31 
51. Another factor that must be considered is the nature of a sign itself; does one not normally expect a sign to be in some proximity to what it is heralding?

a. Can one imagine a sign warning that the bridge is out, but referring to a bridge that was hundreds of miles away and not close to the sign?

b. When Judas was betraying Jesus, did he not provide a sign that was very close to the actual betrayal?  Matt. 26:48

c. Was the sign of Jonah very far removed, or did it not come to pass within days as a witness to that generation?  Lk. 11:30

d. Conclusion: a sign that is 50 plus years away from the events it is supposed to portend would not be very useful; the farther away from the event it is supposed to portend, the more useless the sign becomes.

e. However, one should recognize that while signs in the Bible are often very proximate to that which they portray (Gen. 4:15; Ex. 3:12, 8:23; Isa. 20:3), there are exceptions to that rule.  Isa. 7:11

52. Normally however, it only makes sense to recognize that the sign of the end of the age would be close enough to the Second Advent to be valuable to believers as a sign.

53. Therefore, while Israel has been restored to its land in unbelief, as per various prophecies (particularly Ezekiel 37), this does not ipso facto make it the sign to which Jesus referred.

54. Does the return of Israel indicate that we are closing in on the time of their spiritual restoration under the New Covenant, yes it does; can one prove that the return equals the sign of the fig tree, no one cannot.

55. Finally, if the fig tree was to be a sign to the Church, does it not make sense that at least one New Testament writer would have referenced it in the numbers of prophetic writings?
Doctrine of the Fig Tree
13:30 "Truly I say to you, this generation will not pass away until all these things take place.  {avmh,n (qs)—le,gw (vipa--1s)--su, (npd-2p)--o[ti (cc) introduces content of Jesus’ assertion—ouv (qn)--mh, (qn) not, not, emphatic negation--pare,rcomai (vsaa--3s) lit. to pass by someone; metaphorically, to pass away, perish, to not be available, to come to an end--h` genea, (n-nf-s)--ou-toj (a-dnf-s) this--me,cri (pg) used of both time and space; as far as, or until, until such time--o[j (aprgm-s) which, which time--ou-toj (apdnn-p) these things, these events--pa/j (a--nn-p) all--gi,nomai (vsad--3s) will become, will come to pass, take place}  

13:31 "Heaven and earth will pass away, but My words will not pass away.  {o` ouvrano,j (n-nm-s) the heaven--kai, (cc)--h` gh/ (n-nf-s) the earth--pare,rcomai (vifd--3p) will pass by, will come to an end--de, (ch) but--o` lo,goj (n-nm-p) the word--evgw, (npg-1s) My—ouv (qn)--mh, (qn) absolutely will not--pare,rcomai (vifd--3p) pass by, not be available,}
Exposition vs. 30-31

1. All three synoptic accounts contain the same information that is recorded in verse 30, and all three record Jesus’ general formula for introducing matters of solemn importance. 
2. As many interpreters have noticed, this formula (I say to you) is limited in the New Testament to the teachings of Jesus, and does not find any parallel in other Jewish literature.

3. The particle avmh,n (amen) is the Greek equivalent of the Hebrew !mea' (amen), which is derived from a verb that conveys the idea of firmness or certainty.

4. The Hebrew verb is used to denote that which is faithful, sure, or dependable, while both the Hebrew and Greek particles are used to denote a strong affirmation of what has been stated.

5. He states in the strongest possible terms, using the double negative ouv mh. (ou me—not not) to emphasize the absolute impossibility of another generation coming on to the stage of human history.
6. While Mark does not use the term genea, (genea—generation) in temporal contexts He just uses it in a general sense of His contemporaries), the context here demands a temporal understanding.  Mk. 8:12,38, 9:19
7. The term genea, (genea—generation) refers to those living at a particular time (contemporaries), who are defined by a specific set of characteristics.
a. The view that the genea. (genea--generation) refers to the race of Hebrews (or any race) is not supported by grammatical usage; that view goes as far back as Jerome (c. 400 AD), but is incorrect.

b. Another Greek term, ge,noj (genos), means stock, kindred or family, genea. (genea) means generation.

c. While the term is used 43 times in the New Testament, only one verse may even be considered to mean race; however, the translation contemporaries certainly fits the context, and indicates that cosmic types often think ahead more than believers do.  Lk. 16:8

d. Some of the other usages will not allow for any translation other than generation (Matt. 1:17); for one to translate the term race completely undermines the clear meaning of the author.  Acts 13:36, 14:16, 15:21; Eph. 3:5,21

e. Some have suggested that this generation means the human race in general, but there is not a single verse in the Bible in which the term is used with that meaning.

f. The view that he was referring to the generation that was present with Him at that time has certainly been disproved by subsequent history; amazingly, many contemporary theologians still hold to this view.

g. The only interpretation which is sound theologically and historically, is that the generation that sees the budding of the fig tree will be present at the Second Advent.

7. The Second Advent generation will then include many of those alive at the time that the Temple is restored to its function, who will almost certainly be alive to witness the abomination of desolation.

8. That is not to say that every individual will survive Daniel's 70th week (many obviously will not), but that generation will be well represented at the Second Advent.  Rev. 6:11

9. This is another problem with placing the sign of the fig tree in 1948; many interpreters recognize the mounting difficulty of having people that were 20 years old or older in 1948 living beyond their promised lifespan or 70 years.

10. Recognizing that even using a lifespan (70-80 years) instead of a generation (40-50 years), those that were alive in 1948 (age 20 and up) are now 85 years old or older, and not getting any younger.

11. Therefore, some adopt the view that only a single individual, who was 20 or above in 1948, needs to be alive at the Second Advent; however, that view is obviously advancing an extreme view, and is grasping at straws in order to support the 1948 identification.

12. Does one really believe that the generation that witnessed the ministry of Jesus Christ was not strongly represented when the final destruction began in 66-70 AD?  Matt. 23:36; Lk. 11:51

13. The Greek verb pare,rcomai (parerchomai—pass by, pass away) first has the idea of moving past a fixed reference point, to pass by something or someone.

14. It is also used with the metaphorical idea of passing away (i.e. physical death—James 1:10), and that is how it should be understood in this context. 

15. Thus, once the prophetic events that herald the return of Christ begin, all the events connected with it happen very quickly, in rapid succession, which does not allow for any further generations to come onto the historical scene.

16. The Greek is very emphatic as it employs the double negative ouv mh. (ou me—not, not) to indicate that absolute impossibility of that generation passing from human history.

17. In fact, believers should recognize that from the time of the rapture until the Second Advent is a matter of only seven years; additionally, the last half (or slightly more) will consist of shortened days, which will only be 16 hours in length.

18. The concluding statement of verse 30 is designed to be comprehensive (just as it is expressed in the Greek and English), and would encompass all the things that Christ has discussed since the beginning of this discourse, including the events of the Second Advent.

19. Although the phrase truly I say to you all is not repeated from verse 30, it underscores the absolute veracity of what He asserts in verse 31.

20. His words here are somewhat astonishing, since they clearly reflect the pronouncement made in the book of Isaiah.  Isa. 40:7-8

21. Thus, Jesus Christ is claiming that His pronouncements are every bit as reliable as the very Word of God itself, and every bit as eternal.  Matt. 5:18

22. In that context, Isaiah deals with things that are quite perishable (grass, flowers), and uses the temporary nature of their existence to contrast with the permanent existence of the Word of God.

23. From man’s perspective, the earth and heavens appear to be eternal, but statements such as this make it evident that they are not.  Ps. 104:5; Eccles 1:4

24. Although some have suggested that Jesus is not actually contemplating the passing away of the heavens and the earth, such is precisely the case here.

25. There are a number of places that predict the destruction of the current material universe, and it will come to pass just prior to the Great White Throne judgment.  Ps. 102:25-26; Isa. 51:6, 65:17, 66:22; IIPet. 3:13; Rev. 21:1

26. The destruction of the physical universe will occur suddenly, and the very elements of which the creation is formed will be destroyed; this is referred to in poetic language in the book of Revelation.  IIPet. 3:10; Rev. 20:11

27. The emphasis here is on the fact that from man’s perspective, the heavens and the earth are the most stable and permanent fixtures of which he is aware; however, the Word of God and the Word of Christ are far more enduring.

13:32 "But of that day or hour no one knows, not even the angels in heaven, nor the Son, but the Father alone.  {de, (cc) now, but--peri, (pg) about, concerning--h` h`me,ra (n-gf-s)--evkei/noj (a-dgf-s) that day--h; (cc) or--h` w[ra (n-gf-s) the hour--ouvdei,j (apcnm-s) not one, no one--oi=da (vira--3s)--ouvde, (cc+) neither--o` a;ggeloj (n-nm-p)—evn (pd)--ouvrano,j (n-dm-s) Heaven--ouvde, (cc) nor--o` ui`o,j (n-nm-s) the Son—eiv  (cs)--mh, (qn) lit. if not, except, unless--o` path,r (n-nm-s)

Exposition vs. 32

1. This verse has been one of the most controversial passages in the New Testament since the earliest portions of the Church Age; the obvious reason is that it has a direct impact on the matter of christology.

2. Nothing has changed over the years, as Taylor has referred to it as “one of the unsolved problems of New Testament exegesis”, while Ralph Martin said that the verse “has been an exegetical embarrassment from the beginning.”

3. The problem is the reality that any real lack of knowledge on the part of the Son was so offensive to early Christian writers that a number of attempts were made to either dismiss the idea of the Son’s ignorance completely, or to reinterpret it in some sort of symbolic fashion.

4. Such is still true today; for Jesus to assert His ignorance on a subject of such critical theological importance as the time of His own coming strikes many as something that is not in harmony with His status as the Son of God.

5. The most definitive doctrinal statement on the person of Jesus Christ is found in the Chalcedonian Creed, which was formulated at the Fourth Ecumenical Council.

a. The Council at Chalcedon in 451 AD affirmed the unity of Jesus’ person, the duality of His natures, and His identity with the divine substance. 

b. The conclusion, which has been called the Chalcedonian Box, stated that four factors need to be balanced in order to have an accurate understanding of the person of Jesus Christ.

c. These four considerations include His deity, His humanity, the unity of one person, and the distinction between the two natures.

6. The discussion certainly does focus on the very important matter of how the interpreter is to understand the title the Son, which some desire to apply to His humanity, some to His deity, and some to the whole person.

a. Some, like Dahms, state that when the title Son is used, “it absolutely indicates that the deity of Christ is in view.”

b. Others see the use of the term son as referring to His humanity, based on the use of the title Son of Man.
7. While it is true that Jesus Christ was the Son of God in His deity, and in His humanity, and thus, in His whole person, the imputation of ignorance to Him is exceedingly troubling to those that cannot harmonize His ignorance with their theological grid.

8. The primary ways theologians have attempted to deal with this issue fall into several categories, ranging from doctrines that uphold the Chalcedonian understanding, to doctrines that undermine the orthodox position.

a. The first position is that of the hypostatic union, which acknowledges that Jesus Christ had two distinct natures (deity and humanity), and that when either of these natures acted, the whole person acted.

b. This view states that the Logos (His Divine nature) knew the time of His return, but that information was kept from His humanity by His Divine nature.

c. A second solution that has been proposed is the official ignorance view; this simply states that Jesus Christ knew the time of His return but could not communicate it; a corollary to this view is that the Holy Spirit knows the time, but cannot communicate it either.

d. This view has an ancient history (c. 300 AD), was the position of Augustine, but is a minority view today, ostensibly held only by Lewis Sperry Chafer and William Shedd.

e. The third view is that of the kenosis, which indicates that Jesus Christ willingly emptied Himself of His Divine nature when He became incarnate; variations on this consist of the idea that He gave up all attributes of God, He voluntarily limited the use of them, He acted as if He did not have them, or that He completely laid aside His deity, which was restored at the ascension.

f. A final view is relatively recent, but is that of open theism, which essentially states that although God is omniscient, He does not know what will take place in the future, since the future is not definitively fixed.

9. Some of the theological problems are obvious in these views; for instance, the second view must be rejected by orthodox interpreters; it essentially makes Jesus Christ a liar, since He said He did not know about the time of His coming, but really did.

10. The open theism view is ludicrous on the surface; to posit (as the Bible does) an omniscient God (Isa. 46:9-10), Who possesses foreknowledge, and then to state that He does not know the future is theological insanity.  Acts 2:23; IPet. 1:2

11. The kenosis view and the hypostatic union view are correct, but each must be accurately defined, since there are differing views of what kenosis actually means.

a. He gave up the use of the attributes.

b. He acted as if he did not possess divine attributes.

c. He gave up the independent exercise of the divine attributes.

d. He limited himself to the voluntary non-use of the attributes.

e. He abandoned some substantial measure of independence in the use of his divine prerogatives.

f. He had a human soul, to which the Logos imparted his divinity, little-by-little until he became completely divine.

g. He laid aside his deity which was then restored at the ascension.

h. He abandoned certain prerogatives of the divine mode of existence in order to assume the human.

i. He lived a double life from two, non-communicating life centers. As God, he continued His trinitarian and providential existence, and as man He was united with a human nature. He did not know consciously anything of his divine, trinitarian existence.

12. Kenosis means that the Divine Son laid aside His prerogatives as God, gave up the outward expression as God, and gave up the independent exercise of the divine attributes during the Incarnation.

13. The hypostatic union view recognizes that the Son was still very God of very God (Nicene Creed, to combat Arius, who believed the Son was created), and He chose to be united with finite flesh in order to fulfill the will of the Father; thus, He was fully human and fully divine.  Jn. 5:30
14. When Christ spoke from His deity, He spoke as God (Jn. 3:13,31, 6:38,46), but when He spoke from His humanity He was subject to the same human limitations that normal humans are, and spoke accordingly.  Mk. 11:12; Jn. 19:28; Acts 5:30; Heb. 2:14,17
15. Another factor that should be stated at the outset is that this verse is often applied to the matter of the rapture, but the immediate context in Mark clearly focuses on the Second Advent.

16. While it is evident that Jesus Christ has provided enough information with respect to signs and developments to which believers should be alert, He has not provided anything that would allow one to calculate His coming to an exact time.

17. The fig tree (rebuilding of the Temple) is the key sign for which believers are to be alert, but the secondary sign of the Abomination of Desolation (Antichrist in the Temple) is certainly emphasized.  Mk. 13:28,14

18. However, the primary sign of the fig tree likely occurs within 7 years of His return, and there is nothing that really allows believers to fix the precise time of His arrival (unless somehow the Temple is miraculously rebuilt on the day of the rapture). 

19. Verse 32 begins with a weak adversative conjunction de, (de—but, then, now), which introduces a shift in the subject matter; in fact, it is a shift back to the matter of His coming.
20. Mark has used the same construction earlier in this book, when Jesus was changing subjects from the place of marriage in the resurrection to the more general issue of resurrection.  Mk. 12:26
21. In a similar fashion, Jesus Christ now returns to the thought of the Second Advent (Mk. 12:26), and the matter of the timing of His return.

22. It is clear that this statement of ignorance is in direct contrast with the statement of certainty regarding the time frame of His return (Mk. 13:30); as France has observed, “We have moved emphatically from the known to the unknown.”

23. The phrase Peri. th/j h`me,raj evkei,nhj (peri tes hemeras ekeines—concerning that day) does not have an actual antecedent, which would identify the day in question; Jesus has only used the words those days in this speech, which refer to events in Daniel's 70th week.  Mk. 13:17,19,24
24. Although Mark’s account does not provide an exact antecedent to this phrase, Matthew’s does; Matthew immediately links that day with the coming of the Son of Man, and that is how it should be understood in Mark’s parallel.  Matt. 24:36-37
25. Even those interpreters that seek to make this entire discourse refer only to the destruction of the Temple in 70 AD acknowledge that that day was likely viewed by believers as an eschatological term dealing with the Parousia (lit. to be present with), the Second Coming of Jesus Christ.
26. This begins with Jesus’ use of that phrase on the night of His betrayal (Matt. 26:29), and is found in contexts of the judgment (Matt. 7:22; Lk. 10:12, 21:34), and the Second Advent.  IIThess. 1:10
27. Thus, there is really no exegetical question with respect to which day Jesus was referring, and His very clear intention to communicate the fact that no one can or will know the date.

28. Therefore, for anyone to claim that he has worked out a chronological scenario (no matter how plausible) that allows him to fix the date to less than 7 years (or possibly slightly more) is an affront to what Jesus Christ states here about not being able to precisely determine the timing of the Second Advent.

29. The direct statement that no one knows is designed to reinforce the principle that the timing of the Second Advent will not be revealed until it actually occurs; as He stated in Matthew, the sign of His comings is His coming.  Matt. 24:27,30

30. The listing of those that might be privy to the information does appear to be given in ascending order of importance; this correctly places the angels below the Son, and the Son below the Father.  Heb. 2:9

31. The elect angels (who are the most likely subject here) occupy a position that is immeasurably above that of man, and stand in direct relation to God Himself, executing His will in this world.  Ps. 78:49, 91:11, 103:20; Matt. 4:11

32. Thus, they are privy to divine activity at a level that mankind is not; if anyone might know what God’s intentions were, it might very well be His elect angels.

33. However, Jesus Christ makes it plain that they do not have the knowledge about the timing of His return; thus, they simply have to continue their responsibilities and wait for clear direction from God.

34. Next in ascending order is the Son, which must be understood as a reference to Jesus’ current status at the time of speaking; although He was fully God in His deity (and thus, omniscient), He was fully human and only knew what He could learn from His own study (Lk. 2:40), or what the Holy Spirit revealed to Him.  Lk. 4:1,14,18

35. Thus, part of the kenosis involved God the Son laying aside the independent exercise of His own attributes (like omniscience) and subjecting Himself to the limitations of humanity (the inability to know certain things).

36. This explains His ignorance of the timing of eschatological matters, since God the Son willingly limited Himself to what humanity could know and experience.

37. Additionally, there is no real reason for Jesus Christ to know what was going to happen some 2000 years in the future.

38. One must ask the question as to why God would reveal to some human being what He did not choose to reveal to His unique Son?

39. In fact, any charismatic prophet that might claim to have received revelations from angels, or some new revelation from the exalted Christ regarding current events as they relate to His coming, are to be rejected.

40. Jesus Christ pointed out that even He was subject to the Father and did not concern Himself with matters that the Father had reserved for Himself.  Acts 1:6-7 cf. Deut. 29:29

41. The ultimate knowledge of all eschatological matters is apparently reserved for the Father; thus, any revelation that He desires to give may be studied profitably, while acknowledging that there are matters that God simply has not revealed, either to His Son or to believers.

42. As Jesus will make clear in the following verses, since the believer cannot know all things with respect to eschatology, the operative actions are to watch and be alert.
13:33 "Take heed, keep on the alert; for you do not know when the appointed time will come.  {ble,pw (vmpa--2p) watch!, pay attention!--avgrupne,w (vmpa--2p) 4X, lit. to be sleepless, to be or remain awake—ga,r (cs) for, because--ouv (qn)--oi=da (vira--2p)--po,te (abt) at what time, when--o` kairo,j (n-nm-s) a defined period, a definite or fixed time--eivmi, (vipa--3s) is, with emphasis on future, will be}  

Exposition vs. 33

1. Although there is a minor textual issue in verse 33, it does not materially affect the sense; a majority of manuscripts add the phrase kai. proseu,cesqe (kai proseuchesthe—and pray), which was likely motivated by the text in Mark 14:38, and the parallel in Luke 21:36.
2. However, it is somewhat predictable that scribes would have supplied this addition; thus, the shorter reading better accounts for the longer reading.
3. There is little doubt that His assessment of angelic and messianic ignorance regarding the exact timing of the Second Advent is meant to extend to all mankind.

4. This is essentially a logical conclusion based on the principle of a fortiori (with greater reason, or with more convincing force); if the Son and angelic hosts are denied this information, it would also argue against mankind having it.

5. The more specific phrase that day or that hour (Mk. 13:32) appears to be replaced in this verse with the more general term appointed time; nevertheless, the same subject of the Parousia/Second Advent is still in view.

6. Since there is a clear measure of eschatological ignorance, the closing section of this chapter is devoted to commands to watch and be alert, followed by a short parabolic reinforcement, and concluded with a final command to be alert.
7. Even those living in the last days, who have significant prophetic information and understanding, do not know the critical timing of the rapture, or by extension, the timing of the Second Advent.
8. Jesus has used the imperative of the verb ble,pw (blepo—see, look, watch) 4 times in this chapter;  when used in the imperative, it does not mean to simply look at something, but to pay close attention to it, to process information by giving one’s full attention to it.  Mk. 13:5,9,23

9. The previous usages were designed to moderate prophetic expectations, recognizing the propensity of believers to become inordinately fascinated with prophetic signs and unrealistic eschatological expectations.

10. In this case, it is linked with a verb that is not used very often, and is designed to call the believer to vigilance based on his inability to know the precise timing of God’s plan.

11. Jesus Christ recognized the tendency of believers (He could readily observe this in His enemies, and His disciples as well) to seek for signs (Matt. 16:1; Jn. 2:18; Mk. 13:4), which can often be misunderstood, and can be misleading during the last days.  IIThess. 2:9; Rev. 13:13-14, 16:14, 19:20

12. Having provided the definitive sign of the Second Advent with the fig tree, Jesus now turns to address the matter of what believers should do in the interim.

13. Having identified the fig tree as the rebuilt Temple, it should be evident to believers that those living within the Church Age do not have a definitive sign on which they are to focus.

14. Again, if such a sign were available for Church Age believers, would it not be addressed by at least one other author in the New Testament?

15. Thus, Jesus commands believers in the interim to watch and stay awake, which clearly implies that believers can fail to be aware of what is happening during their time in history.

16. The question naturally arises as to what it is believers are to be watching for, but the obvious answer is prophetic developments that would alert them to the imminence of their Master’s return.

17. For those living at this time in history, it is evident that believers have seen the regathering of the nation of Israel (still continuing to this day), the rise of the major prophetic players of the last times, the establishment of the 10 nation confederacy, and the prophesied increase in various natural disasters.  Ezek. 37:1ff; Dan. 7:24; Rev. 17:12; Rev. 18

18. While the conditions Jesus described in Matthew have always existed to some extent in this world, it is evident that there has been a proliferation of warfare, famines, and earthquakes, which are only the beginning of the labor pains.  Matt. 24:7-8

19. Additionally, prophetic passages that deal with the general and specific conditions of the last days should serve to notify believers as to where they live in history.  

a. Paul describes the general cosmic conditions of the last days.  IITim. 3:1ff

b. James describes the rise of the super-rich and their destiny.  James 5:1-6

c. James also relates the prophecy of the latter rains, which is also seen in the Philadelphia Church.  James 5:7; Rev. 3:8

d. The rise of the uniformitarian evolutionary theory will be observed.  IIPet. 3:3ff

e. The condition of the Church is described in the prophecy to Laodicea.  Rev. 3:14ff

20. In fact, Paul tells the Thessalonians that there is no real reason for a believer to be uninformed when it comes to prophetic matters regarding the end of the age.  IThess. 5:1-4

21. However, Paul references no definitive sign, but indicates that he had provided enough prophetic information to the Thessalonians so that they would not be deceived about the end times.

22. Another very obvious reason for the call to vigilance is the nature of the spiritual enemies that the believer faces; the demons are constantly working against the believer, and have more than enough unscrupulous men to aid them in their quest to neutralize or destroy believers.  Eph. 6:11-12; ITim. 4:1-2; Acts 20:29

23. Additionally, believer must be alert to developments among those that are currently positive, since there is no guarantee that evil may not arise from within the local church.  Acts 20:30

24. Finally, there is the very obvious matter of the ease with which the sin nature can entangle a believer, causing him to become complacent with regard to the Lord’s return.  Heb. 12:1; Matt. 24:48-49

25. The danger of not being alert is that one becomes too immersed in this temporal world, concerning himself more with the matters of this life than the matters of eternal consequence.  Lk. 21:34

26. This is the danger of pursuing one’s own agenda with regard to this life; one may begin to place inordinate emphasis on temporal relationships, jobs, careers, houses, money, and the details of life, which results in compromising doctrine in order to gain what one thinks will make him happy.

27. Although the command to stay awake has a durative force, it is evident that no one can be awake at all times; thus, the believer has to learn how to live in this temporal world effectively, maintaining the normal responsibilities of life, enjoying rest and relaxation and whatever level of prosperity that God provides, while maintaining his spiritual preparedness.

28. Since believers will not know the precise timing of either the rapture or Second Advent, this should help them to avoid the extremes that adversely affect the Christian way of life.

a. The first danger is that the believer begins to think that there is plenty of time, that his Lord is not coming soon, and that he does not have to concern himself with keeping his spiritual house in order or applying the doctrine he has heard.

b. The second danger is that one begins to see his suffering as some signal that the end is near; thus, the believer may think that he has applied enough, and can take his ease.

29. Both these extremes point out what Jesus Christ has been warning against; believers must not build their lives and theology on their experience, but must maintain fidelity to what has been recorded in God’s word.

30. Thus, even if the believer is informed and oriented to prophetic matters, the key factor is that he does not have precise information, and should continue to apply himself appropriately until the end.

13:34 "It is like a man away on a journey, who upon leaving his house and putting his slaves in charge, assigning to each one his task, also commanded the doorkeeper to stay on the alert.  {w`j (cs) comparison, as, like--a;nqrwpoj (n-nm-s)--avpo,dhmoj (a--nm-s) 1X, lit. away from one’s people, on a journey, travelling abroad--avfi,hmi (vpaanm-s) having moved away, having departed--h` oivki,a (n-af-s) the house, household--auvto,j (npgm3s) his--kai, (cc)--di,dwmi (vpaanm-s) having given--o` dou/loj  (n-dm-p) slaves--auvto,j (npgm3s) his--h` evxousi,a (n-af-s) freedom, the right to act, the right to control something--e[kastoj (ap-dm-s) distributive, each one, every one—to, e;rgon (n-an-s) the work, the task, occupation, what one works at--auvto,j (npgm3s) his, the slaves--kai, (ab) adjunctive, also--o` qurwro,j (n-dm-s) 4X, one who controls who enters or leaves a building, a doorkeeper, a porter--evnte,llomai (viad--3s) to give instructions or commands, to give orders--i[na (cc) purpose and content--grhgore,w (vspa--3s) to be awake, watchful, alert} 

Exposition vs. 34

1. Jesus Christ now provides a brief parable that is designed to illustrate the necessity of continued vigilance on the part of believers with respect to the matter of His return.

2. The sentence is awkward (in fact, it is not even a complete sentence in the Greek), being introduced by the conjunction w`j (hos—like, as), and lacking a main verb.
3. The New American Standard has made a good addition to the beginning of the verse that expresses the sense of what the conjunction is introducing.
4. The commands in verse 33 are illustrated by the parable, which is followed by another warning in verse 35.
5. All this is blended together by the use of the second person plural in the commands and by inserting the disciples into the parable, identifying them with the doorkeeper.
6. Although the Greek word order begins with leaving the house, it should be evident that the order this occurred is that he first assigned the slaves their tasks, and then commanded the doorkeeper before he actually departed.

7. As most have recognized the parable is pretty simple and straightforward; the elements are readily identified as follows:
a. the man going on a journey represents Jesus Christ, who is about to ascend into Heaven, where He will remain until He returns.

b. having left the house is a reference to the fact that the disciples will not have the personal presence of Jesus Christ as they have to this point.

c. Additionally, the idea of the house would be interpreted as an individual local church, which is the household of the living God.  ITim. 3:15

d. the slaves represent believers.

e. the authority for each one to do his job refers to the spiritual provisions that God supplies so believers can perform the work of service.  Eph 4:12
f. This includes the provision of a pastor-teacher for the majority of those living in the Church Age, a spiritual gift, the indwelling of the Holy Spirit, and everything that pertains to living and godliness.  Heb. 13:17; IPet. 4:10; IIPet. 1:3-4

g. also commanded the doorkeeper points out that the doorkeeper is a slave like the other slaves (adjunctive use of the conjunction kai, kai), but has one very specific duty to which he is to devote himself.
8. Although it is not the primary focus of the parable (it is primarily given to reinforce the call to watchfulness), it is evident that the master assigns each slave his particular task.

9. This is analogous to the body metaphor as taught by Paul; God assigns each believer his place in the plan and expects them to faithfully execute within that assigned niche.  ICor. 12:18

10. While each of the slaves has a particular responsibility, one slave is selected from the group of slaves to act as the doorkeeper, and is charged with the task of remaining alert.

11. His job was not to assist the other slaves with their duties, nor were the other slaves responsible to stand his post.

12. This is analogous to the fact that the pastor-teacher is viewed as the doorkeeper in the Church Age, whose responsibility it is to remain diligent with regard to prophetic developments, and alert the slaves when the coming of the Master is imminent.

13. Paul references the fact that those that would aspire to the office of pastor-teacher must be the types of men that are not given to impulsive, reckless, or irrational behavior, which is extremely critical when dealing with the prophetic word.  ITim. 3:2

a. The Geek term nhfa,lioj (nephalios) is derived from the verb nh,fw (nepho), and literally means to be sober; it is the opposite of mequ,w (methuo—to be intoxicated).
b. It refers to those that are spiritually clear-headed, free from mental and spiritual drunkenness, which is characterized by excess, rash behavior, confusion, and poor judgment; it refers to the type of person that recognizes the danger of the sin nature and seeks to avoid coming under its influence.
c. The next term sw,frwn (sophron) is derived from the verb swfrone,w (sophroneo), which literally means to think in a sound or sane manner, to demonstrate sound mental health.
d. It contains the ideas of logical thinking, prudence, being reasonable, sensible and serious; it denotes one that has a realistic estimate of himself and others, and is not characterized by an exaggerated view of oneself that expresses itself in arrogance and condescension.  Rom. 12:3
e. It is also used of those that are not under the influence of demonic thinking (Mk. 5:15), and is something that is not characteristic of children, or young men.  Tit. 2:6
f. Childish behavior includes such things as temper tantrums in an attempt to get one’s own way, consistently pushing the boundaries instead of simply being obedient to what one is told, craving attention, unnecessary rivalries with others (particulary authorities), forming cliques, whining and complaining when things do not go one’s way, storming off when confronted,  (I will take my ball and go home), and pouting, the refusal to speak when challenged (the silent treatment).
14. The pastor is to maintain his spiritual equilibrium by not becoming inordinately infatuated with supposedly important prophetic developments, which may be misleading and distract believers from their assigned function.

15. On the other hand, he must recognize true developments as they occur, since it is his responsibility to alert the other slaves to the timing of the Master’s return.

16. Although the doorkeeper had been told that his master would return at some unspecified time, he was clearly not provided with the specific time.

17. This makes good sense in that the travelling conditions were not always perfectly scheduled; factors like weather, procuring the necessary supplies, conditions of the roads or seas, and the size of the party all affected the time required for a trip.

18. In like manner, during the Church Age, the pastor-teacher may know the general timing of the Lord’s return, but he does not have any singular sign that would pinpoint the time of His return exactly.

19. Thus, there is a true doctrine of imminence, which means that there is actually a time in history when the return of the Lord is at hand.

20. On the other hand, there is also a false doctrine of imminence, which suggests that the Lord could have returned at any time after His ascension.

21. One supposed value of such a doctrine is that believers would theoretically remain alert during every portion of the Church Age, since they could never really be certain about prophetic timing.

22. However, that supposed benefit is only supposed; church history has demonstrated that believers have erred in both directions, becoming complacent and failing to remain alert, or basing their theology on current “signs” that proved His coming was imminent.  Rev. 2-3

23. In regard to the matter of imminence, the very use of these parables that emphasize a journey abroad (a lengthy trip) is designed to counter the idea the disciples had about the immediate inauguration of the Kingdom.  Matt. 25:14ff; Lk. 19:11ff.

24. A study of the Bible makes it clear that there were certain prophetic developments that had to occur before one could believe that the return of the Lord was likely.

a. First, there was no chance the Lord could return before the death of Peter.  Jn. 21:18-19

b. The rise of the Gnostic sects, leading to the monastic orders must occur before the Lord’s return.  ITim. 4:1ff

c. The prophecy about the dominant scientific theory of uniformitarianism must come to pass prior to the return of Christ.  IIPet. 3:3ff.

d. Additionally, there are the prophetic players, which must include a regathered Israel as well as others (US, Russia, the EU), who must be present on the stage of history.

25. Therefore, the correct doctrine of imminence indicates that many factors must be present before one can realistically believe that the Master’s return is near; only when they are should the doorkeeper begin to alert the slaves that the Master’s return is imminent.

26. The importance of the doorkeepers function is one of the reasons for the requirement that those that aspire to the office of pastor-teacher must be thoughtful, sober-minded, level-headed, and prudent; failure to exercise self-control in prophetic matters has led to some very bizarre behavior on the part of pastor-teachers and believers.

27. An untold number of people have tried to predict the Lord's return by using elaborate timetables, which fail to take into account that mankind has not maintained a consistent chronological record throughout history.

28. Anyone wanting to establish a timeline from 100 BC to 2000 AD would have to contend with the fact that 46 BC was 445 days long, there was no year 0, and in 1582 AD, the world began the switch from Julian Years (360 days) to Gregorian (365 days).

29. The website cited above provides a fairly exhaustive list of those that have sought to set a date for the return of Christ; it is evident from the list that the spiritual insanity has proliferated over the past 200 years.

30. As will become evident in the verses that follow, the porter is the focus of attention in this parable, and it is the watchfulness of the doorkeeper that believers are commanded to emulate.

13:35 "Therefore, be on the alert--for you do not know when the master of the house is coming, whether in the evening, at midnight, or when the rooster crows, or in the morning--  {ou=n (ch), inferential conjunction, based on what was just said--grhgore,w (vmpa--2p) lit. to have been aroused from sleep, to be awake; to be watchful, alert--ga,r (cs) explanatory conjunction—ouv (qn)--oi=da (vira--2p)--po,te (abt) at what time, when--o` ku,rioj (n-nm-s) lord, master--h` oivki,a (n-gf-s) ownership-- e;rcomai (vipn--3s) is coming--h; (cc+) or, whether--ovye, (ab) 3X, evening, late in the day between afternoon and dark--h; (cc) or--mesonu,ktion (n-an-s) 4X, lit. middle of the night, midnight--h; (cc) or--                         avlektorofwni,a (n-gf-s) 1X, lit. the crowing of the cock, regarded as the third watch, midnight to 3AM--h; (cc) or--prwi< (ab) early in the morning, between 3-6AM} 

13:36 in case he should come suddenly and find you asleep.  {mh, (cs) not, “lest”--e;rcomai (vpaanm-s), having come, having arrived--evxai,fnhj (ab) 5X, suddenly, unexpectedly--eu`ri,skw (vsaa--3s) might find--su, (npa-2p) you all--kaqeu,dw (vppaam2p) lit. sleeping}  

13:37 "What I say to you I say to all, 'Be on the alert!'"  {de, (cc) now, thus--o[j (apran-s) which, that which--su, (npd-2p) to you all, likely the 12--le,gw (vipa--1s)--pa/j (ap-dm-p) to all, to everyone--le,gw (vipa--1s) I say--grhgore,w (vmpa--2p) be awake, vigilent, alert}
Exposition vs. 35-37

1. What Jesus Christ begins with the brief parable in verse 34 is quickly turned into a direct inferential command at the beginning of verse 35.

2. The inferential conjunction ou=n (oun--therefore) is used to denote that what it introduces is the logical result of what has just been stated.
3. At this point, Jesus Christ departs the strict confines of the parable and turns it into a direct exhortation for those four men that were listening to Him, by taking the last command of the parable and applying to the apostles, and eventually to all the readers.  Mk. 13:37

4. The Lord then introduces an explanatory clause that is taken from the parable, as if the disciples were now in the position of the doorkeeper.

5. Many interpreters have noticed that the parable seems to presume a return at night, which would have actually been somewhat likely in the ancient world.

6. There is little doubt that many would travel during the day, and seek accommodations for the night in an inn or hostel.

7. However, some chose to travel at night, since it would allow them to escape the heat of the day, and avoid the bands of robbers that preyed on the unprepared traveler.

8. Thus, it is not unusual for the explanatory clause to deal with the four watches that began at sundown and continued until daybreak the next morning.

9. The four watches of the night correspond to the normal Roman system of dividing the twelve-hour period between 6:00 PM. and 6:00 AM, with each term denoting the end of the period in view.

a. The first watch was the time between 6-9 PM, which is reflected by the Greek adverb ovye, (opse--evening).
b. The second watch fell between 9:00 PM and midnight, and is reflected by the neuter noun mesonu,ktion (mesonuktion—middle of the night, midnight).
c. The third watch fell between midnight and 3:00 AM, and is reflected by the noun avlektorofwni,a (alektorophonia—lit. the sound of a cock, cock crowing).

d. The fourth watch occurred between 3-6 AM, and is reflected by the Greek adverb prwi< (proi), which is often translated as morning, or early in the morning.  Matt. 20:1; Mk. 1:35 

10. The fact that Jesus Christ uses the nighttime as the time of the potential return of the master is designed to reflect the reality that the night is the most difficult time to stay alert; thus, it is evident that one could easily be caught asleep.

11. This is analogous to the fact that the time of the most intense spiritual darkness will be just prior to the return of the Lord; the spiritual situation will be one of intensified rejection of the truth and rampant STA activity.  IITim. 3:1-4

12. It will be a time when believers will have essentially rejected the Word of God as the agent of spiritual growth (IITim. 3:5), with a segment of false teachers entering households via media and technology and making prisoners of war out of unsuspecting believers.  IITim. 3:6-7

13. The Church will largely manifest the lukewarm syndrome, which emphasizes overt prosperity and temporal success over spiritual orientation.  Rev. 3:14ff.

14. The times will be characterized by most people going about their daily routines, with no real thought or concern for the judgment of God that is most certainly about to fall upon them.  Matt. 24:38-39

15. Demonic activity will be on the increase, with the United States becoming the residence of choice for both the demons and for those that are involved in advocating their viewpoint.  Rev. 18:2; ITim. 4:1-3

16. With all these things working against the believer, with spiritual darkness closing in and the light being withdrawn, it will be the time in history when it is the most difficult to remain spiritually awake and watchful.

17. The warning is concluded in verse 36, which pictures the master of the house returning suddenly, and finding the doorkeeper asleep at his post.

18. The idea behind the Greek term evxai,fnhj (exaiphnes) is not only that of appearing suddenly, but also that of appearing unexpectedly, with no warning or advance notice.  Lk. 2:13; Acts 22:6

19. The warning against being asleep is designed to strike the appropriate fear into the heart of the doorkeeper, although the Lord does not press the matter and provide any information about the ramifications of the master finding the doorkeeper asleep.

20. What is evident is that the doorkeeper had a single, specialized function within the master’s house, and the fact that he is singled out in the parable would suggest that it was a position of great responsibility.

21. Of course, the doorkeeper was not only to keep watch for the master’s return, he was to maintain a vigilant watch over the door at all times, allowing only those in who had a reason to be in his master’s house, and keeping out those that would attempt to intrude.

22. This is analogous to the work of the pastor who, like the shepherd, had to be on the alert for those that posed any threat to the local church and its proper function.  Acts 20:28-30

23. This involves an awareness of the wolves and other predators that would seek to prey on the sheep, neutralize them spiritually, or even kill them.

24. The Greek verb kaqeu,dw (katheudo) literally means to fall asleep or be asleep, and that is how it should be understood in this parable.
25. In terms of interpretation, being asleep refers to a form of spiritual insensitivity in which the believer is not alert in his niche, unaware of prophetic developments that signal him as to where he lives in history.

26. The term is used in other contexts to denote the sort of spiritual insensitivity that is characteristic of unbelievers.  IThess. 5:6
27. While the unbeliever may be extremely sensitive to the cosmos, and appear to be extremely shrewd when it comes to earthly matters, he is absolutely asleep at the wheel when it comes to spiritual things.
28. What is evident in the letter to the Thessalonians is that believers all to often can begin to emulate their cosmic, unbelieving counterparts, which is something that does not glorify the Lord.  Eph. 2:3; IThess. 4:13, 5:6

29. The thief in the night metaphor is designed to indict the unbelieving world for their spiritual lethargy and ignorance of the prophetic word.  Matt. 24:43 IThess. 5:2
30. It is used in other places to let the believer know that if he does not remain alert and sober, he will face an unpleasant meeting with the Lord.  Rev. 3:3, 16:15

31. The lack of eschatological alertness is often coupled with the need for not being drunk; this means that believers are to avoid the intoxicating effect of false doctrine, human viewpoint explanations, and human viewpoint solutions to the problems that the world faces.

32. Thus, to be alert and sober, the believer must consistently be pursuing the Divine viewpoint in order to counter the Satanic/human viewpoint philosophies that are so rampant in the world today.

33. Verse 37 now expands the application beyond the original audience of the four apostles to encompass all that would hear or read the Lord’s words.

34. While the restoration of the Temple system is a sign to a limited audience, this exhortation widens the command to all disciples, all of whom must deal with the matter that the timing of the Lord’s return is uncertain.

35. As one interpreter has observed, the secrecy factor is something that renders Satan and his demons incapable of preventing or interfering in any way with His coming for the Church.

36. Additionally, the lack of conclusive evidence as to the timing of His coming forces all believers to address the matters of remaining spiritually awake and sober.

37. Although the matters of eschatology have dominated this portion of Mark, it is clear that the concluding command points to the ongoing need for alert, faithful obedience.
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