chapter two

2:1 Now after He had come back to Capernaum again, several days passed, it was heard that He was at home.  {kai, (cc) now--eivse,rcomai (vpaanm-s) having entered, after he returned--pa,lin (ab) again—eivj (pa)--Kafarnaou,m (n-af-s)--dia, (pg)--h`me,ra (n-gf-p) lit. through days; for a few days, after several days--avkou,w (viap--3s) it was heard=news spread--o[ti (cc) indir.disc.—evn (pd)--oi=koj (n-dm-s) lit. in a house=at home--eivmi, (vipa--3s) He was}

2:2 And many were gathered together, so that there was no longer room, not even near the door; and He was speaking the word to them.  {kai, (ch) and, then--suna,gw (viap--3p) passive, were gathered, assembled--polu,j (ap-nm-p) great, much, many--w[ste (ch)--mhke,ti (ab) no longer, no more--cwre,w (vnpa) to hold or contain, to have room for--mhde, (ab) and not, not even—to, (danp+) the places, the areas--pro,j (pa) to, toward, in front of--h` qu,ra (n-af-s)--kai, (cc)--lale,w (viia--3s) speaking, communicating--auvto,j (npdm3p)--o` lo,goj (n-am-s) the word, His message}

Exposition vs. 1-2

1. As we saw at the end of chapter 1, Jesus Christ was gaining a great reputation with the masses in Galilee; however, the crowds were far more interested in the miracles than anything else.

2. There can be little doubt that these people would have been talking about what they had so distinctly noticed in the synagogue at Capernaum, and at subsequent times during Jesus’ tour of Galilee.

3. However, that very popularity brought on the hostility of the religious leaders in Israel, and set them on a collision course with the Lord.
4. Jesus was noticeably different in manner, approach, and content than that generation of religious leaders in Israel; when they heard about this, it was sure to engender suspicion, hostility, and strife.

5. Mark records, and apparently in no particular order, a series of events that are designed to underscore this conflict with Israel’s leaders; these will include the Pharisees, the Sadducees, the Herodians, the chief priests, the scribes, and the elders.
6. As we will see in this chapter, there are three specific areas in which the religious leaders attack Jesus; these include His authority (Mk. 2:1-12), His associations (Mk. 2:13-17), and the activities of His disciples.  Mk. 2:23-28
7. Chronologically, these events are to be placed following the events of Matthew 8, where Matthew informs us that Jesus came back to Capernaum by crossing the Sea of Galilee.  Matt. 9:1
8. Although some have suggested that Jesus stayed at the house of Simon and Andrew, it seems more likely that He would have returned to His own home, which was also in Capernaum.
9. In fact, other New Testament passages that use this phrase evn oi;kw| (en oiko—in a house) demonstrate it to be an idiom that means at home.  ICor. 11:34, 14:35
10. After Jesus returned to Capernaum, a few days passed before the news of His presence became public knowledge.
11. Given the excitement and popularity of Jesus that we saw at the end of chapter 1, it may be difficult to understand how this quiet return was possible.
12. What Mark does not record is the fact that this return to Capernaum occurred following an extended tour of Galilee (likely some 4-5 months), which ended with Jesus in the region of the Gerasenes/Gadarenes.
13. Chronologically, it would seem that this return to Galilee would have been in the spring or early part of 31 AD, when the initial flush of excitement and popularity had diminished, and opposition to Jesus’ ministry was growing.
14. Further, Jesus Christ was returning to His home after He had been unceremoniously asked to leave the area of the Gerasenes/Gadarenes.  Matt. 8:28-34
15. It seems likely that only He and His disciples would have crossed the Sea of Galilee, leaving the unappreciative behind; this would also help to explain the more private return to His home.
16. At this point, it is clear that Mark is entirely unconcerned about chronological issues, which is likely due to the fact that he is recording things as Peter remembered them and not necessarily in strict chronological order.
17. This is observed by the fact that the events of Matthew 8:28-34 are skipped for now and recorded by Mark in chapter 5.
18. Although He apparently returned home quietly and without any fanfare, the time of respite He enjoyed was measured only in a matter of days.

19. Once the word got out that Jesus was present in Capernaum, the news was quickly spread among the people of that area.

20. The result was a crush of people descending upon His house, where Jesus was conducting His teaching ministry.

21. As noted in chapter 1, some that think Mark is exaggerating the facts about how many people were present in and around a single home.  Mk. 1:33

22. However, excavations in Capernaum show that houses were built in close proximity to one another, limiting the number of people you could physically gather into a single place.

23. The reason Mark makes the notation about the door being blocked is not germane now, but becomes important when the men attempt to bring in the paralytic.

24. In chapter 1, we were introduced to the crowds of people who missed the point of Jesus’ miracles, looking to Christ as an entertaining miracle worker instead of a teacher of the truth, whose miracles were designed to authenticate His teachings.

25. As we know from other portions of the Bible, the crowds are no measure of success in the ministry; in this case, they are simply curious to see what Jesus may do next, and actually form a hindrance to His teaching ministry.  Gen. 6:3; Matt. 22:14

26. In the Gospel of Mark, who often notes the size and numbers of the crowds, there is no mention of repentance and faith in Jesus by the assembled masses.  Mk. 2:4, 3:9,20

27. As MacArthur has noted, the crowds were passive, indifferent, and uncommitted; they like the physical things Jesus Christ is doing, but are not focusing on the spiritual content of His ministry.

28. The response of the crowds packing the area around Jesus’ house was likely based on their desire to see miracles, healings, and exorcisms, rather than simply to listen to the teaching.

29. In spite of the fact that the majority of the people came to see miracles (whether the thrill seeking crowds, or the religious leaders looking for an opportunity to accuse Him), Jesus continued with His primary ministry of teaching, communicating the Word of God to those that came.

30. Although Mark had used the term lo,goj (logos—word, matter, incident) in chapter 1 to refer to the activity of the leper, it is not to be understood in the same manner in this context.

31. The term was used in chapter 1 to refer to the cleansing of the leper, which he went out and broadcast to anyone that would listen.

32. Here the fact that Jesus was speaking the Word is to be taken as being synonymous with the uses of the dida,skw (didasko—teaching) family of words in Mark, which focused on the doctrinal content of what Jesus Christ was teaching.  Mk. 1:21-22, 2:13

2:3 And they came, bringing to Him a paralytic, carried by four men.  {kai, (cc)--e;rcomai (vipn--3p) they are coming--fe,rw (vppanm-p) to bear or carry someone or something--pro,j (pa) to, toward--auvto,j (npam3s) Him=Jesus--paralutiko,j (ap-am-s) lame, crippled, paralyzed--ai;rw (vpppam-s) being carried, carried along--u`po, (pg)--te,ssarej (apcgm-p) four men}

2:4 Since they were unable to get to Him because of the crowd, they removed the roof where He was; and when they had dug an opening, they let down the pallet on which the paralytic was lying.  {kai, (cc) not translated--mh, (qn) du,namai (vppnnm-p) lit. not being able, causal, because/since they were not able--prosfe,rw (vnaa) comp.infin. to bring him to--auvto,j (npdm3s) Him=Jesus--dia, (pa) with accusative, on account of--o` o;cloj (n-am-s) a crowd, large number of people--avpostega,zw (viaa--3p) 1X, lit. unroofed, removed--h` ste,gh (n-af-s) the roof--o[pou (abr) used of location, where--eivmi, (viia--3s) Jesus was—kai, (cc)--evxoru,ssw (vpaanm-p) 2X, lit. to dig out, to extract something with force, having made an opening--cala,w (vipa--3p) 7X, to put slack into something, to let something down gradually, to lower--o` kra,battoj (n-am-s) a mattress, pallet, cot--o[pou (abr) where, on which--o` paralutiko,j (ap-nm-s) the cripple--kata,keimai (viin--3s) to recline, lie back, lie down}

Exposition vs. 3-4

1. When Jesus returned to Capernaum, and once people realized that He was there, the response was very much the same as it was when he taught there on the Sabbath, many months ago.

2. People immediately begin to bring those that were ill so Jesus can heal them; in this case, they bring one that was unable to even attempt to get to Jesus on his own.

3. We are not told who the four men were that brought the crippled man on his stretcher to Jesus, since that detail is unimportant; further, Peter may not have known who the men were.

4. Additionally, the identity of those involved in this incident is not germane to the focal point of the story; the focal point of the story is the incredible claim to authority that Jesus makes.  Mk. 2:9-10

5. The story itself is recorded in the first 12 verses of this chapter, with another story embedded in the story; the embedded story links the forgiveness of sins with the physical healing of the paralytic.

6. This emphasizes the reality that Jesus Christ was not simply there to heal people physically and restore them to wellness; Jesus Christ was there to heal the entire person and restore spiritual health.

7. This is borne out by the very meaning of the Hebrew verb ~lev' (shalem), and the Greek verb sw,|zw (sozo), both of which mean to save.

8. While both of the verbs are used of the concept of physically saving someone, both also have an emphasis on the concept of entering into a state of wholeness and unity, having and enjoying a restored relationship.

9. While physical healing is paramount to those that are ill, all people need to recognize the spiritual illness (spiritual death) that plagues mankind, as well as recognizing that Jesus Christ is the solution to the spiritual illness.

10. There is little doubt that the issue of salvation, and the subsequent issues of Ph2 conduct, would have been the focal point of the Word that Jesus was speaking to them.  Mk. 2:2

11. These four men are convinced that if they can get their friend to Jesus, He will heal him.

12. However, as they attempt to get to Jesus, they find that the crush of people makes it quite impossible to get the man into Jesus’ presence.

13. As noted previously, and as will be observed in the future, the crowds of people do not serve to advance the cause of Christ, they serve as an impediment to Him.

14. Archaeological excavations in Capernaum have made it clear that this would not have taken much of a crowd, since those that have been excavated have relatively small rooms.
15. Additionally, excavations in Capernaum show that houses were built in close proximity to one another, limiting the number of people you could physically gather into a single place.

16. The houses, which were very much like those in other parts of Israel, were generally single story construction, with flat roofs that were accessed by a staircase located on the outside of the structure.

17. Since there were so many people, and the house could apparently not be evacuated because of the numbers, these resourceful men ascended to the roof by means of that outside staircase.  Lk. 5:19

18. Although some have suggested that the roof would have been too flimsy to support the weight of 5 men, others have noted that the roof was used for working and occasionally for sleeping, indicating that it could hold substantial weight.

19. This is confirmed by C. C. McCown, who provides a detailed description of the houses and roofs that were characteristic of ancient Palestine from W.M. Thompson, who toured that region extensively .

20. He explains that, “One of the most common forms of roof in Palestine is made by placing beams across the stone or mud-brick walls, and covering these with reeds, sticks, or smaller branches of trees; a matted layer of thorns follows, and finally a layer of some inches of clay.  With only the slightest slope to prevent water from gathering into pools...this simple and inexpensive roof keeps out the heat in summer and sheds the heavy rains in winter with surprising success.”
21. He goes on to note that Thompson had seen people dig through these roofs on various occasions and had done so himself.
22. He goes on to note that there would be some dust raised, and there would be some inconvenience to those situated immediately below the entry into the roof.

23. When McCown wrote his article in 1939, he observed that no Palestinian of that time would hesitate to act in this fashion, based on the fact that a little dust or dirt would fall on those below.

24. Given the determination of these men, it becomes apparent that they were not concerned with any inconvenience it might cause others; they were simply and only concerned with getting their friend to Jesus.

25. Luke adds the fact that the roof had an earthenware or clay part to it, but that should not be understood as the modern tiles, which are used on roofs today.  Lk. 5:19

26. Mark describes this event with a cognate construction that is literally translated they unroofed the roof.

27. He then supplies a participle that describes the action in terms of digging, which would have been necessary given the nature of the construction of the roof.

28. The men were successful in what they attempted, making a hole in the roof that would allow them to lower the stretcher down into the confines of the house.

29. Mark uses the term kra,battoj (krabattos), which was a mat, pallet, cot, or stretcher that was used by the poor as a bed; Matthew and Luke use another family of words to describe the cot of the paralytic.

30. In a number of contexts the terms klini,dion (klinidion), klina,rion (klinarion), and kra,battoj (krabattos) refer to cots or stretchers on which sick or convalescent persons might be resting, or on which they could be more easily transported.

31. Apparently, they had calculated exactly where Jesus was sitting or standing, since they lower the stretcher through the hole in the roof right in front of Jesus.

32. In addition to causing dirt and debris to fall on those below, this had to be a tremendous distraction to Jesus as He was attempting to teach those assembled.

33. Essentially, we see here what will occur many times in Jesus’ ministry; people are often more interested in physical matters than they are in spiritual matters.

34. They liked the healings, exorcisms, and free meals that Jesus provided but, in cases like this one, insensitive people actually disrupted the teaching ministry.

35. While we must applaud the men for their tenacity on behalf of their friend, we should not commend them for their disruption of Jesus’ Bible class.

36. The reality is that the man had likely been in that condition for some time, and a few more minutes or even hours would not have made any real difference.

37. This incident demonstrates that sometimes believers do not necessarily use the best judgment when they think something should be done.

38. Rather than praying about it, waiting, and being patient, these men resort to vandalism in order to achieve their objective; this cannot be commended.

39. Further, there is no mention in any of the gospels as to whether or not these men repaired the damage that they did to the house; seemingly, they left the problem for someone else to resolve.

2:5 And Jesus seeing their faith said to the paralytic, "Son, your sins are forgiven."  {kai, (ch)--ei=don (vpaanm-s) having seen, after He saw--o` VIhsou/j (n-nm-s)--h` pi,stij (n-af-s)--auvto,j (npgm3p)--le,gw (vipa--3s) lit. says--o` paralutiko,j (ap-dm-s)--te,knon (n-vn-s)--avfi,hmi (vipp--3p) to dismiss or release, to send away, of sins, to forgive--su, (npg-2s)--h` a`marti,a (n-nf-p) lit. a departure from the human or divine standards of righteousness}
2:6 But some of the scribes were sitting there and reasoning in their hearts,  {de, (ch)--ti.j (apinm-p) indefinite, some--o` grammateu,j (n-gm-p)--evkei/ (ab) in that place, there--eivmi, (viia--3p+)--ka,qhmai (+vppnnm-p) periphrastic--kai, (cc)--dialogi,zomai (+vppnnm-p) continues periphrastic; to think or ponder carefully, to consider the implications of something—evn (pd)--h` kardi,a (n-df-p)--auvto,j (npgm3p) while not mentioned, Pharisees were there as well}

2:7 "Why is this man speaking that way? He is blaspheming; who can forgive sins but God alone?"  {ti,j (aptan-s) interrogative, what, why?--ou-toj (apdnm-s) this man--ou[tw (ab) in this manner, thus, that way--lale,w (vipa--3s) speaking--blasfhme,w (vipa--3s) to speak in a disrespectful way, to malaign, to denigrate, to slander or revile--ti,j (aptnm-s) who?--du,namai (vipn--3s) is able, has the power--avfi,hmi (vnpa) comp.infin. to forgive--a`marti,a (n-af-p) sins—eiv (cs) + mh, (qn) if not, except--ei-j (apcnm-s) one--o` qeo,j (n-nm-s)}

Exposition vs. 5-7

1. In spite of the events that led to digging a hole through the roof of the house and disrupting Jesus while He was teaching, there is a positive aspect to the actions of the four men that brought the paralytic to Jesus Christ.

2. Although there are some interpreters that limit the faith to the four men bringing the paralytic to Jesus, there is no reason to presume that the crippled man did not also have faith in the fact that Jesus could heal him.

3. It is clear that there was no verbal expression by any of the five men, but their activity demonstrates that they were confident in the fact that Jesus could heal their friend.

4. Their faith is based on the fact that during the tour of Galilee, Jesus had demonstrated ample ability to heal infirmities and subdue the forces of darkness.  Mk. 1:34,39

5. Beyond that, there is little doubt that those that had been the beneficiaries of Jesus goodness (like the leper in chapter 1) had been freely broadcasting the results of their encounters with Him.

6. What follows seems to be so out of context that many interpreters have suggested that the story originally continued in verse 11, and what we find here has been inserted by a later author.

7. While rearranging the text is unnecessary, it is evident that Mark understood (from Peter, of course) that Jesus Christ dealt with the spiritual condition of the crippled man before healing him physically.

8. What the text does make clear is that there is a relationship between the authority to forgive sins and the authority to heal the paralytic.

9. Later in the Gospel of Mark, Jesus Christ makes a pronouncement that an individual’s faith had healed him/her; here, He initially makes no pronouncement of healing, but focuses His comments first on the matter of the forgiveness of sins.  Mk. 5:34, 10:52

10. While some have attempted to use texts like this one to teach that if we only have enough faith, all our problems, sicknesses, or diseases will be removed, such is not the intent of the text.

11. The manner in which Jesus addresses the paralytic is significant, since He uses a familial term when He speaks to him.

12. The significance of Jesus Christ referring to the crippled man using the Greek term te,knon (teknon—child) is not to be overlooked.
13. While the term is most often used of the offspring of a set of parents (and means a child), it is also used to express the spiritual relationship that exists between Jesus Christ and those that have placed their faith in Him.  Jn. 1:12
14. While we do not know when the man believed in Jesus Christ as the Messiah, and thus received eternal life, it is evident that this man was a believer by this point in the proceedings.
15. Either he was already a believer, and his physical condition mirrored his spiritual failings (this seems to be the most likely scenario), or he came to the point of faith in Christ at the time he was in His presence.
16. If the man had been a believer and fell into his pitiable condition via sin and reversionism, it would make good sense for Jesus to address that matter first, since the man would likely have a good deal  of legitimate guilt.

17. In either case, the dramatic statement that follows can be interpreted to mean nothing less than Jesus was claiming the divine prerogative to forgive sins.
18. While there is a textual issue (some manuscripts have the perfect tense of the verb avfi,hmi {aphiemi—remit, forgive}, and others use the present tense), it does not materially affect the reality that Jesus is claiming to forgive the man’s sins.
19. Since the verb is passive, some interpreters seek to make God the agent of forgiveness; however, the entire passage revolves around the fact that Jesus Christ is the agent that not only pronounces forgiveness, but also provides the forgiveness of sins.
20. Jesus’ pronouncement is direct and succinct, and formed the basis for the conflict that immediately ensued with the scribes that were present.
21. Mark does not report the reaction of  the man or his friends to this declaration, but they may have been somewhat disappointed since they had come seeking physical healing; however, as Jesus knew, the most important blessing for this man was the recognition that his sins had been forgiven.

22. While the modern reader may think that the forgiveness of sins is not relevant to the issue at hand, the fact is that sin is the root cause of all disease and suffering; during the time of Christ, people had a recognition that the concepts of sin and disease were viewed as being interrelated.

23. In the Old Testament, the concepts of the forgiveness of sins and healing from disease are sometimes found in the same context.  IIChron. 7:13-14; Ps. 103:3; Isa. 38:16-17

24. Although we recognize that all suffering in the world comes as a direct result of the fall of man and the introduction of the genetic sin nature, that does not mean that all sickness or suffering is the result of particular individual sins.

25. The New Testament maintains a balance on this issue; some incidents of suffering (and even death) are clearly the consequences of the sin of an individual (Jn. 5:8-9,14; Acts 5:1ff; ICor. 11:28-30; IJn. 5:16), while other passages make no connection between sin and suffering.  Lk. 13:1-5; Jn. 9:1-3; IICor. 11:23-28

26. Clearly, the book of Job should serve as definitive proof that one cannot always insist on a direct relationship between sickness and suffering, and the specific sins of an individual.

27. In verse 6-10a Mark inserts an aside, which provides parenthetical information about the things going on during this healing.

28. The scribes, who were introduced in chapter 1, were men who were devoted to the written Law of God, but who also embraced and enforced the oral interpretations of that Law.

29. As previously noted, these men were part of a special order of legal specialists that only allowed those considered to be fully qualified to be admitted to that order.

30. Although they are mentioned some 21 times in the Gospel of Mark, on only one occasion is the term used in a favorable fashion.  Mk. 12:28-34

31. The parallel in Luke informs us that there were not only Scribes present, but there were Pharisees as well that had come from many of the villages in Galilee and Judea.

32. The fact that Luke mentions Jerusalem specifically indicates that the news about Jesus had penetrated the very capital of religion in Israel, and aroused the suspicion of the religious leaders.

33. While we are not told specifically, it seems quite likely that these religious leaders were there to investigate the ministry of Jesus and find out why He had become so popular with the masses.

34. It is quite likely that at least those from Jerusalem were sent as agents of the Sanhedrin, who had previously sent out a delegation to interview John the Baptist.  Jn. 1:19

35. The religious leadership in Jerusalem had already heard not only about the popularity of Jesus, but about the fact that He was acting in what they would consider to be a questionable fashion.

36. Mark records the fact that they were present, with no indication that they were hostile to Jesus or desirous of confronting Him; however, these men were almost certainly there to listen to Jesus so they could find something questionable or wrong, and possibly report it to others.

37. It seems unlikely that they had come with open minds, seeking to hear the issues out and make a logical and intellectually honest decision.

38. Rather, they were going to judge Jesus Christ by their own standards, which we know were erroneous in the first place.

39. While the religious leaders of Israel may not have had a problem with Messiah in theory, the fact is that they presumed that He would certainly recognize their spiritual greatness and acquiesce to their perceived spiritual greatness.

40. Although the issues that divide Jesus from the religious leaders may not have been fully understood, this incident will serve to concentrate the hostility of the religious leaders on Jesus Christ.
41. Upon hearing that Jesus forgave the man’s sins, these men begin thinking about the implication of his statement.
42. Although the term dialogi,zomai (dialogizomai) is often used in contexts of discussion or debate, it is clear that they are reasoning in their hearts, and initially say nothing.

43. The logic of their thought process is expressed in the form of two questions, the first of which expressed the fact that they took offense at Jesus’ remarks.

44. They are not merely asking the question mentally in order to think through it and arrive at a conclusion about what is transpiring; Lenski observes that the use of the near demonstrative pronoun ou-toj (houtos—this man) is highly derogatory.

45. This is clearly seen in the direct statement that follows, as they immediately impute the charge of blasphemy to Jesus.

46. The Greek verb blasfhme,w (blasphemeo) first means to speak in a disrespectful way that demeans, denigrates, or maligns someone else.

47. When it is used of God, it means to say something that dishonors Him; for one to claim divine prerogatives, or to claim to speak for God when he does not have the right or authority to do so would constitute blasphemy.

48. Blasphemy was a capital offense under the Mosaic Law (Lev. 24:16), and it was this charge that eventually allowed the religious leaders to condemn and crucify Jesus.  Mk. 14:64

49. The Sanhedrin Mishnah had a very rigid definition of blasphemy, and it only involved speaking the Divine Name.  Mishnah Sanhedrin 7:5
50. However, that was clearly not the nature of Jesus’ offense; His offense involved claiming that He could do what only God could do, which indicated that He not only claimed to be a spokesman for God, but claimed divine authority.  Jn. 10:33

51. While the first question might reflect a legitimate desire to know more about Jesus Christ, the last question leads to a theologically certain conclusion.

52. While it might be understandable that such a statement would result in some incredulity, the scribes did not appear to consider the potential veracity of this statement. 
53. As Bruce has pointed out, "The words in verse 7 suggest a gradual intensification of the fault-finding mood: first a general sense of surprise, then a feeling of impropriety, then a final advance to the thought: why, this is blasphemy!"
54. The last question in verse 7 expresses the Old Testament truth that only God had the right to forgive sins.

55. The Jewish understanding of Messiah (if that was what Jesus was claiming) did allow for His elimination of the godless, His destruction of demonic power, and inaugurating the conditions of the Millennium; however, the ability to forgive sins was not attributed to him.

56. According to their own logic, it was true that only God could forgive sins; therefore, if Jesus claimed to be able to forgive sins, He was claiming to be God.

57. While it is true that it is serious blasphemy if a mere human being claims the authority to forgive sins, it is also true that the religious leaders continued to regard Jesus Christ as a mere man, in spite of evidence to the contrary.

58. The text makes it clear that these men did not confront Christ verbally, their reasoning process remained internalized; if they had verbalized their confusion, they would have to admit they did not understand what was happening, which would have been unacceptable to the Scribes.

59. The nature of human arrogance does not allow some people to admit their lack of knowledge, humble themselves, and then seek the truth.; however, human arrogance also results in a failure to learn and know the truth, which has both temporal and eternal consequences.

60. If these men really desired to know the truth, the following demonstration should have been sufficient to convince them Jesus Christ exercised the power and authority of God.

61. As we will see in the verses that follow, Jesus will provide them proof of His divinity; He first exercises the right to forgive sins, then He demonstrates that He can read their thoughts.  IKings 8:39; Jer. 17:10; Ezek. 11:5

2:8 Immediately Jesus, having fully perceived in His spirit that they were reasoning that way within themselves, said to them, "Why are you reasoning about these things in your hearts?  {kai, (ch) not translated--euvqu,j (ab) in this case, it has the force of immediately--evpiginw,skw (vpaanm-s) temp.part. to figure out, to understand, to recognize, to know--o` VIhsou/j (n-nm-s)—to, pneu/ma (n-dn-s) in the spirit--auvto,j (npgm3s) of Him, His--o[ti (cc) indir.disc.--ou[tw (ab) thus, in this manner-- dialogi,zomai (vipn--3p) they were reasoning—evn (pd)--e`autou/ (npdm3p) reflexive--le,gw (vipa--3s) lit. says--auvto,j (npdm3p)--ti,j (abt) why?--ou-toj (apdan-p) these things, refers to the two questions and that thought that Jesus was blaspheming from verse 7--dialogi,zomai (vipn--2p) to think through, to ponder, to reason about—evn (pd)--h` kardi,a (n-df-p)—the hearts--su, (npg-2p) of you all}
2:9 "Which is easier, to say to the paralytic, 'Your sins are forgiven'; or is it easier to say, 'Get up, and pick up your pallet and walk '?  {ti,j (aptnn-s) what?, which?--eivmi, (vipa--3s)--eu;kopoj (a-mnn-s) 7X, comparative adjective, easier--ei=pon (vnaa) to say; the two infinitives define the indef. pron.--o` paralutiko,j (ap-dm-s) the crippled, the paralytic--avfi,hmi (vipp--3p) lit. being forgiven--su, (npg-2s)--h` a`marti,a (n-nf-p)--h; (cc) disjunctive, or--ei=pon (vnaa) comp.infin. continues thought of which is easier--evgei,rw (vmpa--2s) arise, rise up--kai,  (cc)--ai;rw (vmaa--2s) lift up, pick up--o` kra,battoj (n-am-s) pallet, cot--su, (npg-2s)--kai, (cc)--peripate,w (vmpa--2s) to move by walking, to walk around}
2:10a "But so that you may know that the Son of Man has authority on earth to forgive sins " {de, (cc) but--i[na (cs) purpose clause--oi=da (vsra--2p) you may know, recognize, comprehend-o[ti (cc) introduces content of the knowledge--evxousi,a (n-af-s) accus. is forward for emphasis--e;cw (vipa--3s) has--o` ui`o,j (n-nm-s)--o` a;nqrwpoj (n-gm-s) the man=mankind, i.e. fully human--avfi,hmi (vnpa) epexegetical, the infinitive clarifies the nature of His authority--a`marti,a (n-af-p)--evpi, (pg)--h` gh/ (n-gf-s) i.e. right here and now}
Exposition vs. 8-10a

1. Although Mark uses the adverb euvqu,j (euthus—immediately) frequently in his gospel, it often simply serves to advance the narrative, and is used to  introduce the next event Mark wishes to record.
2. However, in this case, the adverb should be understood in its normative meaning of immediately, or at once to denote the rapidity with which Jesus read the thoughts of the scribes and responded to them.
3. Mark makes it plain that nothing had been verbalized at this point, a fact that was stated in verse 6, and the two statements in verse 8 underscore that truth.

a. Jesus knew that they were debating evn e`autoi/j (en heautois) within themselves.

b. He pointed out by His question that this was occurring evn tai/j kardi,aij u`mw/n (en tais kardiais humon) in your hearts.
4. Therefore, the fact that Jesus was aware of their criticism was not based on the fact that He heard anything, or that they betrayed anything with their facial expressions or body language.

5. The only interpretative question about this knowledge is whether it came from the source of His deity (omniscience in action), or whether it came as a function of His humanity being in fellowship with the Holy Spirit.  Mk. 13:11
6. In the end, it does not materially matter; there are good interpreters that believe this is an example of omniscience in action, and others that see this as simply the leading of the Holy Spirit.
7. The text states that Jesus understood this in His spirit, which indicates that no matter whether the knowledge came from God the Holy Spirit, or from the deity of the God/man, Jesus had a complete picture of what these men were thinking.  Mk. 12:15; Jn. 2:24-25
8. Mark makes it explicit that Jesus did not have to spend any energy attempting to figure these men out; he uses the verb evpiginw,skw (epiginosko—to know fully, to have complete knowledge) to describe Jesus’ understanding of these men.
9. Jesus responds very rapidly with His question about what they were reasoning in their hearts, which Matthew describes with the qualifying adjective ponhro,j (poneros—evil).  Matt. 9:4

10. The speed with which Jesus Christ asks this question should have caused these men to recognize that there was more to Jesus than met the eye.  IChron. 28:9; Rev. 2:23  

11. While it is unlikely that Jesus expected a response, the nature of His question should have forced these men to consider why they have already determined that Jesus Christ was blaspheming.

12. The issue here, as it is so many times in life, is the issue of authority; by dealing with this publicly, Jesus Christ was making certain that everyone who could hear this exchange would understand His claim to the authority to forgive sins.

13. Some have wondered why Jesus Christ would make this a public issue, since it appears that He has been diligent to maintain His anonymity to this point in the gospel.  Mk. 1:25,44

14. The reason is that this claim to forgive sins was not something that the misguided Jews would associate with their concept of a political Messiah.

15. Secondarily, it forces people to logically consider the issue of whether or not Jesus Christ could actually forgive sins; thus, forcing them to consider whether or not He was God.

16. It is evident Jesus does not wait for a response to His initial question about why they are doing this; He immediately moves to a second question in verse 9.
17. Although they may not have been inclined to answer Jesus at this time, it will become clear that these men will not remain reticent to verbalize their hostility and negative volition.  
18. They will come at Jesus from every angle, questioning everything about His ministry; this is not because they want to know the truth, or figure out Jesus’ reasoning, it is simply to attack Him at every turn.  Mk. 2:16,18, 24, 3:2

19. Verse 9 begins with a general question about which is easier to say; note that Jesus does not ask about which is easier to do.

20. His question is advanced in the form of an a fortiori argument, which is a rhetorical device that is designed for the primary purpose of persuading the hearer of a particular truth.

21. This argument is one that means with greater force, or with greater certainty.

22. This type of argument draws on the hearer’s understanding and confidence in a particular point of view, and then moves to state that if the first thing is true, then the second thing is deserving of more confidence than the initial statement. 

23. What we do not know is what the thinking of the scribes was as to which item was the more difficult to say; did they think that pronouncing forgiveness was easier or more difficult than healing the paralyzed man?

24. It certainly appears that Jesus Christ is making the physical restoration of the paralytic the greater thing, which should persuade those observing that the lesser thing was done as well.

25. Therefore, if Jesus Christ can say the  greater thing, and visibly demonstrate the healing of the paralytic, then it is all the more certain that He can do the lesser/easier thing.

26. The reality is that both things require divine authority; however, one can be visually observed and verified, while the other cannot.

27. While one may question whether or not the forgiving of sins is easier than healing a crippled man, the reality is that the latter serves as hard, visible evidence of the authority Jesus claimed.

28. Jesus informs them that He is providing this visible evidence so they might understand the authority that resided in His person at the First Advent; therefore, Jesus links the power necessary to heal the paralytic with the power necessary to forgive sins.

29. There is little doubt that Jesus was forcing people to come to grips with His escalating claims of authority, which He has already manifested in the call of His disciples, in His teaching, in casting out demons, and in healing.

30. Now, He expands His sphere of authority to include the ability and authority to forgive sins, which the scribes had  rightly concluded was the prerogative of God alone.
31. While some physical ailments are the result of Divine discipline, the legalistic Jews generally concluded that all illness and injury was the result of sin in the life; the severity of the illness or injury was proportionate to the severity of the sin.

32. Jesus Himself denigrates such judgments based only on appearances (Jn. 7:24, 9:1-3); however, if He could completely heal the man from his physical problem, it would also serve to demonstrate that his sins had been forgiven.  

33. However, whether the scribes accepted the conclusion that Jesus had the authority to forgive sins was contingent upon their volitional choice to do so.

34. This is the reason for the use of the subjunctive mood of the verb oi=da (oida—you may know), which leaves the ultimate decision to these men as to whether or not they actually know.
35. Verse 10 introduces the first usage of the phrase The Son of Man, which will begin to assume a more prominent place in Mark’s gospel as Jesus moves closer to His destiny.  Mk. 8:31ff

36. Before that verse, Mark uses the phrase only twice; following that verse, the title is used eleven times.

37. Although a great deal has been written on the meaning of the phrase and why Jesus Christ used it to refer to Himself, the phrase itself is not difficult, and there was a very obvious reason why Jesus chose to refer to Himself by this title.

38. First, the title is not merely to be understood as a designation for the fact that Jesus was fully human; this is seen in the fact that the noun a;nqrwpoj (anthropos—man) is never found in the plural, when Jesus uses it as a title.  

39. When it is used in the plural (twice in the New Testament), it is designed to refer to humanity in general.  Mk. 3:28;Eph. 3:5

40. The phrase has a Hebrew equivalent, which is used over 100 times in the Old Testament, but almost universally to communicate the idea of being human.  Num. 23:19; Ezek. 2:1,3,6

41. What is clear is that it is a title that Jesus specifically chose for Himself, and this is verified by the fact that all the gospel writers combined recorded this phrase some 76 times.

42. Although modern scholarship may argue against it, it is evident that this phrase is derived from one specific Old Testament passage.  Dan. 7:13-14

43. As France observes, the term was not in current use in Judaism as a messianic title, although the messianic significance of that passage in Daniel was recognized and developed later in Jewish literature.

44. Since it was not in use as a messianic title, Jesus employed it because it did not have the political/nationalistic overtones that other terms (Messiah, Son of David) had among the Jews at that time in history.

45. It is evident in John’s gospel that the Jews did not understand why Jesus Christ used this term, which essentially provided a title that would not inflame the nationalistic aspirations of the masses, or enrage His enemies.  Jn. 12:34

46. Regarding the passage in Daniel, the following may be observed.

a. This heavenly personage is identified as one like a son of man, employing an anarthrous construction, causing some to suggest that his is like a man, and not like a beast or some other creature.

b. Although the construction is indefinite in the Aramaic, Jesus Christ Himself provides the commentary on how He interpreted this phrase, clearly applying it to Himself.  Matt. 8:20, 9:6, 11:19, 12:8 

c. The human aspect was necessary to fulfill the promises of the Davidic Covenant, which requires a physical descendant of David to rule on his throne forever.  IISam. 7:12-13,16

d. Further, the Messiah had to be human in order to reclaim the title deed to the earth, restoring more to the human race than Adam lost in the fall, and fulfilling the prophecy of the seed of the woman.  Gen. 3:15; Rev. 5:5-7.

e. Some have suggested that the Son of Man is an angelic being, while others have suggested that the Son of Man is to be taken as a personification of the Jewish people based on the fact that the saints take possession of the kingdom.  Dan 7:22.

f. However, the natural sense of the text indicates that this figure can be none other than the Messiah, the God/man.

g. The fact that He had to come up to the Ancient of Days indicates that He had been absent from that scene and was now returning.

h. He is formally presented before the Father as the glorified God/man, seen in His visible glorification that is so opposite the humiliation He endured.

i. His humiliation, His willingness to endure the rigors associated with the incarnation, up to and including spiritual death, make Him the only Man qualified to receive the kingdom.

j. Just as His physical, bodily resurrection was vindication of His obedience to the plan of God, His universal authority and right to rule over all God’s creation stem from His obedience to the plan of God.  Phil. 2:9-10; Matt. 28:18; Eph. 1:21

k. The right to reclaim the deed to the earth and establish His kingdom where Satan once ruled is part of His SG3 package for His obedience to the Father.  Jn. 6:38, 8:18; Rev. 5:5

l. While not explicitly stated, the Ancient of Days is the one the that awards the Son of Man the right to rule over His creation.

m. He is provided several things as part of His SG3, including:

1.) Dominion—the right to rule over God’s creation.

2.) Glory—the honor of having the highest position in God’s plan.

3.) A kingdom—this involves the sphere of power, the earth, as well as those that are subjects in the kingdom, the saints.

n. The subjects of the Millennial kingdom are not limited to the believing Jews, but are comprised of people of every racial, national, and linguistic division on planet earth.  Jn. 10:16

o. Christ will be the supreme source of political power on earth after His Millennial kingdom is established; all humans, whatever their race, nationality, ethnic origin, or language will worship and serve Him.

p. In biblical Aramaic, the term xl;P. (pelach—serve) has the nuance of the worship of a deity; this stresses that the Son of Man is God.

47. Given this understanding of the title as used in the book of Daniel, it seems evident that Jesus not only chose it to avoid conflict, He chose it because it also emphasized the universal nature of His kingdom.

48. Mark records a number of things that are true of the Son of Man, which include the following facts.

a. The Son of Man has authority on earth to forgive sins.  Mk. 2:10

b. The Son of Man is Lord of the Sabbath.  Mk. 2:28

c. It is necessary for the Son of Man to suffer, and rise again.  Mk. 8:31, 9:12,31; 10:33, 14:21  Jesus was constantly repeating these ideas during His ministry, since this was His destiny and His disciples needed to understand these critical facts.

d. The Son of Man did not come to be served, but to serve, and to give His life a ransom for many.  Mk. 10:45

e. The Son of Man will take His seat at the right hand of God and will come on the clouds of heaven, in the glory of the Father, with the holy angels, which links Him with the Son of Man in Daniel.  Mk. 8:38, 14:62

49. The final declaration contains Jesus’ claim that He is not only able to declare sins forgiven, He is making the claim to be able to forgive them.

50. As his detractors had rightly concluded, the ability to forgive sins was solely the right of God.

51. The final phrase upon the earth is not to be understood in the sense of limiting the authority that Jesus is claiming; the phrase is designed to underscore the fact that this claim is exceedingly bold.

52. Therefore, the forgiveness of sins, which is a function thought to be limited to God in Heaven, can now be exercised upon the earth by virtue of the fact that the Son of Man is present.

53. While the term is used in an eschatological sense in Daniel and in the book of Revelation, Jesus Christ is claiming the right to exercise that authority during the time of the Incarnation.

2:10b-11 He says to the paralytic, "I say to you, get up, pick up your pallet and go home."  {le,gw (vipa--3s) lit. He says--o` paralutiko,j (ap-dm-s)--su, (npd-2s) to you, the crippled man--le,gw (vipa--1s)--evgei,rw (vmpa--2s) arise, get up--ai;rw (vmaa--2s) pick up, lift up, take up--o` kra,battoj (n-am-s) pallet, cot--su, (npg-2s) your--kai, (cc)--u`pa,gw (vmpa--2s) leave, depart, go away—eivj (pa) to, into--o` oi=koj (n-am-s)--su, (npg-2s) Go home!}
2:12 And he got up and immediately picked up the pallet and went out in the sight of everyone, so that they were all amazed and glorified God by saying, "We have never seen anything like this."  {kai, (cc)--evgei,rw (viap--3s) although passive, here used intransitively, he got up, arose--kai, (cc)--euvqu,j (ab)—ai;rw (vpaanm-s) after picking up--o` kra,battoj (n-am-s)--evxe,rcomai (viaa--3s) he went out, he departed--e;mprosqen (pg) lit. before, in front of--pa/j (ap-gm-p) of all assembled--w[ste (ch) used with infinitive to denote result--evxi,sthmi (vnpm) lit. to stand off from; used to describe the psychological effect of being outside of one’s normal mind or senses; to be in a state where things make little or no sense; to be amazed, astonished; permissive middle--pa/j (ap-am-p) all likely does not include the scribes at this point--kai, (cc)—doxa,zw (vnpa) continues result clause, as a result, they glorified--o` qeo,j (n-am-s)--le,gw (vppaam-p) expresses manner, by saying--o[ti (ch) indir.disc.--ou[tw (ab) thus, in this manner, “like this”--ouvde,pote (ab) indef. negative, never, not at any time--ei=don (viaa--1p) we saw, has the force of the English perfect, we have seen} 

Exposition vs. 10b-12

1. The last three words of verse 10 have caused some interpreters a great deal of distress, since the speech of Jesus to the scribes appears to have been suddenly dislocated.

2. Therefore, some of them view verse 6-10a as an insertion by a later author, with the narrative continuing from verse 5 at the end of verse 10.

3. There is no need to assume an insertion or a later author, as Mark has simply digressed from Jesus’ actions of forgiving and healing to include the information about the confrontation with the scribes that occurred during this event.

4. The fact is that all this did not take very long to conclude; between the time Jesus initially announces that the man’s sins are forgiven, until the announcement introduced at the end of verse 10 likely took less than a minute.

5. It did not take any time for Jesus to get an accurate read on the scribes, and it took only a few seconds for Him to respond to their evil unbelief.

6. As with the pronouncement of forgiveness, Mark continues to record Jesus’ words to the paralytic in the present tense.

7. The purpose clause found at the beginning of verse 10 demands some sort of sequel, which Jesus provides by immediately turning to the man and healing him.

8. The words at the end of verse 10, He says to the paralytic, are simply inserted by Mark to let the reader know that Jesus has now turned His attention from the detractors back to the crippled man.

9. It is something that anyone present would have recognized, so Mark makes it explicit for the reader that there was a change of focus.

10. Therefore, this act of healing the paralytic provides the information the scribes needed in order to understand Jesus’ authority to forgive sins.

11. His power and authority to heal indicate that what He had previously said about forgiving sins was not blasphemous in any way.

12. Jesus issues three commands to the man, two of which are found in the present tense and one in the aorist tense.
13. The imperative is most commonly used for positive commands, outnumbering prohibitive imperatives by about five times.

14. As a command, the imperative is normally viewed as being given from a superior to an inferior in terms of rank.
15. While it is used to express intention, the appeal of one person to another, it does not express any indication of probability for compliance; therefore, it is the Greek mood that is most removed from certainty.

16. The force of the imperative generally varies according to which tense is used; the aorist imperative generally commands the action as a whole, without focusing on duration, repetition, etc. 

17. In keeping with its aspectual force, the aorist puts forth a summary command; the present imperative normally commands the action as an ongoing process.

18. Although the act of arising would seem to be a one time action (and we would expect the aorist imperative), the Greek verb evgei,rw (egeiro—arise, get up) is used most often in commands in the present tense.

19. The second command to pick up your pallet is an aorist as expected.

20. The final command to go home is found in the present tense, since it would be viewed as an action that is not a single act, but an ongoing action.

21. These three commands give the man the opportunity to exercise his faith (arise), take the responsibility for himself that others had been bearing (pick up your pallet), and the future direction he needed (go home).

22. The three commands are matched by the three instantaneous results; the crippled man gets up, picks up his pallet, and departs the scene.

23. As with all Jesus’ healings, the effect was not only instantaneous, but efficacious; the man that had been paralyzed now has enough strength in his limbs to carry his cot through the dense crowd that was assembled.

24. Again, in this context, Mark’s use of the adverb euvqu,j (euthus—immediately) is to be understood as indicating that a bare minimum of time elapsed between the commands Jesus uttered and the execution of those commands.

25. Essentially, Jesus Christ receives immediate vindication of His claims by virtue of this man rising, taking his pallet, and going home.

26. The fulfillment of these three commands is witnessed by all, as seen in the use of the phrase e;mprosqen pa,ntwn (emprosthen panton—in the sight of everyone).

27. With the obedience of the man, proving his physical healing, the assembled crowd had visible proof of Jesus’ authority to heal the most debilitating physical illness; this also provides a fortiori proof of His ability to forgive sins.

28. Those assembled had heard the declaration of forgiveness, they then heard that declaration questioned, and now they see the paralytic walk.

29. This is designed to provide definitive proof that the man had not only been healed, but his sins had been forgiven as well.

30. The effect that this dramatic healing and forgiving of sins had on the crowd is seen in the result clause that is introduced by the conjunction w[ste (hoste); this conjunction is frequently used with the infinitive to denote result.

31. Our verse uses the middle infinitive, which is to be classified as a permissive middle, in which one has something done to or for him.

32. In general, in the middle voice the subject either performs or experiences the action expressed by the verb in such a way that emphasizes the subject’s participation.

33. Their response is described by the verb evxi,sthmi (existemi) in Mark, and by the cognate noun e;kstasij (ekstasis) in Luke.  Lk. 5:26

34. The terms literally translate standing out from, and denote a state of consternation, an emotional experience that causes one to be beside himself.

35. It deals with experiences that result in a person being out of their normal state of mind; it refers to the feeling of astonishment mingled with fear, which is caused by events which are miraculous, extraordinary, or difficult to understand.

36. In fact, Luke’s account shows that the people were not amazed in a pleasant way, they were filled with fear.  Lk 5:26

37. Some have objected to Mark’s use of pa/j (pas—all), viewing it as hyperbole, based on the fact that scribes were not impressed by Jesus’ display of power and authority.

38. The objection is without merit, since Jesus’ detractors would have been equally amazed at this turn of events.

39. The fact that they began to glorify God does not mean that the masses recognized Jesus for who He was, or that they accepted His claims.

40. It simply means that the entire assembled crowd recognized that they were viewing something that was unprecedented, which most (not the critics) were attributing to God. 

41. Although the scribes had not changed their views about Jesus (He is a blasphemer), the majority of the crowd seems to have understood that Jesus was acting as an agent on behalf of God, whose approval of Jesus is implicit.

42. In spite of the fact that this entire event strongly points to the fact that Jesus Christ is deity, the parallel account in Matthew indicates that they did not make that next logical step in their thought processes.

43. Matthew observes that their response was not even directed toward Christ, or His authority to pronounce the forgiveness of sins; their comment focused on the reality that God would give this power to any man.  Matt. 9:8

44. Therefore, while the title Jesus applied to Himself (The Son of Man) is actually designed to point out His unique nature, most people (particularly His enemies) never saw Jesus as anyone more than a mere man.  Jn. 5:18, 10:33

45. Their final comment about never seeing anything like this demonstrates that they had primarily focused on the miraculous and had quickly focused on the miracle and not on the very important matter of Jesus’ teaching.  Mk. 2:2

2:13 And He went out again by the seashore; and all the people were coming to Him, and He was teaching them.  {kai, (cc)--evxe,rcomai (viaa--3s)--pa,lin (ab)--para, (pa) alongside, beside, by--h` qa,lassa (n-af-s) Sea of Galilee--kai, (cc)--pa/j (a--nm-s)--o` o;cloj (n-nm-s)--e;rcomai (viin--3s)--pro,j (pa)--auvto,j (npam3s) Him--kai, (cc)--dida,skw (viia--3s)--auvto,j (npam3p) the crowds}
2:14 As He passed by, He saw Levi the son of Alphaeus sitting in the tax booth, and He said to him, "Follow Me!" And he got up and followed Him.  {kai, (ch), Now, Then Not translated--para,gw (vppanm-s) to go past a point, to pass by temporal part. while/as He was passing by--ei=don (viaa--3s)--Leui, (n-am-s)--o` (dams) the one, the article is often used to denote relationship--o`  ~Alfai/oj (n-gm-s) of the Alphaios--ka,qhmai (vppnam-s) sitting down, temp.part. while/as he was sitting--evpi, (pa)—to, telw,nion (n-an-s) 3X, tax collector’s office, toll booth--kai, (cc)--le,gw (vipa--3s)--auvto,j (npdm3s) to Matthew--avkolouqe,w (vmpa--2s)--evgw, (npd-1s)--kai, (ch)--avni,sthmi (vpaanm-s) to cause to stand, to rise up, having arisen--avkolouqe,w (viaa--3s)--auvto,j (npdm3s) Him=Jesus}
Exposition vs. 13-14

1. Although we are not told why, Jesus exits His house and moves to an area along the shore of the Sea of Galilee.

2. Perhaps the crowds jamming the area in and around the house were becoming too distracting, or perhaps the damage that had been done to the house convinced Jesus to leave.

3. What is definite is the fact that whatever Jesus does He does based on the leading ministry of God the Holy Spirit.

4. Like Mark, both Matthew and Luke record this sequence of events, which may suggest that the move follows immediately after the healing of the paralytic; however, some interpreters see the use of the adverb pa,lin (palin—again) as indicating a lapse of time.

5. Although there is no direct connection with the preceding events, the massive crowds and Jesus’ ongoing teaching ministry continue quite naturally from what we have seen since His return to Capernaum.

6. He now returns to the area near the seashore, which provides more room for the numbers of people, and better teaching conditions for Jesus Christ.

7. The crowds that were assembled for the healing of the paralytic did not allow Jesus to go far without them, since they were still enthralled over the recent display of power and authority.

8. However, Jesus’ emphasis is still on His teaching ministry, whether the masses were interested or not; thus, we see again the focus of Jesus’ public ministry, which Mark mentions some 22 times in his account.

9. Jesus apparently had concluded His teaching session (or He was teaching as He walked), and as He proceeded along the seashore, He noticed a tax collector sitting in his office.

10. There is no indication that Matthew was interested in Jesus at this point, and he most certainly did not leave his tax booth to join the crowds following Jesus.

11. It is unlikely that Levi had not heard about Jesus by this time, since He was the talk of Capernaum and the region of Galilee.

12. However, there is nothing to suggest that he would be interested in leaving a lucrative job and attaching himself to Jesus.

13. Nevertheless, Jesus Christ recognized the positive volition in Levi, and makes the spiritual determination that this man is going to be part of the circle of twelve. 

14. His call is recorded in all the Synoptics with amazing brevity, providing very little information about the background of Levi.  Matt. 9:9; Lk. 5:27

15. The call of Matthew is the last recorded call in the gospel records, yet it only accounts for five of the group that eventually numbered 12.

16. It would seem that the calls of the other men would have followed a pattern similar to what we have seen in Mark.

17. Background information concerning Levi.

a. He is only mentioned twice in Mark’s Gospel (Mk. 3:18), and is only mentioned by name 8 times in the Gospels and the book of Acts.

b. The name Levi, indicates that he may have come from the priestly family (although Levi was a common name at that time), which might indicate a rejection of his heritage.

c. We know that his father was Alphaeus, but it is certain that he was not related to James, whose father was also named Alphaeus.  Matt. 10:3

d. When one compares the synoptic accounts, Levi is most certainly to be identified as Matthew, which accounts for the absence of Levi’s name in the roster of apostles.  Matt. 9:9; Mk. 2:14; Lk. 5:27

e. The name Matthew means gift of Yahweh, although we are not told how or when the nickname was given.

f. We are not told if Matthew is an honest tax collector, or if he engaged in the known abuses that characterized the office in Israel.

g. Tradition says he was martyred in Ethiopia in about 60 AD.

18. As will become evident, the call of four fishermen to follow as disciples was very different than calling a tax collector to join your ministry.

19. Isagogics regarding the office, function, activities, and status of tax collectors at that time of Jesus Christ.

a. The Latin term publican is used of those wealthy Romans that paid for the right to collect taxes in a given district within Israel; Matthew was not technically one of these.

b. These men would then hire Jewish subordinates like Matthew (Greek telw,nion telonion) from among the general populace, who would actually collect the taxes in the smaller areas within that region.

c. In order to be a tax collector, men like Matthew had to know Greek and were generally well educated.

d. They were responsible for collecting a variety of taxes that had been levied by Herod Antipas (this was the jurisdiction within which Matthew worked), the most prominent of which was the tax on imported and exported goods.

e. These men would estimate the worth of merchants’ goods while in transit, and then collect the taxes on them for the Roman government.

f. They also enforced the poll tax on every male over 14 and every female over 12 (although the elderly were exempt), property taxes, sales taxes, and bridge and road tolls.

g. The tax collector paid a fixed sum for the taxes, and was allowed to keep for himself what he could collect over and above the amount that was actually due. 

h. The ancient and widespread reality is that inherent within the system was the temptation to be arbitrary, and tariff rates were very often vague and indefinite, which led to the ability to overcharge merchants at will.  Lk. 3:12-13

i. The collector was thus always under the suspicion of being an extortioner and probably was in most instances, since the prevailing system of tax collection afforded a collector many opportunities to satisfy his greed at the expense of those he taxed.

j. Since the tax collectors were viewed as renegades, extortioners, agents of a foreign power, and often as petty tyrants, they were particularly hated and despised as a class. 

k. A strict Israelite was further offended by the fact that tax collectors had to maintain continual contact with pagan Gentiles in the course of their work, which rendered the tax collector ceremonially unclean. 

l. They were classed with other notorious sinners, being disqualified from being a witness in court, were excommunicated from the synagogue, and were considered as disgraces to their family.

m. The prevailing view is seen in the fact that the worst, and most despised people in Jewish society were referred to as sinners and tax collectors.
20. Obviously, there were plenty of causes to explain the unpopularity of tax collectors in New Testament times.

a. People are not generally fond of paying taxes in the first place, a fact that seems to be ingrained in human nature. 

b. By definition, customs officials are always unpopular, since his method of collecting taxes always involved an inquisitorial approach.

c. Most people are not ready for another person to examine their goods, and then arbitrarily appraise the value of what he finds; at best, this is a tolerated inconvenience. 

d. In Judea, under the Roman system, all the above realities worked together to make the tax official an object of bitter hatred. 

e. He represented and exercised the authority of Rome over Jews when he came into contact with them; this was a sore spot with many of the Jews.

f. In addition, the tax itself was looked upon as an inherent religious wrong, as well as a civil imposition; there were many that considered the payment of taxes to Caesar to be a sinful act of disloyalty to God.  Lk. 20:22

21. Although Jesus Christ never condoned their illicit activities, it is interesting to note the manner in which He spoke about tax collectors.

a. Jesus referred to them, recognizing the view that society (and likely the other disciples) had toward these men, to chide believers for their low standards of love and forgiveness.  Matt. 5:46-47

b. He used them when He provided prophetic direction to the leadership and membership of the local church in dealing with an unrepentant member of the congregation.  Matt. 18:17

c. Although Jesus Christ certainly understood the condemnation of tax collectors by those that despised them, He readily accepted the title of a friend of tax collectors and sinners.
d. Although Jesus Christ never condoned their illicit activities, He used a tax collector (as He used the Samaritan) as an example of the positive volition that exists in some despised outcasts.  Lk 18:9-14

22. Given these facts, it is clear that Matthew’s occupation was quite different from that of the other disciples, as well as his position in society.

23. For Jesus to call a tax collector to join His ministry was quite provocative; it would certainly incur the condemnation of the religious leadership, and may very well give offense to the average Jew of that day.

24. However, Jesus’ rejection of societal standards in assembling those that would later become apostles indicated that He operated by different standards than those of His day.

25. Jesus Christ could see what others could not; He was aware of the nature and depth of the positive volition of the men He chose.  Jn. 7:24, 15:16

26. The call of these lowly, insignificant, and even outcast members of society demonstrates the reality that God does not operate in the manner in which men tend to operate.  ICor. 1:28

27. As with the previous call, Jesus Christ simply issues a command to follow Him, but without offering the explanation given to the first disciples.  Mk. 1:17

28. Although the Greek verb avkolouqe,w (akoloutheo—follow) is not the same one used of the call of the four fishermen, by now it is becoming a technical term for the relationship between Jesus and His disciples.

29. There is no record of any other conversation between Jesus Christ and Levi; what is recorded is that he immediately obeyed the command and followed Jesus.

30. Some have questioned why Matthew would have abandoned his taxing booth, but from what we find later, it is clear that he had many associates, and likely did not work alone.  Mk. 2:15

2:15 And it happened that He was reclining at the table in his house, and many tax collectors and sinners were dining with Jesus and His disciples; for there were many of them, and they were following Him.  {kai, (cc)--gi,nomai (vipn--3s)--kata,keimai (vnpn) lit. lie down, to recline, often used of formal dining; infin. functions as subject of ginomai--auvto,j (npam3s) accus.gen.ref. although the text is ambiguous here, Luke makes it clear that Levi is hosting the party at his own house—evn (pd)--h` oivki,a (n-df-s)--auvto,j (npgm3s) him=Levi--kai, (cc)--polu,j (a--nm-p) great, much, many--telw,nhj (n-nm-p) revenue officers, tax collectors--kai, (cc)--a`martwlo,j (ap-nm-p) sinners, those whose behavior or activities do not measure up to moral standards; also used of those that were irreligious, unobservant people, outsiders of those who did not observe the Law in detail and were shunned by observers of traditional precepts--sunana,keimai (viin--3p) 8X, to recline together at a table, to eat with--o` VIhsou/j (n-dm-s)--kai, (cc)--o` maqhth,j (n-dm-p) one that learns from another, a pupil, an apprentice; one associated with a particular teacher, a disciple, a student--auvto,j (npgm3s)--ga,r (cs) explanatory--eivmi, (viia--3p)--polu,j (ap-nm-p)--kai, (cc)--avkolouqe,w (viia--3p)--auvto,j (npdm3s) Him=Jesus}
2:16 When the scribes of the Pharisees saw that He was eating with the sinners and tax collectors, they said to His disciples, "Why is He eating and drinking with tax collectors and sinners?"  {kai, (ch), and, when--o` grammateu,j (n-nm-p) scribes, legal experts--o` Farisai/oj (n-gm-p)--ei=don (vpaanm-p)--o[ti (ch) introduces content of what they saw, indir.disc.--evsqi,w (vipa--3s) lit. are eating--meta, (pg) with, accompanying--o` a`martwlo,j (ap-gm-p)--kai, (cc)--telw,nhj (n-gm-p) tax collectors--le,gw (viia--3p) note imperf. they were constantly doing this, it was not one single attack, the force of lego here is to complain--o` maqhth,j (n-dm-p)--auvto,j (npgm3s)--o[ti (ab) not an interrogative, indir.disc.--meta, (pg)--o` telw,nhj (n-gm-p)--kai, (cc)--a`martwlo,j (ap-gm-p)--evsqi,w (vipa--3s) He is eathing}
2:17 And hearing this, Jesus said to them, "It is not those who are healthy who need a physician, but those who are sick; I did not come to call the righteous, but sinners."  {kai, (ch), but, now-- avkou,w (vpaanm-s) lit. having heard--o` VIhsou/j (n-nm-s)--le,gw (vipa--3s) He says--auvto,j (npdm3p) likely addressed to the fault-finders, but everyone within earshot heard Him--o[ti (cc) indir.disc.—ouv (qn)--crei,a (n-af-s) lit. to have a need, to lack somethng--e;cw (vipa--3p) they have--o` ivscu,w (vppanm-p) lit. to be strong, have power, be in good health, the healthy--ivatro,j (n-gm-s) a physician, a doctor, one who heals--avlla, (ch) strong contrast--o` e;cw (vppanm-p) the ones having--kakw/j (ab) lit. to have physical problems, to be ill, suffering, sick—ouv (qn)--e;rcomai (viaa--1s)--kale,w (vnaa) purpose infin.--di,kaioj (ap-am-p) righteous people, those that were accepted before God, morally right, abiding by the ceremonial and oral tradtions--avlla, (ch)--a`martwlo,j (ap-am-p) sinners, those not right}

Exposition vs. 15-17

1. Given the reputation of tax collectors at that time in Israel, it makes little difference whether Levi was operating legally and not extorting money from those he taxed, or whether he was just as bad as others in that profession.

2. The prevailing view was that he was part of the dregs of society, and even the call of Jesus would not have changed the widespread view of tax collectors.

3. In fact, from the human viewpoint, Jesus Christ had nothing to gain and a lot to lose by associating Himself with Levi.

4. The introductory formula kai. gi,netai (kai ginetai—and it became, came to pass) is used regularly in the LXX to translate the Hebrew conjunction and the verb hy"h (hayah—to become).

5. The first portion of verse 15 has been recognized as being ambiguous, since the pronouns are not clearly identified, and form the basis for some debate.

6. However, we have the parallel passage in Luke, which provides further explanation; hermeneutically, the principle is that the clear passage is to take preference over the obscure.  Lk. 5:29

7. Therefore, since Jesus is viewed as reclining in the house of Levi, it certainly appears that Levi threw a party with Jesus Christ as the guest of honor.

8. Although some have seen this dinner as a sort of retirement party for Levi, it seems more likely that this was a dinner Levi threw in order to introduce his friends, family, and associates to Jesus.

9. Mark does not spend any time introducing this event, he simply begins with the explanation that Jesus Christ was present in Levi’s house and was eating with tax collectors and sinners.

10. The Jewish custom was to eat sitting up, but the Greek and Roman style of eating involved reclining on couches around a central table.

11. Although this custom may not have been in wide use in Palestine at that time, it appears to have been used for more formal or elaborate meals; Luke informs us that this was a large banquet, which had many guests in attendance.

12. Given these facts, it is evident that Levi had done quite well financially, since a dinner of this size would require a very large room and a good deal of food and drink.

13. Levi does what is and has been common among those that have been introduced to the truth (either Ph1 or Ph2 truths); he contacted his friends, family, and others in his profession to join him for dinner so they could meet Jesus.

14. Although it is not unusual for those that hear the truth and accept it to want others to hear and accept it also, the fact is that most are not as enamored with the truth as positive volition is.

15. The most important feature, and the cause of the controversy, is recorded next; it involved not only the numbers of people that were present, but the types of people.

16. The association of tax collectors and sinners is found in the other gospels as well, and both classes were despised by the orthodox Jews.  Matt. 11:19; Lk. 15:1

17. The collection system that allowed the tax collector to extort money from the populace, which allowed him to make an exorbitant profit at the expense of the citizens, led to intense hatred of these individuals.

18. Add to that the fact that they worked for a foreign government, and this resulted in a situation where the tax collector was not only despised, but ostracized as well.

19. Therefore, for Jesus Christ to be associating with this type of person was bad enough; for Him to be dining freely with sinners only added to the stigma.

20. The term sinners does not refer to those that were only guilty of morally violating the Law of God;  it was also used as a derisive term by the religious leadership to refer to those that were regarded as inferior because they did not adhere to the religious traditions.

21. Although it would have included those that were guilty of overt morally sinful activity, it was broad enough to include those that did not scrupulously observe the legal regulations placed on them by the Sadducees, Pharisees, and Scribes.

22. The term became technical for those people the Pharisees regarded as being of lesser value; the phrase people of the land was used as an designation for those who did not take the time and make the effort to regulate their conduct by the legalistic observances of the Scribe and Pharisees.

23. Therefore, anyone keeping company with these types of individuals was immediately suspect in the eyes of the religious leadership.

24. Jesus is not only present at this party, He brings His disciples with Him, which is a term that refers to the members of Jesus’ inner circle (the number of which we do not know for certain, but there were 5 at least).

25. The term will be used in a limited sense to refer only to the 12 (Matt. 10:1), but will be expanded to refer to those that were regular companions of Jesus, which included men and women that accompanied Him as He traveled; that is how it is to be understood in our verse.   Matt. 12:49

26. The term maqhth,j (mathetes) first refers to one that engages in learning by being instructed by another—a pupil, a student.

27. It came to mean one that attached himself to a particular teacher, and learned and embraced the doctrines that teacher taught—a disciple.

28. The end of verse 15 makes it clear that there was a sizeable group that had attached itself to Jesus Christ, and who were following Him.
29. However, while there is an initial excitement that accompanied this event, since those that had been ostracized by the Jewish religious leaders were being accepted by One with the power to cast out demons, heal, and forgive sins, it does not mean that all following at that time remained disciples.

30. Although we know that the crowds continued to follow Jesus Christ (not necessarily for the right reasons), it becomes clear that the religious leaders were also continuing to monitor His ministry.

31. There can be little doubt that the Scribes and Pharisees that were present at the healing of the paralytic did not take their confrontation with Jesus, and subsequent embarrassment, lightly.

32. They also seem to follow Jesus (for their own purposes of course), but do not appear to have gone inside the house; there is no evidence that they were eating with the people they so despised.

33. These men viewed themselves as the defenders of the traditions of the elders; they recognized that the authority Jesus exercised, as well as His growing popularity, was a very real threat to them.

34. In fact, they would never have been guilty of such activity, since they were convinced that it was inappropriate to associate with, let alone eat with, such outcasts.

35. Part of the reason that these people were so scorned was that they did not always take the time to eat in a state of ceremonial cleanliness and did not separate the tithe.

36. The Mishnah Demai (the doubtful tithe) provides the isagogics for understanding their view, which made it disgraceful for any teacher to recline at a table with those that were considered unclean. Chapter II (section 2) says, that he who undertakes (before witnesses) to deserve universal confidence with regard to tithes ought to be careful not only to pay the tithe upon what he eats, but also on what he sells, or buys to sell again to others; and he ought not to accept hospitality at the house of a person uninstructed (people of the land) in rabbinical tithe-paying (lest he should eat of anything not tithed).  Again, he who engages to adopt the pure and scrupulous manner of life of a companion of wise men, ought not to sell to an uninstructed person either soft fruit, or dry; he does not purchase of him green products; he does not accept hospitality of an uninstructed person, neither does he invite such an one to his own house (because of his communicating uncleanness even by his dress).
37. As France has observed, the phrase scribes of the Pharisees is unusual, but it denotes the fact that within the larger group of Pharisees, there was a smaller group of professional lawyers or scribes that were likely more meticulous about the proper observance of the Law.

38. Their view of this situation is recorded in the Babylonian Talmud, which states in Berachoth 43b that, “Six things are unbecoming for a scholar…he should not take a set meal in the company of ignorant persons…”
39. The charge they leveled against Jesus Christ was designed to discredit Him in the eyes of His disciples as being a legitimate teacher or rabbi, who would not have engaged these types of despised people.

40. It seems very likely that the disciples would have had some questions themselves, which they likely kept to themselves and did not ask Jesus.

41. From what we know about Peter, whose views the other disciples may well have shared, this turn of events was probably somewhat disconcerting since they had likely lived their lives in adherence to existing Jewish custom.  Acts 10:14-15

42. The Scribes do not voice their complaints to Jesus directly; instead, they approach a number of His disciples and quiz them as to the propriety of Jesus’ actions.

43. Their complaint is not actually expressed as a question, since there is no need to ask a question; the sense of their statement is that to eat with sinners and tax collectors was recognized as being altogether unacceptable.

44. This is typical, not only of the Scribes, but of others that are critical of certain doctrines or of certain behaviors they do not understand or find to be objectionable.

45. Very often, the critics do not address the one they are criticizing, but rather seek out someone that is weaker or less knowledgeable and direct the attack toward that person.

46. In this case, the imperfect of the verb le,gw (lego—to say) indicates that they did not address their questions to a single disciple, but were questioning multiple disciples about Jesus’ behavior.

47. Jesus responds to their criticism, which He obviously heard, by quoting a proverb and then providing a direct statement about the purpose of His mission at the First Advent.

48. The proverb was commonly in use in that day, and was one that was readily understood; in fact, there are several extra-biblical sources that essentially state the same thing.

a. Plutarch quotes an exiled Spartan king as saying, “It is not the custom of doctors to spend their time with the healthy, but where people are ill”.
b. Diogenes makes the comparison between a philosopher and a doctor, saying “As a doctor must go among the sick, so a wise man must mix with fools.”   Dio Chrysostom Orat. 8.5
49. The proverb is easy enough to understand; no one can imagine a doctor that would refuse to meet with his patients.

50. Therefore, Jesus Christ defends His actions based on the fact that those in His company were in spiritual need.

51. The last statement is somewhat more difficult, but is designed to reinforce what Jesus Christ has just said about the general way in which physicians operate.

52. He makes the issue personal, as He contrasts Himself with those that are not in league with Him; the sense of His words is I, in contrast to you scribes of the Pharisees. 

53. It is clear that the proverb and statement are designed to communicate a relationship between those that are healthy and the righteous; further, there is a relationship between the sick and sinners.

54. One should not read into this statement that there exists some category of humanity that is already righteous and that does not need the salvation contained in the gospel.
55. If one takes the statement literally, it is clear that Jesus Christ had made a conscious decision to exclude those that were righteous from His ministrations.
56. This is because no such category of humanity exists, since all men are in spiritual need from the point of physical birth; the reality is that there are only people that think they are righteous/healthy (prior to salvation).
57. The Scribes and Pharisees were the types of people that simply assumed that they were not sick; the irony being that they were as much in need of the Great Physician’s help as those whom they regarded as unrighteous.
58. It seems likely that He had a passage in Jeremiah in His thinking, which makes it clear that He is aligning Himself with God in ministering to the outcasts.  Jer. 30:17
59. Although Mark’s account does not make it explicit as to what Jesus is calling the sinners to (or to do), Luke makes it clear that His call is for the purpose of repentance.  Lk. 5:32
60. The sense of the proverb and concluding statement is that those that are healthy (or those that deem themselves to be healthy) do not need, or will not seek out one to heal them.
61. The Scribes and Pharisees deemed themselves to be healthy/righteous; therefore, since they did not think they were sick/sinners, they would not seek out a doctor to provide a cure. 
2:18 John's disciples and the Pharisees were fasting; and they came and said to Him, "Why do John's disciples and the disciples of the Pharisees fast, but Your disciples do not fast?"  {kai, (cc) not translated--eivmi, (viia--3p+) periphrastic--nhsteu,w (+vppanm-p) to fast, to abstain from food or drink for religious purposes, or as a religious duty--o` maqhth,j (n-nm-p)--VIwa,nnhj (n-gm-s) John the Baptist--kai, (cc)--o` Farisai/oj (n-nm-p)--kai, (cc)--e;rcomai (vipn--3p) they came; appears to be some unnamed, interested group, but does not appear to have been either John’s disciples or Pharisees—

kai, (cc)--le,gw (vipa--3p) they are saying, asking--auvto,j (npdm3s) to him=Jesus--dia, (pa)--ti,j (aptan-s) this construction is used in direct questions; on account of what, why?--o` maqhth,j (n-nm-p)--VIwa,nnhj (n-gm-s)--kai, (cc)--o` maqhth,j (n-nm-p)--o` Farisai/oj (n-gm-p)--nhsteu,w (vipa--3p) fast, are fasting--de, (ch)--o` maqhth,j (n-nm-p)--so,j (a--npd-2s)—ouv (qn)--nhsteu,w (vipa--3p) are not fasting, do not fast?}

Exposition vs. 18

1. As is common in Mark, there is no chronological marker to inform the reader as to the timing of the next exchange between Jesus Christ and those quizzing Him.

2. Some have placed this incident at or immediately after the great feast that Matthew had thrown in honor of Jesus.

3. What has been clearly observed by interpreters is that there is a significant reason that Mark placed this incident at this point in his gospel; there is a clear contrast set forth between the ideas of feasting and fasting.

4. It is also clear that antagonism and opposition to Jesus’ ministry is mounting; what started as unspoken criticism has become outspoken (Mk. 2:16,18,24), and will quickly escalate to the point of a conspiracy to kill Him.  Mk. 3:6

5. The synoptic parallel in Matthew seems to suggest that this occurred either at the time of Levi’s feast, or very shortly afterward; Matthew seems to use to,te (tote—then) to denote an action that follows on the heels of another action.  Matt. 9:6,14,29,37 
6. In any case, what is evident is that people were openly beginning to question Jesus as to the propriety of the conduct of those that had identified themselves with Him.

7. These men voiced an objection to the fact that the disciples of Jesus Christ were not observing the the traditional fast days (not scriptural fasts) that the Pharisees observed.

8. The point that connects this with the previous incident is that the associations with the spiritually undesirable would seem to have resulted in a failure to be as “spiritual” as the other religious groups, as seen in the neglect of traditional fast days.

9. The question in Mark seems to be asked by an unnamed group of people that were ostensibly interested in the clear distinctions between the behavior of the disciples of Jesus and the disciples of the other religious groups within Israel.

10. Although Mark and Luke do not identify the speakers, Matthew informs us that the question was primarily asked by those that were disciples of John the Baptist (although there may have been others involved).  Matt. 9:14

11. Others take the explicit subjects named in Mark to be the they in the second part of the verse, which indicates that the disciples of John were in harmony with the disciples of the Pharisees on this objection.

12. The phrase disciples of the Pharisees is unusual, since there is really no evidence for such a group; one was either a Pharisee, or one was not.

13. However, it seems likely that like all religious groups, there were those that attached themselves to that group and tried to live according to the regulations of the Pharisees, although they were not officially Pharisees.

14. While we know that the Scribes and Pharisees had already expressed some antagonism toward Jesus, there is no evidence here that the disciples of John the Baptist were hostile.

15. We know that John the Baptist had already been taken into custody at this time; that fact, coupled with the reality that John had repeatedly told those listening to him to believe on the One coming after him, demonstrates that  their continued loyalty to John the Baptist was spiritually misguided at best.

16. It appears that there were at least four categories of people that had heard the message of John the Baptist and had taken it seriously.

a. There were those that rejected John the Baptist and his message.  Matt. 21:25,32; Lk. 7:30

b. There were those that continued to be loyal to John the Baptist and remained with him as his disciples.  Matt. 11:2

c. There were those that took his message seriously and attached themselves to Jesus Christ.  Jn. 1:35,40

d. There were others that were disciples of John the Baptist, but returned to their daily lives, but accepted the prevailing religious practices in Israel.  Mk. 2:18

17. The reason for the existence of the last group is that they either saw nothing wrong with contemporary Judaism at that time, or possibly the ascetic/legalistic lifestyle of the Pharisees appealed to them personally.

18. There is no recorded evidence that John the Baptist fasted (although his ascetic lifestyle, in which he ate a limited diet, might be understood as fasting by some), or that he taught anyone else to fast.

19. Fasting is defined as depriving oneself of food or drink as a form of religious activity; fasting could be used to demonstrate dependence on God, devotion to Him, as a means for seeking His blessing (Dan. 9:3),  or deliverance from some affliction or judgment.  Est. 4:16; Jon. 3:5,7

20. Although there are a number of places in the Old Testament where individuals or groups would engage in a fast, it should be noted that there is no explicit command to fast.

a. Hannah, who was greatly anguished by virtue of the fact that she could not have children wept, and did not eat.  ISam. 1:7 

b. Those that are experiencing violent anger may manifest the same lack of desire to eat food that Jonathan did.  ISam. 20:34 

c. In the book of Kings, Ahab became sullen and vexed on account of the fact that Naboth refused to part with his estate; he pouted and ate no bread.  IKings 21:4

d. Since fasting was originally the natural expression of grief, it became the traditional way of demonstrating the inner emotion of sorrow to others; David demonstrated his grief at Abner's death by fasting. IISam. 3:35

e. David indicated his sympathy with those that were once his companions, but who had arrayed themselves against him during his time of distress.  Ps. 35:13 

f. David also fasted about the future of his son with Bathsheba; his fasting was designed to demonstrate his sincerity, and arouse the grace of God.  IISam 12:16-23 

g. Occasionally, fasting was proclaimed on a national scale, in times of great distress; this included such things as warfare (Jud. 20:26; IIChron. 20:3 ), pestilence (Joel 1:14), or total destruction as in Nineveh.  Job 3:5

21. Some have understood the command to humble your souls, associated with the Day of Atonement, as a command to fast.  Lev. 16:29-31

22. Although Jewish sources make the following statement, there is no scriptural support for their position.  “It is well-known that you are supposed to refrain from eating and drinking (even water) on Yom Kippur. It is a complete, 25-hour fast beginning before sunset on the evening before Yom Kippur and ending after nightfall on the day of Yom Kippur.” 
 

23. Fasting has been a tradition among various religious and spiritual traditions, and is not limited to the Bible; it is used to honor the gods, to atone for sins, to show gratitude, or to demonstrate sorrow.

24. In the Bible, fasting is often mentioned in conjunction with prayer to emphasize that one is seeking to maximize the spiritual aspects of life by minimizing the physical aspects of life.

25. In that regard, fasting is designed to help one focus on the inherent weakness of the human condition, which should be combined with a greater focus on God and His power.

26. As such, it is most often associated with the concept of prayer, which these men also linked with their question on fasting, as Luke alone records.  Lk. 5:33

27. Although there are no explicit commands to fast in the Old Testament, it would appear that the Jews had instituted four regular fasts associated with the siege of Jerusalem, and the breach of the city walls by the Babylonians.  Zech. 7:5, 8:19

28. If one adds in the fast that became associated with the feast of Purim, there would likely be six fasts annually (the last being the Day of Atonement).  Est. 9:30-32  

29. Additionally, it is well known that at the time of Christ, those that considered themselves to be pious would fast twice a week, on Monday and Thursday.  Lk. 18:11-12

30. If the periphrastic construction (were fasting) is referring to this reality, then we can conclude that an ongoing weekly form of fasting is in view in their question, and not simply fasting in general.

31. One issue that is germane to this is the question of how those that approached Jesus Christ knew who was fasting and who was not.

32. That question is likely answered by Jesus’ criticism of the religious activities of the Pharisees, particularly the way in which they conducted their fasts.  Matt. 6:16-18

33. In contrast to the previous event, in which those with objections to Jesus’ activity at Matthew’s party were addressed to the disciples, these men confront Jesus directly.

34. It should be noted that their complaint was not leveled against Jesus explicitly, it was leveled against His disciples.

35. However, one should understand that when one questions or criticizes the disciples of a teacher, it is an implicit way of questioning the teacher.

36. The crux of the matter seems to be that these two specific groups had adopted a more demanding code of conduct for their followers than most Jews observed at that time.

37. In this case, it would appear that the disciples of John the Baptist had determined that their leader’s ascetic lifestyle demanded them to fast, just as the Pharisees did.

38. Although their question does not necessarily imply an element of hostility, at the minimum they are questioning the propriety of Jesus’ disciples; by extension, they are questioning the ministry of Jesus as well.

2:19 And Jesus said to them, "While the bridegroom is with them, the attendants of the bridegroom cannot fast, can they? So long as they have the bridegroom with them, they cannot fast.   {kai, (ch)--ei=pon (viaa--3s)--auvto,j (npdm3p) to them, those asking the question--o` VIhsou/j (n-nm-s)--mh, (qt)--du,namai (vipn--3p) are not able?--o` ui`o,j (n-nm-p) the sons--o` numfw,n (n-gm-s) 3X, lit. the wedding hall, the place where marriages took place; the phrase sons of the wedding hall=that group of the wedding guests who stood closest to the groom and played an essential part in the wedding ceremony—evn (pd)--o[j (aprdm-s) lit. in which; during which time, while--o` numfi,oj (n-nm-s) the groom, bridegroom--meta, (pg)--auvto,j (npgm3p) with them, accompanying the attendants--eivmi, (vipa--3s) is-- nhsteu,w (vnpa) comp.infin. with dunamai—

o[soj (apram-s+) used to denote an extent of space (as far as), or extent of time (as long as)--cro,noj (n-am-s) as long a time--e;cw (vipa--3p) they have, the attendants are with the bridegroom--o` numfi,oj (n-am-s) the groom--meta, (pg)--auvto,j (npgm3p) with them, accompanying them—ouv (qn)--du,namai (vipn--3p) are not able--nhsteu,w (vnpa) comp.infin.}

2:20 "But the days will come when the bridegroom is taken away from them, and then they will fast in that day.  {de, (ch)--e;rcomai (vifd--3p) will come--h`me,ra (n-nf-p)--o[tan (abr) temporal marker, at the time that, when, whenever--avpai,rw (vsap--3s) 3X, actively, to take away; passively, to be removed or taken away--avpo, (pg)--auvto,j (npgm3p) the groomsman--o` numfi,oj (n-nm-s) the groom--kai, (ch)--to,te (ab) at that time, then--nhsteu,w (vifa--3p)—evn (pd)--evkei/noj (a-ddf-s) remote demonstrative, those--h` h`me,ra (n-df-s) days}
Exposition vs. 19-20

1. As we will see, Jesus Christ does not condemn fasting or prayer in this case, or in any other.

2. However, His answer is designed to demonstrate that there is a proper time, place, and circumstance in which one might fast.

3. In fact, His continued response in verse 20 presumes that His disciples will engage in fasting at the appropriate time.

4. His response is phrased in such a way as to demand a negative answer, as seen in the New American Standard’s addition of the words can they?; when the negative mh. (me) is used with the indicative mood, it anticipates a negative response

5. His first question was typical of the manner in which rabbis would engage in debate; He poses a question that is designed to draw attention to the fact that His presence with the disciples has created a unique situation.

6. Jesus then follows with a direct statement that is intended to reinforce the truth of the question He had just asked.

7. He concludes in verse 20 with another direct statement about the future, which indicates that at some point, the bridegroom will be removed, and His disciples will engage in fasting at that time.

8. As France has observed, “The effectiveness of the reply depends, of course, on whether the hearers concede that the current situation for Jesus’ disciples is in fact analogous to that of…the special friends of the bridegroom…”
9. Although a wedding does symbolize the idea of a new beginning for a couple, the imagery here focuses specifically on the groom, and not the entire wedding scenario.

10. Jesus Christ has been identified previously by John the Baptist as the bridegroom, explaining that John considered himself to be nothing more than one of the friends of the groom.  Jn. 3:29

11. While there is nothing in the Old Testament that would make this identification of Jesus Christ as the bridegroom explicitly messianic, there are a number of passages in which YHWH is identified as the bridegroom of Israel.  Isa. 61:10, 62:4-5; Jere. 2:2; Hos. 2:14-20

12. The image of the wedding feast was sometimes used by the rabbis to express the joy of the coming messianic era, there is no place in any Jewish literature that suggested that Messiah was to be represented as a bridegroom.

13. Therefore, there is no way that either Jesus’ disciples or his opponents would have considered this to be a messianic claim.

14. However, in keeping with the Son of Man motif, which viewed the Son of Man as a heavenly figure (Dan. 7:13), Jesus is identifying Himself with the Old Testament, heavenly bridegroom YHWH.

15. The fact is that there is very little chance that anyone understood exactly what Jesus Christ meant on this occasion, but the analogy is nevertheless appropriate.

16. What is clear is that in this analogy Jesus is identifying Himself as the bridegroom, and his disciples are identified as the groomsmen.
17. Therefore, given this reality, it would be quite inappropriate for His disciples to fast during the time when the groom was present with them.
18. All the events leading up to a wedding, when the groom was surrounded by his friends, was viewed as a time for rejoicing and joyous festivities; it was not a time for mourning or fasting.
19. A Jewish wedding lasted for seven days, and they were days of feasting and joyous celebration during which the bridegroom would obviously be celebrating. 
20. The bridegroom would have his closest friends present with Him, in order to share his great joy with them; fasting under these circumstances would violate the whole spirit of rejoicing that a wedding is supposed to bring. 
21. In fact, the Rabbis actually excluded people at a wedding feast from the need to fast or observe other religious traditions; rabbis in the time of Christ declared that if the observance of any law came in the way of having a good time during a wedding, one was exempted from other demands. 
a. “The bridegroom, his friends and all ‘the children of the bride chamber’, are free from the booth all the seven days.”  This means that they did not have to observe the Feast of Tabernacles.

b.  “The bridegroom, his friends, and all ‘the children of the bride chamber’, are free from prayer [at specified prayer times] and the phylacteries” .

c.  Additionally, the Jews believed that “all fasts shall cease in the days of the Messiah.”  Zech. 8:19
  

22. Thus, Jesus’ question is designed to point them to the fact that what they are asking is simply not done; further, their own rabbis comments indicated that their questions about fasting were not appropriate to this situation. 
23. Verse 20 provides an indication that the situation that existed at that time was not going to continue indefinitely.
24. Jesus intimates that there will come a time when the bridegroom will not be present with his disciples, and then fasting will become an issue in their lives.
25. This is the first time that Jesus has even alluded to the fact that He will not remain with His disciples indefinitely; however, the language is cryptic and they likely did not understand or appreciate what He meant.
26. He only speaks in general terms about being taken away; He does not indicate the manner in which He would be taken, since the term avpai,rw (apairo) does not necessarily indicate a violent removal.

27. Given the contrast between rejoicing in His presence and fasting in His absence, it would seem to indicate Jesus is referring to the sorrow that the disciples would experience when He was crucified.  Jn. 16:5-6,16-22

28. In that regard, the disciples of John the Baptist had reason for their fasts, which may well have been connected with the removal of their spiritual leader, which likely resulted in prayers and fasting for his release.

29. Note that while Jesus predicts a fast, He does not prescribe one; He simply acknowledges that the days of rejoicing will be replaced with days of sorrow and fasting.

30. Those that have attempted to use these verses to mandate fasting for the Church Age are misguided at best and dishonest at worst.

31. Observations on fasting.

a. Fasting is the practice of denying oneself normal, physical nourishment in order to devote oneself to some spiritual discipline, especially prayer.

b. The practice is only mentioned some 26 times in the Old Testament and is mentioned 20 times in the New Testament, but not outside the Gospels or the Book of Acts.

c. It is not commanded in either the Old Testament or New Testament; it is a voluntary action one performs, generally for the purpose of seeking divine favor, or for avoiding divine judgment.

d. Dieting has no spiritual merit in itself, it does not in itself commend you to God, for we are neither the worse if we do not eat, nor the better if we do eat.  ICor 8:8
e. There is no indication that God pays more attention to the believer if he has an empty stomach; the practice is merely designed to demonstrate that the believer does not allow anything, including food, to distract him from his petitions to God.

f. Although fasting is often associated with repentance and contrition (Jon. 3:5), it was also practiced in the context of seeking God’s guidance and/or preparing for His service.  Dan. 9:3; Acts 13:2

g. Church Age believers are not commanded or required to fast; however, if one chooses to do so, that is a matter of each individual’s volition and priesthood.

2:21 "No one sews a patch of unshrunk cloth on an old garment; otherwise the patch pulls away from it, the new from the old, and a worse tear results.  {ouvdei,j (apcnm-s) compound from negative ou and numeral heis--evpi,blhma (n-an-s) 4X, lit. that which has been put over, a patch--r`a,koj (n-gn-s) 2X, lit. a remnant, a piece of cloth, a rag of cloth--a;gnafoj (a--gn-s) 2X, lit. cloth fresh from the weaver; unshrunken, not yet treated--evpira,ptw (vipa--3s) 1X, to stitch or sew a piece of cloth on a garment--evpi, (pa)--i`ma,tion (n-an-s)--palaio,j (a--an-s) lit. that which has been around for a long time, old—de, (cs)--eiv (cs)--mh, (qn) lit. but if not, this phrase is used 14X, and has the force of “otherwise”--ai;rw (vipa--3s) lit. to lift up, to take away, “pulls off, pulls away”—to, plh,rwma (n-nn-s) that which fills, that which covers the hole in the garment in this context, the patch of unshrunk cloth--avpo, (pg)--auvto,j (npgn3s) from it, the garment—to,  kaino,j (a--nn-s) the new, the new cloth, the patch—to, palaio,j (ap-gn-s) from the old garment--kai, (ch) and, then--cei,rwn (a-mnn-s) comparative from kakos (bad), ‘worse’--sci,sma (n-nn-s) lit. a splitting, a tearing, a division, a schism--gi,nomai (vipn--3s) becomes=results}
2:22 "No one puts new wine into old wineskins; otherwise the wine will burst the skins, and the wine is lost and the skins as well; but one puts new wine into fresh wineskins."  {kai, (cc)--ouvdei,j (apcnm-s) no one--ba,llw (vipa--3s) casts, puts--oi=noj (n-am-s)--ne,oj (a--am-s) new wine refers to the grape juice that had not yet began to ferment—eivj (pa)--avsko,j (n-am-p) a leather bag, made out of an animal skin, often used to keep wine--palaio,j (a--am-p) old, previous used—de, (cs)--eiv (cs)--mh, (qn) same as above, otherwise--r`h,gnumi (vifa--3s) 7X, to cause something to come apart by means of internal or external force, to tear apart, to tear to pieces, to burst--o`  oi=noj (n-nm-s) the wine--o` avsko,j (n-am-p) the skin--kai, (ch)--o` oi=noj (n-nm-s)--avpo,llumi (vipp--3s) actively, to ruin or destroy, passively, to be ruined, be destroyed, “lost”--kai, (cc)--o` avsko,j (n-nm-p) the skins, supply “as well”--avlla, (ch)—strong adversative--oi=noj (n-am-s)--ne,oj (a--am-s)—eivj (pa)--avsko,j (n-am-p) wineskins--kaino,j (a--am-p) new, fresh, unused}

Exposition vs. 21-22

1. Although Mark simply records these two illustrations, Luke informs us that they are both to be understood as parabolic forms of teaching.  Lk. 5:36

2. The English term parable is the transliteration of the Greek term parabolh, (parabole), which literally means to cast alongside.

3. A parable is a narrative or saying of varying length that is designed to illustrate a truth or truths, especially by using  comparison or simile.

4. Ramm defines a parable as a placing alongside of for the purpose of comparison, which thus represents a method of illustration.

5. He goes on to state that a parable is a metaphor or simile drawn from nature or common life, arresting the hearer by its vividness or strangeness, and leaving the mind in sufficient doubt about its precise application to rouse it into active thought.

6. Parables may be short or long; they may deal with a single truth (as here), or an extended parable may communicate a number of truths.  Mk. 4:3-20

7. Although there is generally a one to one correspondence in parables, in some cases, there are details contained within the parable that are not germane to the proper interpretation; therefore, one must exercise exegetical caution lest he make an identification that was not intended by the Holy Spirit.  Mk. 12:1

8. For instance, in that parable, the wall, tower, and wine press may have significance, but are not truly the focus of the parable.

9. Parables were the perfect vehicle for Jesus to communicate the truths of the Kingdom; they would obscure the truth to those that were negative, but would serve to communicate the truth to those that were positive.  Matt. 13:10-13

10. Parables are designed to cause the hearer to consider the issues raised by the parable, but negative volition simply ignores the information or is too arrogant to ask the questions needed to learn.  Mk. 4:12

11. One important characteristic of those that are positive is that they manifest the willingness to listen to the information, consider what it is saying, and make a determination about new ideas based on their merit.

12. This stands in contrast to those that desire only information, which they have already heard, and with which they are already comfortable.

13. As Mark will indicate later, Jesus Christ did not generally communicate by any means other than parables.  Mk. 4:33-34

14. There is no conjunction between what Jesus Christ had just been teaching about the impropriety of His disciples fasting and the two parables that follow; further, there is no indication of any passage of time.

15. Therefore, these two parables must be understood as Jesus’ continuing explanation of the question that was originally asked in verse 18.

16. The reality is that their question betrayed the fact that they were actually out of touch with God’s program, as manifested in Jesus and His disciples.

17. These two parables are designed to reinforce the point that any of the legalistic, religious systems in Israel were not compatible with the new realities of Christ’s ministry.

18. Like the parabolic statement that preceded in verse 19, these two parables both deal with that which is considered to be inappropriate.

19. The sense of these two parables, which are designed to explain why His disciples do not fast, is that if His disciples continued to observe the convention of either the Pharisees or of John the Baptist, they would be like foolish people that performed the two actions in view.

20. Although the ministry of John the Baptist has only been seen in a favorable light to this point in Mark, the fact is that continued adherence to John’s ministry was as maladjusted at a certain level as maintaining allegiance to the legalistic, Pharisaical traditions.

21. We know that the conflicts with Jesus were increasing and escalating in terms of hostility; Jesus here teaches that the conflict is based on the incompatibility of the two types of ministries.

a. Judaism now emphasized works and human righteousness; Jesus emphasized grace.

b. Judaism was largely unaware of the issue of their sinfulness; Jesus proclaimed repentance from sin.

c. The Jews were self-righteous and proud of their religious accomplishments; Jesus emphasized the humility necessary for the Kingdom.

d. The Jews engaged in endless overt observances; Jesus taught the necessity of a transformed heart.

e. The Jews engaged in rituals without reality; Jesus offered the reality of a real relationship with God.

22. As we will see, while these parables also emphasize that the two approaches to God are not compatible, they also indicate that any attempt to mix the two together turns out to be destructive to both in the end.

23. Even the ministry of John the Baptist, which was fine in right and its place, has now been supplanted by something newer and greater; even it is considered old in contrast to the new situation that exists with the presence of Jesus.

24. The first parable deals with the attempt to mend an old garment, which suggests that although the garment is old, it is still considered to be of some value and worth repairing.

25. However, the Greek adjective palaio,j (palaios—old) refers to that which has been in existence for a long time, that which is obsolete or inferior by virtue of being old.

26. Therefore, although this is a garment that one may desire to keep for future use (possibly having some sentimental attachment to it), but which should be permanently retired.

27. The phrase that is translated unshrunk cloth refers to any fabric that has not been processed by the fuller (one who worked with cloth to cleanse it from dirt, oil, and other impurities).

28. The fuller would wash the cloth to cleanse it from any contamination, and bleach it so that it was ready to be used in the making of garments.

29. Hence, the cloth that had been to the fuller was shrunk during the cleansing process, but cloth that had not been to the fuller was going to shrink when it was washed.

30. If one took such a piece of unshrunk cloth and attempted to sew it into place to patch a damaged garment, the first washing would result in shrinking the new patch, which would cause it to tear away from the garment.

31. The garment that the person was trying to salvage for additional use would then be damaged in a way that might make it impossible to mend again.

32. While Mark deals with the destruction of the garment by the ill-advised attempt to patch it (it likely should have been discarded), Luke deals with the destruction of the patch and the fact that the best repair job will not ever restore the garment.  Lk. 5:36

33. When one observed the mending job, it would be apparent that the patch did not match the material onto which it had been sewn.

34. The parable is designed to communicate the fact that the old garment represents legalistic Judaism of Jesus’ day, which a new patch could not effectively repair based on the age of the garment.

35. Although many in Israel were comfortable with the old garment of traditional, legalistic Judaism, Jesus here implies that it is no longer fit for use.

36. The second parable is similar to the first, and designed to reinforce the same principle that the new and old were not compatible; any attempt to mix them together would result in catastrophe for both.

37. The process involved in the production of wine initially required storing the wine in wineskins and allowing the grape must (the freshly pressed grape juice that that contains the skins, seeds, and stems of the fruit) to ferment.

38. The word for wine is oi=noj (oinos), the normal word used for the alcoholic beverage produced from grapes (Eph 5:18); the legalistic position that the consumption of alcohol is sinful is not supported by Scripture.  Deut. 14:26; Jn. 2:7-11

39. The wineskins were made from the leather of goats and sheep, which had been treated to make the resulting product very soft and pliable

40. The grape juice was placed inside the skins to age, and as the wine fermented inside its container, carbon dioxide was produced, which expanded the skins as the pressure built inside.

41. After a certain amount of time, the pressure was released from the wineskin and the wine was transferred into another wineskin.

42. The effect on the wineskin was to stretch it out, which made it thinner and weakened it, so that it could not hold pressure without splitting.

43. The wineskin was only used for this purpose one time; after this, it was used to store water or milk – Gen. 21:14; Jud. 4:19

44. In the end, if one does not follow the proper procedure for the aging of wine, both the wine and the wineskins will be destroyed, resulting in a double loss.

45. While the previous parable focused on the overt forms of traditional Judaism, this parable focuses on the individuals involved in the two conflicting ministries of Jesus and the Pharisees.

46. The new wine represents the new teachings that come with the advent of Messiah, which teachings are not capable of being assimilated by those that hold to the legalistic, works oriented ministry of contemporary Judaism.

47. The new wineskins represent the disciples, who have not been contaminated with the legalistic doctrines of the religious leaders in Israel.

48. The old wineskins represent those that have accepted the works oriented religion within Israel, who are not capable of assimilating and adhering to the new teachings of Jesus.

49. These men had distorted the purpose of the Mosaic Law, perverting it into a system of salvation; however, the teaching of Jesus not only acknowledged the importance of the Mosaic Law (Matt. 5:17), but put it into its proper perspective.  ITim. 1:8-10; Rom. 3:20

50. Luke adds another bit of information that demonstrates that Jesus was aware of the fact that His covenant of grace would be rejected by legalistic, self-righteous people, who were convinced that the approach of the Pharisees was correct.  Lk. 5:39

51. The religious establishment was at odds with Jesus in terms of theology and in practice, and any attempt to constrain Jesus with the old forms had not been successful.

52. As France has observed, ”The torn cloth and the burst wineskins display more effectively than many propositional arguments why it is that Jesus had to be perceived as a destructive force rather than simply a harmless enthusiast.”

53. They came to understand that there was going to be no compromise between the ministry of Jesus Christ and the existing form of religion that dominated Israel at this time.

54. Therefore, the conflicts will continue to surface, as will be seen in the verses that follow, and will intensify to the point that the religious establishment will conspire to kill Him; thus, they think to eliminate Jesus and the new wine He was dispensing.

2:23 And it happened that He was passing through the grainfields on the Sabbath, and His disciples began to make their way along while picking the heads of grain.  {kai, (cc)--gi,nomai (viad--3s)—auvto,j (npam3s) He, accus.gen.ref.—evn (pd) in, on—to. sa,bbaton (n-dn-p) note plural, but a particular Sabbath is in view--paraporeu,omai (vnpn) lit. to proceed alongside, to pass by, to go through a place--dia, (pg) through—to, spo,rimoj (ap-gn-p) 3X, pertains to that which has been sown, grainfields, standing grain--kai, (cc)--o` maqhth,j (n-nm-p)--auvto,j (npgm3s)--a;rcw (viam--3p) to initiate an action or process, to begin--o`do,j (n-af-s) a way, road, path--poie,w (vnpa) comp.infin. to make--ti,llw (vppanm-p) 3X, picking, plucking--o`  sta,cuj (n-am-p) an ear of corn, the head of wheat}
2:24 The Pharisees were saying to Him, "Look, why are they doing what is not lawful on the Sabbath?"  {kai, (ch) and, then--o` Farisai/oj (n-nm-p)--le,gw (viia--3p) began saying, were badgering--auvto,j (npdm3s)--i;de (qs) imperative of eidon, look!, see! pay attention!--ti,j (abt) who?, what?, why?--poie,w (vipa--3p)—to, sa,bbaton (n-dn-p) on the Sabbath--o[j (aprnn-s) that which, what—ouv (qn)--e;xestin (vipa--3s) to be authorized to do something, that which is right, proper, legal, lawful}
Exposition vs. 23-24

1. As is Mark’s style, we are given no chronological marker by which we can fix the precise timing of this event; we are not told how much time has elapsed between the events at Matthew’s house and this event.

2. However, almost every harmony of the Gospels places the events of John 5 between verse 22 and verse 23 of our chapter.

3. John 5 mentions an unnamed feast of the Jews, which cannot be Passover (John always clearly identifies Passover, Jn. 2:13, 6:4, 11:55), but must be one of the other two pilgrim feasts that all Jewish males were required to attend.

4. Passover was the first of the pilgrim feasts, Pentecost (which occurred 50 days following Passover) was the second, and the Feast of Tabernacles was the third.

5. The Feast of Tabernacles occurs in the fall, on the 15th of Tishri, which corresponds with September- October on our calendar.

6. In either case, since these two feasts both fall after Passover, this indicates that an unmentioned Passover has occurred, which is the Passover of 31 AD.

7. Therefore, the second Passover has come and gone, and the feast of the Jews in view would have been the feast of Pentecost.  May 14, 31 AD.

8. This is deduced from the fact that the harvest for barley or wheat occurred during May-June, and suggests that Jesus and the disciples were likely returning to Galilee after observing the Feast of Pentecost.

9. Since Jesus had previously healed the man in Jerusalem on the Sabbath (Jn. 5:1-9), this had resulted in the Jewish religious establishment engaging in a new wave of persecution against Him.  Jn. 5:16,18

10. This chronological note would indicate that the tour of Galilee (Mk. 1:39), which likely took some 5-6 months, is followed by a period of some 3-4 months, during which opposition was growing.

11. Although there are likely many issues on which Jesus differed from His religious contemporaries, the focal point of their attacks will become His actions on the Sabbath.

12. His authority not only differs with respect to His manner and content in teaching, but also differs in regard to His disciples manner of life.

13. Although the miracles of Jesus have resulted in amazement and awe on the part of the average person, the response of the authorities is fear, suspicion, verbal challenges and murderous hatred. 

14. The observance of the Sabbath was certainly one of the hallmarks of the Jews, but it was only one of the many things that had been distorted due to the legalism of that time.

15. One reason that the Jews had become so meticulous in their external observances is that they believed in the principle of Divine retribution (which is appropriate to a point).  Eccles. 3:17

16. Their view of the Law was that it had been given to them by God, and their responsibility was to obey it exactly, accurately and conscientiously.

17. When they did obey the Law, God was also bound in return to reward them in a manner that was commensurate with their obedience.

18. While the Jews believed that punishment and reward were bestowed by God in the present world, they also believed that full retribution did not come in this world, but awaited the world to come.

19. Therefore, they believed that the fulfillment of the Law resulted in the hope of future glory; this resulted in their zeal for the Law, since they believed that their hope of future glory corresponded with the level at which they were compliant with the Law. 

20. This resulted in the inevitable reality that their focus became the strict, overt adherence to the Law; thus, the Jews became enmeshed in externalizing their religious life.

21. While the Law is designed to govern the relationships in a civil society (and to some extent individual behavior toward others), it is not designed to govern the inner religious relationship with God.

22. When one elevates overt behavior and compliance with the Law to the same level as fulfilling one’s religious and moral duties toward God, he has distorted the very purpose of the Law.

23. As a consequence of this, all moral responsibility is now viewed in terms of external compliance with a law, which must be provided for every case that one may encounter.

24. The problem with this is that every case can be endlessly sub-divided into endless duties and obligations that one must fulfill if he is to be fully complaint with the Law.

25. This became the very method by which the Pharisees operated, as they divided the Law of God (and continued to divide it) into thousands of individual commands that were designed to provide direction for every possible situation in life.

26. While one has to acknowledge the diligence of the Pharisees (and their scribal brothers), they eventually crushed all moral responsibility and action under a deluge of endless legal requirements.

27. In every area of life, action no longer proceeded from the proper inward motive; it was no longer the free manifestation of one’s moral choices, but resulted from the external constraint of the legal requirement.

28. And these endless requirements dealt with everything equally, from the most significant actions to the most insignificant action.

29. All actions then became of equal value, since there is really only one commandment; the reasoning being that one should do what is commanded, because it has been commanded.

30. When people determine that they are going to be faithful to the letter of the Law, simply for the letter's sake, they have missed the point of God’s plan.

31. Further, when all this petty and misguided zeal comes to convince a person that this is actually what God desires, the deception becomes complete.

32. The more the Jews spent their time and efforts at overt compliance to legal standards (and not simply the standards of the Word of God, but the standards of imperfect men), the more they thought they were gaining God’s approbation.

33. This provides the isagogical background for the event recorded in verses 23-24, which focuses on the Jewish, religious ideas about the Sabbath.

34. The Mosaic Law is quite brief in regard to any prohibitions about the Sabbath; there is so little detail that it would appear that the prohibition against work simply meant the work that one was accustomed to do in order to provide his living grace.  Ex. 20:8-10; Neh. 10:31; Jer. 17:21-22

35. The Sabbath is a memorial to God’s grace, as seen in the incident with the manna; this demonstrated that God would provide for His people apart from their physical labor.  Ex. 16:23-26

36. However, rather than retain the obvious and simple meaning of this prohibition, the rabbis were not content until they had determined exactly what work was forbidden.

37. In that regard, they determined that there were 39 such things that constituted works, which include (1) sowing, (2) plowing, (3) reaping, (4) binding sheaves, (5) threshing, (6) winnowing, (7) cleansing crops, (8) grinding, (9) sifting, (10) kneading, (11) baking, (12) shearing wool, (13) washing, (14) beating, (15) dyeing, (16) spinning, and (17) warping it (wrapping strands of yarn), (18) making two cords, (19) weaving two threads, (20) separating two threads, (21) making a knot, (22) untying a knot, (23) sewing two stitches, (24) tearing to sew two stitches, (25) catching a deer, (26) killing, (27) skinning, and (28) salting it, (29) preparing its skin, (30) scraping off the hair, (31) cutting it up, (32) writing two letters, (33) blotting out for the purpose of writing two letters, (34) building, (35) pulling down, (36) putting out a fire, (37) lighting a fire, (38) beating smooth with a hammer, (39) carrying from one place to another.

38. According to Exodus 34:21, plowing and reaping were among actions that were forbidden on the Sabbath; however, the Pharisees had determined that gathering a few ears of corn was considered to be reaping.

39. Therefore, when the disciples were observed going into the grainfield and plucking grain to eat on the spot, the Pharisees condemned them.

40. They did not condemn them for simply plucking the grain, which was permitted (Deut. 23:25), but because they were deemed to be guilty of reaping on the Sabbath.

41. The word paraporeu,omai (paraporeuomai—passing alongside) actually indicates that Christ and His disciples were walking alongside a field, rather than directly through it.

42. The disciples then walked a few steps into the field, grabbed a few heads of wheat/grain, and came back to the road, eating as they walked.

43. Matthew, as an eyewitness to these events, is the only author to record the fact that the disciples were hungry.  Matt. 12:1 

44. Whether the Pharisees were following along with the other disciples, feigning interest in the teachings of Christ, or whether they were merely in a position to observe the disciples pluck the grain is not recorded.

45. Since Jesus was not plucking the wheat, but only His disciples, this allows Him to defend their actions while remaining outside the line of fire.

46. Matthew records the Pharisees’ accusation as a statement, rather than a question; these self-righteous types had no intention of allowing Jesus’ disciples to continue violating their legalistic norms and standards.  Matt. 12:2

47. Whether it was a question (Peter through Mark) or an outright demand (Matthew), the effect was the same; the Pharisees are accusing Jesus’ disciples of breaking the Law.

48. By implication, they are also accusing their teacher, who should have instructed them in the minute details of Jewish traditional Law.

49. Luke’s account has the Pharisees questioning the disciples themselves, suggesting that the first attack was against His followers, which is all too typical.

50. However, they quickly proceeded to the Teacher, who should have been correcting their failure to keep the Law.

51. While the command about work on the Sabbath really applied to one’s occupation, these legalistic Pharisees had equated grabbing a quick, basic meal with the labor involved in reaping, threshing, winnowing, and preparing food.

52. There is no proof that Jesus rejected the Sabbath observance, or that He advocated violations of the Mosaic Law.

53. Although the Pharisees and the Essenes had an ongoing debate about the Sabbath prohibitions, Jesus did not enter into such debates; He merely rejected the entire complex of prohibitions, since they did not arise from the Word of God, but from men.

54. Therefore, His views of what was acceptable and what was not did not correspond with the views of the Jewish leadership; this difference of opinion resulted in a conflict between their legalistic prohibitions and His doctrinal views.

55. As we will see, Jesus responds to their attack by citing a scriptural precedent that undermined their entire complaint.

Doctrine of Legalism
2:25 And He said to them, "Have you never read what David did when he was in need and he and his companions became hungry;  {kai, (cc)--le,gw (vipa--3s) He says--auvto,j (npdm3p)--ouvde,pote (ab) an indefinite negated point of time, at no time, never--avnaginw,skw (viaa--2p) lit. to know again, to read--ti,j (aptan-s) what, which, who--poie,w (viaa--3s) he did--Daui,d (n-nm-s)--o[te (cs) temporal part. when--crei,a (n-af-s) a need, a lack of something one needs--e;cw (viaa--3s) he had--kai, (cc)-- peina,w (viaa--3s) to lack food, to be hungry--auvto,j (npnm3s) he--kai, (cc)--o` (dnmp+) the ones--meta, (pg) with, accompanying--auvto,j (npgm3s) him}

2:26 how he entered the house of God in the time of Abiathar the high priest, and ate the consecrated bread, which is not lawful for anyone to eat except the priests, and he also gave it to those who were with him?"  {pw/j (cc) in what way, how--eivse,rcomai (viaa--3s) entered into—eivj (pa)--o` oi=koj (n-am-s)--o` qeo,j (n-gm-s)--evpi, (pg) on, upon, at the time of, during the life of--VAbiaqa,r (n-gm-s)--avrciereu,j (n-gm-s) chief priest, high priest--kai, (cc)--o` a;rtoj (n-am-p)--h` pro,qesij (n-gf-s) lit. setting toward, setting forth, a presentation--evsqi,w (viaa--3s)--o[j (apram-p) which bread—ouv (qn)--e;xestin (vipa--3s) to be premitted, allowed, lawful--evsqi,w  (vnaa) subject of the verb exestin—eiv  (cs)--mh, (qn) if not, except, unless--o` i`ereu,j (n-am-p)--kai, (cc)--di,dwmi (viaa--3s)--kai, (ab) adjunctive, also--o` eivmi, (vppadm-p) the ones being--su,n (pd) with--auvto,j (npdm3s) him=David}

Exposition vs. 25-26

1. Jesus responds to the criticism of His disciples by citing an Old Testament text that dealt with David and his companions during the time Saul was persecuting David.  

2. The implication of Jesus’ initial question is that these men were either ignorant of what the Scriptures said, or they were ignorant of the implications of this event.

3. Since Jesus knew that these men were quite conversant in the Old Testament, His question is really designed to twit them with respect to the fact that they did not understand what they read; they did not properly understand their own scriptures, which they likely had memorized.

4. It is evident that the passage Jesus cites clearly indicates that the Word of God does not censure David for his action. 

5. It goes on to imply that the rigid manner in which the Pharisees interpreted the ritual law is also not in conformity with the Scripture, and is not a proper understanding of the Law itself.

6. Additionally, when Jesus makes this comparison between David and his men and Jesus and His disciples, He is referencing the unique situation concerning His presence to which He has previously alluded.  Mk. 2:19

7. If David was free to do what he did on a Sabbath, the implication is that Jesus and His disciples are equally free to do so as well.

8. One problem with this citation by Jesus is noted by every interpreter; the incident to which Jesus referred did not involve Abiathar, but Ahimelech.  ISam. 21:1-9

9. This has led to many suggestions as to how we are to handle this text, since there is an apparent error recorded by Mark.

a. The text is wrong and needs to be emended.

b. Jesus made an error in speech, and said Abiathar when He meant Ahimelech.

c. Peter remembered the story incorrectly and gave Mark incorrect information.

d. Mark made an error when he recorded what Peter had told him.

e. Our understanding is lacking and perhaps our interpretation needs to be adjusted.

10. Although the text does have a couple of minor issues, the reading appears only in Mark and appears to be genuine; those that omit the reading likely do so in order to harmonize with Matthew and Luke.

11. Others have added an article before the term avrciereu,j (archiereus—high priest) to facilitate a reading that makes the problem somewhat easier to resolve; this can be translated as in the days of Abiathar the high priest, which indicates a more general time frame.

12. The second option is somewhat intriguing, since most believers would not think that Jesus could have made any errors based on the fact that He did not sin.

a. Some have suggested that it is highly unlikely that Jesus did everything correctly the first time; as a child He likely fell when He attempted to begin walking.  

b. Further, as He learned to speak, He likely made pronunciation and grammatical errors, which His parents would have corrected.

c. However, this is not merely a matter of whether or not Jesus could have misspoken, this deals with a matter of historical accuracy.

13. The next two simply impute human error into the text (bringing into question the doctrine of inerrancy), and it is not really relevant if Peter or Mark made the error.

14. However, if either was incorrect, it seems likely that someone would have quickly noticed and offered a correction.

15. The last choice is correct, since we need to recognize that the Pharisees present there would have immediately attacked any real or perceived error that Jesus made.

16. Since they did not contradict Him, it would appear that they had no argument with the citation, just as Jesus quoted it.

17. There are at least three potential answers to this dilemma that would indicate that neither Jesus, Peter, Mark, or any of the scribes erred with this reading.

a. The first is to be found in the Greek term avrciereu,j (archiereus), which is normally translated as high priest, can refer to any priest that had a higher status among the priests in general.  Matt. 2:4

b. Not only did Abiathar demonstrate himself to be a great priest, he was likely already viewed as having a high standing at the time of this incident.

c. The second potential explanation is that Ahimelech and Abiathar were viewed as sharing the office of high priest, which is recognized as occurring at certain times in history.  Lk. 3:2

d. The third explanation may be found in the fact that Ahimelech did not remain as high priest, but was murdered by Saul shortly after this event, leaving Abiathar as the high priest.  ISam. 22:18-20

e. In the story, Ahimelech is almost a footnote, while Abiathar goes on to have a renowned career of some 40 years under David.

18. However, the clinching argument is found in the use of the preposition  evpi (epi), which is used with the genitive to denote the general time of an event.  Lk. 4:27

19. Therefore, no one erred, the text is to be received as it reads, and the phrase should be understood to mean during the time of Abiathar, who was (became) a high priest.
20. The phrase the house of God is to be understood as the tabernacle (which would appear to have been at Nob at that time), since the Temple was not constructed until later in the reign of Solomon.  Jdg. 18:31; IChron. 6:32

21. Although the text of Mark might seem to indicate that David entered the Tabernacle personally, there is no indication in the Old Testament account that he entered where only the priests were allowed to go.

22. Nevertheless, the priest got the consecrated bread, which was going to be taken away that day (at least according to Rabbinic interpretation this was on a Sabbath), replaced it with fresh bread, and gave it to David and his men to eat.

23. Technically, David and the priest broke the ritual law by eating the bread that was reserved only for the priests.

24. Nevertheless, David could do so because he was God’s anointed servant; therefore, the issue becomes one of authority. 

25. Additionally, the offense was a matter of violating the religious ritual; it was not a moral violation of the law, as the Pharisees were charging.

26. If it was acceptable for David and his men to violate a ritual/ceremonial issue (the greater thing), was it not acceptable for the disciples to violate a human viewpoint doctrine of men (the lesser thing)?

27. The reference to David and his men was quite appropriate, since David was the legitimate king of Israel, but had been rejected and was in exile.

28. Therefore, Jesus Christ asserts that the situation between David and his men applies with equal force here, since the King of Israel is present and His authority is sufficient to overrule the authority of the Pharisees.

2:27 Jesus said to them, "The Sabbath was made for man, and not man for the Sabbath.  {kai, (cc) not translated--le,gw (viia--3s) He was saying--auvto,j (npdm3p) the critics present—to, sa,bbaton (n-nn-s)--dia, (pa) with accusative, has the sense of because of, for the sake of--o` a;nqrwpoj (n-am-s) the man, mankind--gi,nomai (viad--3s) became, came into existence--kai, (cc)—ouv (qn)--o` a;nqrwpoj (n-nm-s)--dia, (pa) for the sake of—to, sa,bbaton (n-an-s)}

2:28 "So the Son of Man is Lord even of the Sabbath."  {w[ste (ch)  used in independent clauses, for this reason, therefore, so--ku,rioj (n-nm-s)--eivmi, (vipa--3s)--o` ui`o,j (n-nm-s)--o` a;nqrwpoj (n-gm-s)--kai, (ab) ascensive, even—to, sa,bbaton (n-gn-s) possessive genitive}
Exposition vs. 27-28

1. Jesus continues His discourse about the apparent violation of the Sabbath by His disciples as He makes a general statement about the very nature of the Sabbath itself.

2. Apart from His claim to be the Messiah, there is no subject on which Jesus Christ came into such sharp conflict with the religious leaders of the Jews as in the matter of Sabbath observance. 

3. He set Himself squarely against the current rabbinic restrictions as contrary to the spirit of the original law of the Sabbath. 

4. The rabbis seemed to think that the Sabbath was an end in itself, an institution to which the pious Israelite must subject all his personal interests; in other words, man was made for the Sabbath.

5. This meant that even if man had to suffer hardship in order to keep the Sabbath, the institution must be preserved without violation

6. As we will see, Jesus taught that the Sabbath was instituted for man's benefit; if there was a conflict between man's needs and the letter of the Law, man's higher interests and needs must take precedence over the law of the Sabbath

7. While Matthew and Luke do not record the information in verse 27, it is apparent from their accounts that Jesus said more on this subject.  Matt. 12:1-8

8. All three accounts agree about the concluding statement of Jesus during this exchange with His legalistic antagonists.

9. The summary explanation, in which Mark uses the imperfect of the verb le,gw (lego—He was saying), indicates that Jesus Christ has presented other arguments that are not recorded by Mark.  Matt. 12:5-7

10. When using this construction, Mark indicates that the statement that follows is not necessarily connected with what has preceded; he uses this literary device  several times to alert the reader that only a portion of the conversation has been recorded.  Mk. 4:1-2, 6:2-4

11. As Lane observes, “The pronouncement in 2:27 stands on its own as the conclusion of a larger discourse, of which on the most salient point has been preserved.”

12. The direct statement concerns the origin of the Sabbath observance, which was instituted by God for the benefit of the Jews and those associated with them.  

13. It should be understood that the observance of the Sabbath was only incumbent upon the Jews; God did not command any other group with respect to this observance. 

14. Some have taught that the Sabbath was instituted by God on the seventh day of restoration; however, if that is so, the only two people that could observe it were Adam and Eve.

15. However, there is no command to them to observe the seventh day in any way; the only command that we can prove they received was the command regarding the tree of good and evil knowledge.  Gen. 2:16-17

16. There is no mention of any Sabbath observance (none of the noun or verbal forms of tb;v' [shabhath] are used in any context of Sabbath keeping until the time of Moses); the lone exception is Genesis 8:22, which does not refer to Sabbath observance, but to leaving off, ceasing, or resting.

17. This means that from the restoration of planet earth (c. 3958 BC) until the time of Moses (c. 1445-1446 BC) there is no mention of anyone observing the Sabbath; neither is there any evidence of a Divine command to do so for some 2500 years.

18. Those that argue that the Sabbath was observed and was so clearly understood that it is not mentioned, are simply making an argument from silence, which should rightly be rejected.

19. Further, those that attempt to speculate about the origin of the Hebrew Sabbath, connecting it with some pre-existent Babylonian, Sumerian, Assyrian, or Egyptian observance is unconvincing at best.

20. God provides several reasons for the Jews to observe the Sabbath, with the first being found in the giving of the manna.

a. Moses instructed the Jews to gather the manna for six days; the seventh day was a sabbath to the Lord, which was likely designed to reiterate the pattern seen in restoration.  Ex. 16:23-29

b. Secondarily, it reinforced the principle of living grace; God demonstrated that He could provide for His people in six days, without them engaging in any labor on the seventh.

c. The second reference to the Sabbath being institutionalized is found in the ten commandments, which clearly links Sabbath observance with the rest of God.  Ex. 20:8-11

d. The purpose here is clearly stated, which is to treat that day as holy; therefore, the Sabbath pointed to the difference between the holy and the profane, the earthly and the heavenly.

e. The third reason given for observing the Sabbath was related to God’s redemptive work in freeing the Jews from Egyptian bondage.  Deut. 5:15

f. This was designed to cause the people to focus on God’s power, strength, and grace, and to cause the Jews to remember from where they came.

g. Lastly, there is a clear humanitarian purpose in providing a day of rest, which harkens back to the slavery in Egypt; this day benefitted those that worked the hardest.  Deut. 5:14-15

21. Therefore, when one considers the reasons for God instituting a weekly day of rest, it is seen to be a tribute to His rest, His power, His redemption, His grace, and His concern for the welfare of the human race.

22. This is reinforced by Jesus Christ in our passage, in which He uses the generic term a;nqrwpoj (anthropos—man, mankind) to refer to the humanitarian purpose as being paramount.

23. This statement also relates to the question that was asked in verse 24 by setting forth the original intention of God with respect to the Sabbath; it also serves to indicate that the original purpose for the Sabbath was being obscured by these legalists.

24. Instead of the day of rest and relaxation it was designed to provide, the Pharisees and their associates had turned the Sabbath into a burdensome observance, which was antithetical to its original purpose.  Matt. 23:4

25. The Sabbath day of rest was designed for humanity in general, benefitting workers and slaves by providing them with a weekly day of rest; the Sabbath was designed to be a blessing and delight for mankind, as they rejoiced in God’s grace.  Deut. 5:14; Isa. 58:13

26. Some have recognized that Jesus’ words may be taken to mean that mankind is not under any obligation to observe any Sabbath restrictions, which certainly goes beyond what the text actually says; that view would make this a very radical teaching.

27. However, there is no indication that Jesus did not accept or believe in the original purpose for the Sabbath; what He did not accept or believe was the multitude of legalistic rules and regulations that had arisen about the Sabbath.  Mk. 1:21, 3:1, 6:2

28. In fact, His words are consistent with those of other wise men, as seen in the Mekilta (a rabbinic commentary) on Exodus 31:13, which states, "The Sabbath is given unto you, not you unto the Sabbath".
29. As Matthew points out in his account, Jesus articulated one of the fundamental problems that these legalists had; their insistence on maintaining the letter of the Law led them to disregard far more important principles.  Matt. 12:7

30. As such, they had now condemned innocent men for something that was not a crime according to God’s standards; thus, they justified themselves and condemned God.  Lk. 16:15

31. Much as in the time of Hosea, the belief was that as long as one was complying overtly with what was expected (even if they were ignoring far more weighty matters), then they were acceptable to God.  Hos. 6:6

32. As observed previously, Jesus Christ uses the term Son of Man in verse 28, since it did not have the messianic and political overtones that the term Messiah had among the Jews.

33. It should be clear in this context that Jesus is not merely affirming His humanity, since it is very doubtful whether Jesus, or anyone else, would call a mere man Lord over an institution that was clearly ordained by God.

34. Rather, just as He did earlier in this chapter, Jesus Christ is claiming the prerogatives of the Son of Man, who is seen in Daniel.  Dan. 7:13-14

35. The argument is that if David did what he did by virtue of who he was and his right to act, the Son of Man can do what He does because of who He is and His right/authority to act.

36. Although Mark does not record it, Matthew indicates that part of what is not recorded here had to do with the superiority of Jesus to the most sacred of the Jewish institutions.  Matt. 12:6

37. When Jesus refers to Himself as the Lord of the Sabbath, it is certainly another escalation of His Messianic claims; in fact, it should be understood as a claim to deity.

38. As things progress, He has and will continue to make it clear that He is the Lord, who has authority over demons, all manner of illness, forgiveness of sins, and now over the divine institution of the Sabbath. 

39. Therefore, when one considers the claims of Jesus Christ, if one is intellectually honest, he cannot arrive at any conclusion other than the fact that Jesus Christ was claiming to be God.

40. Therefore, in answer to the criticism leveled at His disciples, Jesus indicates that as the Lord of the Sabbath He is not offended by their actions.

41. Who were these men to criticize the disciples of the Lord of the Sabbath, and by implication the Lord of the Sabbath Himself?

42. Further observations on the institution of the Sabbath.

a. The Sabbath was primarily designed as a humanitarian benefit, bestowed by a gracious God on His creation.

b. There is no indication that the Sabbath observance was commanded or institutionalized until the time of Moses.

c. Therefore, the Sabbath observance cannot be considered as important a moral issue as murder, which God prohibited and legislated punishment for in the time of Noah.  Gen. 9:5-6

d. It is clear that many of the imperatives in the Old Testament (or imperatival constructions) are not incumbent upon believers in the Church Age.  Ex. 29:1, 31:13; Lev. 1:2ff, 2:1ff

e. Similarly, some of the imperatives found in the Gospels are not incumbent upon believers in our dispensation; however, that does not mean that certain principles are not valid for Church Age believers.  Matt. 5:24, 6:16, 8:4

f. The Book of Acts deals with the transitional period of the early Church Age and some of those imperatives are not  applicable to the Royal Family today.  Acts 5:20, 8:26

g. However, this does not mean that moral commands in the Old Testament or the Gospels are not binding on the believer in the Church Age merely because they were given in another dispensation.

h. Those moral commands that were issued in other dispensations that are binding upon the believer are very often (always?) repeated within the epistles.  Rom. 12:19—Prov. 20:22; Rom. 12:20—Prov. 25:21; Rom. 13:9—Ex. 20:13-17; ICor. 5:13—Deut. 13:5

i. Therefore, when considering the Jewish Sabbath, the question arises as to whether or not this observance is a requirement for the Church Age believer.

j. The issue of the Sabbath, and rather one is required to observe it, must be considered on dispensational grounds.
k. It is easily documented that the Greek equivalent (sa,bbaton sabbaton) of the Hebrew term Sabbath is only used twice outside of the Gospels and Acts.  Col. 2:16; Heb. 4:9

l. Further, there is no imperative, or even an imperatival construction, that can be adduced in any of the New Testament epistles respecting the issue of observing the Sabbath.

m. In fact, Paul exhorts the Colossians not to allow anyone to act as their judge in the matter of whether one chooses to observe any days for religious purposes.  Col. 2:16

n. He also instructs the Roman believers with respect to the issue of whether or not there are any holy days (holidays) that believers are to observe.  Rom. 14:5

o. There is no evidence that the early Church observed the Sabbath, but it seems evident that they did meet on the first day of the week.  Acts 20:7; ICor. 16:2

p. It is evident that Paul regularly went to the synagogue on the Sabbath, but that must be understood in light of his reasoning and mission.  

q. He went to the place where people were assembled for the worship of God and study of His word; thus, he had a ready made audience.  Acts 13:14, 16:13, 17:2

r. It appears that the Church quickly began to set aside Sunday as a day of worship and fellowship; this is likely based on the fact that Jesus Christ was resurrected on Sunday morning.

s. However, one should not infer from that practice that it is to be considered as binding for the entire Church Age, or that Sunday is any different than any other day.

t. As with the Sabbath, there is no command to specifically observe the first day of the week for religious purposes.

u. The conclusion is that there is no reason to believe that any day is particularly more important to God than any other day; therefore, there is no reason for a believer to think that any day is more holy than any other day.

v. However, it seems to make good sense that the humanitarian reasoning for God establishing the Sabbath does indicate that it is wise for man to have a regular time of rest, for a number of reasons.

w. Nevertheless, to observe the Sabbath (or any day) for religious reasons is not commanded, and believers are simply to be clear in their own thinking as to their motives and conduct; further, believers are to live and let live in areas of the non-essentials, and not be arrogant or engage in judging.  Rom. 15:5-6
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