chapter three

3:1 Woe to the bloody city, completely full of lies and pillage; Her prey never departs.  {interjection yAh used to denote dissatisfaction and/or pain, alas—f.s.n.const. ry[ city of—m.p.n. ~D' plural used to denote bloodshed or blood guilt—m.s.n.const. + 3 f.s.suff. lKo all of her—supply is—m.s.n. vx;K; lit. lying, dealing falsely, often associated with treachery or robbery—m.s.n. qr,P, what is torn or taken off, plunder—f.s.adj. alem' full of, filled—neg. al{ + Hiphil impf. 3 m.s. vWm to depart, to be removed—m.s.n. @r,j, that which has been taken by a predator, prey}

Exposition vs. 1

1. Chapter 3 begins the final section of this prophecy, which contains further indictments against the city and a series of prophetic statements about the inevitable destruction that will overtake the city.

2. Nahum begins this section with a strong interjection, which is often translated as woe or alas.
3. It is used to express lamentation or mourning as one grieves over the dead.  IKings 13:30

4. More regularly, it is used in prophetic literature as an invective (characterized by insult or abuse) to introduce a sure declaration of coming judgment.   Isa. 1:4, 5:8

5. Nahum employs a series of very short, detached statements, using a minimum of conjunctions in order to communicate his points.
6. As we observed in chapter 1, this is known as asyndeton (derived from the Greek, avsu,ndeton not with, unconnected), which is a stylistic scheme in which conjunctions are deliberately omitted 
7. Its use can have the effect of speeding up the rhythm of a passage and making a single idea more memorable; in verse 1, it is designed to draw attention to the nature of the Assyrians.
8. The woe is directed against Nineveh, which is here referred to in the Hebrew as a city of bloods, which is designed to emphasize that the city is characterized by tremendous guilt that came from the shedding of blood. Human blood in its natural state in the body is generally designated by the singular form ~D' (dam--blood); after it has been spilled, the plural form is used to denote the abundance of blood in quantity.
9. The plural can be used of murder, but more generally it can be found in contexts dealing with social injustice, cruelty, and oppression.  
10. As history has documented, this is a particularly appropriate title for Nineveh, since the Assyrians were among the most vicious and bloodthirsty of the nations.

11. There are cuneiform tablets that have been preserved, which provide abundant testimony to the atrocities that were inflicted on those unfortunate enough to come under Assyrian wrath.

12. Maier lists the following examples of the calculated cruelty that existed within the Assyrian Empire, with Ashurnasirpal II, Shalmaneser III, and Ashurbanipal being some of the most notorious.

a. I [Ashurnasirpal II] took the city, and 800 of their fighting men I put to the sword, and cut off their heads. Multitudes I captured alive, and the rest of them I burned with fire, and carried off their heavy spoil. I formed a pillar of the living and of heads over against his city gate, and 700 men I impaled on stakes over against their city gate. The city I destroyed, I devastated, and I turned it into a mound and ruin heap. Their young men and their maidens I burned in the fire.

b. 600 of the Hulai warriors I put to the sword; 3,000 captives I burned with fire; I did not leave a single one of them alive to serve as a hostage…Their corpses I formed into pillars; their young men and maidens I burned in the fire.  Hulai, then governor, I flayed, his skin I spread upon the wall of the city of Damdamusa.

c. Like Adad I [Shalmaneser III] rained destruction upon them. With their blood I dyed [the mountain] like red wool.... His cities I turned to wastes. Arzashku, together with the cities of its neighborhood, I destroyed, I devastated, [I burned with fire]. Four (?) pyramids (pillars) of heads I erected in front of its gate. Some (of his people) I fastened alive into these pyramids, others I hung up on stakes around the pyramids.

d. As for those men ... I [Ashurbanipal] slit their mouths (v., tongues) and brought them low. The rest of the people, alive, by the colossi, between which they had cut down Sennacherib, the father of the father who begot me,—at that time, I cut down those people there, as an offering to his shade. Their dismembered bodies (lit. flesh) I fed to the dogs, swine, wolves, and eagles, to the birds of heaven and the fish of the deep.

13. While these quotes are indicative of the incredible violence and abuse that the Assyrians heaped on their enemies, they are simply the tip of the iceberg.

14. Maier also cites the atrocious practice of cutting of hands and feet, ears and noses, gouging out eyes, lopping off heads that then binding them with vines or piling them outside the city gates. 
15. Captives could be impaled or flayed alive; this is a process in which the skin was gradually and completely removed from the body.
16. There are caves in Palestine that still exist where one can find etched into the walls various depictions of Assyrian cruelty; this includes men being beheaded, children being disemboweled, and pregnant women ripped open.
17. Therefore, when Nineveh is called a city guilty of bloodshed, it is certainly no exaggeration; further, we saw that in Jonah, the king of Assyria acknowledged this problem in Ninevite society.
18. The willingness to employ violence in order to obtain what one wants is something that has been a characteristic of certain types of people since the beginning of the human race.  Gen. 4:8, 6:11

19. There are a number of other sinful activities that are associated with violence including strife (Ps. 55:9), pride and arrogance (Ps. 73:6), robbery, extortion, and dishonest gain (Prov. 1:10-19; Jer. 22:17), and treachery and lies.  Prov. 13:2; Hos. 4:2, 12:1

20. Violence is a characteristic of the negative unbeliever, who may often fall into the delusion that might makes right.  Prov. 4:14-17

21. Those people that have a desire to use violence in order to obtain what they want often conceal their plans/schemes/plots by means of deceitful speech.  Prov. 26:24-26

22. We are informed through the prophetic word that violence will be rampant in the last days, which is also characterized by tremendous demonic activity, which is often accompanied with violent behavior.  IITim. 3:3; Matt 8:28

23. One of the purposes of government is to provide protection from violence and oppression to the citizens within that nation.

a. Internally, protection should be provided through a system of righteous laws, coupled with the enforcement of those laws; this includes execution of the proper punishment on those that seek to prey on others.

b. Externally, the military establishment is designed to protect the nation from external aggressors, which threaten the safety of the citizenry.

24. However, as a nation disregards God’s righteous standards, which are contained in His Word, the internal and external protection of any nation is compromised.  Ps. 33:12, 43:1; Prov. 14:34

25. Although those that employ violence to advance their causes may be successful for a time (Eccles. 5:8), and may be allowed to oppress others under the permissive will of God, the believer should faith-rest these situations, knowing the God will judge these types of people and/or nations in His time.  Ps. 37:35-36, 55:23, 72:12-14

26. The second indictment against Nineveh is that the city was completely full of lying, indicating that deceit was as much a feature of that culture as violence and cruelty was.

27. The fact that oppression and violence was practiced on both a personal and national level suggests that the second accusation should be taken on a personal and national level as well.

28. On a personal level, lies are used to exploit another person; this may be done for a number of reasons, including financial gain (Prov. 21:6), political advance (Prov. 17:7), to cover an agenda of hatred (Prov. 10:18), self-preservation (Gen. 12:10ff), advancing religious reversionism (Ezek 13:6-7), and a host of other reasons.

29. On a national level, the Assyrians were known to employ treachery and platitudes in order to gain the loyalty of those they sought to dominate.  IIChron. 28:20-21

30. They also employed psychological warfare, couching their words in false promises and using outright lies to gain the submission of enemy cities in times of siege.   IIKings 18:28-32

31. Their idolatry, arrogance (Zeph. 2:13-15), and attacks on the character of God Himself were especially offensive. IIKings 19:21-27

32. In addition to being a city filled with lies, Nahum cites the fact that the city was also full of prey, which refers to the plunder that the Assyrians had taken from the multitude of towns and nations.

33. The Hebrew noun qr,P, (pereq—pillage, plunder) is derived from a verb that means to rip or tear off something and drag it away; this points to the violence employed by the Assyrians as they stripped their enemies of money and valuables, and took the spoil back to their den.
34. The final indictment in verse 1 returns to the lion metaphor, since the Hebrew term @r,j, (tereph) denotes that which has been rended or torn, just as the lion would tear the carcass of its prey apart.
35. It is no exaggeration to state the Assyria’s history contains a very large amount of accounts about their ceaseless pillaging, and endless taking of spoils; the nation was constantly on the prowl for more victims who they could exploit.

3:2 The noise of the whip, The noise of the rattling of the wheel, Galloping horses And bounding chariots!  {m.s.nconst. lAq voice, sound—m.s.n. jAv scourge, whip—waw + ms.n.const. lAq sound of—ms.n. v[;r; trembling, quaking, rattling—m.s.n. !p;Aa wheel—waw + m.s.n. sWs horse—Qal act.part.m.s. rh;D' rushing, dashing, galloping—waw + f.s.n. hb'K'r>m, a wheeled conveyance, a chariot--Piel part.f.s. dq;r' lit. to dance, to spin about, to spring, to leap, “bounding”}

3:3 Horsemen charging, Swords flashing, spears gleaming, Many slain, a mass of corpses, And countless dead bodies-- They stumble over the dead bodies!  {m.s.n. vr'P' a horse, or the one riding, a horseman—Hiphil part.m.s. hl'[' causing to go up, charging—waw + m.s.n.const. bh;l; lit a flame of fire, or the tip of a blade or weapon—f.s.n. br,x, a sword—waw + m.s.n.const. qr'B' lightning, glittering, bright—f.s.n. tynIx] a spear—waw + m.s.n. bro multitude, abundance—m.s.n. ll'x' from the root that means to pierce through, those fatally wounded or already dead—waw + m.s.n.const. db,Ko to be heavy, massive—m.s.n. rg<P, corpse, almost always of human corpses—waw + adv. !yIa; there does not exist—ms.n. hc,qe an end, an extremity—insep.prep. l + d.a. + f.s.n. hY"wIG> bodies, used of living bodies and dead bodies, both men and animals—Niphal impf. 3 p. lv;K' to stumble, to stagger—insep.prep. B + f.s.n.const. + 3 m.p.suff. hY"wIG> bodies}

Exposition vs. 2-3

1. Nahum interrupts his indictment of Nineveh, which is resumed in verse 4, in order to provide a graphic description of the attack and slaughter that will occur both inside and outside of the city.

2. The explanation as to why the city is all the things Nahum says it is in verse 1 is found in verse 4, which is followed by a declaration of God’s displeasure and disgust with Nineveh in verses 5-6.

3. Nahum deals with his subject in a very consistent way, using collective singulars throughout the description; the collective noun is a noun that refers to things or people as a single unit.

4. Therefore, when Nahum uses the singular whip, chariot, sword, or spear, he is referring to the entirety of the whips, chariots, swords, and spears that are present.

5. Nahum writes in a very vivid fashion, as he records the sights and sounds that he saw and heard within the vision of Nineveh’s destruction.

6. His brief and picturesque technique is designed to take the reader right into the very scene that Nahum observed within his vision.

7. His description has been so thoroughly portrayed in these word pictures that Jerome has commented that “every description of mine is inferior.”
8. While many have noticed that short, staccato style in which he writes, it should be observed that he describes the battle in a progressive fashion, beginning with the initial crack of the whip, to the final gruesome slaughter.

9. Nahum focuses first on the sounds of the battle, repeating the noun lAq (qol—voice, sound), which may be translated here as an interjection.  Listen, a whip!…Listen, a rumble of wheels!
10. Nahum begins his description just prior to the start of the battle charge, beginning with the cracking of the whips that urge the horses drawing the chariots to begin the charge.

11. As the charioteers crack the whip and urge their teams onward, the next sound Nahum hears is the creaking of the chariot wheels as they begin to move forward.

12. These noises obviously impressed themselves upon Nahum, as he paid very close attention to the contents of what he saw in his vision.

13. The horses begin to gain momentum, finally running at full speed, drawing the bounding chariots behind them.

14. Although Albright has suggested that the Hebrew participle of rh;D' (dahar--galloping) should be understood as referring to the chariot drivers, such is not the case.

15. His view is largely based on the fact that the Egyptian language has a cognate verb, which means to travel by chariot.

16. However, the nouns derived from the verb rh;D' (dahar) indicate that the idea behind the verb is dashing, rushing, or in this context, galloping.  Jud. 5:22

17. Although the initial understanding of the noun v[;r; (ra’ash—rattling) refers to the noise made by the chariot wheels, the term is also used to describe the reality of an earthquake.  IKings 19:11

18. As the advancing army of chariots picks up speed, the sound of the rumbling chariots and the pounding of the horses hooves causes the ground to shake as they approach the city.

19. Nahum uses the Hebrew verb dq;r' (raqadh—bounding) to describe the movement of the chariots as they approach Nineveh.

20. The verb literally means to spring, to leap about, or to dance; it focuses on the rhythmic movements of the chariots as they sway back and forth.

21. As the chariots push forward at maximum speed, they are bounded around as they travel over uneven terrain, perhaps also swerving back and forth to avoid any oncoming obstacles.

22. While it does not come across in the English translation, Nahum employs both alliteration (using two words that begin with the same letter) and assonance (using vowels that rhyme). hd")Qer:m. hb'ÞK'r>m,W (umerekabhah meraqqedhah)

23. In an ironic twist of fate, the Assyrian chariots, which were feared by their enemies, will be no match for the chariots sent by the Warrior King.

24. As Patterson has noted, “The Assyrian battle chariot was feared far and wide. Sennacherib called his private war chariot The Vanquisher of the Wicked and Evil and also The Vanquisher of the Enemy.”

25. Verse 3 begins with the term vr'P' (parash), which can refer to a horse or team of horses; however, in certain contexts it focuses on the riders on the horses, the horsemen.  IKings 20:20; Jer. 4:29

26. While there can be some difficulty on deciding which is in view, given the causative verb that follows, it makes more sense to translate the term as horsemen.
27. As the charioteers begin the initial assault, they are joined by the cavalry, mounted horsemen that follow alongside or behind the chariots.

28. After the initial waves of chariots and mounted horsemen attack, the final assault is joined by the infantry, who brandish both swords and spears.

29. The reason for introducing the foot soldiers at this point is due to the fact that the swords and spears were the preferred weapons for the infantry.

30. In fact, Assyrian reliefs show their horsemen as wielding bows and spears, but are not usually represented with swords.

31. The Hebrew term bh;l; (lahabh) is used only 12 times in the Old Testament; it is sometimes translated as flaming or flashing (Judges 13:20; Isa. 13:8), which would here denote the similarity of reflecting of light from the edges of the swords to the sight of a flame.  Deut. 32:41;Ezek. 21:15

32. As the army advances, slaughtering as they go, the gleaming of the spearheads is also something that catches Nahum’s attention.

33. Apparently the flashing of the weapons of war was impressive enough to distract him momentarily from the carnage that was before him.

34. However, that is not long lived; the meter of the text and the brief description of the battle does not indicate that it took an exceedingly long time to achieve the results Nahum now contemplates.

35. In fact, the slaughter and bloodshed was so impressive that the prophet uses three individual descriptions to depict the results of the attack.

36. The first description of the results are many slain, which uses the Hebrew noun ll'x' (chalal) to picture those that have been pierced through during the battle.

37. TWOT notes that the action was generally fatal, which is confirmed by the context and circumstantial evidence in most instances; the term included the act of wounding and the resultant groans.

38. This description would include those that were already dead, as well as those that were wounded and likely going to die.

39. The second description moves to the massive amount of actual corpses that were strewn around and inside of Nineveh.

40. The use of the masculine noun db,Ko (kobhedh—heavy, weighty) points to the sheer weight of the dead bodies that were piled upon one another.

41. As if these two descriptions were not sufficient, Nahum surveys the battle scene and declares that there does not exist an end to the dead bodies.
42. The author engages in a bit of hyperbole, which is quite fitting in light of the incredible scene of death and destruction that he witnessed.

43. Many interpreters have noted the ironic nature of this comment, as Assyrian records contain many such statements about the extent of their plunder and the endless numbers of people that they killed in battle.

44. The final statement of verse 3 does note provide a discreet subject as to who it is that stumbles over the mounds of bodies.

45. However, chapter 2 indicated that the incoming armies were having trouble getting ahead because of the great number of casualties that littered the ground.  Nah. 2:5

46. In addition, any survivors that might be attempting to flee the scene would also have the same problem of navigating their way through the corpses.

47. Archaeology has confirmed what is recorded here; David Stronach, who excavated the site at Nineveh from 1987-1990, has offered the following observations.

a. “I've never seen anything like this mass of tangled bodies with weapons in the midst of them. The desperation of the defense is now manifest.”

b. “The final battle was a 'desperate struggle; people fell in the most extraordinary sort of jumbled poses. I think the mud brick superstructure of the gate, which was probably burning, collapsed on them, so they lay buried for the last 2,600 years.”

c. “There are other bodies there awaiting excavation, and we can see their feet and hands emerging. We just don't know how far back within the gate this scene of carnage will continue.”

48. While there is little doubt that the emphasis is on the complete destruction of Nineveh and the massive numbers of Assyrians that were killed, one must also consider the numbers of the coalition forces that died in and around Nineveh.

3:4 All because of the many harlotries of the harlot, The charming one, the mistress of sorceries, Who sells nations by her harlotries And families by her sorceries.  {prep. !mi from, from the source of, on account of—m.s.n.const. bro multitude, abundance—m.p.n.const. ~ynIWnz> fornications, term is used in literal passages to denote illicit sexual intercourse; used in a figurative sense to refer to nations interacting with other nations for the sake of political or monetary gain—f.s.n. hn"zO a woman that fornicates, either for fun, or for money, whore, prostitute—f.s.adj.const. bAj good of, used in an abstract sense to denote desirability or beauty—m.s.n. !xe favor, grace, charm—f.s.n.const. hl'[]B; a female boss, owner, or master; a mistress—m.p.n. @v,K, 13X, sorceries, spells; used figuratively of seductive and corrupting influences—Qal act.part.f.s. rk;m' to sell, to make merchandise of—m.p.n. yAG nations—insep. prep. B + m.s.n.const. + 3 f.s.suff. ~ynIWnz> harlotry, fornications—waw + f.p.n. hx'P'v.mi family, clan, tribe, nation—insep.prep. B + m.p.n.const. + 3 f.s.suff. @v,K, spells, sorceries}

Exposition vs. 4

1. Nahum turns from the very vivid description of the bloody battle scene, which has been recorded in verses 2-3, to return to the thought of the city of Nineveh.

2. Verse 4 has been the subject of a great deal of debate, since what is contained in the verse is not a complete sentence.

3. Therefore, the question has arisen as to whether or not the verse is to be construed with what preceded in verse 3, or if it is to be understood as introducing the information that follows in verses 5-6.

4. However, the verse is to be understood as a continuation and explanation as to why the city of Nineveh is a bloody city, full of lies, whose prey never departs.  Nah. 3:1

5. Verse 4 is introduced by the preposition !mi (min—from, because of), which is to be understood in a causal or explanatory sense.
6. Nahum indicts the city as a harlot/whore/prostitute that has engaged in repeated acts of illicit sexual intercourse.
7. The two related nouns in the first part of verse 4, are derived from the verb hn"z" (zanah—to fornicate), which involves engaging in illicit heterosexual intercourse.
8. The participial form hn"zO (zonah), is treated as a noun, and is used regularly to designate one as a harlot.  Deut. 23:18; Josh. 2:1
9. The only question involved with the term is whether or not the woman engaging in the illicit activity is doing so for money; if not, she is simply a whore, if so, she is a prostitute.
10. In this context, it is clear that Nineveh (and Assyria) were engaging in illicit intercourse for the purpose of profit.

11. Assyrian policy was carried out by one of three means, all of them harsh, and often deceitful; first, seek voluntary submission of local rulers through various deceptive means under the prostitute metaphor.

12. Second, conquer those that resisted their advances by means of military force if voluntary submission was not forthcoming.

13. Lastly, discipline any act of resistance or rebellion by means of a governmental coup; then, deport the local leadership, while substituting populations drawn from other locales. 
14. What is in view in this case is not to be taken literally here, but figuratively; the sense of it is that the nation was engaging in forbidden relations with other nations for the purpose of personal advantage.  Isa. 23:17; Ezek. 16:26

15. The term can also be used of illicit religious intercourse, which involves the worshipping false gods.  IIKings 9:22; Hos. 4:12

16. One problem that is related to the rejection of God’s plan, and the worshipping of false gods, is the decline in moral standards that accompany such religious apostasy.  Isa. 1:21

17. Since there was no spiritual affinity between Assyria and the Lord, their idol worship is secondary to their prostitution of themselves on an international level.

18. In that regard, Nineveh is viewed as a seductive prostitute, who used her looks, body, and charm to seduce other nations for her own profit.

19. The fact that this was not an isolated event, or even a few events, is seen in the use of the masculine noun bro (robh—abundance, multitude), which indicates that this practice was rampant.
20. The imagery of the prostitute peddling her favors focuses on the willingness of Assyria to exploit other nations by means of deceit.
21. This was accomplished in two primary ways; the first involved the sale of military aid to other countries, which is observed several times in the Old Testament.  IIKings 15:19-20, 16:7, 18:14-16
22. The second involved deceitful promises of Assyrian aid and benefits, if the nation in view would submit to the Assyrian advances.  IIKings 18:28-32

23. Just as a loose woman uses her feminine wiles and puts her best face forward to entice, deceive, and ultimately ruin men, so Assyria had used promiscuity and dishonesty to achieve its ends.

24. The title that is applied to Nineveh is variously rendered as the charming one, the alluring mistress, the seductive mistress, and the goodness of grace.
25. The variation in translations is based on the fact that this phrase is used only here and is comprised of the Hebrew terms bAj (tobh—good, pleasant, desirable) and  !xe (chen—grace, charm, favor, or popularity).

26. The sense is that the city presented an attractive façade, which was comprised of its magnificent palaces, its extensive temples, it large library, manicured parks and gardens, and its grand art and architecture.  

27. It was guarded by massive fortifications and walls; the wall system consisted of a stone retaining wall about 20 feet high, which was further reinforced by a mudbrick wall about 33 feet high, and 49 feet thick. 

28. Access to this metropolis, with its broad streets, was gained by means of 15 gates, each guarded by large stone bulls. 

29. Although it was quite a marvel of architecture and very cosmopolitan, Nineveh had gained its wealth and prosperity by making merchandise of other nations; this was accomplished by military conquest, economic exploitation, promise, treaties, or any combination of these things.

30. Although Nineveh is declared to be charming and seductive, the city is now revealed to have a very seedy, dark side, as she is called the mistress of sorceries.
31. The question arises as to whether or not this is referring to the literal practice of witchcraft or sorcery, which were pervasive in Nineveh, or if it is to be understood in a socio-political context.

32. There is ample archaeological evidence that sorcery, astrology, and witchcraft were practiced regularly; thousands of tablets have been discovered that contain various incantations and spells.

33. However, this is more likely to be understood as referring to political sorcery, by means of which a potential victim falls prey to the evil and corrupting influence of the one casting the spell.

34. Most often, in international politics, the drug of choice is money; those that are greedy will “fall under the spell” of the one offering the financial incentives.

35. Through these interactions with the other nations, using her seductive charm and spells, Nineveh ensnared other nations by means of her political and economic intrigues.

36. Once a nation came under Assyrian control, either limited control where they just paid tribute, or a greater control where Assyria ruled the nation as a vassal, the inhabitants of that place were simply plunder for the benefit of Assyria.

37. In many cases, the nation that came under Assyrian dominance was subjected to slavery, tribute, or relocation, depending upon the whim of the Assyrian king.  IIKings 17:6

38. The Hebrew participle of rk;m' (makhar—sell) is used with the definite article and functions as a substantive; this indicates that this practice was also a very regular feature of Assyrian policy.

39. Cuneiform records contain tremendous evidence of the Assyrian practice of enslaving entire nations; during conquests, those that were not killed, impaled, blinded, maimed, or flayed, were often sold as slaves.

40. The term also has the nuance of betrayal; to sell another person was viewed as the ultimate form of betrayal.  Gen. 37:27; Joel. 3:3; Amos 2:6

41. Nahum indicates that the nations are sold by means of Assyrian sexual favors; as Maier puts it, “As a lewd woman deceitfully displays her charms, uses enticements to deceive and ruin men, so Assyria has beguiled nations and lured them to their downfall.”

42. Just as the real prostitute uses whatever means are at her disposal, whatever charms and beauty she may possess, in order to seduce her prey, so Assyria uses all that it has available to seduce the nations.  Prov. 6:24-26, 7:7-27

43. The conclusion of verse 4 deals with the parallel idea of selling, but uses a term that denotes a smaller segment of humanity than a nation.

44. The Hebrew term hx'P'v.mi (mishpahah) denotes a family, clan, kindred, or tribe, and is likely a reference to the tribes of Israel, who had been sold by the Assyrians.

45. One obvious difference between the final two statements is that Assyria uses her wiles to seduce nations, while beguiling smaller segments of humanity via sorcery.

3:5 "Behold, I am speaking to you a declaration of the LORD of hosts; "And I will lift up your skirts over your face, And show to the nations your nakedness And to the kingdoms your disgrace.  {interjection + 1 s.suff. hNEhi behold!, look!—supply, am speaking or saying--prep. la, + 2 f.s.suff. to you— m.s.n.const. ~aun> word, utterance, oracle—prop.name hwhy—c.p.n. ab'c' hosts, armies, derived from the verb for waging war or fighting—w.c. + Piel pf. hl'G" to uncover, to remove, to lay bare—m.p.n.const. + 2 f.s.suff. lWv a skirt, the hem of a robe—prep. l[; on, upon, over—m.s.n.const. + 2 f.s.suff. hn<P' over your face—w.c. + Hiphil pf. 1 s. ha'r' I will cause to see—m.p.n. yAG the nations—m.s.n.const. + 2 f.s.suff. r[;m; lit. nakedness, genitals, fig. for shame—waw + f.p.n. hk'l'm.m; derived from the word for king; sovereignty, kingdom—m.s.n.const. + 2 f.s.suff. !Alq' shame, disgrace, dishonor}

Exposition vs. 5

1. Verse 5 begins identically to verse 13 of the previous chapter; the interjection hNEhi (hinneh—behold!, look!, pay attention!) is used 4 times in the book of Nahum.
2. Nahum uses it at specific times to introduce a slight change of subject; however, three of those times are directed toward the city of Nineveh.  Nah. 1:15, 2:13, 3:5,13
3. This interjection is very often used to introduce God’s utterances, which also serves to validate the divine nature of the prophet’s words.
4. Therefore, this is not merely human speculation, nor is it the view that any observer of current political events might be able to perceive; this is an dogmatic and unchangeable word from God Himself.
5. This is designed to authenticate the veracity of the words of the prophet, who speaks not for himself, but for the Lord of the armies.
6. This is further substantiated by what follows, which has been slightly mistranslated, but which does not affect the overall meaning of the passage.

7. What most translators have not recognized is that the preposition la, (‘el) means to you or toward you, and one should recognize an elided verb of speaking between the interjection and the preposition.
8. Although the preposition can be used in an adversarial sense, much like the preposition l[; (‘al—on, upon, over, against), that is usually found in contexts of plotting, planning, or scheming.
9. In this case the prophet is relaying to Nineveh a message that he has personally heard from YHWH; that is the meaning of the phrase hw"åhy> ‘~aun> (ne’um YHWH).
10. The noun ~aun> (ne’um), which is fashioned after the form of the Qal passive participle, occurs only as a formula that is designed to declare the divine origin and authority of the message being delivered.
11. The meaning of the noun appears clearly in Jeremiah, where God declares his opposition to false prophets who add this term to their statements.  Jer. 23:31
12. Nahum’s message comes from the Lord of the armies, which is a more literal translation of tAab'c. hwhy (YHWH tseba’oth).
13. The noun is derived from the verb ab'c' (tsabha’), which has to do with fighting or waging war; in that regard, it refers to the organized regiments that the Sovereign King of the Universe commands.
14. The title is used to denote that fact that all created agencies (particularly the elect angels) and forces are under the leadership, dominion, and control of YHWH; thus, the term expresses His power over all forces.
15. In this context, as with many others, the military dimension of his rulership is highlighted; the Sovereign, Omnipotent God will be the One who punishes the prostitute.
16. Again, while the translators have missed what the text is actually saying, the fact that God mentions His armies, coupled with what follows, certainly allows for the understanding that God is against Nineveh.
17. The repetition of these words serves to reinforce the reality of the divine threats against Nineveh; as Maier has observed, “since the Almighty has spoken twice, Nineveh is doubly doomed.”

18. While we know that the destruction of Nineveh was accomplished by a combined force of Medes, Scythians, and Babylonians, the first person is used exclusively in these two verse; this is designed to emphasize that God Himself will personally oversee the humiliation of the prostitute.
19. Since Nineveh has chosen to operate among the nations as a deceptive prostitute, God has decreed that the Assyrians will suffer the prostitute’s fate.

20. Just as a prostitute does not concern herself with the morality of her shameful behavior, so Nineveh is not concerned about its behavior.

21. All nations that disregard God’s plan and choose to exploit other nations militarily, economically, or socially will find that their repudiation of human rights will come back on their own heads in the form of God’s judgment.

22. However, her brazen and immoral actions will now be exposed by God for exactly what they are; God’s punishment will fit her crimes; therefore, he announces two humiliating punishments for the prostitute.

23. In the ancient Near East, the typical punishment for a prostitute was to strip her of her clothes publicly to expose her to open shame, embarrassment, and public ridicule; since Nineveh has acted like a prostitute, the LORD will punish her as a prostitute.  Isa. 47:3; Jer. 13:26; Ezek. 16:37, 23:1-10; Hosea 2:5,10
24. The Hebrew noun lWv (shul), which is translated by the New American Standard as skirts, actually means the ends or hems of a garment.  Ex. 28:33-34

25. Uncovering the skirts is designed to convey the reality of uncovering what it is that the skirts conceal, the genitalia.
26. The very harsh image is that of lifting the edges of a woman’s skirt and casting it over her face so that she cannot see; therefore, Nineveh will be blindfolded and exposed at the same time.
27. The figure of having the edges of her garment thrown violently over her face, which will completely reveal her nakedness is designed to portray the reality that the seemingly impregnable defenses of Nineveh will be overthrown, and her helplessness will be exposed to all. 
28. The indignity of being treated in this fashion is now compounded by the disgrace, as those nations that have been the prostitutes clients will behold her public humiliation.

29. The last two clauses of verse 5 are an example of synonymous parallelism, which involves two couplets, in which the second line repeats the idea or content of the first line, but uses different terms.

30. In these two lines, the terms nations and kingdoms are parallel, while the terms nakedness and shame are parallel.

31. Nakedness was a part of God’s perfect creation in the beginning; however, with the fall of man the Old Testament recognizes that nakedness is a matter of shame. Gen. 2:25

32. Although the fig leaves were not God’s method for dealing with the shame brought by sin, the initial idea was sound and God confirmed that nakedness was no longer appropriate.  Gen. 3:21

33. Since nakedness is only appropriate within the biblical institution of marriage, the exposure of nakedness is a regular feature of God’s judgment.

34. The parallel term in the second line is !Alq' (qalon—shame), which is derived from a verb that denotes the lowering of one’s social, or in this case, her political position.
35. The noun signifies the effect on the one who has been shamed, disgraced, or dishonored.
3:6 "I will throw filth on you And make you vile, And set you up as a spectacle.  {w.c. + Hiphil pf. 1 s. %l;v' to throw, cast, hurl; only used in Hiphil and Hophal, not causative—prep. l[; + 2 f.s.suff. against you—m.p.n. #WQvi that which is detestable, abominable, filth—w.c. + Piel pf. 1 s. + 2 f.s.suff. lb;n" verb is used 5X, in Qal to be or act foolishly; in Piel to treat with scorn, disgust, or contempt—w.c. + Qal pf. 1 s. + 2 f.s.suff. ~yfi to set, place, or put—insep.prep. K + m.s.n. yair\ lit. that which is seen, a show, a spectacle}
 3:7 "And it will come about that all who see you Will shrink from you and say, 'Nineveh is devastated! Who will grieve for her?' Where will I seek comforters for you?"  {w.c. + Qal pf. 3 m.s. hy"h' and it will become—m.s.n.const. lKo allof—Qal act.part.m.p. + 2 m.s.suff. ha'r' seeing you—Qal impf. 3 m.s. dd;n' indicates motion, often in a particular direction, away from—prep. !mi + 2 f.s.suff.—w.c. + Qal pf. 3 m.s. rm;a' he will say—Pual pf. 3 f.s. dd;v' to ruin, spoil, or destroy; intensive passive—prop. name hwEn>ynI—interrog.pron. ymi who?—Qal impf. 3 m.s. dWn lit. to sway, to move back and forth, used of aimless wandering; also used for shaking the head back and forth, to indicate sympathy or compassion—insep.prep. l + 3 f.s.suff. toward her—prep. !mi + adv. !yIa; whence, from where?—Piel impf. 1 s. vq;B' to seek that which exists, or might exist—Piel part.m.p. ~x;n" lit. to breathe deeply, to display the emotions of sorrow, compassion, or comfort, used as substantive—insep.prep. l + 2 f.s.suff. for you}
Exposition vs. 6-7

1. As if stripping the prostitute bare and exposing her to international shame were not enough, God continues the punishment of the hooker in verse 6.
2. This is all quite personal with God, who continues to ascribe these actions to Himself even though they will be carried out by the Mede, Babylonian, and Scythian coalition.
3. In verse 6, God continues His assault on Nineveh by promising to cast filth on her.
4. The Hebrew noun #WQvi (shiqquts—filth) is derived from a verb that means to consider something to be abhorrent, or detestable (Lev 11:11-13); it is also used in a causative sense and means to make something abominable or detestable.  Lev. 11:43
5. The term is actually found in the plural, which denotes the intense, repeated action of throwing every kind of filth on the prostitute.

6. This is a very strong word, which is normally used in contexts that deal with the abominations that were regular features of pagan idol worship.  Deut. 29:17; IKings 11:5; Ezek. 5:11

7. Once God casts the filth, garbage, dung, refuse, and other vile things upon the prostitute, which is designed to convey maximum divine disrespect, the resultant state is described by the following verb.  IIKings 10:27; Dan. 2:5

8. The verb lb;n" (nabhal) means first to be or act in a senseless or foolish fashion; it is used 4 times in the Piel, and expresses disgust or contempt.
9. Just as detestable practices produce loathing in a normal person, so Nineveh’s detestable actions of prostitution and sorcery will cause God to treat the city as the loathsome, detestable, and abominable place it is. 

10. HALOT suggests that the verb also denotes the idea of treating something as if it were not valid, to declare something to be void or worthless.

11. Condemned for her ways and seen as a despicable prostitute, God heaps refuse on her, and the once haughty city has been turned into something worthless and disgusting.

12. A second result is that after God has pelted Nineveh with filth, she will become a spectacle of shame for all to view, a monument of disgrace.

13. That is the sense of the final part of verse 6, which literally states in the Hebrew I will set you like a sight.
14. It is amply attested in Assyrian writings that kings often paraded their captives publicly, so they could be seen and ridiculed.

a. Sargon records the fact that he exposed Mutallu, the son of a rebel, to public gaze.  Annals 1.210
b. Ashurbanipal states that he put one Daite into a kennel with jackals and dogs; he goes on to say that he tied him up and made him guard the gate in Nineveh.  

c. He further records that he cut off the lips and took the Elamites to Assyria as a spectacle for the people of my land.

15. Just as Nineveh had done to others in the past, so now God will do to her; she will become a spectacle to be observed and ridiculed by other nations.

16. The image here is that of a prostitute that has become old and disgusting, and is now treated with abhorrence and contempt. 

17. Those who had once vied for her attention and paid for her sexual favors, will come to treat her with disdain, and will pretend that they never knew her.

18. Nahum now moves to the future of Nineveh, after the capital is devastated, covered in filth, and a solemn warning to those that see what is left.

19. Nahum moves ahead to the time when travelers would be moving through Assyria, and come upon the ruins of the one prominent, wealthy, and magnificent city.

20. The verb he uses to describe the observers’ response is dd;n' (nadhadh—flee), which basically connotes motion away from something.
21. In this case, the idea is that those that see the remains of Nineveh will find the sight so repulsive that they will quickly turn away in disgust.  Ps. 31:11
22. As those that pass by move quickly away from the sight, they will comment to themselves about the unbelievable reality of what has happened to the mighty city.

23. It is not just that the city has suffered a setback, the unthinkable has occurred; the city was not merely defeated or taken in battle, the city is laid waste.
24. The final two rhetorical questions are attributed by some to those that pass by and see Nineveh; however, it seems more likely that the questions are asked by Nahum.

25. The first question asks who will grieve for her, suggesting that no one will be interested in showing pity on the fallen city.

26. The verb dWn (nudh) basically connotes movement in a back and forth fashion; in contexts where the idea of grieving/lamenting is in view, it denotes the action of nodding one’s head back and forth in a display of pity or empathy.
27.  The second rhetorical question, like the first, implies that there is not a place where the prophet can seek for someone to comfort Nineveh.

28. Try as he might, there is not anyone among any of the nations that have the slightest concern for the horrible fate that befell the city.

29. In that regard, the rapacious and cruel way in which the prostitute had conducted herself over the course of her history has completely alienated anyone that might have any possible reason to mourn Nineveh.

3:8 Are you better than No-amon, Which was situated on the banks of the Nile, With water surrounding her, Whose rampart was the sea, Whose wall consisted of the sea?  {interrog.part. h] + Hiphil impf. 2 f.s. bj;y" to be good, when followed by prep. !mi = to be good from=are you better than—prop.name !Ama' anO No Amon=Thebes—d.a. + Qal act.part.f.s. bv;y" the one dwelling, residing—insep. prep. B + d.a. + m.s.n. raoy> idea is a river or stream that has formed a definite channel; most often used of the Nile, suggesting that it might be an Egyptian loan word—m.p.n. ~yIm; waters—adv. bybis' surrounding, being on every side—insep.prep. l + 2 f.s.suff.—rel.part. rv,a] who, what, which—m.s.n. const. lyxe a defensive barrier, a rampart, a bulwark—m.s.n. ~y" the sea—prep. !mi + m.s.n. ~y" from the sea—f.s.n.const. + 3 f.s.suff. hm'Ax a wall, a defensive barrier}
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Exposition vs. 8

1. Nahum now takes up another taunt against the city of Nineveh by drawing the attention to an event that must have occurred in the fairly recent past.

2. As pointed out in the introduction to this book, the mention to the sacking of Thebes would lose some of its force as one moved farther from the time this event occurred.

3. Since it is amply attested that the fall of Thebes occurred in 664-663 B.C., this reference indicates that the event should be fresh in the minds of the readers; thus, the book of Nahum is to be dated between 661-654 B.C.

4. Nahum turns the readers to consider the destruction of a city that enjoyed the benefits of being well-fortified, and had the geographic benefit of a strategic location.

5. The initial rhetorical question implies that the city of Nineveh is not any better than No-Amon, and will fare no better when it is faced with the coming invasion.

6. The question should not be understood in terms of moral or political superiority; the question, in this context, stresses the advantage of strategic location.

7. No-Amon is the Egyptian word for the city of Amon, which is more commonly known today by its Greek name, Thebes; the Greeks called it Dioj polij (Divine City), while the Egyptians called it the Southern City, or The City.

8. As the name indicates, the city is named for the Egyptian god Amon/Amun, who was also later known as Amon-Ra; Amon was originally the Egyptian god of the reproductive forces and Amon-Ra means the father of the gods.

9. The city became the great capital of southern Egypt (Upper Egypt), and was located about  400 miles south of Cairo; the modern cities of Karnak and Luxor are built upon the remains of Thebes.

10. Thebes was prominent in Egyptian history, having records that extend back to the beginning of Egyptian history; tombs dating from the 6th Dynasty have been found in the necropolis, which is located on the west side of the Nile.

11. The city became the center of one of the most magnificent ancient civilizations in the world; Homer speaks of it being renowned for its 100 gates, a temple measuring 330 by170 feet, and its network of extensive canals. 

12. Thebes emerged as the administrative center of a powerful line of pharaohs, and always served as the capital of Upper Egypt, and often was the capital of the unified Upper and Lower Egypt.

13. The city was built on the eastern bank of the Nile, but eventually suburbs spread to both shores of the river.

14. Its splendor is witnessed by what remains until this day; its temples and palaces are said to have no equal in antiquity, and the place is called the mightiest ruins of all ancient civilizations.

15. The city is described in our verse as being situated on the banks of the Nile River with water surrounding her.
16. The Hebrew term raoy> (ye’or) refers to a river or stream that forms a definite channel through a territory; it is used 64 times in the Old Testament, and 47 of those usages are translated Nile.
17. The plural here is to be understood as referring series of moats, canals, and other waterways in and around Thebes
18. The next statement about the fact that it was surrounded by waters has caused some to suggest that this is a reference to the annual inundation of the Nile.
19. However, it is highly unlikely that this is what is in view; more likely Nahum is referring to the system of moats, canals, and channels that essentially surrounded the city.
20. While this system of waterways the extended off the Nile would be helpful during times when the Nile flooded, they would also form a natural source of permanent protection.
21. Although some have suggested that Nahum had never seen Thebes (argument from silence), and is thus exaggerating, their criticisms are without merit.
22. The Nile is relatively wide at this point (about ½ mile wide), and is divided into four channels by three islands; further the Karnak channel on the right bank and the Fadiliyah channel on the left flanked the city.
23. Additionally, there are visible remains of other channels, which must be considered in the description of Thebes.
24. The reality is that the city at that time was literally situated on the waters, which formed one of the best natural defenses available.
25. The next statement Nahum makes is that the city of No-Amon had a rampart that was formed by the sea.
26. That the statement is not to be interpreted as a literal sea is obvious, since Thebes was not in close proximity to any seas.

27. It is the general consensus of interpreters that the sea is a term used for the Nile itself; in other passages in the Old Testament, the Euphrates is called a sea.  Isa. 27:1; Jer. 51:36

28. Alternately, the term may be referring to a very large lake that was constructed by Amenhotep III (XVIII Dynasty), which was about a thousand feet wide and over a mile long.

29. The lake was bounded by a large embankment, which was erected to contain the waters; this achievement formed another barrier to those that would attack Thebes.

30. The Hebrew noun lyxe (cheyl—rampart) refers to the smaller, outer wall that formed the first line of defense, with the larger, inner wall forming the primary defense of the city.
31. The final statement of verse 8 is simply a summary of the fact that the waters that literally surrounded Thebes formed a wall, a defensive barrier that made the city appear to be quite safe from attack.
32. Although Sennacherib had exalted the city of Nineveh with words that boasted of the fact that the city was stable and practically eternal, the rhetorical question here is designed to point out that if No-Amon fell in spite of its remarkable position and natural defenses, then Nineveh could not expect to escape.
3:9 Ethiopia was her might, And Egypt too, without limits. Put and Lubim were among her helpers.  {prop.noun vWK Cush=Ethiopia—f.s.n.const. + 3 f.s.suff. ~c,[o strength, might; alternately may be a feminine noun hm'c.['—waw + prop.name ~yIr;c.mi Mitsrayim=Egypt—waw + adv. !yIa; and there does not exist—m.s.n. hc,qe an end, limit, termination—prop.noun jWP no exact match, possibly around Somalia or Yemen—waw + prop.name bWl Lubiym=Libya—Qal pf. 3 p. hy"h' they became, they were—insep.prep. B + f.s.n.const. + 3 f.s.suff. hr'z>[, support, helper, esp. in a military sense}
3:10 Yet she became an exile, She went into captivity; Also her small children were dashed to pieces At the head of every street; They cast lots for her honorable men, And all her great men were bound with fetters.  {conj. ~G: also, indeed, even, yet—pron. 3 f.s. ayhi she—insep.prep. l + d.a. + f.s.n. hl'AG deportation, exile, can refer to those that are deported, exiles—Qal pf. 3 f.s. %l;h' she walked, she went—insep.prep. B + d.a. + m.s.n. ybiv. captivity, or those taken into captivity, prisioners—conj. ~G: also, indeed, even—m.p.n.const. + 3 f.s.suff. ll'A[ 20X, a child, an infant—Pual impf. 3 f.s. 6X, vj;r' to smash in pieces, to slaughter—insep.prep. B + m.s.n.const. varo at the head of—m.s.n.const. lKo all of—m.p.n. #Wx outside, streets—waw + prep. l[; on, upon, over—Niphal part.m.p.const. + 3 f.s.suff. dbeK' lit. her heavy ones, to be of substance, noble, honorable—Qal pf. 3 m.p. dd;y' 3X, they cast lots, they gambled—m.s.n. lr'AG a lot, portion, the stones used to throw when casting lots—waw + m.s.n.const. lKo and all of—m.p.adj.const. + 3 f.s.suff. lAdG" her great ones, celebrities, dignitaries—Pual pf. 3 p. qt;r' 2X, to bind in chains—insep.prep. B + d.a. + m.p.n. qzE 5X, fetters, bonds, shackles}

Exposition vs. 9-10

1. Verse 9 provides a listing of those peoples/nations that were considered to be allies of Thebes, all of which were deemed to be powerful at that time in history.
2. The first nation mentioned is Cush, which is a comprehensive designation for the territory that lay south of Aswan, and encompassed parts of the Sudan and modern Ethiopia.
3. Although some have objected to the fact that Egypt is mentioned next, it should be recognized that Thebes was not the capital of a unified Egypt at this time.
4. Further, there is no indication that Nahum is only seeking to list the foreign support that was available to Thebes; the mention of Egypt as a separate ally makes clear the distinction between Upper and Lower Egypt.
5. The next ally is Put, which has remained problematic, since there is no definitive proof as to who the people of Put were.
6. While many seek to identify Put as Libya, the fact that the Libyans are mentioned next rules that out as a legitimate option.
7. Most likely, this refers to a people that were south and east of Thebes, and should likely be identified as modern Eritrea.
8. The final group mentioned are the Libyans, who generally occupied the territory that lay just west of Egypt; the exact boundaries of the Libyans are historically uncertain.

9. Since all these formidable people to the west, south, and east were considered as allies that would quickly and readily come to the aid of Thebes, the city considered itself secure.

10. Nahum uses two terms to describe the supposed benefit to No-Amon that these allies were thought to provide.
a. hm'c.[' (‘atsmah--might) is derived from a root that means mighty; it may be compared to the Arabic root that means great in bones.
b. hr'z>[, (‘ezrah--helpers) is derived from a root that means to give assistance, and is most often used of military assistance; sometimes it is used of military assistance that proves to be ineffective.  Isa. 31:1; Jer. 37:7; Lam. 4:17

11. All the military supplies and manpower that were available to Thebes causes Nahum to exclaim that there does not exist an end to it!
12. Verse 10 brings us to the conclusion of Nahum’s history lesson about No-Amon; despite all the advantages that city possessed in terms of location and military allies, in the end it made no difference whatsoever.

13. Although Nahum does not provide any details about how the city of Thebes fell, he moves to describe the results of the fall of Thebes.

14. Esarhaddon had conquered Egypt on his second invasion in 671 B.C.; however, once he died, the Egyptians revolted against Assyrian rule.
15. Once the Assyrians had appointed Necho I as king and left Egypt, Tanwetamani (a.k.a. Tanut-Amen, 664-656 B.C.) marched down the Nile from Nubia and reoccupied all of Egypt including Memphis. 
16. Necho I, the Assyrian appointee, was killed in Tanwetamani's campaign; thus, Tanwetamani became the King of Egypt for 7 years. 
17. Ashurbanipal went to Egypt to put down this revolt in 667-666 B.C., and he cleared the Delta of the Cushites (Ethiopians). 
18. On Ashurbanipal’s first campaign against Egypt he took 22 kings from the seacoast, with their armies, to help fight the Egyptians; one of those kings was Manasseh, who was the king of Judah at that time.
19. Ashurbanipal moved quickly over the cities in the Egyptian delta, leaving behind a path of death and destruction; those that refused to submit to him were flayed alive, and their skins attached to the wall of the city in which they lived.
20. Tanwetamani, who was the last king of Egypt, eventually abandoned Egypt in the wake of the advance of Ashurbanipal. 

21. He so feared the power and wealth of Ashurbanipal that he left Thebes to its fate and fled for his life to the safety of his homeland in Ethiopia. 

22. Assurbanipal provides this record of his expedition into Egypt, “Tthat city (i.e. Ni’) my hands captured in its entirety,—with the aid of Assur and Ishtar. Silver, gold, precious stones, the goods of his palace, all there was, brightly colored and linen garments, great horses, the people, male and female, two tall obelisks, made of shining electrum, whose weight was 2,500 talents, (and) which stood by the gate of the temple, I removed from their positions and carried them off to Assyria. Heavy plunder, and countless, I carried away from Ni’. Against Egypt and Ethiopia I waged bitter warfare and established my might.”

23. This Assyrian king conquered Thebes in 663 B.C. razing it to the ground, taking an incredible amount of  plunder, and leaving behind a client kingdom that would ultimately develop into Egypt’s last great dynasty.

24. Ashurbanipal was convinced that he would not be able to maintain control over this major city, since he was intending to return to Nineveh; therefore, he made a savage end of the place.

25. His swath of death and destruction was calculated to be so complete and horrific that the very thought of his actions would serve to prevent any future rebellions.

26. Just as Nahum relates, the city of Thebes was leveled to the ground, and the people were taken into exile as captives.

27. The Hebrew noun hl'AG (golah—exile) can refer to those that are taken into exile, or to the concept of deportation or exile.
28. The Hebrew noun ybiv. (shebhiy—captivity) speaks of the situation in which people and/or animals (e.g. horses in Amos 4:10) are taken prisoner by a hostile military or para-military group. 

29. Coupled with this comes a subsequent loss of freedom, various deprivations, sufferings, and usually an enforced removal from their homes to a place of the captors' choosing, often to a foreign country. 

30. However, not all the citizens of Thebes were taken captive and led into exile; it was very difficult to transport young children, those that were sick, or those that had been orphaned.

31. Therefore, the Assyrians instigated a campaign to deal with these unfortunates, one purpose of which was to eliminate any future reproduction and repopulation of the city.

32. Such barbaric practices were not uncommon in the Ancient Near East, and are referenced in the Old Testament; they often served as a form of severe discipline.  IIKings 8:12; Isa. 13:16,18; Hos. 10:14, 13:16

33. Although the verb vj;r' (ratash—dashed to pieces) is imperfect in form, it should be understood as referring to repeated action in past time.

34. As Gesenius points out, the imperfect can be used to express actions that occurred for a particular period of time, either short or lengthy.

35. This horrific spectacle was performed on the all the streets, which likely indicated the convergence of several roads; the obvious purpose being so that the sight might be witnessed by as many people as possible.

36. Nahum turns from the unfortunate events that would befall the lowest segments of society, to the fate of those that were from the upper classes of society.

37. While common people were often taken captive in large droves, the elite of society were treated differently based on their position in society, their education, their training, and their personal skills.

38. These people were often awarded to individual leaders within the military by the practice of casting lots.

39. This practice was widespread throughout the Middle East, is attested in the Old Testament, and Maier notes that this was practiced by the Assyrians themselves.  IISam. 8:2; Joel 3:3; Obad. 1:11

40. The final statement deals with the segment of society that was not killed or gambled for as prizes; the cities dignitaries were led away bound in shackles.  Jud. 16:21; IIKings 25:7; Ps. 149:8; Jer. 40:1,4

41. As history has conclusively proven, neither the advantage of geography nor the advantage of strong and powerful allies would be able to deliver Thebes in the end.

42. With these things in view, Nahum has indicated that there is a distinct parallel between the conquered city of Thebes and the future of the city of Nineveh.
3:11 You too will become drunk, You will be hidden. You too will search for a refuge from the enemy.  {conj. ~G: also, indeed, even, too—pron. 2 f.s. T.a; you—Qal impf. 2 f.s. rk;v' will get drunk—Qal impf. 3 f.s. hy"h' she will become—Niphal part.f.s. ~l;[' to be hidden—conj. ~G: also, too—pron. 2 f.s. T.a; you—Piel impf. 2 f.s. vq;B' you will seek, search for—m.s.n. zA[m' a place or means of safety, a stronghold, a fortress—prep. !mi + m.s.n. byEao an enemy, one who exhibits hostility}

3:12 All your fortifications are fig trees with ripe fruit--When shaken, they fall into the eater's mouth.  {m.s.n.const. lKo all of—m.p.n.const. + 2 f.s.suff. rc'b.mi fortified cities, secure positions—f.p.n. hn"aeT. fig, fig trees—prep. ~[I with, loaded with—m.p.n. ~yrIWKBi lit. first fruit, first ripened fruit —hypoth.part. ~ai if, when—Niphal pf. 3 m.p. [;Wn Niphal means to be shaken around—w.c. + Qal pf. 3 p. lp;n" they will fall, fall off—prep. l[; on, into—m.s.n.const. hP, mouth of—Qal act.part.m.s. lk;a' one eating, an eater}

3:13 Behold, your people are women in your midst! The gates of your land are opened wide to your enemies; Fire consumes your gate bars.  {interj. hNEhi behold, look—m.s.n.const. + 2 f.s.suff. ~[; your people—f.p.n. hV'ai women—insep.prep. B + m.s.n.const. + 2 f.s.suff. br,q, inner part, midst, middle—insep.prep. l + m.p.n.const. + 2 f.s.suff. byEao enemies, those hostile to you—Qal inf.abs. xt;P' opening---Niphal pf. 3 p. xt;P' opening, they are being opened=wide open—m.p.n.const. r[;v; gates—f.s.n.const. + 2 f.s.suff. #r,a, your entire land, not just Nineveh—Qal pf. 3 f.s. lk;a' to eat, to consume—m.s.n. vae fire—m.p.n.const. + 2 f.s.suff. x;yrIB. lit. something thrust through, a bar that hold other things together; in context, the gate bars}

Exposition vs. 11-13

1. Nahum continues with his thoughts between the reality of the fall of No-Amon and the future fall of Nineveh.

2. Since the Egyptian city fell despite its natural protective barriers, its fortifications within the city, and the strength of its many allies, even so Nineveh could look forward to the same fate.

3. Like Thebes, Nineveh did possess some natural defenses that were provided by its geographic position near the confluence of the Tigris. Tebiltu, and Khosr rivers.

4. However, unlike Thebes, Nineveh did not have any true allies; the rulers of Assyria had alienated all those around the Empire as they systematically plundered and pillaged at will.
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5. Therefore, while there were some similarities and some differences between No-Amon and Nineveh, the Hebrew conjunction ~G: (gam—also) is used in a correlative sense to denote correspondence between two actions.
6. The fact that it is repeated 4 times in these two verses (the only uses of it in the entire book) emphasizes that the horrific experience of Thebes will be repeated in Nineveh.
7. Nahum now introduces the figure of drunkenness to detail the fall of Nineveh.

8. Given what is known about the Assyrians, some interpreters seek to interpret this comment in a literal fashion.                                                                     








9. The reason for taking the statement in a literal sense is based on the knowledge that in ancient cultures, when a city was under siege, the military and civilian personnel in that city might often resort to drunkenness as their hopes waned.

10. As a number of interpreters point out, the Assyrians were well known for their drinking habits, their conspicious consumption of intoxicating beverages.

11. Although there is an early tradition (preserved in Diodorus Siculus, Bibliotheca Historia 2.24-27) that the Assyrians feasted and became drunk on the night of the city’s fall, Diodorus has not proven to be reliable in terms of accurately recording history.

12. In spite of these things, the figure of drunkenness is used regularly in the Old Testament in contexts to denote the threat of military defeat.  Jer. 25:27, 51:39,57; Lam. 4:21; Hab. 2:16

13. Just as a person loses his composure when he has consumed too much alcohol, so Nineveh will be unable to form any intelligent plans, and will lack any real power to resist her defeat.

14. The second statement of verse 11 literally says that you will become concealed/hidden, which is designed to deal with the fact that Nineveh will be removed from sight; the city will be completely obscured and covered by its own ruins.  Obad. 1:16

15. Up until the nineteenth century the desolation of Nineveh had been so complete that the only records of its existence could be found in the scriptures. 

16. The place was apparently unrecognizable by Xenophon, who visited the area in 400 B.C.; Nineveh had been so completely destroyed that when Alexander the Great fought the battle of Arbela nearby in 331 B.C., he did not know there had been a city there.

17. For many centuries, the city had been forgotten, and many scientists and scholars had come to doubt  its very existence; thus, the words of Nahum were fulfilled, and the city vanished, as if it had never existed.

18. The final comment in verse 11 indicates that the last days of the city were so very desparate that they were willing to search any possible refuge.

19. The Hebrew term zA[m' (ma’oz—refuge, stronghold) is used twice in the book of Nahum; the first is applied to God as the ultimate place of safety and security.
20. The second applies to Nineveh seeking a place of refuge and security from those that are hostile toward her.
21. This may refer to the individual Ninevites frantically searching for a place to hide, as those exiles that survived fled the city.
22. However, since it is introduced by the singular pronoun, the emphasis is more likely on the city seeking military assistance from another power.  Isa. 30:2-3; Ezek. 30:15
23. In verse 13, Nahum introduces another extended simile, in which he compares the defensive capabilities of the city to the figs on a tree.
24. Ironically, during the reign of Sennacherib, he had planted numerous fig trees all along the major avenues in Nineveh in order to beautify the city; he had also encouraged the citizens of Nineveh to eat freely from the trees.

25. This simile compares the siege of Nineveh with those harvesting fruit by shaking a tree in order to cause the fruit to fall off.
26. Fruit that matured quickly and ripened early in the season could be removed from the trees more easily than the later crop that developed more slowly.  
27. During the early portion of the harvest, the fruit could be gathered quickly, and with a bare minimum of effort, by simply shaking the trunk of the tree.
28. The point of this simile is that Nineveh would fall just as easily and quickly as the early fruit could be removed from the fig tree.
29. Therefore, Nineveh’s defensive measures would be of almost no value in the face of the coalition coming against the city.

30. Some have limited these defensive measures to those taken within Nineveh alone; however, it seems likely that it would also refer to any of the nearby cities (such as Calah and Ashur) that might seek to defend Nineveh. 

31. The simile is designed to convey the reality that those that attack Nineveh will have to expend a minimum of exertion; the sacking of Nineveh will not come at the cost of a lengthy military campaign, the shedding of a great deal of blood, or the loss of many lives.

32. The ease with which the invading coalition captures Nineveh in verse 12 is now highlighted in verse 13.

33. The interjection hNEhi (hinneh—look!, behold!) is always used to draw attention to the information that follows; Nahum uses it three times in this book, but this is the only case in which it is used to close a section.  Nah. 1:15, 3:5
34. The Hebrew noun ~[; (‘am—people) is used to refer to a group that is larger than a clan or tribe, but smaller than an entire race.
35. In this context, it does not refer to all Assyrians, but specifically to the group that was responsible for the defense of the city; therefore, some interpreters want to limit the term to the military forces in Nineveh.
36. This metaphor is seen in other places in the Old Testament (Isa. 19:16), and was ironically used as a curse in a treaty between Assur-nirari V of Assyria and Matti’ilu from Arpad.  “If Mati’ilu sins against this treaty with Ashurnirari, king of Assyria, may Mati’ilu become a prostitute, his soldiers women, may they receive [a gift] in the square of their cities (i.e., publicly) like any prostitute, may one country . . . them to the next; may Mati’ilu’s (seed) be that of a mule, his wives barren, may Ishtar, the goddess of men, the lady of women, take away their “bow,” cause their men, the lady of women, take away their “bow,” cause their [steri]lity, . . . may they say, “Woe, we have sinned against the treaty with Ashurnirari, king of Assyria.”

37. While there existed examples of conditional curses, such as the one above, our curse must be understood in an unconditional sense.

38. The difference between the two is that the conditional curse is intended to act as a warning, while the unconditional curse announces the destruction of the transgressing (in this case, transgressing against God).

39. Saying that the Ninevites would be reduced to the state of women, particularly the military, is designed to communicate the complete loss of courage; those that should act like men refuse to do so, since they have been paralyzed by fear and are incapable of defending themselves.  Jer. 51:30

40. Maier points to a number of ancient traditions that the Assyrians had descended into a state of effeminate degeneracy just prior to their fall; while that may be factual, it seems unlikely that this is to what Nahum is referring. 

41. The next statement of verse 13 places the term %yIb;êy>aoæl. (le’obhayk—your enemies) in the emphatic position at the beginning of the second line.
42. The noun byEao (‘oyebh—enemies) stresses the hostility that existed between Nineveh and those that would see her destroyed.
43. While it is evident that Nineveh would be completely destroyed, this second line goes beyond Nineveh proper to deal with the fact that the invading forces would have their run of all the Assyrian lands.

44. The gates refers to the strong defensive positions that were throughout Assyria, which would gradually fall until the empire itself was just a memory.

45. The final statement of verse 13 deals with the bars that were used to join the gates, which were used to restrict the entrance into a city or fortress.

46. The reason that the gates of the land were opened is that the bars that held them closed had been burned with fire.

47. Since the gates were of no defensive value without the bars, it would seem that the destruction of Nineveh would render the land completely vulnerable to the Assyrian enemies.

3:14 Draw for yourself water for the siege! Strengthen your fortifications! Go into the clay and tread the mortar! Take hold of the brick mold!  {m.p.n.const. ~yIm; waters of—m.s.n. rAcm' seige—Qal imperv.f.s. ba;v' 19X, to draw water from any source—insep.prep. l + 2 f.s.suff.—Piel imperv.f.s. qz:x' Piel is the causative of the Qal in this case, make strong, strengthen—m.p.n.const. + 2 f.s.suff. rc'b.mi fortifications, fortified cities—Qal imperv.f.s. aAB come—insep.prep. B + d.a. + m.s.n. jyji clay, mud, mire—waw + Qal imperv.f.s. sm;r' 19X, to tread down, to trample under foot—insep.prep. B + d.a. + m.s.n. rm,xo cement, mortar, clay—Hiphil imperv.f.s. qz:x' in Qal to be strong, in Hiphil, to sieze, to take hold of—m.s.n. !Bel.m; 3X, mud brick mold, brick making device}
3:15 There fire will consume you, The sword will cut you down; It will consume you as the locust does. Multiply yourself like the creeping locust, Multiply yourself like the swarming locust.  {adv. ~v' there, in that place—Qal impf. 3 f.s. + 2 f.s.suff. lk;a' to eat, to consume—c.s.n. vae fire—Hiphil impf. 3 f.s. + 2 f.s.suff. tr;K' to cause to cut off, to exterminate, to kill—f.s.n. br,x, a sword—Qal impf 3 f.s. + 2 f.s.suff. lk;a' to eat, consume—insep.prep. k + d.a. + m.s.n. ql,y< 9X, locust, from the earliest larva through the full grown locust—Hithpael infin.abs./Hithpael imperv.m.s. dbeK' lit. to make yourself heavy, to increase, to multiply—insep.prep. k + d.a. + m.s.n. ql,y< like the locust--Hithpael imperv.f.s. dbeK' lit. to make yourself heavy, to increase, to multiply—insep.prep. k + d.a. + m.s.n. general term for locust or grasshopper, not the cicada}

Exposition vs. 14-15

1. Beginning with verse 14, Nahum begins to draw the prophecy to a close; once again, he engages in a taunt, which is designed to be satirical and mocking in tone.

2. This taunt shifts back to the inside of the city of Nineveh, which is challenged to make extensive preparations for the coming attack.

3. In fact, the rest of the prophecy is not only a taunt, but a declaration of the actual facts that will come to pass prior to the destruction of the city.

4. It does not matter what preparations are made; once the reality of the invasion becomes clear to those in Nineveh, things are going to change dramatically.

5. Nahum sarcastically commands the Ninevites to get ready for the onslaught, as he uses five imperatives to taunt the city.

6. The first command focuses on the most important factor that a city had to have in place when it faced a siege.

7. We know from history that Sennacherib had built an impressive system for regulating the flow of water into the city of Nineveh.

8. His writings indicate that “the people did not have any water for watering, but turned their eyes heavenward for showers of rain.”

9. He recorded the fact that he dug eighteen canals witin the city, which all were supplied by the river Khosr.

10. Since the city was entirely dependant upon the flow of water during a siege, Nahum’s command to draw water highlights the fact that there was going to be a need for drinking water within the city.

11. Any invaders would first employ the common strategy of cutting of the water supply to the city that they were attacking.

12. Therefore, all the work done by Sennacherib in the construction of the dams, sluice gates, and canals would essentially become worthless during a siege.

13. He is not instructing the Ninevites to fortify their watery defenses (like moats), since the Hebrew verb ba;v' (sha’abh—draw water) is always used to refer to the act of drawing water (normally from a well) in order to quench the thirst of animals or men.  Gen. 24:11; Josh. 9:21
14. Although Nahum has ridiculed the Assyrian fortified cities in a previous taunt (Nah. 3:12), he now mockingly urges them to strengthen your fortifications.
15. However, unlike verse 12, which dealt not only with Nineveh but with outlying fortifications, the emphasis here is on the strategic places within the city that were the most vulnerable.

16. This would include any places on the walls that were known to be weak, the gates, and any other places the enemies would be likely to strike.

17. Maier has noted that the topological survey of Nineveh has revealed the traces of a counterwall, raised by the inhabitants in a last desparate attempt to defend the city.

18. Therefore, it would seem that the terrified Ninevites did indeed attempt to fulfill these imperatives.

19. Historical records indicate that both Esarhaddon and Ashurbanipal devoted substantial time and effort to the matter of repairing and strengthening Nineveh’s defenses, especially the walls and gates.

20. This second command leads most naturally to the final three imperatives, which deal with the manufacturing of the bricks that would be necessary to bolster Nineveh’s defenses.

21. The command to go into the clay is precisely what the Ninevites would have to do in order to begin to manufacture bricks.

22. Apparently, the clay in and around Nineveh lent itself to the making of bricks, which was accomplished by wettting the soil and then kneading it to the proper consistency.

23. After the bricks are produced, the next logical step is to make certain that one has the material necessary in order to construct a wall from them.

24. That is the force of the next command to tread the mortar, which must be prepared in order to hold the bricks together.
25. Actual investigations within Nineveh suggest that the walls were normally about fifty feet wide, which was increased to about one hundred feet nearer the gates.
26. The final command of verse 14 moves to the actual construction of the bricks, by using the brick mold, which was used to cut the clay into the desired shape and size that was necessary for a particular project.
27. Given the size of the walls at that time, a huge number of bricks would be required to make any substantial improvements in the strength of the walls.
28. Even in spite of his sarcastic commands to prepare the city for the oncoming battle, Nahum clearly indicates that all such preparations will not ultimately prove successful.
29. Although the Ninevites may have done everything humanly possible to survive the attack, they will be consumed inside the walls of the city; that is the force of the adverb ~v' (sham—there).
30. The next expression is an example of personification, which is not an unusual one in the Old Testament; fire is often personified as consuming objects like we consume food.  Lev. 10:2; Num. 16:35; Deut. 4:24
31. The repetition of the verb lk;a' (‘akhal—eat, consume), used of both the fire and the sword, is designed to emphasize the complete nature of the Ninevite destruction.
32. It was not unusual for conquered cities to be burned (although such was not always the case), and the excavations at Nineveh have revealed alabaster slabs burnt to lime, large quantities of charred wood and charcoal, and statues broken by the intense heat.
33. As Maier has observed, fire and sword are often pictured together in passages that deal with overwhelming catastrophes.  Deut. 28:22; Josh. 8:19-22; Jud. 1:8
34. Not only will the capital and most prominent city in Assyria be burned to the ground, all its inhabitants will be executed.
35. The sword is not to be taken as referring only to a sword, but should be understood as any weapon that was used to kill in battle.  IISam. 11:24-25
36. The extent of the slaughter and defeat is emphasized by the simile that follows, which compares the destruction of Nineveh to the ruin that comes about during a locust plague.
37. The destruction that was caused by swarming locusts was something that was well-known in the Middle East, and is detailed in many sources.

38. The Hebrew term ql,y< (yeleq) is rightly translated by the New American Standard as young locust, but the term can denote a locust at various stages in its growth.
39. We are not dealing here with the cicada, which many people think of when they hear the term locust; this refers to grasshoppers of the family Acrididae, often migrating in immense swarms that devour vegetation and crops.

a. A locust can devour its own body weight in food each day and some swarms are composed of billions of them; one ton of locusts, which is small for a single swarm, can eat the equivalent of 10 elephants, or 25 camels or 2,500 people. 

b. Female adults lay up to 200 eggs at a time in holes they dig out of wet ground; thousands of locust eggs can be buried in a square yard of earth.

c. After hatching, the young "hopper" locust passes through five or six stages of growth before it finally emerges as a fully mature adult with wings. 

d. It is during the growing hopper stages that the locust eats most voraciously. 

e. One of the capabilities that locusts possess is the ability to alter the speed at which they develop in order to cope with the availability of food or wet weather. 

f. When conditions are poor, they slow their metabolism; when conditions get better, the life cycle speeds and they mature faster.

40. The simile is designed to paint a graphic picture of the advancing swarms of locusts, which are analagous to the innumerable armies coming against Nineveh.  Joel 2:25

41. Further, it is designed to point to the aftermath of a locust invasion, which leaves the land completely stripped bare of vegetation.  Joel 1:4

42. Nahum now uses the locust simile to make a different point that is applied to the Ninevites themselves and not to the invading army.

43. Having introduced the concept of the locust, Nahum now turns to emphasize one of the great characteristics of this creature; it has an amazing ability to reproduce.

44. Twice he uses the hithpael imperative of the verb dbeK' (kabhedh—to make oneself heavy, weighty, or in this case, numerous) for emphasis.
45. While there is some question about the parsing of the first verb, it is clear that it is not the same form as the second usage.
46. Some understand the first imperative of dbeK' (kabhedh) to be an infinitive absolute, while others parse it as a masculine imperative.
47. The NET notes indicate that the infinitive absolute is used to convey a sense of urgency; Gesenius sees the verb as a masculine imperative, which he says serves to express the totality of the nation.
48. In either case, no matter how many merchants, officials, and military personnel Nineveh may amass, they will not prove helpful in the end, as we will see in the following verses.

3:16 You have increased your traders more than the stars of heaven--The creeping locust strips and flies away.  {Hiphil pf. 2 f.s. hb'r' to cause to make numerous, to increase—Qal act.part.m.p. + 2 f.s. suff. lk;r' lit. to move around, as a substantive, one who traffics or trades in things—prep. !mi + m.p.n.const. bk'AK stars of—d.a. + m.p.n. ~yIm;v' the heavens—m.s.n. ql,y< 9X, locust, from the earliest larva through the full grown locust—Qal pf. 3 m.s. jv;P' to strip, to take of clothing or armor; to shed its skin—w.c. + Qal impf. 3 m.s. @W[ to fly around, to fly away}

3:17 Your guardsmen are like the swarming locust. Your marshals are like hordes of grasshoppers Settling in the stone walls on a cold day. The sun rises and they flee, And the place where they are is not known.  {m.p.n.const. + 2 f.s.suff. rz"N>mi 1X, apparently related to an Assyrian term for an attendant or guard in the royal court—insep.prep. K + d.a. + m.s.n. hB,r>a; general term for locust or grasshopper—waw + m.p.n.const. + 2 f.s.suff. rs'p.ji Assyrian term means scribe or marshal, the term designated military officials who recorded the names of recruits and the military activities of Assyrian kings; looks to be related to Hebrew term for scribe, court reporter—insep.prep. K + m.s.n.const. bAG only used in this verse, a locust—m.p.n. bAG the idiom a locust of locusts means a swarm of locusts—d.a. + Qal act.part.m.p. hn"x' to settle down, to camp—insep.prep. B + d.a. f.p.n. hr'deG> a shelter or wall made out of stone—insep.prep. B + m.s.n.const. ~Ay—f.s.n. hr'q' cold—c.s.n. vm,v, sun, the sun—Qal pf. 3 f.s. xr:z" to rise, to come up—w.c. + Poal pf. 3 m.s. dd;n' to move away from something, to flee—waw + neg. al{ + Niphal pf. 3 m.s. [d;y" to know, recognize, figure out, understand; it is not known—m.s.n.const. + 3 m.s.suff. ~Aqm' the physical place where something is or ought to be—interrog.part. yae + 3 m.p.suff. where are they?, where they are}

Exposition vs. 16-17

1. Nahum continues his description of things that are going to change when word of the coming invasion reaches the inhabitants of Nineveh.

2. In verse 14, Nahum focused on the reality that the leadership will begin making the necessary preparations for the coming attack.

3. Now, he turns to the commerce of Nineveh, which was known to be significant; we have already been informed that Nineveh had become the repository of a great deal of wealth, which resulted from the plunder of others.  Nah. 2:8-9, 3:1

4. Assyria enjoyed the prosperity that came from such conquests, enjoying a prosperous economy, which became home to a huge number of businessmen.

5. Historians have recognized that as major cities, such as the Assyrian capital, saw significant increases in population, the areas around these cities could rely simply upon agriculture to support the populace. 

6. This necessitated trade for grain and other food stuffs or conquest involving tribute; therefore, the Assyrians were part of a growing enterprise, which was often established and maintained through client states.

7. Nahum uses a bit of hyperbole to indicate the extent to which the city had become a dominant economic force in the Middle East.

8. This is designed to emphasize the tremendous numbers of merchants that plied their trades in and around the Assyrian capital.

9. Olmstead suggests that the Assyrians did not particularly care for trading as an industry, and the commerce was carried on largely through subject nations.

10. He does go on to acknowledge that the Assyrian armies of conquest were soon followed by traders’ caravans; Assyrian might ensured a peaceful environment, which encouraged business.

11. In the midst of this economic growth, Nahum indicates that the merchants involved in all this were more than the stars of heaven, which is an idiom for an innumerable number.

12. There is a minor debate as to the form of the first verb hb'r' (rabhah—to increase, to make numerous), which some want to emend (BHS editors) to an imperative based on the imperatives found in the previous verse.
13. However, there is no textual reason to change it from the Hiphil perfect, which is designed to indicate the reality that Assyrian merchants had already become quite numerous.

14. Although there is no discreet preposition here, Nahum once again employs a simile to compare the merchants of Nineveh with the locusts.

15. As word of the coming invasion filtered into Nineveh, the businessmen would have no reason to remain; thus, they would take their products and flee.

16. Unfortunately, this would leave the citizens without some of the provisions that would be necessary to survive a siege.

17. For this reason, Nahum compares these merchants to young locusts, which sheds its outer skin and begins to fly.

18. Although some have understood this figure to indicate the action of the locust stripping an area of vegetation, the figure is actually one of a change of circumstances.

19. The verb jv;P' (pashat—strip off) does not refer to stripping something externally; it refers to the locust’s emergence from the nymph stage, at which time it sheds the skin which holds its wings, and is enabled to fly without hindrance.
20. Although the merchants have willingly spent their time in Nineveh when all things were favourable to them, a change is coming that will cause them to develop wings and fly away.

21. In that regard, these businessmen do not concern themselves with anything but their own well-being; Nineveh is simply another place that has become unsuitable for them.

22. They now not only have the motivation, but the ability to flee the region.

23. In verse 17-18, Nahum turns to the military personnel, the administrative personnel, and the political leadership, which are also likened to the locusts.

24. The first term, translated as guardsmen, is the Hebrew noun rz"N>mi (minnezar), which is used only here in the Old Testament; it appears to be related to an Assyrian term that means guard.
25. This term is used to point out that those that one might reasonably expect to stand their posts will desert the city during the invasion.
26. The second term rs'p.ji (miphsar—New American Standard “marshals”) is only used twice in the Old Testament, and is may be related to the Hebrew term rp;s' (saphar—to count, to recount).
27. The term is used to denote administrative military officials, who recorded the names of recruits and the military activities of Assyrian kings.
28. Locusts tend to be quite active during the warmer parts of the day; however, when the temperature begins to drop, they locust will settle down in hedges, fences, walls, or on plants, and remain practically motionless until the temperature begins to rise the next day.
29. These civil and military officials, whom Nahum is clearly disparaging, are likened to a swarm of locusts that have settled comfortably within Nineveh.
30. In the analogy, the civil and military leadership within Nineveh, like the traders, have been in somewhat of a dormant phase; as the “heat of the battle” rises, they flee the scene like a swarm of locusts.

31. As Patterson has observed, “Ancient sources record the flight of the Assyrian nobility with the advance of the combined enemy force against Nineveh.”
32. The Assyrian kings repeatedly boasted that, on hearing of the advance of the Assyrian monarch, the enemy king and his officials very often fled for their lives. 

a. Ashurbanipal stated that, “In my second campaign I made straight for Egypt and Ethiopia. Tandamanê heard of the advance of my army and that I was invading the territory of Egypt. He forsook Memphis and fled to Ni’, to save his life”.
b. Another quote from that same king said, “Ummanaldasi, king of Elam, heard of the entrance of my armies into the midst of Elam, forsook Madaktu, his royal city, fled and went up into the (lit., his) mountain(s). Umbahabua, who, after Elam had risen in revolt, had fled to the city of Bubilu, and had seated himself on the throne of Elam in place of Ummanaldasi, heard, like that one, (of my invasion), forsook Bubilu, the city that was his royal seat, and like a fish betook (himself) to the depth of the distant waters.”
33. The last statement in verse 17 indicates that those that should have been in charge of saving the city have disappeared; they have vanished and no one has any idea where they went.

34. However, what is obvious is that they cannot be found since they have either been killed, or have fled the scene in order to save their own lives.

3:18 Your shepherds are sleeping, O king of Assyria; Your nobles are lying down. Your people are scattered on the mountains And there is no one to regather them.  {Qal pf. 3 p. ~Wn 6X, lit. to slumber or sleep, used to denote a lack of watchfulness, carelessness, neglectfulness—Qal act.part.m.p.const. + 2 m.s. suff. h['r'  those responsible to tend the flock in Assyria, those in positions of power and authority—m.s.n.const. %l,m, king—prop.noun rWVa; Ashshur, Assyria—Qal impf. 3 m.p. !k;v' to settle down, to dwell, to reside, to not be concerned or disturbed—m.p.adj.const. + 2 m.s.suff. ryDIa; noble, mighty, stately, majestic—Niphal impf. 3 m.p. vWP 5X, to skip about, to charge along, passive, to be skipped, scattered—m.s.n.const. + 2 m.s.suff. ~[; your people—prep. l[; + d.a. + m.p.n. rh; on the mountains—waw + adv. !yIa; there does not exist—Piel part.m.s. #b;q' lit. to gather people into one place}
3:19 There is no relief for your breakdown, Your wound is incurable. All who hear about you Will clap their hands over you, For on whom has not your evil passed continually?  {adv. !yIa; there does not exist—f.s.n. hh'Ke relief from wounds, healing; not well attested—insep.prep. l + m.s.n.const. + 2 m.s.suff. rb,v, a break, a breach, used of the ruin or destruction of a kingdom—

Niphal part.f.s. hl'x' being overcome by sickness—f.s.n.const. + 2 m.s.suff. hK'm; lit. a blow, a wound, plague, affliction, defeat—m.s.n.const. lKo all of—Qal act.part.m.p.const. [m;v' the ones hearing of—m.s.n.const. + 2 m.s. suff. [m;ve news, report, rumor, fame—Qal pf. 3 p. [q;T' to clap, to utter a shout of applause—f.s.n. @K; lit. the palm of the hand—prep. l[; + 2 m.s.suff.; lit over you, on account of what has happened to you—conj. yKi explanatory, for, because—prep. l[; on—interrog.pron. ymi who, whom—neg. al{ + Qal pf. 3 f.s. rb;[] to pass over, to pass by, to transgress—f.s.n.const. + 2 m.s.suff. h['r' your evil=Assyrian cruelty and avarice—adv. dymiT' expresses continuity, continually}
Exposition vs. 18-19

1. As Nahum draws his oracle to a close, he now directly addresses the king of Assyria by his title for the first time.

2. The fact that he addresses the king after he has recorded the destruction of Nineveh would suggest that the kingdom continued to exist following the fall of Nineveh, which is actually what happened.

3. The fall of Nineveh occurred in 612 B.C., while the total collapse of the rest of the empire did not come for another five years in 607 B.C.

4. It would seem that the king of Assyria being addressed is the king in power following the the prophesied destruction, and not the king of Assyria at the time of writing.

5. It makes sense to conclude that the king in power during the fall of Nineveh was killed, which is the consensus of the extant historical records.

6. The king in power at the time of Nineveh’s destruction was Sin-shar-ishkun (626-612 B.C.); the final Assyrian king was Ashur-uballit II.  612-607 B.C.

7. Of this king little is known, since the Babylonian Chronicle that deals with the fall of Nineveh is damaged at that section.

8. Diodorus, whose material does contain some inaccuracies, suggests that the king of Nineveh was a depraved and effeminate man, who acted largely out of fear and supersitition.

9. He states, “At this the king, believing that the oracle had been fulfilled and that the river had plainly become the city’s enemy, abandoned hope of saving himself. And in order that he might not fall into the hands of the enemy, he built an enormous pyre in his palace, heaped upon it all his gold and silver as well as every article of the royal wardrobe and then, shutting his concubines and eunuchs in the room which had been built in the middle of the pyre, he consigned both them and himself and his palace to the flames.”
10. Patterson observes that “Minute details concerning the events of the final days before Nineveh’s fall, such as the drunkenness, cowardice, degeneracy, and the desertion (3:17) of the city by its leadership are also abundantly recorded in the ancient traditions. Diodorus speaks of the carousing of the Assyrian officials and troops and reports that the Assyrian king sent away his family with much treasure.”
11. The term shepherds was frequently used in the ancient Near East to refer to kings and other leaders (royal, political, and military), and is a fitting designation for the nobles of the Assyrian court, who were directly responsible to the king for the administration of his empire.  Micah 5:5; Zech. 11:4-5

12. The first thing Nahum addresses to the king is the fact that your shepherds are sleeping, which is not to be understood as literal sleep in this prophetic context.
13. It is also not to be understood as a term for sloth, as it is sometimes used in the Old Testament.  Prov. 6:10; Isa. 56:10
14. The sleep is a figurative sleep, which is used regularly in the Old and New Testaments to refer to  physical death. Job 3:13, 14:11-12; Ps. 76:6; Isa. 26:19; Jer. 51:39; IThess. 4:13; IIPet. 3:4

15. Thus, as the surviving, new king of Nineveh comtemplates his situation, he sees that his nobles, administrators, military officials, and counselors are all dead.

16. In fact, with this knowledge, Ashur-uballit II escaped and fled to Haran, where he managed to establish a new capital, from which he ruled until the fall of Assyria in 607 B.C.

17. Nahum notes that your nobles are lying down, which provides a good example of synonomous parallelism.  

18. The Hebrew term ryDIa; (addiyr—nobles) comes from a root that means high, noble, or majestic; here, it refers to prominent people in the political and military realms.
19. The fact that they are lying down is simply another way of reinforcing the fact that they are lying dead in the grave.  Isa. 26:19

20. Continuing the shepherd metaphor from the beginning of the verse, Nahum informs the living king that his people are scattered like sheep.
21. Since the existing leadership has been destroyed, the people that survived and managed to flee are left without any guidance and direction.

22. The pastoral metaphor is used througout the Bible to indicate that the general populace needs effective leadership in order to survive.  Num. 27:17; Zech. 10:12; Matt. 9:36

23. All effective leadership should recognize that it has been appointed to its position by God and should seek to serve the sheep that have been placed under its care.

24. What is true of political, military, and secular leaders is all the more true of spiritual leaders, who will give an account to God for the manner in which they cared for His sheep.  Jn. 10:11-12, 21:15-17

25. The final statement of verse 18 is a logical result of the fact that there are no shepherds; the sheep are scattered and no one exists to regather them.

26. The use of the term mountains may be understood in two distinct ways.

a. The first would be the literal mountains that surrounded Nineveh, which would make good hiding places for individual survivors, but which would not be easily accessible to a large army.

b. The second is to understand mountains in a prophetic sense as referring to other kingdoms; this would indicate that the Assyrian populace would eventually be absorbed by other kingdoms, never to be seen again.  Jer. 50:6

c. In fact, both may be in view; the physical flight to the mountains foreshadowing the absorbtion of the Assyrian Empire by other nations.  

27. The emphasis on the final part of the verse is that the Assyrian nation will not ever be regathered; there will be no rebuilding of the once mighty empire, as the Scattered has finished His work.  Nah. 2:1

28. The end is permanent; not only has Nineveh been completely destroyed, the nation itself will suffer the same fate.

29. The first part of verse 19 once again employs synonomous parallelism as Nahum continues his theme of the complete destruction of Nineveh, and ultimately of the Assyrian Empire.

30. The first statement has created some difficulty since the Hebrew term hh'Ke (kehah—relief) is used only here with the sense of healing.
31. Since it is derived from a verb hh'K' (kahah—to grow dim, blind, darkened), which has nothing to do with healing, many have suggested emending the text to read hh'GE (gehah), which is derived from a verb that means to be healed or cured.
32. While there may have been a scribal error here, it is also possible that the Masoretic Text is correct; in that case, Nahum would be saying that there does not exist blindness for your ruin, which would be understood to mean that you cannot overlook the reality before you.
33. In either case, both phrases indicate that the damage to Nineveh, and ultimately to the empire, cannot be missed or healed.
34. The noun rb,v, (shebher—breakdown) is frequently applied to kingdoms, and denotes the collapse of a kingdom.  Isa. 15:5, 30:13 (“ruin”, “collapse”)
35. The parallel statement that follows conveys the same idea, as Nahum notes that your wound is incurable.
36. The Hebrew noun hK'm; (makah—wound) first refers to a blow received in a beating or whipping, and moves to encompass the idea of a slaughter.  ISam. 4:10, 14:30
37. The verb that is translated incurable is used to describe a serious illness, or a fatal sickness or injury.  Jer. 10:19, 30:12
38. The blows rained upon Nineveh, and later upon the Assyrian Empire, would prove to result in the final ruin of both; therefore, incurable does effectively describe the reality.
39. The Babylonian Chronicle records the fact that the city was only a mound and a ruin, which has never been permanently rebuilt.
40. As Maier has observed, “It was so completely wrecked that for centuries even its location was unknown.  Scientists approaching the mounds covering the capital’s site believe that these hills were natural eminences.”
41. Although the Assyrians suffered mightily under these tragic events, others did not find the news to be quite as oppressive.
42. As the news of Nineveh’s collapse and destruction spread throughout the ancient world, it was not greeted with sorrow or compassion.
43. Instead, the news brought forth great rejoicing among those that heard it; there is a certain perverse and malevolent joy that emanated from Assyria’s enemies.
44. There are a number of places in the Old Testament that indicate that when rich oppressors (either individuals or nations) meet their demise that such news is greeted with glee by those that endured the oppression.  Job 27:13-23; Lam. 2:15
45. Nahum concludes his prophecy with and observation that both justifies the nature of the punishment that came upon Nineveh, and teaches the moral lesson of this event.
46. Although Judah and Israel had suffered greatly under Assyrian oppression, Nahum does not limit his focus to his own nation.
47. Instead, he makes note of the fact that the Assyrians had oppressed many other nations in the course of their history, as they conquered and subjugated anyone and everyone they could.
48. Therefore, the national response to this “disaster” is that those that had been victims of Assyrian oppression would now celebrate her destruction.
49. With this rhetorical question, which needs or demands no reply, Nahum indicts the Assyrians for their evil, which has resulted in the final destruction.
50. As the NET says, no one has escaped your endless cruelty; this matter of the Assyrian aggression forms the basis for its deserved punishment.
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