chapter one

1:1 Paul and Timothy, slaves of Christ Jesus, To all the saints in Christ Jesus who are in Philippi, including the overseers and deacons:  {Pau/loj (n-nm-s) Paul--kai, (cc) connective--Timo,qeoj (n-nm-s) honors God; Timothy--dou/loj (n-nm-p) slaves; apposition--Cristo,j VIhsou/j (n-gm-s) possessive or objective, slaves who serve Christ--pa/j (a--dm-p) dative of recipient--o` a[gioj (ap-dm-p) the saints, holy ones--evn (pd) locative of sphere--Cristo,j VIhsou/j (n-dm-s) positional truth--o` (ddmp) the ones--eivmi, (vppadm2p) being, living; apposition to hagios--evn (pd) in--Fi,lippoi (n-dm-p) various parts or regions of or around the city--su,n (pd) denotes accompaniment or association--evpi,skopoj (n-dm-p) 5X, lit. those who look or watch over; guardians, pastor-teachers--kai, (cc) connective--dia,konoj (n-dm-p) servants, technical here for deacons}
Exposition vs. 1
1. The prescript of this letter is typical of Paul’s style, which was consistent with the epistolary style of Greek and Roman letters at that time.

2. The form was simple enough; most letters began with three elements which included the name of the sender, the recipient or recipients, and a greeting.

a. Paul would modify this basic form by providing additional descriptions that might include his office (which drew attention to his authority), his relationship to Christ (servant, slave), and his mission.
b. He might also expand the greeting to include the status of the recipient(s), which often focused on their relationship to the Lord.  Rom. 1:7; ICor. 1:2
c. There is little doubt that Paul modified his greeting and adapted his opening address to each unique situation and the specific circumstances of his recipients.

3. Paul begins this letter with his Roman nickname, which he seemed to favor; additionally, he is writing largely (if not exclusively) to Gentiles in Philippi.

4. Paul’s given Jewish name was Saul, which is a transliteration of the Hebrew lWav' (Sha’ul); that name is derived from the verb that means to ask, request, or demand.
5. Saul was his family name, and Paul was either a name Saul chose (Acts 13:9) or a nickname that had been given to him by others (perhaps due to his small stature).  IICor. 10:10
6. In this case, Paul includes Timothy in the salutation even though he writes the entire letter in the first person; Timothy is included with Paul in the second letter to the Corinthians, Colossians, Philemon, and both letters to the Thessalonians.
a. There are probably several reasons that Paul includes Timothy in the greeting, the first being that Timothy was with Paul in Rome at the time of writing.
b. He is also included since Timothy was present for the founding of the church in Philippi and Paul intended to send him back to Philippi at some point in the future.  Phil. 2:19
c. Another reason for mentioning Timothy was that he was uniquely associated with Paul, who always spoke of him with great affection, since he was as devoted as Paul was to the ministry of Christ.  Phil. 2:20-22
d. Although Timothy was not an apostle and did not have the same authority Paul possessed, singling him out would also emphasize Paul’s approval of this man and his work when he arrived in Philippi.
7. After providing the names as senders of the letter, Paul proceeds to designate himself and Timothy as slaves of Jesus Christ; the genitive may denote possession or relationship.
8. Many have commented on the fact that this is somewhat of a departure from his other letters since Paul makes no mention of his authority; the only other places this is so is in the letters to the Thessalonians and Philemon.

9. As such, most interpreters agree that Paul’s office, authority, and doctrines were not being challenged by those in Philippi as they were in some other local churches.

10. Therefore, this epistle has been regarded by many as a friendship letter because of the close, loving relationship Paul had with this local church.

11. Although the term slave was used in the Septuagint to refer to someone chosen by God for a special ministry (Neh. 10:29; Josh. 24:29; Ps. 89:20), it is likely that Paul’s mostly Gentile audience would have understood the term in its common sense of slaves.

12. Rather than suggesting some sort of divinely given authority, the term carried with it the ideas of lowliness, submission to the will of the owner, and mandatory obedience.
13. Since a slave was subject to the will of his master, his service was generally understood to be forced and not voluntary; however, such should not be the case for the Christian slave.
14. The believer, rather he knows it or not, has been purchased from the slave market of sin via redemption; as such, he has been bought with a price and is the property of the one who freed him.  ICor. 6:20, 7:23

15. The recipients of the letter are now described by their new status as saints, those who have been set apart for God’s purpose, those who are dedicated or consecrated to God.
16. The dative of recipient is ordinarily considered as the indirect object, except that it appears in constructions without a verb, such as in titles and salutations.  
17. The prepositional phrase in Christ Jesus (and variations of it) is used to express the reality of positional truth--the believer’s union with Jesus Christ which is accomplished by means of the baptism of the Holy Spirit.  ICor. 12:13 
18. Paul further identifies these believers as the ones being in Philippi and the surrounding regions; this is deduced from the fact that Φίλιπποι (Philippoi--Philippi) is found in the plural.
19. As Winer indicates, when the names of countries or cities are plural, the cause must be sought in the original plurality of the provinces or of the distinct parts of the city.
 (colony was 700 square miles)
20. As in many places, the initial founding of a single local church would lead to the formation of other house churches as time passed; however there is no real extant information as to how and when this occurred in Philippi.
21. Since those believers are both in Christ and in Philippi, they are citizens of two distinct kingdoms; thus, there is some tension because they live as citizens of Heaven and as citizens of the Roman Empire.
22. There can be little doubt that Paul is far more concerned with their spiritual identity in Christ than he is with their earthly status in the Devil’s world.
23. As mentioned above there were likely several churches in that area, which also accounts for the use of the plural when Paul includes the pastor-teachers at the end of verse 1.
24. The prepositional phrase that ends verse 1 references two distinct groups of people, who are in some way distinct from the saints, but are obviously associated with them.

25. As such, it is reasonable to understand that they are different because they occupy one of the two extant offices in the church and have different functions and duties that are not incumbent upon other Christians.

26. The first noun ἐπίσκοπος (episkopos--overseer, guardian) was used to describe a god or deity as one who acted as witnesses to human covenant, gods who act as guardians, keeping watch over a people or nation.
27. It was also used of men who had positions of responsibility in the state; this would include those with judicial functions, lawyers, treasurers, and military strategists.  Num. 31:14

28. In the religious realm, this term was used of those who oversaw religious communities, such as temple officials.  Num. 4:16 
29. Thus, it is evident that this single term was used to describe a variety of offices and functions; it is also evident that the idea of oversight is the common denominator.

30. This term is used five times in the New Testament and refers to those who occupy the office of overseer.  ITim. 3:1

31. Although many are confused with respect to the office of overseer/elder/pastor-teacher, this term refers to the pastors of the individual house churches that existed within the Roman colony of Philippi.

a. While the early Church initially appears to have modeled its organization after that of the synagogue and seems to have had a plurality of elders during the apostolic era, this was not to be the norm for the Church Age.

b. While many have made the error of using this text to advocate for a plurality of overseers in a single congregation, it is clear from First Timothy that Paul envisioned a single overseer and multiple deacons in a local church.  ITim. 3:1,8
c. This letter to the Philippians belongs to the same general time frame as First Timothy, which was likely written within the first few months after Paul’s release from the first Roman imprisonment. 

d. When the Lord sends His message to the individual churches in the book of Revelation, each letter is addressed to a single messenger, who is expected to deliver the contents to his congregation.  Rev. 2,3

e. It is clear from the book of Acts that the Ephesian elders Paul summons to Miletus are the same men as the overseers, who had been given the office and responsibility of shepherding the Church of God.  Acts 20:17,28

d. When one recognizes that the overseer performs the function of a shepherd, it becomes evident that the shepherd is the overseer/elder/pastor/messenger responsible for a single congregation.  Eph. 4:11
32. The development of the pastoral office marks the transition from the apostolic era of the church, which was characterized by temporary spiritual gifts and offices (which functioned in concert with permanent gifts and offices), to an institution with a much more permanent character. 

33. Once the apostles died and the function of prophets and evangelists gradually ceased, it was felt that the expanding church needed a form that would ensure continuity; as such, a single spiritual leader was favored over the shared plurality of leadership.

34. Although Paul does not specify the exact nature of the work of the overseer, it is evident that it involves oversight, supervision, instruction, and protective care.
35. Although some seek to classify that use of the conjunction καί (kai--and, also, even) in an epexegetical way (meaning this refers to a single group), this not to be interpreted as overseers who are deacons; it is correctly translated as a connective by the New American Standard version.
36. The second group mentioned is the deacons, who are assistants to the overseers, adult males primarily responsible for administrating the physical aspects of the church.

37. During that time, their work might involve finances and their distribution (ICor. 16:1), caring for the poor (Gal. 2:10), overseeing any work toward widows or orphans (Acts 6:1-6), aiding the sick, and perhaps helping believers in prison.  Heb. 13:3
38. While the overseers were responsible for teaching and directing the local body, the deacons were responsible for cooperating with the pastor and addressing those areas that would take time away from his study, teaching, and prayer.  Acts 6:2-4
39. While there have been a number of suggestions as to why Paul singles out the overseers and deacons, there are probably a few significant reasons.
a. First, the leaders of the church were likely the ones who initiated the offering and administrated the monetary gift that was sent to Paul.
b. Second, these are the men who will have to implement the instructions Paul gives in this letter; they will be responsible to set the example and instruct believers to follow their example of unity and service.
c. Thirdly, since Paul may not have known some of these leaders within the churches in Philippi, it is possible that he draws attention to them in order to acknowledge their place in the chain of command.

Doctrine of Pastor-teacher
Doctrine of Deacons
1:2 Grace to you and peace from God our Father and from the Lord Jesus Christ.  {ca,rij (n-nf-s) grace--su, (npd-2p) to you all; dative of recipient, advantage--kai, (cc) connective--eivrh,nh (n-nf-s) peace, quiet, well-being--avpo, (pg) qeo,j (n-gm-s) ablative of source--path,r (n-gm-s) Father; genitive of apposition--evgw, (npg-1p) genitive of relationship--kai, (cc) connective--supply from--ku,rioj (n-gm-s) ablative of source from apo--VIhsou/j Cristo,j (n-gm-s) Jesus Christ; apposition to Lord}

Exposition vs. 2

1. Verse two contains Paul’s standard greeting; this exact wording is used in Romans, First and Second Corinthians, Galatians, Ephesians, Second Thessalonians, and Philemon, while variations of it are used in other letters.
2. This salutation combines a greeting that would be familiar to the Greek world and one that was consistently used by the Jews.

a. The normal Greek greeting used a similar sounding word which was the infinitive form cai,rw (chairo—to be happy, to rejoice) that indicated that one was on good terms with another.  Acts 15:23

b. The normal Hebrew greeting was the noun ~Alv' (shalom—peace), which indicated that the relationship with another was characterized by an absence of hostility; it also conveyed good will and blessing toward the recipient.  Judg. 6:23, 19:20
3. The Greek term ca,rij (charis—grace) is derived from the verb χαίρω (chairo--to rejoice, be happy); the noun denotes that which brings well-being and is often translated as grace, favor, or kindness.
4. My metonymy ca,rij (charis—grace) is sometimes used of the concrete favor or act of kindness bestowed upon another.
a. The term is a great one for summing up the good news of salvation in a single word; the undeserved and unmerited favor of God is freely bestowed on those who believe.  

b. However, Paul is not acknowledging God’s Ph1 grace in salvation; he is conveying his desire that these believers continue to experience God’s Ph2 favor and peace in an ongoing fashion.

5. As mentioned in the introduction, the Roman world would certainly have been familiar with this term since it was used in the context of Greco-Roman benefaction for favors bestowed by the gods and by Roman emperors.

a. Since there are a number of terms that are common to Christianity and the Imperial cult, one must be careful in presuming that the overlapping of vocabulary implies that Paul was attacking the cult of the emperor.

b. Some have wrongly read an anti-Imperial message into all Paul’s letters, even suggesting that he wrote in code in order to camouflage his subversive attempts to undermine Rome and the cult of  Caesar.

c. John Barclay observes that the use of common language, political or religious, does not necessarily imply a hostile relationship between two or more entities that use the same words.

d. Rather, it makes more sense to believe that Paul used the language of his day to present the gospel of Jesus Christ, which certainly was in conflict with the Imperial cult, pagan idol worship, magic and the occult, and all other non-Christian practices.
e. However, that is a far cry from asserting that Paul intentionally takes every opportunity to undermine one aspect of the political/religious culture of his day.
f. In addition, one must consider the matter of inspiration since God the Holy Spirit guided the authors of the Scriptures in their writing.  IITim. 3:16
6. Peace translates the Greek noun eivrh,nh (eirene--peace), which is similar in force to the Hebrew noun ~Alv' (shalom--peace); it denotes not only the absence of conflict, but also the state of peace and harmony that exists in a healthy relationship.
7. Paul uses peace to refer to the results of reconciliation through Christ, the state of wholeness, completion, and harmony that characterizes the believer’s relationship with God.  Rom. 5:1

8. While grace and peace are both blessings related to Ph1 salvation, the text indicates that God continues to offer His grace and peace in time so that the believer can pursue Ph2 sanctification.  Heb. 12:14-15

9. Paul indicates that these blessings are offered by both God the Father and the Lord Jesus Christ, who are viewed as acting in concert with one another in the matter of blessing.

10. The reference to God as our Father is designed to highlight the fact that believers have been adopted into the family of God and now enjoy the privileges that accrue to a son of God.  Rom. 8:16; 

Eph. 1:5

11. The title Lord Jesus Christ refers to His entire person; the use of the term ku,rioj (kurios—lord) not only points to His deity (kurios=YHWH in the Old Testament), but also to His exaltation over all things.  Acts 2:36
a. Jesus (deliverer, savior) is His personal human name that emphasizes His mission of saving His people from their sins.  Matt. 1:21
b. Christ (anointed, messiah) references His messianic office; Jesus has been anointed as Prophet, Priest, and King.  Deut. 18:15; Heb. 5:5,10; Rev. 19:16
12. The believers in Philippi not only have a relationship with the Father and His Son; both the Father and the Son desire that they continue to experience the grace or favor that is manifested by God’s blessing in time.
13. While inner peace began with their reconciliation with God through Christ (Rom. 5:1), Ph2 peace continues for the believer who walks by faith, orients to the truth of God, and applies the teaching to his circumstances.  Rom. 15:13; Gal. 6:16; Phil. 4:7,9
14. Inner tranquility and a relaxed mental attitude are two of the benefits that come to the believer that is oriented to the Father and the Son.  
1:3 I thank my God for all my memory of you all,  {euvcariste,w (vipa--1s) I give thanks--o` qeo,j (n-dm-s) to the God; dative of direct object--evgw, (npg-1s) of me, my, genitive of relationship--evpi, (pd) can introduce a temporal phrase, when I remember; can note perspective, on the basis of--pa/j (a--df-s) all--h` mnei,a (n-df-s) 7X, a remembrance, a memory; article acts a pronoun--su, (npg-2p) you all, objective genitive; the Philippians are remembered}
1:4 always, in my every request for you all, making my request with joy  {pa,ntote (ab) always, at all times; linked with poieo at end of verse--evn (pd) in--pa/j (a--df-s) every--de,hsij (n-df-s)request, prayer for a specific need or circumstance--evgw, (npg-1s) of me; subjective genitive, Paul is making the request-- u`pe,r (pg) on behalf of, for the sake of, “for”--pa/j (a--gm-p) all of--su, (npg-2p) you all--meta, (pg) with, marks the attendant circumstance or emotion--cara, (n-gf-s) joy, happiness--h` de,hsij (n-af-s) the prayer, the request; article refers to Paul’s request--poie,w (vppmnm1s) circumstantial, temporal} 
1:5 because of your fellowship in the gospel from the first day until now.  {evpi, (pd) used to introduce the basis or cause for something--h` koinwni,a (n-df-s) 19X, the close association that involves mutual interest, common sharing, partnership, fellowship, participating together--su, (npg-2p) subjective genitive; they participated in the gospel--eivj (pa) into--to. euvagge,lion (n-an-s) the good news, the gospel--avpo, (pg) from--h` h`me,ra (n-gf-s) the day--prw/toj (a-ogf-s) first--a;cri (pg) as far as, until--o` (dgms+) the-- nu/n (ab) the now, the present time}
Exposition vs. 3-5

1. The main portion of the letter begins in verse 3 and extends through the end of chapter 1; the initial section that begins with thanksgiving extends from verses 3-11, with verses 3-8 comprising a single sentence.

2. The next section, which begins with verse 12, extends through the end of chapter 1.
3. The first section is another example of Paul’s normal practice of offering thanksgiving for those to whom he is writing.
4. Deissmann has noted that discoveries of ancient letters from that time often begin with expressions of thankfulness to the gods; obviously Paul adapts the secular pagan format to the Christian reality.

5. As Newland has observed, when Paul begins his letter with thanksgiving it is not only a sign of the affectionate regard he had for the Philippians, it provides some positive reinforcement to persevere in the Christian way of life.  Heb. 13:17 

6. The fact that Paul uses the pronoun ἐγώ (ego--my) and identifies God as my God is yet another subtle evidence that Paul alone is actually the author of this letter.
7. The fact that this letter begins and ends with thanksgiving (Phil. 4:10ff) has not escaped the notice of most interpreters, but this initial thanksgiving has caused some to misunderstand the phrase in all my memory of you all.
a. This has led them to mistranslate the phrase for all your remembrance of me, suggesting that Paul is offering thanks because the Philippians have remembered him with a financial gift.
b. While it is grammatically possible to classify the genitive as a subjective genitive, which makes the Philippians the ones remembering, the objective genitive should be preferred here, which means that Paul remembers them.
c. When dealing with Greek nouns or verbs that denote the idea of memory or remembering, one should be aware that they very often take a genitive object.  Lk. 17:32; Jn. 15:20
d. Paul uses the noun μνεία (mneia--remembrance, memory, make mention) six other times in his writings and the genitive linked with it is always objective; it serves as the object of the memory, who or what is remembered.

8. The prepositional phrase regarding Paul’s memory of the Philippians is introduced by ἐπί (epi--on, upon), which can be used in quite a number of ways; it can denote where, when, why, or how something happens.
9. Sometimes it is used to denote temporal associations, the time at or during which something happens (then, it would be translated as when); this is often the case when the matter of prayer is involved.  Rom. 1:9; Eph. 1:16
10. If one takes it in a temporal sense (at the time, during), it would mean that any time Paul remembered the Philippians he was filled with gratitude and expressed thanksgiving to God.  Eph. 1:16; Philemon 1:4

11. Paul makes no distinction between any of those in Philippi; he expressed thanksgiving even though he was aware that there was some tension and division between some of the members of that body.  Phil. 4:2-3 
12. Most interpreters have recognized that verse 4 is introducing an attendant circumstance regarding the matter of Paul’s joy when he offered his petitions for the Philippians.

13. This is also seen in the fact that he actually continues his thoughts on thanksgiving by providing the reason, cause, or basis for his thanksgiving at the beginning of verse 5.

14. Verse 4 begins with an adverb pa,ntote (pantote), which has the sense of always, or at all times; however, this does not mean continually in the sense of never ceasing.
15. This type of expression was used in ancient writings (both Jewish and Gentile) to convey the idea of praying consistently and regularly.
16. This verse includes four specific elements of Paul’s prayer life, the first of which focuses on the consistency he exhibited in prayer.
a. The second element that is addressed in this verse deals with the scope of Paul’s prayers; he offers prayer on behalf of all the believers in Philippi.
b. The third element this verse emphasizes is the matter of specificity; Paul does not merely offer general prayers of gratitude, thanksgiving, or praise.
c. Rather, his prayers focus on the specific needs of those in Philippi; the noun δέησις (deesis--a petition, a request) has been recognized by most lexicons as an urgent request that is based on a specific need.
d. The fourth specific thing Paul reveals in verse 4 is the manner in which he offered his prayers, which was characterized by Christian joy.

17. The fact that Paul uses the noun δέησις (deesis--a petition, a request) twice in this verse indicates that he likely has specific needs in mind; however, Paul never actually specifies what he requests.
18. It would seem most likely that his prayers for the Philippians involved the matter of their ongoing participation in the gospel.  Phil. 1:5 

19. The preposition μετά (meta--with, in the company of) can be used to introduce some attendant circumstance; it is used to introduce moods or emotions that accompany an action.

20. This is Paul’s first reference to the matter of joy in this letter, which he mentions in order to encourage his audience.  

21. The Philippians were the types of believers that were oriented to their spiritual leader and this allows Paul to engage on their behalf with joy.  Heb. 13:17

22. This matter of joy plays a significant part in Paul’s thinking, with the language of joy being used throughout this epistle.
a. The noun χαρά (chara--joy, happiness) is used five times.  Phil. 1:4,25, 2:2,29, 4:1
b. The verb χαίρω (chairo--to express joy, to rejoice) is used nine times.  Phil. 1:18 (twice), 2:17,18,28, 3:1, 4:4 (twice), 4:10
23. Although this matter of joy/happiness may not be as dominant a theme as some have suggested, it is certainly referenced enough in this letter to call attention to it.
24. In fact, it would probably be more accurate to maintain that joy is the prevailing mood of the epistle, rather than its central theme.
25. One specific reason, basis, or cause for Paul’s thanksgiving  is provided at the beginning of verse 5, as seen in the prepositional phrase beginning with ἐπὶ (epi--on, upon, over).
26. There is some debate as to whether this prepositional phrase should be construed with the verb give thanks from verse 3 or with the prepositional phrase with joy in verse 4.
27. This prepositional phrase modifies the main verb εὐχαριστέω (eucharisteo--give thanks); thus, the phrase in view of your participation in the gospel serves as the reason or cause for Paul's thanksgiving.
28. The Greek noun κοινωνία (koinonia--what is common or shared) is used 19 times in the New Testament; it denotes a close association between people who have mutual interests and share those in a close personal relationship.

29. While some interpreters have focused exclusively on the physical aspects of the Philippians’ fellowship in the gospel, one should not limit that to only the financial aspect of sharing.
30. However, the first emphasis of the term κοινωνία (koinonia--what is common or shared) deals with the matter of close association. 

31. It should also be noted that the phrase fellowship in the gospel is not a locative of sphere, but uses the preposition εἰς (eis--to, into) with the accusative to denote their interest and active participation in the gospel.
32. This interest and participation in the gospel was manifested in their initial positive volition to the message of the truth; it continued to be manifested by their willing financial applications toward Paul.
33. In verse 7 Paul will provide more information regarding their partnership in the gospel by indicating that the Philippians were fellow-partners with him in the defense and confirmation of the gospel.  Phil. 1:7
34. The fellowship between Paul and the Philippians was certainly not limited merely to their financial participation; rather they participated by their defense of the gospel and by promoting its advancement.  
35. Their fellowship then refers to their whole-hearted, willing, and active participation in every aspect of the gospel, which includes evangelism, divine good production (labor), defending the faith, suffering for the truth, and financially supporting the Paul’s gospel enterprise.
36. The noun εὐαγγέλιον (euangelion--gospel, good news) should be understood in the specific sense of the good news that God has acted in Christ to save people from their sins and to reconcile them to Himself.

37. Paul and the Philippians began their fellowship when Paul brought the gospel to them and they responded with positive volition to the message of Christ.
38. Their faith in the gospel resulted in mutual participation with Paul in the benefits of the gospel; they shared in the same experience of salvation, grace, forgiveness, justification, and the peace that comes from reconciliation.  

39. The Philippians’ fellowship that began with a mutual participation in salvation and the benefits of the gospel developed quickly into a partnership with Paul in regard to all that is required by the gospel. 
40. As Hansen has observed, the fellowship between Paul and the Philippians in the work of proclaiming the gospel bears a great resemblance to the business partnerships in Paul's day.
 
41. The matter of being in a partnership in the gospel indicated that the Philippians cooperated with Paul in the "business" of proclaiming and supporting the good news.

a. Paul refers to them as fellow participants or joint partners.  Phil. 1:7

b. Paul's mission was to advance the gospel business.  Phil. 1:12

c. They partook of the gospel as evidenced by their witness in the cosmos and their faithfulness to sound teaching.  Phil. 2:15-16

d. The Philippians actively participated in Paul's mission to spread the gospel by their prayers for him in his imprisonment (and for his release).  Phil. 1:19

e. Lastly, they partnered with Paul financially, beginning with their first gift sent to him in Thessalonica and their most recent gift sent by the hand of Epaphroditus.  Phil. 2:25

42. Thus, one should not reduce the fellowship of the Philippians only to their initial salvation, or to the matter of their financial support; they participated with Paul in the Christian way of life, suffering for the gospel, and continuing to support its propagation until now (the time of writing).
Notes of Fellowship
1:6 being confident of this very thing, that He who began a good work among you will perfect it until the day of Christ Jesus.  {pei,qw (vpranm1s) convince, persuade; causal participle--auvto,j (ap-an-s) the same--ou-toj (a-dan-s) this phrase is used 9X by Paul; this very thing, this very purpose--o[ti (abr) apposition to houtos; used to introduce the very thing Paul believed--o` (dnms+) evna,rcomai (vpadnm-s) 2X, to commence or begin something; the one beginning, substantival participle refers to God the Father--evn (pd) in, among--su, (npd-2p) you all--e;rgon (n-an-s) a work--avgaqo,j (a--an-s) a good--evpitele,w (vifa--3s) 10X, to complete, to finish, bring to an end, conclude--a;cri (pg) used to denote extent of time, up to a point, until--h`me,ra (n-gf-s) day of--Cristo,j VIhsou/j (n-gm-s) Christ Jesus; descriptive genitive}
Exposition vs. 6
1. This verse is one that does involve some difficulty related to how one is to understand it in the context of this letter.
a. Many interpret the verse in a general way to imply that God is presently sustaining individual believers with His grace, and that this divine work continues a process which began at salvation.
b. However, others see a more specific theological teaching regarding the matter of progressive sanctification, which they believe cannot fail because God has sovereignly ordained that His good work of salvation will result in both Ph2 sanctification and final glorification.
2. A survey of the research done on the letter to the Philippians, along with what is found in commentaries, actually only yields two potential interpretations of this verse.

3. The first is held by the majority of commentators, who believe that this verse is addressing the matter of salvation and the issue of sanctification in the life of the individual believers in Philippi.

a. Some doctrinal teachers have concluded that this verse addresses the two primary adjustments in the Christian way of life--the salvation adjustment and the maturity adjustment.

b. They interpret the Greek phrase ἔργον ἀγαθὸν (ergon agathon--good work) to refer to the matter of Ph1 sanctification/salvation, which then moves to Ph2 sanctification.

c. Additionally, they take the prepositional phrase ἐν ὑμῖν (en humin--in you, among you), to refer to the internal work of God in the individual believer; however, the phrase can just as easily mean among you all.  ICor. 1:10; Gal. 3:5; Eph. 5:3
d. Further, a survey of the Greek terms that are translated by the English good work(s) demonstrates that salvation is never referred to in these terms.

e. Another problem with their understanding is that it has led some to advocate the Calvinistic doctrine of the perseverance of the saints, which teaches that all “true Christians” will persevere in faith and spiritual growth.

f. Calvinists believe that faith is given to the elect (which is false, faith is not given by God) not only to introduce the unbeliever into the right way, but also to make (false again, God does not manipulate volition) him continue in it to the end. 
g. They conclude that since it is God who began the work of salvation, the God will also complete and perfect it; in fact, this verse is one the Calvinist uses to support that erroneous position.
h. This may seem logical on the surface if one ignores the matter of volition and verses in the Bible that suggest that all believers do not grow to maturity (Mk. 4:16-19), nor do they all persevere until the end.  ICor. 5:5, ITim. 1:20, 4:1-3, IITim. 2:18; Heb. 3:12, IJn. 5:16
4. The second view is that the good work does not refer to salvation and the other adjustments to God exclusively; rather, it refers to the good work that God inspired in the Philippians regarding their partnership with Paul in the Gospel. 
5. While some see a direct reference to the monetary gift as being explicit in this, others see an indirect reference to that gift, but with an emphasis on all the things that related to the Philippians participation as partners with Paul.
6. These include such matters as their concern for and cooperation with the apostle (Phil. 2:12; 4:10), their acceptance and support of the gospel message (Phil. 1:5), their defense and confirmation of the gospel (Phil. 1:7), and their financial support of it.  Phil. 4:15-16
7. The second view is to be preferred here since it is consistent with both the prologue and the epilogue, which both address the participation of the Philippians, with some obvious emphasis on their monetary support.  Phil. 4:10,14-17
8. In fact, verses 5-6 present the main theme of the entire epistle, which is the partnership God had inspired between Paul and the Philippians.
9. Paul continues his thoughts on why he is thankful for the Philippians in verse 6, which begins with a causal use of the participle of the verb πείθω (peitho--to convince, to persuade).

10. That verb means to cause someone to come to a particular point of view, or to take a particular course of action; it has the idea of convincing or persuading someone of something so as to believe or trust in it.
11. In this case, Paul uses the perfect participle to express the fact that Paul has been persuaded with the result that he is completely confident regarding the Philippians partnership and God’s ongoing work among them.

12. The pronoun αὐτός (autos--he, she, it, same) is coupled with the near demonstrative pronoun οὗτος (houtos--this), which conveys the idea of this very thing.  Gal. 2:10
13. The use of οὗτος (houtos--this) is an example of a forward pointing demonstrative, which is designed to attract extra attention to what the author is about to say.
14. The conjunction ὅτι (hoti--that) which follows serves to introduce and define exactly what Paul had in mind by the phrase this very thing.
15. Although Paul knew that the Philippians had been consistently involved with the gospel from the time of their initial exposure until the time of writing, his confidence did not rest only on their past performance.
16. The articular participle translated He who began is most naturally a reference to God the Father since his work will continue until the day of Christ Jesus.

17. When coupled with the future indicative will perfect it indicates that his confidence rested on God’s faithfulness to bring to fruition that work which He has begun. 
18. This is another good example of the fact that Paul recognized the tension between human responsibility and activity and God’s sovereign initiative, both of which are referenced in Paul’s opening comments.

19. While the Philippians and Paul had entered into a partnership, it was a partnership that God inspired, sanctioned, and blessed.

20. Thus, the application of the Philippians toward Paul and the gospel is something that was initiated by means of the grace of God and something that God would continue to bring to completion.

21. Paul had great confidence in the fact that God was using the Philippians to advance the gospel of Jesus Christ by means of these human instruments and that he would continue to do so.
22. Paul’s assurance that the Philippian believers would persevere to the end is not only based on his confidence in God, it is based on the external, visible evidence that their applications of doctrine provided.
23. While Paul could not and did not know the future, what he had observed among the Philippians coupled with his confidence in God’s power provided great assurance that their fellowship would continue.
24. That good work, which God inspired and began in the Philippians, would finally be concluded at the day of Christ Jesus.
25. Paul is clearly stating his certainty that the Philippians would cooperate with God, not waver in their commitment to the gospel enterprise, and would continue their partnership in the gospel until the Parousia--the return of Christ.
26. The day of Christ Jesus is to be understood as the future event central to Pauline eschatology; it finds its origins in the Old Testament concept of the day of Yahweh.
27. While the Old Testament Day of the Lord strongly emphasized the idea of judgment, for Paul the Day of Christ emphasized the matter of glory and reward that would come from that judgment.  IIThess. 1:10; IITim. 4:8; IJn. 4:17
28. The Day of Christ deals with the eschatological consummation following the Church Age, which focuses on the exaltation and glorification of Christ and those that belong to Him.
1:7 Just as it is right for me to think this about all of you, because I have you all in my heart, both in my imprisonment and in the defense and confirmation of the gospel, since all of you are fellow partakers of His grace along with me.  {kaqw,j (cs) just as, even as--eivmi, (vipa--3s) it is--di,kaioj (a--nn-s) right, righteous; predicate adjective.--evgw, (npd-1s) to me, for me; ethical dative, as far as I am concerned--ou-toj (apdan-s) near demonstrative, this, “this way”; object of phroneo--frone,w (vnpa) subject of eimi; to think or feel a certain way; to have an opinion, to be disposed--u`pe,r (pg) concerning, on behalf of, about--pa/j (a--gm-p) all--su, (npg-2p) of you--dia, (pa) used with accusative, because--to. (dans) lit. the--e;cw (vnpaa) to have--evgw, (npa-1s) me, accusative of general reference, subject of infinitive--evn (pd) in--h` kardi,a (n-df-s) the heart, d.a. acts as possessive pronoun, my heart--su, (npa-2p) you all, object of infinitive have--te, (cc+) used with kai to mean both…and, not only…but also--evn (pd) in--o` desmo,j (n-dm-p) things used to bind one, bonds, fetters, shackles--evgw, (npg-1s) of me, my; objective genitive--kai, (cc) connective, and--evn (pd) in--h` avpologi,a (n-df-s) 8X, a speech made in defense of something, apologetic--kai, (cc) and--bebai,wsij (n-df-s) 2X, the process of establishing or confirming something, validating, verifying--to. euvagge,lion (n-gn-s) the gospel--sugkoinwno,j (n-am-p) 4X, fellow sharer, fellow participant, joint partner--evgw, (npg-1s) possessive, my fellow-participants, genitive of association, with me--h` ca,rij (n-gf-s) the grace; genitive of object, they share the grace; God’s grace in is view--pa/j (a--am-p) all--su, (npa-2p) you all--eivmi, (vppaam2p) being; apposition to all ὑμᾶς you all, attendant circumstance or causal, “since”}
1:8 For God is my witness, how I long for you all with the affection of Christ Jesus.  {ga,r (cs) explanatory--o` qeo,j (n-nm-s) the God--supply is--ma,rtuj (n-nm-s) one who offers testimony, a witness-- evgw, (npg-1s) objective genitive, Paul is the object of God’s witness--w`j (cc) marker of discourse content; how, as to how--evpipoqe,w (vipa--1s) 9X, to have a strong desire, to long for, to yearn for--pa/j (a--am-p) all--su, (npa-2p) you all--evn (pd) instrumental of manner--spla,gcnon (n-dn-p) 11X, lit. the inward parts, regarded as the place of deep emotions, whether good or bad--Cristo,j VIhsou/j (n-gm-s) subjective genitive, the affection Christ has}
Exposition vs. 7-8

1. Paul continues his thoughts in verse 7 with the conjunction καθώς (kathos--just as, even as), which is used to introduce an explanation as to the justification for Paul’s confidence toward those in Philippi.
2. Although many interpreters desire to give this term a causal force (as does BDAG), such is only potentially the case when it is used to begin a sentence.

3. However, as Fee points out, this does not in fact begin a sentence here; rather, it is found toward the end of the lengthy sentence that began in verse 3.

4. While Paul’s confidence rested on God’s ability to conclude the work He had begun with the Philippians, that confidence was also encouraged by the very obvious and consistent manner in which they had demonstrated their partnership in the gospel.

5. Paul states that his attitude and mindset toward the Philippians is right; the infinitive of the verb φρονέω (phroneo--to have an opinion, to set the mind on) functions as the subject of the verb εἰμί (eimi--is).
6. The adjective δίκαιος (dikaios--just, right) deals with that which is in accord with the highest standards of righteousness and justice; here it has the idea of what is appropriate or proper because it is correct.
7. The accusative object of the infinitive is the neuter form of near demonstrative adjective οὗτος (houtos--this), which refers back to the previously mentioned confidence in verse 6.

8. The New American Standard translates the verb φρονέω (phroneo--to have an opinion, to set the mind on) as feel; however, that does not actually address all that is involved in that verb.
a. The verb is found frequently in Greek writings and it is almost always used of some cognitive function; it is used of being sane, being in one’s right mind.
b. Sometimes the emphasis of the verb is more on the volition (what one chooses to think); other times it can refer to a person’s disposition, how he feels about something.

c. Jesus used this verb when he rebuked Peter for focusing his thinking on human concerns rather than on God’s concerns.  Matt. 16:23

d. Paul uses it to accuse his opponents, who set their minds on earthly things (Phil. 3:19) rather than have their mental focus on things pertaining to the heavenly sphere.  Col. 3:2

e. He uses it in Romans in a play on words, which indicates that there is no such thing as neutral thinking since humans are generally aiming at something or striving for something.  Rom. 12:3
f. That verse indicates how deeply a person’s thinking can be affected by its object or the direction it takes.

g. Earlier in Romans, Paul had spelled out a fundamental antithesis relating to how and what a person focuses on in his thinking.  Rom. 8:5

h. That distinction caused Paul to use the cognate noun φρόνημα (phronema--way of thinking, outlook, mind-set) in a similar way to make the distinction between the outlook or mindset of the flesh and that of the Holy Spirit.  Rom. 8:6-7

9. All these passages make it plain that the way one thinks is intimately related to the way one acts and lives; one cannot separate the way one thinks from the overall direction of one’s life.

10. This verb expresses not merely the activity of the intellect, but also the movement of the will; it does not refer only to thinking, reasoning, or feeling, it has to do with having or developing a certain mind-set, which includes one’s attitudes, dispositions, goals, and direction in life.
11. The text suggests that Paul’s view of the Philippians is the appropriate and correct view for at least four reasons.

a. The first is their past participation and fellowship in the gospel, which has left Paul with very fond memories of the believers in Philippi.  Phil. 1:5
b. The second is the fact that his confidence is based on God’s very evident work among the Philippians.

c. The third relates to his very deep affection for the Philippians.  Phil. 1:7,8
d. The fourth is the fact that their partnership has now included a monetary offering to support Paul during his imprisonment on behalf of the gospel.  Phil 1:7

12. Paul follows his assertion about the propriety of his attitude toward the Philippians with a prepositional phrase; the preposition διά (dia--through, because of) is used with the accusative articular infinitive to denote cause.

13. Although some want to translate this entire phrase as you have me in your heart, the New American Standard has correctly translated what the Greek says; this is corroborated by what Paul says in the next verse when he calls God as a witness.

14. The statement that Paul had them in his heart denotes that his entire person is involved; this includes how Paul thinks of them, how he feels about them, and the fact that he is volitionally disposed to their best interests.
15. To have someone in the heart is a way of expressing Paul’s strong love and allegiance to those in Philippi, those with whom Paul’s life has become permanently intertwined through the gospel of Jesus Christ.  IICor. 7:3
16. At this point, the Greek text becomes slightly more difficult, but the participle of the verb εἰμί (eimi --are, being) at the end of verse 7 is to be connected with the accusative pronoun ὑμᾶς (humas--you all).

17. That participle may be classified as circumstantial and could be translated as being (as you all are) fellow sharers of grace with me; alternately, it may be understood in a causal way (as reflected in the New American Standard) and translated as since or because you all are sharers…
18. Either classification is possible, but the meaning is not materially altered; if it is taken as causal, it would also be providing a cause or reason supporting Paul’s contention that his attitude toward the Philippians is the right one.

19. For Paul to say that he loved them in his present condition does not provide any reason for why he thought so highly of them; however, to say that they were partakers of grace with him justifies Paul’s high regard for the Philippians.
20. This word order of the Greek text has raised the question as to whether or not the prepositional phrases that follow in my heart are to be taken with what Paul has just be stated, or if it is to be taken with what follows.
a. Some interpreters connect it with what precedes it and translate it as because I have you in my heart both in my bonds and in the defense and confirmation of the gospel.
b. While that sense is acceptable, it is more likely that the phrases in my bonds and the defense and confirmation of the gospel should be construed with what follows.
c. Given the sentence structure, the phrases should be construed with what follows and could be translated as since all of you are fellow sharers in my bonds and in the defense and confirmation of the gospel.
21. The noun συγκοινωνός (sunkoinonos--to have in common with, to share with) resumes the idea of the fellowship or partnership between Paul and the Philippians mentioned earlier.  Phil. 1:5
22. The compound refers to being a partaker, participant, or partner in something with someone else; in the contexts where business is in view, it was used a technical term for a partner or associate.
23. In that regard, partnerships are generally formed when two people (or groups) come together in order to share their resources and expertise in order to accomplish something that is beneficial to both.

24.  From a merely human standpoint, one might say that Paul and the Philippians’ partnership began with Paul’s ability and commitment to teach and proclaim the gospel and the Philippians’ commitment to the gospel and their financial willingness to support it.
25. However, their partnership went beyond merely a financial one since Paul indicates that both parties were sharers and participants in the grace, which Paul does not closely define in this context.
26. The Greek construction has led to some confusion since the term partakers/fellow participants is followed by the genitive pronoun ἐγώ (ego--of me, my), which some have taken as a possessive that modifies either fellow participants or the noun grace that follows.
a. Some construe it with the former and translate the two terms as my fellow participants.

b. Others construe it with the latter and translate it as my grace.
27. In this case, the first genitive is to be classified as a genitive of association, which is not unusual following nouns that involve sharing or participating; this is particularly the case with nouns having a prefixed sun (sun--with).  Matt. 23:30
28. The second genitive (of grace) is to be understood in an objective sense; the Philippians were partakers of grace along with Paul.  ICor. 10:18,20

29. There is some difference of opinion regarding how the articular noun χάρις (charis--grace) is to be understood in this context.
a. Some understand it in the broadest sense to refer to the grace of God that provided salvation through the gospel.  Tit. 2:11

b. Some desire to limit it to the grace of God provided to Paul that not only placed him as an apostle (Eph. 3:2), but that allowed him to fulfill that ministry.  Eph. 3:7-8

c. Some limit it to the grace that is provided for those that are suffering since Paul is currently imprisoned.  IICor. 12:9; IPet. 5:10

30. There are pretty clearly two distinct aspects of operational grace that would seem to be in view here; the first is the matter of grace giving and the second is the matter of the grace provided to those who are suffering.

a. In the last chapter of Philippians, Paul employs this same language of sharing and partnering to refer to financial support, which suggests that Paul has the grace of their recent financial gift in mind.  Phil. 4:14-15

b. The second expression of grace in which the Philippians shared with Paul is the reality of suffering on behalf of Christ.  Phil. 1:29-30
c. The believers in Philippi were joint partners in God's grace with Paul since they shared in his imprisonment by sending Epaphroditus with a monetary offering to provide for Paul during his imprisonment.
d. They shared in the defense and confirmation of the gospel by believing in Christ, living the Christian life, and providing a witness in Philippi just as Paul was to provide a witness in Rome.
e. Both in Rome and in Philippi, the gospel message that Christ is the Lord and Savior brought believers into conflict with the Roman gospel that Caesar is Savior and Lord
31. Paul notes each aspect of that grace by joining the concepts of his bonds and the defense and confirmation of the gospel by using the construction τέ… καί (both…and).
32. Winer points out that the use of this construction indicates that the two clauses contain separate ideas, but the one introduced by καί (kai--and) has the greater emphasis.

33. Such is certainly the case here since Paul would have not considered his imprisonment to be the greater issue; his emphasis would be on the defense and confirmation of the gospel.

34. In that regard, this construction draws attention to Paul’s personal circumstances (my imprisonment) and to his impending trial before Caesar.
35. The noun δεσμός (desmos--bond, fetter) denotes that which serves as a means of restraint; it most often means to restrain by tying or fastening.

36. Several lexicons have observed that the term is used in the plural as a metonymy for the concept of imprisonment.  Acts 23:29; IITim. 2:9
37. Lenski has observed that Paul makes a subtle but important distinction between my imprisonment and his work regarding the gospel; the defense of the gospel was far more important to him than the defense of Paul. 

38. The two nouns that follow are closely related as seen by the used on a single preposition and a single article; however, they should not be considered to be synonymous.

39. Deissmann records the fact that the nouns ἀπολογία (apologia--a speech in defense) and βεβαίωσις (bebaiosis--confirmation) were both legal technical terms that were in common use in courts of the first century.

40. As such, Paul is no doubt referring to the impending trial, in which the supreme court would not only want Paul’s plea in his defense, but would also want his confirmation, the factual proofs that would be necessary to convince the judge(s) and confirm the validity of the gospel.
41. As several have noted, the looming trial is what Paul has in view here, but it is evident that this formal setting would be a reflection of Paul’s lifestyle of speaking in defense of the gospel and providing the historical and scriptural proofs that vindicated his gospel.  Acts 17:2-3,22-31
42. While Paul’s general lifestyle was devoted to boldly spreading the gospel (Acts 9:20-22,27-29), it is evident from the Acts narrative that Paul had engaged in defending the gospel in a public forum on several occasions.  
a. The first was his defense before the rioting crowd in Jerusalem.  Acts 22:1-29

b. Secondly, he appeared before the Sanhedrin.  Acts 23:1-10

c. Next, he offered his defense and confirmation of the gospel before Felix on at least two occasions.  Acts 24

d. Later he presented his case to Festus (Acts 25:4-12), and finally to Agrippa and Bernice.  Acts 26:1-32
43. Given the Philippians’ personal involvement with Paul and their participation in the gospel, it is not surprising that Paul has them in his heart; they were partners in the grace that brought them together, while continuing to share in the grace of God will keep them together.
44. Verse 8 begins with the conjunction γάρ (gar--for), which is used to elaborate on Paul’s assertion in the previous verse that he has the Philippians in his heart.
45. In order to support that assertion, Paul now introduces an oath in which he calls God to testify about the depth and extent of his affection for these believers

46. Paul does not resort to an oath often in his writings (Rom. 1:9; IICor. 1:23; IThess. 2:5), but when he does it is designed to confirm the solemn nature of what he is saying.

47. He asserts that God will testify not to observable facts, but to the unseen, inner realities of Paul’s feelings, motives, and intentions.
48. Since God is both omnipresent and omniscient, He has the unique ability to observe the innermost workings of the believer (actually all people); He knows the thoughts and intentions of one’s heart.  Jer. 17:10; Heb. 4:12
49. Paul follows his assertion about God with the conjunction ὡς (hos--like, as), which is sometimes used as a discourse marker to introduce the content of some assertion, 
50. Here, it introduces the content of Paul’s assertion regarding his love for the Philippians, God will confirm Paul’s assertion with His witness as to the depth of Paul’s regard for these believers.
51. Paul uses the verb ἐπιποθέω (epipotheo--“long for”), which means to have a strong desire for something or someone; typically it is used of the desire for something that has been lost, or the longing for someone from whom one has been separated.

52. He follows this with the comprehensive all of you all, which he uses consistently throughout this letter.  Phil. 1:4,8,25
53. The Greek noun σπλάγχνον (splanchnon--“affection”) first referred to the inward parts of the body such as the kidneys or intestines.
54. In the ancient world, inner bodily parts served to refer to the psychological aspects of one’s existence, which included one’s emotions; the Greeks believed this to be the seat of the emotions including anger, hatred, jealousy, compassion, and love.
55. While this has been interpreted in many ways (at least five or six), it is most likely a way of saying that Paul feels about these believers the same way Christ feels about them; Paul shares the same heartfelt affection, compassion, and emotion for the Philippians.
1:9 And this I pray, that your love may abound still more and more in real knowledge and all discernment,  {kai, (cc) resumptive, links the prayer with his affection and identifies his petitions from verse 4--ou-toj (apdan-s) this, points forward to hina that follows--proseu,comai (vipn--1s) I pray, most common word for prayer; customary present tense--i[na (abr) introduces clause in apposition to houtos; introduces the content of his prayers--h` avga,ph (n-nf-s) the love--su, (npg-2p) of you all; subjective, the love they have and demonstrate--e;ti (ab) yet, still, denotes continuance--ma/llon comparative adjective, to a greater degree, more--kai, (cc) connective--ma/llon (abm) more; repeated for emphasis--perisseu,w (vspa--3s) to be in abundance, to abound; progressive present, continuous--evn (pd) locative of sphere, “in”; instrumental of association, “associated with”--evpi,gnwsij (n-df-s) full or complete knowledge gained by experience or personal relationship--kai, (cc) and; connective--pa/j (a--df-s) every type or form of,“all”--ai;sqhsij (n-df-s) 1X, first a perception of the senses, then intellectual understanding and comprehension, then spiritual discernment or discrimination}
Exposition vs. 9

1. Having offered his greeting, having expressed his gratitude, and having informed the Philippians that he prayed for them with great joy, Paul now turns to the content of his prayers.

2. He moves from his focus on thanksgiving and the petitions he offers (which he never detailed) to the matter of intercessory prayer.

3. Verse 9 begins with the conjunction καί (kai--and), which should be understood in a resumptive sense; it links what follows with the matter of prayer mentioned in verses 3-4.

4. That is followed by the near demonstrative adjective οὗτος (houtos--this), which points forward to the conjunction ἵνα (hina--that, so that); that conjunction is used to introduce the content of Paul’s prayers.

5. The verb for praying is προσεύχομαι (proseuchomai--to ask a deity, to pray), which is part of the most often-used group of words for prayer in the New Testament; it is also the most general term for prayer, encompassing praise, petition, thanksgiving, confession, and perhaps more.    
6. This family of words stresses the religious nature of prayer, the reality of a person approaching God with his concerns and requests.
7. Paul prays first for their love by using the Greek noun ἀγάπη (agape--love), which refers to love as a volitional choice.

8. It is the type of love that places the best interests of the object first and is willing to what is necessary for the object(s) of love.
9. While Paul does occasionally use this family of words to refer to the believer’s vertical love for God (Rom. 8:28; Eph. 6:23), he uses them far more often to refer to refer to the horizontal love for others.  Eph. 1:15, 4:2; Col. 1:4, 3:14; IIThess. 1:3 
10. Paul had prayed in this way for the Thessalonians some ten years earlier, which indicates that this has been a consistent emphasis in his ministry.  IThess. 3:12

11. In this context, Paul is praying the same thing he prayed for the Thessalonians, which did not emphasize their love for God, but God’s working among them to increase their love for others.

12. Paul made it plain that he did not have love for God in mind since he emphasized their love for one another and for all people.
13. Paul’s prayers for their love are not offered because the Philippians were deficient in love, which is seen in the phrase that follows (yet more and more); this indicates that love was certainly already present.

14. The adverb ἔτι (eti--yet, still) is used in positive statements to denote that a given situation is or should continue; thus, Paul prays that their love already present will be present in greater abundance in the future.
15. Paul uses the verb περισσεύω (perisseuo--to exceed a fixed amount, to be abundant or abound), which has the idea of something that is so abundant that there is no room to contain more.
16. With the use of the phrase μᾶλλον καὶ μᾶλλον (mallon kai mallon--more and more) it is clear that their existing love could continue to improve and abound toward one another.

17. As one interpreter noticed, this phrase may be a subtle way of introducing two subjects that Paul will deal with later in this letter.

a. The first is that there is certainly yet room for improvement in this local church; the Philippians have not attained spiritual completion or perfection.  Phil. 3:12 

b. The second is the more obvious issue of some failure with regard to loving each other as they should, which is mentioned in chapter two in a general way and addressed specifically in chapter four.  Phil. 2:2, 4:2
18. While Paul prays that the Philippians would continue to grow in their love, he qualifies his request with two factors that are necessary if the believer is to grow in love in reality.
19. The type of love Paul has in mind must be a perceptive and judicious love since it is to be accompanied by intellectual and doctrinal understanding and discrimination; without knowledge and discretion, love is easily misdirected.
20. As Hawthorne points out, “Nothing perhaps is more harmful than the easy good nature which is willing to tolerate everything, and this is often mistaken for the Christian frame of mind.  Love must fasten itself on the things which are worth loving, and it cannot do so unless it is wisely directed”.

21. The preposition ἐν (en-in, with, by) governs both nouns that follow, which indicates that there is a close relationship between the two concepts of knowledge and discernment.
22. The noun ἐπίγνωσις (epignosis--full or comprehensive knowledge) is a strengthened form of the noun gnw/sij (gnosis—knowledge).

23. While some interpreters indicate that the terms are very similar and can be used interchangeably, most acknowledge that the prefixed preposition evpi, (epi) intensifies the word.

24. In that regard, most lexicons agree that evpi,gnwsij (epignosis) refers to a deeper, fuller, or more advanced knowledge, more complete and precise knowledge, particularly in matters related to God, morals, or ethics.

25. In that regard, Christian knowledge is not supposed to be theoretical, but knowledge that brings with it a corresponding way of life.
26. After examining all the New Testament passages that use this term, Moule concluded that evpi,gnwsij (epignosis), having a full knowledge of God and His will, should result in the believer  living his Christian life in a worthy manner.
  Col. 1:9-10
27. This is a concept that every believer should understand; if one is going to live in a worthy manner, he must begin with conforming the thinking processes to the revelation of Scripture.  Rom. 12:2; ITim. 6:3
28. On the basis of this understanding, the Christian is to exercise his doctrinal knowledge, which provides the understanding as to what, when, where, why, and how to express biblical love.
29. The second thing that Paul desires is seen in the noun αἴσθησις (aisthesis--discernment), which is found only here in the New Testament.
30. The verb ai;sqa,nomai (aisthanomai) first means to become aware of something, to experience, perceive, or apprehend through the mind, or by the senses of seeing, hearing, etc.  
31. It comes to denote the capacity of discern and understand that which is not readily obvious or comprehensible.  Lk. 9:45
32. The noun refers to the faculty of perception that allows one to recognize distinctions between things; this virtue should then lead to the ability make an informed and discerning decision about how one is to conduct himself.
33. Thus, this term deals with the ability to make proper moral and doctrinal decisions in spite of the fact that there might be a vast assortment or differing and/or difficult choices presented to the believer.
34. The fact that this anarthrous noun is modified by the adjective πᾶς (pas--all, every) indicates that the idea is every kind of discernment rather than all discernment; it deals with the depth or scope of one’s perception and discernment.
35. While Paul prays for their love to continue to grow, it is evident that biblical love is to be regulated by knowledge and a clear perception that provides the ability to be properly discriminating in the exercise of one’s love.
36. The use of these two qualifying terms certainly stress the need for wisdom and discernment if one is to do the right thing and act properly in every circumstance; apart from knowledge and insight, one will not likely express love in a way that is appropriate to each situation he encounters.
37. Two of the greatest hindrances to wise and discerning behavior are the believer’s own ego and his emotions; failure to keep these in check will result in a skewed view of things and leave the believer off balance.
38. One reference work notes that such insight, which frequently includes ethical discrimination and discernment, stands in stark contrast to things like inexperience (Prov 1:4), lack of discipline (Prov. 12:1), and foolishness.
  Prov. 15:7
39. Several commentators have pointed out that αἴσθησις (aisthesis--discernment) and the verb διαφέρω (diaphero--“excellent things”) that follows in verse 10 are terms that are found frequently in the Greek philosophers.
40. It would be wrong to think that Paul was dependent upon cosmic philosophers for his views; however, it demonstrates that Paul elevated ideas and concepts in the world around him and defined (or redefined) them in Christian terms.
41. He uses these terms to communicate a Christian pattern of thinking, morality that is not based on human efforts (Hellenism, Stoicism, etc.), not based on law (Judaism), but on the greatest virtue of Christian love.  ICor. 13:13
Doctrine of Discernment

1:10 so that you may approve the things that are excellent, in order to be sincere and blameless until the day of Christ;  {eivj (pa) introduces proximate purpose clause with articular infinitive--to. dokima,zw (vnpaa) 22X, to test something with a view to approval--su, (npa-2p) accusative of general reference, subject of infinitive--to. diafe,rw (vppaan-p) 13X, lit. to bear or carry through; also used to denote things that differ, things that are not alike; things that are better or superior--i[na (cs) introduces ultimate purpose--eivmi, (vspa--2p) may be--eivlikrinh,j (a--nm-p) 2X, lit. to be tested by sunlight; unmixed, pure, sincere, lacking hidden motives or pretense--kai, (cc) connective--avpro,skopoj (a--nm-p) 3X, lit. without tripping or stumbling; not causing offense, spotless, blameless--eivj (pa) into; used of the ultimate goal--h`me,ra (n-af-s) day--Cristo,j (n-gm-s) Christ; descriptive genitive}
Exposition vs. 10
1. After informing the Philippians of his prayer for their continued growth in love, knowledge, and discernment, Paul follows this with two clauses that provide his purposes for praying.

2. The first is the near or immediate purpose, which explains why the Philippians’ love needs to be accompanied by accurate knowledge of God’s plan and mental discernment.
3. The reason for any believer to be properly prepared in the angelic conflict is so they can make the necessary value judgments that are appropriate to the Christian way of life.
4. The verb Paul uses is dokima,zw (dokimazo—“prove”), which BDAG indicates first means to make a critical examination of something in order to determine the nature, validity, or/or worth of the object being examined.
5. It came to be used for the result of putting something to the test and referred to the conclusion that one drew about whether or not the item passed the test; in that regard, it came to mean approve or deem worthy those things that passed the testing.
6. The verb has the force of testing or finding out what is the ethically proper course of action; it was an important term in Stoic ethics where the testing was to be conducted according to reason.  Rom. 12:2; Eph. 5:10
7. This family of words is used frequently by Paul and emphasizes that the Christian way of life is not some matter of learning and following a set of rules or regulations; instead, it involves the renewed thinking processes, the ministry of the Holy Spirit, critical thinking, sound judgment, discernment, and biblical revelation to decide what is proper.
8. The Bible makes it clear that believers are called to exercise intelligence, wisdom, and discrimination in the sphere of moral action; positive believers should not approve of many things that are commonly accepted and embraced by the cosmos.  Lk. 16:15
9. Every viewpoint, every consideration, every action must be considered in light of a single standard; that standard is not what appeals to or is approved by the believer, but the standard of what is acceptable to the Lord.  Rom. 12:2; Eph. 5:10
10. In this case, the accusative object of the evaluation is the Greek articular participle of the verb διαφέρω (diaphero--differing, not being alike), which first means to carry something through a place or region.  Mk. 11:16; Acts 13:49
11. It came to be used of comparisons between things that were not alike, things that were different from each other in some way.  ICor. 15:41
12. It then came to be used of things that are worth more than other things, things that differ because they are superior to or more valuable than the other things under consideration.  Matt. 6:26, 12:12
13. Since the growing believer does not have all the answers, he must be willing to evaluate those things, ideas, and viewpoints that come into his niche.

14. After an evaluation, he can determine which things were vital or of greater value, which things were good or evil, right or wrong, or what things are essential and what are non-essential; one could determine what was simply acceptable, what was good, what was better, and what was best.
15. That is the secondary way in which the verb δοκιμάζω (dokimazo--to test, to approve) is used; following the testing one could draw a conclusion about the worth of the object being tested, which has been proven and may be considered as approved, valuable, or worthwhile.
16. In that regard, many translations render the differing things as what is best, while the New American Standard reflects the idea of what is best by translating this term as the things that are excellent.
17. In Romans Paul uses dokima,zw (dokimazo—“prove”) and διαφέρω (diaphero--differing, not being alike) to point out that the Jews could make these distinctions because they had been instructed in the Mosaic Law.  Rom. 2:18
18. However, Paul no longer looks to the Law for spiritual guidance (as he once did; Phil. 3:6) in regard to what the best things are; he now recognizes that what is really best is conditioned by the gospel, accurate knowledge of Christ, and Christian discernment. 
19. In that regard, Paul is praying for the Philippians to be informed and discerning so they can make the best possible choices; he will move on to indicate that the more distant goal is for them to be the best possible church they can be. 

20. Paul now moves to the second, long-range goal in his prayers for the Philippians, which should not be understood as directed to individual believers, but to the local body as a whole.
21. While each individual believer should strive to be prepared for the day of Christ, Paul is not here promoting individual perfectionism; rather he is praying for the church in Philippi as a whole to be sincere and blameless.
22. Paul expresses his purpose for the Philippians’ future by means of two adjectives, the first of which is only used twice in the New Testament.
23. The adjective εἰλικρινής (eilikrines--“sincere”) generally refers to that which is unmixed, that which lacks any alloy, that which is pure; in the moral realm it has the idea of being sincere, lacking a hidden agenda, hidden motives, and lacking pretense.
24. This stresses Paul’s positive desire that the Philippians be the types of believers that are sincere and honest, lacking mixed motives, and who are not hypocritical.
25. Paul uses the cognate noun εἰλικρίνεια (eilikrineia--sincerity, purity of motive) three times; he contrasts his pure, unalloyed motives with the adulterated motives of those that seek to profit from the gospel ministry.  IICor. 2:17
26. The second adjective is ἀπρόσκοπος (aproskopos--“blameless”) is a compound that that literally means having nothing to strike against; it is derived from a negative form of the verb προσκόπτω (proskopto--lit. strike against).  Matt. 4:6, 7:27
27. In the physical realm it was used of a smooth road that did not have any impediments that might cause one to trip and fall.
28. It pictures either people who carefully avoid putting anything in another’s way that would cause that person to trip and fall, or to people who are equally careful to avoid tripping over obstacles that may be placed in their own way.
29. Given that Paul only uses this term in one other passage, it seems best to understand this in the former sense (although both may apply) of not causing others to take offense, not being a stumbling block for others.  ICor. 10:32
30. The fact that Paul has used both these terms indicates that the internal motives and disposition are equally as important as the external actions that people can observe, since God scrutinizes both.  Ps. 94:11; Isa. 66:18; ICor. 3:20; Heb. 4:12
31. The final phrase until the day of Christ indicates that Paul envisions the Philippians (all believers) as participants in the day of Christ, which should serve as some motivation for being sincere and blameless.
32. The Old Testament phrase the Day of the Lord (or some related phrase) is also used in the New Testament to refer to the same period of time referenced in the Old Testament.  Acts 2:20; Rev. 6:17 
33. One should recognize that the Day of the Lord is an eschatological period of time that primarily affects Israel and the unbelieving nations (Isa. 13:11; Obad. 1:15), who are consistently seen as being unprepared for the catastrophic judgments coming on planet earth.  IThess. 5:2-3; IIPet. 3:10
34. On the other hand, New Testament revelation which is unique to the apostle Paul indicates that there is an eschatological time called the Day of Christ.  Phil. 1:6,10, 2:16
35. While the Day of the Lord is primarily directed toward Israel and the unbelieving nations, the Day of Christ is related to the Church.  ICor. 5:5; IICor. 1:14
36. As such, the Day of Christ begins for the believer at the point of the rapture (3½ years prior to the onset of the Day of the Lord), which is immediately followed by the judgment seat of Christ.  Rom. 14:10; IICor. 5:10
37. While the Bema Seat is a judgment, it is not a judgment that results in wrath; it is primarily a judgment of reward.  Eph. 6:8; IITim. 4:8; IPet. 5:4
38. Thus, it should be evident that the quality of their Christian lives and the way they behave toward others are essential since they are preparing for a future time when they will be evaluated by the Lord.  
39. Paul clearly understood that the believer’s life in the present was based on what Christ has done in the past, what He is doing now in and through the believer, and what He will do in the future as all things are summed up in Christ.  Eph. 1:10

1:11 having filled yourselves with the fruit of righteousness which comes through Jesus Christ, to the glory and praise of God.  {plhro,w (vprmnm2p) middle voice; having filled yourselves; perfect emphasizes present state at time of the day of the Lord; attendant circumstance leading to the ideas of sincere and blameless; means?--karpo,j (n-am-s) lit. fruit; metaphorical for the result or product of an action--dikaiosu,nh (n-gf-s) subjective genitive; righteous living produces fruit; ablative of source--o` (dams) refers to the fruit, functions as relative pronun; which fruit--dia, (pg) used to denote intermediate agency--VIhsou/j Cristo,j (n-gm-s) Jesus Christ--eivj (pa) lit. into, leading to or resulting in--do,xa (n-af-s) glory--kai, (cc) connective--e;painoj (n-am-s) 11X, the expression of admiration or approval; praise--qeo,j (n-gm-s) can be subjective or objective; objective, the glory and praise are for God; subjective, the glory and praise come from God}
Exposition vs. 11

1. Paul continues his prayer (actually concludes it in this verse) by using a participle that should be understood as a circumstance that relates to the Philippians being sincere and blameless as they moved toward the day of Christ.
2. Some interpreters have taken it in a causal way, while others understand it as the means to appearing sincere and blameless.
3. Not only does Paul envision these believers as sincere and blameless, his prayer envisions that they would have been filled themselves with the fruit of righteousness.

4. The middle voice of perfect participle of the verb πληρόω (pleroo--to fill, having been filled) indicates that the Philippians are to be involved in the matter of filling themselves with this fruit of righteousness.
5. The phrase the fruit of righteousness should be understood as a subjective use of the genitive, which indicates that divine good production comes as a result of righteous living; alternately, an ablative of source indicates that righteous living produces the fruit.
6. As many have noted, the imagery here is that of an orchard full of trees bearing a maximum crop of good fruit, which involves every type of divine good production that come from applications of Bible doctrine.
7. There have generally been two views on the matter of righteousness; the first view identifies this as legal righteousness (right standing before God is positional), or ethical righteousness (proper moral behavior is experiential).
8. Those who opt for the first view state that the reality of positional righteousness, having a right relationship with God through faith in Christ, will result in divine good production.
a. While that is certainly true in the ideal, to state that the matter of positional righteousness always results in the production of divine good is certainly contradicted by numerous examples from the Bible.  Jn. 15:6; Acts 8:13ff, 15:5; ICor. 11:17-18; Gal. 1:6; IIThess. 3:6ff.
b. There can be little doubt that the believer cannot produce righteous behavior apart from his righteous standing before God in the first place; the former cannot exist apart from the latter. 
9. However, the middle voice (and the verb filling yourselves) would work against the first suggestion since the Philippians already had been justified and provided righteousness from God.  Rom. 3:21
10. Additionally, the eschatological context in verse 10 should make it clear that Paul is not writing about imputed righteousness at salvation but having maximum production at the time of Christ’s return.

11. Although the middle voice emphasizes the effort of the Philippians in terms of their applications, Paul guards against any suggestion that the believer can produce the fruit of righteousness apart from Jesus Christ.  Jn. 15:4-5
12. The definite article agrees grammatically with the previous noun fruit; it functions as a relative pronoun and is correctly translated in the New American Standard as which.
13. The fruit that the believer produces comes through Jesus Christ, just as the fruit that the branches of a tree produce actually comes about through the tree and their union with it. 
14. This prepositional phrase places the emphasis on the fact that the practical aspects of their growth and application do not come about solely through self-effort, but rather come as a result of their orientation to Christ
15. As Wiles notes, these words in Paul’s prayer anticipate his exhortation in chapter two about the Philippians working out their own salvation without any sense of pride or personal accomplishment since the ultimate outcome depends on God’s work
.  Phil. 2:12-13

16. There is a textual issue with the last prepositional phrase in verse 11, but the variants can be dismissed pretty readily; Metzger has little doubt that the text is correct as it stands.

17. The phrase is introduced by the preposition εἰς (eis--into), which is used with the accusative case to present the goal and may be translated as leading to or resulting in…
18. The noun δόξα (doxa--glory) first deals with the condition of being bright or shining, manifesting splendor, or radiance.  Acts 22:11
19. It is also used of the honor one might receive as an enhancement or recognition of his status or his performance; it has the idea of glory in terms of recognition, fame, or enhancing one’s reputation.  Lk. 14:10; Jn. 11:4

20. The second noun ἔπαινος (epainos--praise) refers to the act of expressing admiration, giving a commendation or approval to someone based on a high evaluation of him.
21. While understanding this final phrase as the glory and praise that will accrue to God has been the position of most interpreters, some recent scholarship has advanced the idea that rather than taking the genitive of God as an objective genitive, one should understand it as a subjective genitive.
22. In the first case, God would be the one receiving the glory and praise (which is the majority view), but the second view makes God the subject who provides glory and praise to those who are sincere and blameless.
23. One issue that slightly complicates this matter is that the two terms glory and praise are used of the glory and praise given to men as well as the glory and praise given to God.
24. The recent arguments appear to have some grammatical and theological merit, since believers will ultimately receive glory and praise from God.  IPet. 1:7
25. To some extent they also base their view on the social world of Philippi, which was a Roman colony that was particularly marked by preoccupation with public honors and recognition. 
26. They suggest that Paul is assuring the Philippians that their counter-culture gospel priorities, though dishonorable in the eyes of their pagan contemporaries, will receive their proper recognition at the day of Christ. 

27. While some claim that the interpretive decision is not an easy one, a couple of things mandate that this be understood in the traditional sense of glory and honor that accrues to God because of His work among believers.
a. The first this is recognizing that the noun ἔπαινος (epainos--praise) takes the genitive of the person to whom the praise is given.  IICor. 8:18; Eph. 1:6,12,14; IPet. 2:14
b. When Paul deviates from this in his writings and wants to express the source of the praise (rather than the person receiving praise), he uses a prepositional phrase to denote the source of the praise.  Rom. 2:29, 13:3; ICor. 4:5
28. Paul then closes his prayer report with the ultimate reason for believers to have a wise and discerning love, which will be reflected overtly by their righteous lifestyle.
29. God’s work of salvation through Jesus Christ, along with His temporal work in the lives of believers to present them sincere and blameless in the day of Christ, ultimately redounds to His own glory.
1:12 Now I want you to know, brethren, that my circumstances have instead turned out for the greater progress of the gospel,  {de, (cc) but, now--bou,lomai (vipn--1s) to want or desire based on conscious choice after deliberation--ginw,skw (vnpa) to know, to learn, to recognize; complementary infinitive--su, (npa-2p) accusative of general reference, subject of ginosko--avdelfo,j (n-vm-p) lit. brothers, fellow children of God--o[ti (cc) that, used to introduce content--to. (dnnp+) the things--kata, (pa) according to--evgw, (npa-1s) me; idiomatic for one’s situation or circumstances--ma/llon (abm) comparative adjective, normally translated as more; here, marks an alternative, rather, “instead”--e;rcomai (vira--3s) note perfect, have come “turned out”--eivj (pa) into, “for”--prokoph, (n-af-s) 3X, movement toward an improved state, progress, advancement--to. euvagge,lion (n-gn-s) of the gospel; subjective genitive, the gospel advances}
1:13 so that as a result my imprisonment in the cause of Christ has become well known among the whole praetorian guard and to everyone else,  {w[ste (ch) conjunction used with the infinitive to denote result--o` desmo,j (n-am-p) that which binds, bonds, fetters; accusative of general reference, subject of ginomai--evgw, (npg-1s) objective genitive; Paul was bound--fanero,j (a--am-p) that which is readily know, what is visible, clear, plainly seen; object of ginomai; forward for emphasis--evn (pd) in--Cristo,j (n-dm-s) manifest in Christ, seen in their relationship to Christ--gi,nomai (vnad) become--evn (pd) in, among--o[loj (a--dn-s) that which is complete, whole, entire--to. praitw,rion (n-dn-s) 8X, here used of the Praetorian Guard; more in exposition--kai, (cc) connective--o` loipo,j (ap-dm-p) that which remains, the rest--pa/j (a--dm-p) all “everyone else”; indirect object of phaneros}
Exposition vs. 12-13
1. Verse 12 begins a new section, which is introduced by the conjunction δέ (de--but, now), which is used to signal the reader a new development in Paul’s discourse.

2. In this case Paul has concluded his report on his prayers and their content and now wishes to inform the Philippians about his personal circumstances and how they have impacted the gospel of Jesus Christ.
3. As Hansen has observed, this is in contrast to what would likely happen today; he suggests that “a journalist would want to have a narrative of his arrest, imprisonment, and courtroom appearances, plus some drawings of his prison and his guards, a diary of his daily activities, menus of his meals, medical records of his physical condition, and, above all, a disclosure of his feelings.”

4. There are likely a couple of reasons that explain why Paul did not provide a detailed description of his arrest and the conditions of his imprisonment.
a. The first is that Paul had been under arrest for approximately five years by the time of writing; it is not unreasonable to conclude that the Philippians had been made aware of the events leading to Paul being in Rome.

b. The second is providing details about his own situation was not one of Paul’s priorities; his priority was the gospel and his situation was always secondary when it came to the gospel and its advance.

5. Another purpose for focusing on the progress of the gospel is found in the fellowship of the Philippians in regard to the gospel.  Phil. 1:5
6. If Paul’s imprisonment ended any effective progress in his gospel ministry, those in Philippi might well conclude that there was no need to continue their partnership with Paul.

7. Since Paul was in chains and if he could no longer perform his gospel work, then their prayers and financial support would no longer be necessary.

8. Thus, one important reason for addressing his imprisonment was to notify the Philippians that far from hindering the gospel, the adversity of his situation has turned out to offer some advantages to the progress of the gospel.

9. The statement that I want you to know is used to introduce some significant information to which the writer wants to attract extra attention.
10. Paul continues with what some have called a redundant use of the vocative (brothers) since the readers would have expected Paul to want them to know all he included in his letter.

11. Additionally, this noun should not be limited only to male believers in most places where it is found; BDAG mentions a considerable number of secular citations to demonstrate that the term could mean brothers and sisters.

12. The Greek expression τὰ κατ᾽ ἐμε (ta kat eme--the things according to me) is an idiom that means with respect to me, and can be translated as my circumstances as the New American Standard version does.
13. Although Paul does not elaborate on his precise circumstances, it is pretty evident that he is referring to his imprisonment, which one might naturally view as an impediment to the free exercise of his apostolic ministry.
14. There can be little doubt that the chain that held Paul to his guard was certainly a physical obstacle to his freedom to engage in the gospel ministry.  Eph. 6:20
15. This is followed by the comparative adjective μᾶλλον (mallon--more, to a greater degree), but it does not have its normal meaning of more; it is used to mark an alternative to something that has been expressed.  Matt. 10:16,28

16. Sometimes, it is used without the alternative being expressed, but still has the sense of rather or instead.   Matt. 25:9; IICor. 2:7
17. Then Paul announces that his current confinement, which should have hindered his ministry and the spread of the gospel, had not obstructed the spread of the good news.
18. The phrase has turned out is the translation of the Greek verb ἔρχομαι (erchomai--come), which is followed by the directional preposition εἰς (eis--into, for); the phrase coming into something has force of resulting in, or leading to…
19. The noun Paul uses is προκοπή (prokope--progress), which refers to movement forward to an improved state; it has the idea of progress, advancement, or the furtherance of something.

20. Several interpreters, including this one, have noticed that the noun is almost identical to the noun προsk..οπή (proskope--an impediment, a cause of stumbling, a hindrance).
21. It seems Paul may have intended a play on words since one would normally anticipate that his imprisonment would be a hindrance to the gospel and not something that would have helped its progress.
22. In verse 13 Paul provides an explanation as to how the gospel has advanced in spite of his imprisonment in Rome.
23. The conjunction ὥστε (hoste--so that) is used with the infinitive of the verb γίνομαι (ginomai--become) to express the first result of Paul’s imprisonment, which involved his situation being spread by word of mouth.

24. While it is separated considerably from the present infinitive of the verb τολμάω (tolmao--to be bold or daring), which is found toward the end of verse 14, which provides a second surprising result of Paul’s captivity.

25. Paul uses the articular plural of the noun δεσμός (desmos--what binds or constrains, bonds, chains) seven times in the Prison Epistles to express the idea of imprisonment.  Phil. 1:7,13,14,17; Col. 3:18, Philemon 1:10,13
26. The Greek word order in the result clause has puzzled a number of interpreters, but it is not as difficult to translate as some have suggested.
27. The term chains (imprisonment) functions as the subject of the infinitive have become, while the adjective φανερός (phaneros--visible, manifest, “well known”) functions as the accusative object of that verb.
28. The prepositional phrase in Christ should be construed with the previous adjective, but should not be understood strictly in the sense of positional truth since union with Christ would not be visible or manifest to Roman guards.

29. Making this phrase a synonym for being a Christian is not strictly correct since being a Christian was not a crime at that time; nevertheless, Paul’s imprisonment is due to his relationship with Christ.
30. Paul was not arrested merely because he was identified with Christ; rather he is on trial for his alleged behavior in the Temple at Jerusalem.  Acts 21:28, 23:28-29, 24:6
31. The Romans took any charge of sacrilege in a temple (this would include all the temples of religions Rome recognize as being legitimate) very seriously,
32. While the term sacrilege has the sense of plundering a temple, by the first century BC the definition had been expanded to include verbal offences against religion and undignified treatment of sacred objects.
33. Thus, to commit a crime against a temple of any religio licita was seen as a form of sedition or rebellion against the state and the prescription was the death penalty.
34. Others around Paul began to understand that his imprisonment had come about because of his identification with the cause of Christ and not because he was a criminal, or had actually committed some crime.
35. The palace guard would generally understand that a prisoner in chains was evidence of Caesar's power; one might say that the chains were Caesar's chains, demonstrating that Caesar was Lord.
36. However, because of Paul’s witness, those in the palace guard and others associated with Caesar began to recognize that Paul's chains were a direct result of his witness for the cause of Christ.
37. The following prepositional phrase has presented some difficulty since interpreters are divided with regard to how one is to understand the noun πραιτώριον (praitorion--lit. the tent of the praetor, an official residence).

a. The term is a Latin loanword that originally denoted the tent of a Roman general in the field; it also came to include the area surrounding it.
b. Later, it was continued to be used for the residence of a ruler or governor, which is generally the way it is to be understood in most New Testament usages.  Matt. 27:27; Mk. 15:16; Jn. 18:28,33, 19:9; Acts 23:36  
c. The term was later applied to those who guarded the general, which gave rise to the title Praetorian Guard; the praetorium referred to the guards or to their living place.
38. However, what is recorded in Philippians does not refer to the tent or palace of a governor or ruler, nor does it refer to the living quarters of the Imperial Guard.
39. Instead, it should be understood in the sense of the guard itself; the explanation that people are in view and not the physical location was ably documented by Lightfoot around the end of the 19th century.
 
40. Apart from the fact that determining a physical location for the palace guard in Rome is problematic, the phrase the follows about all the rest is one that clearly has people in view.
41. There can be little doubt that Paul is using some hyperbole when he uses the phrase among the whole Praetorian Guard since it is unlikely that all 9,000-10,000 praetorians in Rome would have come into contact with Paul.
42. On the other hand, the soldier guarding Paul would be replaced with another guard every three or four hours, which would provide Paul access to a number of different soldiers.
43. Those that did come into close contact with Paul likely shared their understanding with their fellow praetors, who may well have spread the information to their associates (since Paul’s case was unusual), producing a ripple effect within the imperial guard.
44. In that regard, the preposition ἐν (en--in, with, by) should be translated as among or throughout (as the New American Standard does).
45. The connective use of the conjunction καί (kai--and) then links the ripple effect throughout the Imperial Guard with others who were not as close to Paul’s situation as the guards were.

46. While Paul does not specifically identify all the rest, it could include but not be limited to, those involved in the Roman legal system, those in Caesar’s household, and others throughout Rome that might hear about the unusual case.
1:14 and so that more of the brothers, trusting in the Lord because of my imprisonment, have more courage to communicate the message without fear.  {kai, (cc) and; connective, introduces second result--supply so that from previous use of hoste--o` polu,j (apmam-p) many, comparative, the more; has the idea of most, a majority; subject of the verb tolmao that follows--o` avdelfo,j (n-gm-p) partitive genitive--evn (pd) in--ku,rioj (n-dm-s) the Lord; object of the brother’s trust or confidence--pei,qw (vpraam-p) lit. to persuade; the perfect has the sense of being convinced so that one has confidence; circumstantial or causal participle--o` desmo,j (n-dm-p) the bonds; most favor an instrumental of means or causal; locative during my imprisonment--evgw, (npg-1s) objective genitive; Paul is bound--perissote,rwj (abm) 12X, comparative, more abundantly, to a greater degree--tolma,w (vnpa) 16X, to show boldness or resolve in the face of danger or opposition; to have courage, to dare--avfo,bwj (ab) 4X, without fear, boldly, fearlessly--o` lo,goj (n-am-s) the word, here for the gospel message--lale,w (vnpa) to speak; complementary infinitive from tolmao}
Exposition vs. 14
1. Verse 14 begins with a connective use of the conjunction καί (kai--and), which introduces a second result that came from Paul’s imprisonment.

2. The first result may not have been so unexpected since it would probably not be unusual for the guards to discuss Paul’s unusual circumstances.

3. Once the case became known to those in the guard (and perhaps the legal system), it might not be considered unusual for them to discuss it with others within their social circles.
4. Thus, it became relatively common knowledge that Paul's imprisonment was not connected with any crime or subversive activity, but was related to his relationship with Christ.
5. When the articular adjective πολύς (polus--many) is used in the comparative form, it literally has the sense of the more.  Acts 19:32; ICor. 10:5
6. As mentioned in verse 12, the Greek noun ἀδελφός (adelphos--brother) refers to both male and female believers, who exhibited more courage to the gospel witness to others.
7. Although some connect the prepositional phrase in the Lord with the preceding vocative brothers, that produces a redundancy that is not found anywhere else in Paul’s writings.
8. It is more likely that the phrase in the Lord is to be connected with the participle of the verb πείθω (peitho--to convince, to persuade) that follows it.
9. That verb first means to cause someone to come to a particular point of view, or to take a particular course of action; it has the idea of convincing or persuading someone so that he is not only certain of it, but places his confidence or trust in the object or person.

10. The circumstantial participle likely has some causal force, which indicates that they dare to proclaim the word because they are confident in the Lord that such is His will.

11. Paul uses the dative of the noun δεσμός (desmos--bond, fetter, imprisonment) to attribute the change in some to his chains; however, it was not the chains themselves, but the inspiration that came from Paul’s attitude and his fearless witness.
12. While Paul does not elaborate on how his imprisonment caused some believers to become bolder than they had been previously, it is possibile that their newfound boldness was based to some extent on the nature of Paul’s imprisonment; Paul had the benefit of house arrest, which was a blessing when compared to the conditions of Mamertine prison.
13. As the conclusion of the book of Acts makes clear, Paul did not allow his imprisonment to affect his witness for the truth; his confident assurance in spite of his bonds no doubt had a salutary (beneficial, helpful) influence on those that observed it.  Acts 28:30-31
14. Additionally, as those who observed this unfold could see, even though Paul was bound, the gospel was still progressing within Rome.
15. The second infinitive denoting a second result of Paul’s imprisonment is from the verb τολμάω (tolmao--have courage) means to show boldness or resolve, to demonstrate daring in the face of danger and/or opposition.  Mk. 15:43
16. That infinitive is modified by the comparative adjective/adverb περισσοτέρως (perissoteros--“far more”), which means to indicate that an action is beyond what is ordinary or expected.

17. Although some have suggested that Paul is saying that these believers had been timid prior to this and were reticent to share their faith, there is no indication that such was the case.

18. The use of this term is not designed to indicate that those believers in view had not been demonstrating any resolve or boldness; rather, it is an assertion that they were acting in a bolder and more daring way as a result of his bonds.

19. Another suggestion that has been advanced is that this newfound confidence came from the belief that Paul was not going to be prosecuted, that he would be released shortly, and that no believer need worry about the Roman authorities.

20. While Paul seems to be optimistic about the resolution of his case, he never states that he would not be tried, or that he was certain of being exonerated.

21. Additionally, the very content and context of what Paul says indicates that their increased boldness came from his imprisonment and not from some hope of his expected release.

22. As O’Brien has observed, “people cannot truly be said to be daring more and more boldly to preach the word if there is no longer any need for courage or no personal risk”.

23. While there is a textual issue with what follows, it is very likely that the textual variants are the results of scribal emendations; the shorter reading should be accepted here since it is consistent with Paul’s style.  Gal. 6:6; Col. 4:3; IThess. 1:6; IITim. 4:2
24. The verb τολμάω (tolmao--dare, have courage) often takes a complementary infinitive to complete its meaning, which is does here; the verb used is λαλέω (laleo--to speak, to communicate).

25. The object of their proclamation is simply the word, which focuses primarily on the communication of the gospel message regarding Jesus Christ; this expression is found frequently in Acts as shorthand for proclaiming the gospel.  Acts 4:29, 8:4, 11:19
26. The manner in which they engaged in their witness for Christ is described by the adverb ἀφόβως (aphobos--not being afraid, fearlessly); the example of Paul inspired these believers to proclaim the message without regard to their own personal safety.
27. It would seem that Paul’s example served to reinforce the truth that Jesus has taught with regard to the matter of not fearing those who opposed the message of Christ.  Matt. 10:26,28,31; IPet. 3:14

28. Although many believers had taken courage from Paul’s imprisonment (or in spite of it), what follows indicates that some of those acting without fear were not doing so because they had the correct mental attitude motivation.
29. Unfortunately, the good news that many had become bolder in their evangelistic work is tempered by the bad news that some were seeking to cause Paul distress in some way by their activities.
1:15 Some are proclaiming Christ even because of envy and strife, but some also from good will;  {me,n (cc) on the one hand--ti.j (apinm-p) some of those from verse 14--kai, (ab) ascensive, even; notes surprise at something unexpected--dia, (pa) used with accusative for cause; because, prompted by--fqo,noj (n-am-s) 9X, ill will, resentment; always used in a negative sense--kai, (cc) connective--e;rij (n-af-s) 9X, rivalry, strife, discord, contention--de, (cc) but, on the other hand--kai, (ab) adjunctive, also--dia, (pa) based on, because of--euvdoki,a (n-af-s) 9X, good will, favor, approval--o` Cristo,j (n-am-s) the Messiah, Christ--khru,ssw (vipa--3p) to perform the function of a herald, make public declarations; iterative but ongoing}
1:16 the latter do it out of love, knowing that I am appointed for the defense of the gospel;  {me,n (cc) on the one hand--o` (dnmp) acts as near demonstrative; these, the ones just mentioned, “the latter”  --evk (pg) with ablative to denote source--avga,ph (n-gf-s) from love, out of love--oi=da (vpranm-p) since they know--o[ti (ch) introduces the content of their knowledge--kei/mai (vipn--1s)  lit. to lie in place, to be placed; figurative, to be appointed or destined--eivj (pa) lit. into, with regard to “for”--avpologi,a (n-af-s) 8X, the act or speech used to make a defense--to. euvagge,lion (n-gn-s) objective genitive, the gospel receives the defense}
1:17 the former proclaim Christ out of selfish ambition rather than from pure motives, thinking to cause me distress during my imprisonment.  {de, (cc) but, on the other hand--o` (dnmp) acts as remote demonstrative, those, “the former”--evk (pg) from; ablative of source--evriqei,a (n-gf-s) 7X, self-seeking, selfish ambition--o` Cristo,j (n-am-s) the Messiah, Christ--katagge,llw (vipa--3p) to declare publicly, to proclaim or announce--ouv (qn) not a`gnw/j (ab) 1X, honestly, purely, sincerely--oi;omai (vppnnm-p) 3X, making a mental evaluation without certainty, to think, suppose, presume; causal participle--qli/yij (n-af-s) lit. that which brings pressure, that which causes distress, oppression, affliction--evgei,rw (vnpa) lit. to wake up, arouse, to provoke; infinitive of indirect discourse, object of thinking--o` desmo,j (n-dm-p) locative of time, during my imprisonment--evgw, (npg-1s) objective, Paul is bound}
Exposition vs. 15-17
1. After providing some good news in verse 14 regarding those that had been emboldened to witness more freely, Paul breaks some bad news to the Philippians regarding the character of some of these believers.

2. Some interpreters see these verses as a parenthesis that has nothing to do with the previous verse, but one that records Paul’s experiences with other believers in other places over the course of his ministry.
3. However, there is nothing in the text to conclude that Paul is not continuing his thoughts from verse 14; this must be interpreted with regard to the believers in Rome and their newfound confidence in the Lord.
4. Thus, Paul is not introducing new subjects in verse 15; he is dividing the group he previously mentioned (most of the Christians) into two subsets based on their mental attitude motivation.

5. The sentence structure uses the two conjunctions μέν (men--on the one hand) and δέ (de--but, on the other hand) to introduce two segments of believers who are both engaged in the same activity, but with very different motivations.

6. Blass and DeBrunner note that when this construction is used the emphasis is on the statement that is introduced by the conjunction δέ (de--but).

7. While Paul is acknowledging and exposing a certain segment in Rome that is engaged in inappropriate behavior, his focus is more on those that operate out of love and good will for the Lord and for Paul.  Phil. 4:8
8. In that regard, there has been significant discussion as to the identity of the first group which was manifesting such hostility toward Paul.

a. They cannot be pagan unbelievers or unbelieving Jews, since Paul has already identified them as brothers in verse 14.

b. One cannot identify them as the opponents he mentions at the end of chapter one, since they are opposing the believers in Philippi.  Phil. 1:28

c. Some have suggested that they are Judaizers, Gnostics, or other zealots promoting revolution against Rome.

d. However, it is obvious that Paul had no problem in identifying the Judaizers in terms that left no doubt as to his view of them.  Gal. 1:8-9; Phil. 3:2
e. Additionally, Paul would not have approved of any of those messages that distorted the truth, advocated revolt against governmental authorities, promoted legalism, or advocated heresy.
9. What can be said is that these people seemed to view Paul as an intruder, whose gospel message they would affirm, but whose presence and leadership they disliked and opposed.
10. While the origin of their hostility toward Paul is uncertain, some have suggested that it may have begun with the letter to the Roman church, which emphasized his spiritual authority as the apostle to the Gentiles.  Rom. 1:5
11. They may have believed that Paul had insinuated himself into the church in Rome, assuming that the Romans were deficient spiritually and needed him to provide authoritative commands and exhortations.  Rom. 1:10, 14:10, 15:15-16
12. Others suggest that they were envious of Paul’s success, which had resulted in a larger following for the apostle than it likely had for some of the local Romans.
13. No matter what prompted their hostility, it is clear that Paul did not feel compelled to identify these believers more closely since that would detract from his primary emphasis, which was the progress of the gospel.  Phil. 1:12
14. Paul sometimes uses the indefinite pronoun τὶς (tis--someone, something) when he refers to those with whom he does not agree (Gal. 1:7, 2:12); however, that is not the case here as he uses it of both groups.  

15. The first usage of the conjunction καί (kai--and, also, even) in verse 15 should be taken in an ascensive sense to introduce something that is surprising or noteworthy.

16. In this case, it is shocking to consider that some of those who had gained greater confidence and assurance in the Lord would have such animosity toward Paul and would choose to conduct their gospel witness with such unworthy motives.
17. In fact, their motives are so surprising that Paul places them well forward of the main verb καταγγέλλω (katangello--to make publicly known, proclaim, announce) in order to draw attention to their unworthy motives immediately.
18. In that regard, several interpreters have noted that the verb κηρύσσω (kerusso--to announce publicly as a herald) and καταγγέλλω (katangello--to make publicly known) are somewhat synonymous in this context; one refers to the work of a herald and the other to a messenger.
19. The two terms Paul uses to describe their attitudes are often linked in his writings in vice lists since both are functions of the old sin nature that the second behavior is frequently a direct consequence of the first vice..  Rom. 1:29; Gal. 5:21; ITim. 6:4

20. The first motive Paul attributes to these men is seen in the Greek noun φθόνος (phthonos--envy), which is defined as a feeling of discontentment or resentment caused by the success or advantage of someone else; this matter of envy should not be limited to material advantages, but includes immaterial advantages like one’s success, standing, or fame.
a. Plato observed that envy was the only passion that was not accompanied by a sense of pleasure since the one who experiences envy suffers under that choice.
b. An article in the New York Times described the experience envy as one in which the person who is envious feels small and inferior like a loser shrink-wrapped in spite.

c. Plato went on to say that envy involves being happy when bad things are experienced by others rather than being sympathetic toward them.

d. According to Aristotle, envy was not identical to zeal, which he saw as the desire to have what another person possessed without necessarily bearing a grudge against him because of it. 
e. Rather, he believed that the concern of the envious was more focused on depriving the other person of the desired thing than necessarily acquiring it.
f. Most often, it is used specifically to express the resentment felt by someone who does not have the advantages that someone else enjoys and desires (secretly or obviously) for that person to lose those advantages.
g. Since φθόνος (phthonos--envy) often generated divisions within the city-state (not to mention the church), it is often paired with the term strife that follows.

21. The second unworthy motivation that some believers had is seen in the noun ἔρις (eris--strife), which is defined as engaging in a rivalry by taking a contrary position to that of another; it includes the ideas of strife, discord, contention, and heated arguments or quarrels.

22. In verse 17 Paul uses another pejorative term to describe their internal motives; the noun ἐριθεία (eritheia--selfishness, selfish ambition) originally referred to a day laborer.
a. The term was used especially of those engaged in weaving and spinning and it originally had a positive connotation.

b. However, it came to refer to a person who did what he did because he had an agenda that focused on what he could gain from his actions; the question he would inevitably ask was “What is in it for me?”

c. Thus, it came to refer to those who would strive to gain some position in society, government, or the courts, not in order to serve the state or others but to gain honor and wealth. 
d. In the political realm, the term was used of one campaigning for whatever position he wanted to gain by means of courting popular acclaim through trickery, deceit, or other unrighteous methods.

23. Some of Paul’s brothers in Christ were acting in a very adversarial way toward the apostle; they were likely envious of his position and success, and desired some popularity and fame for themselves.
24. With the final statement in verse 17 Paul makes it plain that these people were not characterized by the proper motives; they were not pure or sincere in their proclamation of Christ since they had these unworthy motives.
25. Paul goes further into their motives and points out that they did what they did to put additional pressure on the apostle during his imprisonment.

26. One intriguing thing is that those who were motivated by jealousy and strife obviously supposed that their behavior would create some kind of trouble for Paul; however, his failure to let their actions affect him proved that their supposition was wrong.
27. They acted in the ways they did because of their own feelings and opinions and not based on any real facts; however, it is clear that their intentions were malevolent (done from ill will and spite).

28. The Greek noun θλῖψις (thlipsis--tribulation, distress) is derived from a verb that means to press or squash (as grapes in wine production). 
29. It is used metaphorically to denote pressure in the sense of various types of troubles that inflict distress; it is used of physical distress and suffering (Matt. 13:21, 24:9) as well as mental suffering and anguish.  IICor. 2:4  
30. One problem here is that Paul does not specify what sort of trouble these misguided believers hoped to bring on him; he does not here clearly define what he means by the term distress, which has led to two potential understandings of his intent.
31. The first view is that these ambitious believers were attempting to cause Paul emotional pain as they proclaimed Christ out of envy, strife, and selfish ambition since they knew Paul was not free to evangelize or to defend himself against them.
a. In that regard, they were desirous of adding to any sense of frustration that Paul may have has as a result of being confined; they seem to have been the type of people that wanted to add insult to injury by rubbing salt in the wound.
b. Some have suggested that they maligned Paul because he was in prison, suggesting that God was displeased with Paul and his ministry and his imprisonment demonstrated as much.

c. Their freedom to evangelize would have been taken as a sign that God was for them in ways that he was not for Paul (if He was for Paul at all). 

32. The second view suggests that these men were seeking to antagonize the Romans by means of the gospel with the hope that it would adversely affect the outcome of Paul’s case.
33. The first view seems far more likely since Paul mentions that their motivation was to cause him grief in or during his imprisonment; however, their hostility may well have caused them to hope for an adverse outcome for Paul.
34. On the other hand, there was a segment of believers that likewise had been emboldened to evangelize who were loyal to Paul and proclaimed Christ from proper motives.

a. Paul characterizes their message as coming from good will, indicating that they were kindly disposed toward the apostle.

b. He states that their behavior comes from a place of love; whatever effort, time, cost, or personal sacrifice was required, they were willing to sacrifice themselves out of love for Paul and the Lord.
c. In verse 18 Paul will state that their motivations were in truth, which should be understood not of the content of their message, but as being true in opposition to that which is feigned.
35. Their motives and actions were based on the sound understanding that Paul was in prison because God had appointed him to provide a defense of the gospel.  

36. The verb κεῖμαι (keimai--lie, sit, stand) is used literally of the result of something being placed or set in a spot; figuratively, it is used of persons with the idea of being appointed or destined for something.  Lk. 2:34; IThess. 3:3
37. Although Paul makes a distinct contrast between these two groups, it is clear that both groups are believers and both share the same message; Paul does not fault either group for the content of their proclamation.
38. In fact, he commends these adversaries for their faithfulness to proclaim the true gospel; his critique of these men was based on their mental attitude motivations, which were characterized by selfish ambition.
39. Bockmuehl makes the interesting observation that Paul includes this at this point since he is aware of the interpersonal conflicts in the Philippian church and desired to set an example of tolerance for others when conflicts arise.
  
40. Thus, when Paul exhorts believers to be humble and place others first (Phil. 2:3-4), or to resolve their interpersonal issues and live in harmony (Phil. 4:2), he has provided an example he desires the Philippians to emulate.
41. Not a few interpreters have questioned Paul’s motivation for exposing the motives of those who proclaimed the gospel for their own selfish reasons.

42. Some have suggested that he does so because he was annoyed at the personal attacks and could not contain his exasperation; he writes what he does because he was hurt by their behavior.
43. While it is true that the apostle Paul was human and just as susceptible to experiencing hurt feelings and emotions such as irritation or anger, there is really no evidence that Paul is expressing these types of feelings.

44. Of course it must be emotionally painful for some in Rome to make it their mission to cause Paul emotional and spiritual pain during his imprisonment; nevertheless, Paul certainly rises above his pain and manifests no desire to retaliate in any way.

45. Since Paul was able to focus his attention on the positive aspects that came from this behavior, he demonstrates that his focus is on matters such as the gospel and joy rather than his emotional pain or indignation.
46. One thing that is certain is the fact that Paul’s exposé makes it evident that such people do exist within the community of believers; this should alert the Philippians and all believers that they should not be surprised if and when they encounter such.
47. A second purpose for exposing this type of behavior is that some of the believers in Philippi were engaging in selfish rivalries, which were a threat to unity within the local church.  
48. Therefore, it should not be shocking to find the next occurrence of the noun ἐριθεία (eritheia--self-seeking, selfish ambition) is found in the exhortation to the Philippians not to entertain such motives.  Phil. 2:3
1:18a What then? Only that in every way, whether in pretense or in truth, Christ is proclaimed, and in this I rejoice.  {ga,r (qs) for--ti,j (aptnn-s) interrogative, what?; so what? what of it?--plh,n (ch) used with hoti to mean only that, or except that--o[ti (ch) that--pa/j (a--dm-s) all, each, every--tro,poj (n-dm-s) denotes manner, used with pas to mean in every way, by all means--ei;te (cs+) whether--pro,fasij (n-df-s) 6X, what is said in defense of an action, an excuse; in a negative sense, a pretext, a false motive, something done for appearance sake; instrumental of manner--ei;te (cc) or--avlh,qeia (n-df-s) in truth; instrumental of manner--Cristo,j (n-nm-s) Christ, Messiah--katagge,llw (vipp--3s) to make known publicly, to proclaim, to announce--kai, (ch) and, connective--evn (pd) in--ou-toj (apddn-s) this, neuter=this case, this situation--cai,rw (vipa--1s) to be happy, to rejoice, be glad}
Exposition vs. 18
1. Having exposed the malevolent motives of some, along with the commendable motives of others, Paul offers his own assessment of the situation.
2. He expresses his view that their hostility had not had its desired effect; his question is designed to demonstrate that he was not discouraged by their spiteful behavior.

3. His opponents’ view that they could cause Paul grief during his imprisonment has failed to succeed because Paul did not let their behavior distract him from the most important issue, which was Christ being proclaimed.

4. The question is formed by the two terms τί γάρ (ti gar--for what?), which has the sense of “what then”, “so what”, or “what does it matter”; these two terms are used here to form an exclamatory question.
5. The adverb πλήν (plen--“only”) introduces Paul’s conclusion, which is translated variously as “in any case”, “only”, “except”, or “ the important thing is”; BDAG notes that this term is a marker for something added in contrast for consideration.
6. It is followed by the conjunction ὅτι (hoti--that, when, because), which introduces the contrast between their attempts to cause Paul grief and how Paul actually responded.

7. Several lexicons have noted that the phrase that follows παντὶ τρόπῳ (panti tropo) conveys the idea of in any and every way¸ in every circumstance.
8. The conjunction εἴτε (eite) is used twice to refer to two potential motivations for those that might seek to proclaim the gospel.

9. While the statement about motives is general, the use of the present tense (Christ is being proclaimed) indicates that this applies to the current situation and the motives of the two groups previously mentioned.

10. With this contrast Paul makes the assertion that their motives do not materially affect him since his view is that the proclamation of the gospel is of primary importance and not the hurtful motivations behind that proclamation.

11. Paul has already identified the malicious segment as acting out of envy and strife, which is characterized by selfish ambition and not by pure motives.  Phil. 1:15,17
12. He now goes on to say that their behavior was characterized by pretense, which reflects the translation of the Greek noun πρόφασις (prophasis--pretense).
13. The noun is derived from the verb προφαίνω (prophaino--show forth, display or manifest) and is used six times in the New Testament; generally, it is used in a negative way.
14. The one passage that does use this term to denote a valid reason or excuse is found in the gospel of John.  Jn. 15:22

15. It was originally used to denote a reason that was given for something, but which did not have any moral connotation; it was used most commonly for a pretext, a reason given to justify an action that is not the real reason.

16. The term indicates that subterfuge is involved; the true motive is covered by an action which was deceitful in order to conceal the true state of things.  Acts 27:30  
17. This term emphasizes the matters of deceit, lying, and pretense in one that is motivated by a hidden agenda, which he does not want to be exposed; therefore, he acts in a way that is respectable, but which is designed to disguise his motivation.  Matt. 12:40
18. This type of activity should be considered reprehensible to one who does not operate in this fashion; Paul clearly told the Thessalonians that he did not carry out his ministry as a pretext to cover his hidden greed.  IThess. 2:5

19. The second group proclaimed Christ in truth, which is often used to contrast with what is false, lying, or not consistent with reality.

20. In that regard, some see this term as a designation for the gospel (Gal. 2:5,14), but the issue here is not the content of their proclamation, it is their motives.

21. Thus, the noun ἀλήθεια (aletheia--truth) should be understood in the sense that their actual or real motive was in accord with truth and sincere; this stands in contrast to those whose motives were less than desirable.

22. Paul concludes his thoughts on this matter with an assertion that rather than adding any burden to his chains, their actions provided grounds for happiness during his imprisonment.  
23. There is certainly some irony here; since Paul’s interests are subordinated to the gospel, their efforts, which actually advance the gospel (although motivated by hostility toward Paul), turn out in the end to advance Paul’s primary interest--the gospel.

24. Their attempt to upset Paul by evangelizing in whatever fashion they did served to advance Paul’s real interest, which actually turned out to leave Paul encouraged with the progress of the gospel. 

25. One should not think that Paul was not troubled by the fact that this hostility was directed toward him, or that the motives for proclaiming Christ are not important.
26. Rather, this section demonstrates that Paul could and did submit his personal interests to those of the larger matter of the gospel of Jesus Christ, which is something he will enjoin on the Philippian audience.  Phil. 1:27, 2:3-4, 3:17, 4:9
27. At this point, most Greek texts end the sentence and begin a new one, with the second statement about his future rejoicing being connected with what follows in verse 19.

1:18b-19 Indeed, I will rejoice, for I know that this will turn out for my deliverance through your petitions and the assistance of the Spirit of Jesus Christ,  {avlla, (cc) but, combined with kai to mean indeed or certainly--kai, (ab) adjunctive, also--cai,rw (vifm--1s) I will rejoice--ga,r (cs) explanatory--oi=da (vira--1s) note the idea of settled knowledge--o[ti (ch) introduces the content of Paul’s knowledge--ou-toj (apdnn-s) likely refers back to his circumstances, especially imprisonment--evgw, (npd-1s) dative of advantage--avpobai,nw (vifd--3s) lit. to depart or go away from; fig. used with eis to denote how something turns out--eivj (pa) lit. into, resulting in--swthri,a (n-af-s) salvation, deliverance; big debate as to emphasis, more in exposition--dia, (pg) through, by means of--h` de,hsij (n-gf-s) petition, request; collective singular--su, (npg-2p) subjective genitive, the prayer you offer--kai, (cc) connective--evpicorhgi,a (n-gf-s) 2X, what is supplied or provided; connected with petition by a single article--to. pneu/ma (n-gn-s) the Spirit; subjective genitive, what the Spirit provides; objectively, the Holy Spirit is what is supplied--VIhsou/j Cristo,j (n-gm-s) of Jesus Christ; genitive of possession or subjective, Jesus Christ provides the Holy Spirit}
Exposition vs. 18b-19

1. As mentioned previously, this sentence actually began at the end of the previous verse and should be construed with what follows in verse 19.

2. The sentence continues to the end of verse 26 and serves as a transition from the progress of the gospel to the matter of Paul’s future.
3. BDF notes that when the adversative conjunction ἀλλὰ (alla--but) is coupled with the conjunction καί (kai--and, also, even) it is used to introduce an additional point in an emphatic way; the force of it is not only this, but also…

4. This construction, in addition to the use of the future tense (I will rejoice), suggests that Paul’s rejoicing is based on something different than his previous happiness about Christ being proclaimed.
5. The verb χαίρω (chairo--rejoice) means to be glad, happy, or delighted and the future tense should be understood in a durative sense; Paul will continue to enjoy happiness in an ongoing way.

6. The conjunction γάρ (gar--for, because) introduces the explanation or the basis for Paul’s belief that he would continue to rejoice in the future.
a. Many interpreters have noted that what follows this conjunction is the exact text of Job 13:16, which Paul apparently quotes but does not draw attention to it.

b. While it seems unlikely that the Philippian audience would have recognized it as such, its use does tend to indicate that Paul views his situation in terms of what Job had experienced.

c. Just as Job was ultimately delivered from his test and vindicated by God, so Paul believed that he would likewise be delivered and vindicated.

7. Paul had come to the settled conclusion that something (this) he does not closely define will result in vindication, deliverance, or salvation for him.
a. The conjunction ὅτι (hoti--that) introduces the content of Paul’s knowledge.
b. The near demonstrative οὗτος (houtos--this) that follows is not closely defined, which has led to a couple of views as to its antecedent.
c. The first is that it refers to the previous usage of οὗτος (houtos--this), which refers to Christ being proclaimed no matter what the motives.  Phil. 1:18
d. The second is that it refers to Paul’s current situation, which was referred to by the phrase τὰ κατ᾽ ἐμὲ (ta kat eme--the things according to me, my circumstances) in verse 12.
e. If one takes it as referring to the matter of Christ being proclaimed, one must ask how adjusted believers and those with tainted motives proclaiming the gospel have anything to do with Paul’s future deliverance.

f. Although the antecedent is somewhat distant from the pronoun, it is best to understand this as introducing further information about Paul’s current circumstances and his future.
8. The verb ἀποβαίνω (apobaino--“turn out”) first means to get off of something, depart, or go away (Lk. 5:2; Jn. 21:9); it is used figuratively to refer to a result, what something leads to or how it turns out.
9. The interpretive question that arises is how one is to understand the Greek noun σωτηρία (soteria--deliverance, salvation) in this context, which is something that has left interpreters divided. 
a. The first group understands salvation to refer to ultimate salvation and the personal vindication that will come to him at the judgment, which means that Paul is confident that he will endure to the end and be saved in the day of Christ.
b. The second group understands the term salvation to refer to the fact that Paul was referencing his vindication by the legal system, which would result in his acquittal and his subsequent release from prison.
c. There is a small number who seek to interpret the noun σωτηρία (soteria--deliverance, salvation) as a reference to Paul’s well-being, or personal vindication for his faithfulness to the Lord. 

d. Given the fact that the noun first refers to physical deliverance or preservation from some peril, or even impending death, it should likely be understood in that sense here.  Acts 27:24; Heb. 11:7

10. Given what Paul says in the rest of this section, it should be taken to refer to his deliverance from his present circumstances in prison.
a. First his deliverance is to be accomplished by means of the prayers of the Philippians and the strength, support, and wisdom that the Holy Spirit supplies.

b. Unless one wants to take the theological position that ultimate salvation/vindication is mediated by the prayers of believers, final salvation cannot be in view.
c. Additionally, Paul uses the verb οἶδα (oida--know) later in this same passage to state his certainty about remaining in this life with the Philippians.  Phil. 1:25
d. In verse 26, he indicates that he intends to be present with the Philippians again; in chapter 2 he reiterates that confidence.  Phil. 2:24

11. While it is evident that Paul believed his trial was going to result in a favorable outcome and that he would be freed from his imprisonment, he never indicates how he had come to have this understanding.

a. Perhaps Paul had received word that the Jews were not going to follow through with their prosecution since they had failed previously to convince either Felix (Acts 24:23), Festus (Acts 25:18-21), or Agrippa.  Acts 26:31-32
b. Perhaps some information had filtered down to Paul through the Roman legal system or had come from those guarding him.
c. While either of those could be potential reasons, it is also likely that God provided Paul the information through the Holy Spirit.  Phil. 2:24; Acts 21:11; IITim. 4:6ff

12. Paul attributes his coming deliverance to two specific things, which include the specific requests of the Philippians on his behalf and the support of the Holy Spirit.
13. While it is not evident in the English translation, the two nouns δέησις (deesis--petition, request) and the noun ἐπιχορηγία (epichoregia--support, provision, assistance) are united by a single definite article.
14. Since one preposition and one definite article introduce these two nouns, they are to be taken as parts of a whole, which indicates how closely Paul views the Philippians’ prayers and God’s provision.

15. Although the term petition is actually singular in the Greek text, it should be understood as a collective singular, which is used in a distributive way with the plural pronoun and has the sense of your petitions.
16. Paul has already informed the audience of his prayers for them and here he indicates how important it is to him that the Philippians prayed for him.
17. When Paul requested prayers from churches, his request included prayer for the following specific things.

a. Paul asked for prayer so that he would be delivered from the negative and hostile Jews.  Rom. 15:30-31

b. He also requested to be delivered from wicked and evil malicious men in general.  IIThess. 3:2

c. Part of the reason for deliverance was so that Paul could be reunited with those he loved and served.  Phil. 1:26; IThess. 2:18, 3:10-11; Philemon 1:22

d. His requests also focused on properly executing his evangelistic ministry.  Eph. 6:19; Col. 4:3; IIThess. 3:1

e. In both Ephesians and Philippians, he desired prayer so he might represent the gospel faithfully in spite of the opposition he faced, or in spite of his own fears.  Eph. 6:19-20
18. The second item that was closely related to the matter of prayer is the provision of the Holy Spirit, which was likely part of the requests that the Philippians made on behalf of Paul.
19. While some have classified the genitive Holy Spirit as an objective genitive, meaning that the Spirit is what is supplied, most see this as being a subjective use of the genitive.

20. This means that the Holy Spirit is the agent who provides assistance, help, or support to Paul; this view is more appropriate theologically since the Holy Spirit was given at the point of salvation and indwells Paul already.
21. Additionally, the context here is one of having to appear before the authorities in order to defend and confirm the gospel; Jesus Christ specifically promised that the Spirit would provide what the believer needs in situations like Paul’s.  Matt. 10:17-20; Mk. 13:11; Lk. 12:11-12

22. The qualifying genitive of Jesus Christ has likewise been classified in a at least three ways.

a. The first is subjective, (Christ gives or sends the Spirit).  Jn. 15:26, 16:7

b. The second is possessive.  (Christ possesses the Spirit).  Jn. 1:32

c. The third is taking the genitive in an appositional sense, which reflects the view that Jesus Christ is present with the believer through the person of the Holy Spirit.  Rom. 8:9
d. Hawthorne suggests that it might be best to take the entire expression as detailed name for the Holy Spirit, who animated Jesus in His humanity and who is now the principle of life in believers.

23. Although the Holy Spirit and Jesus Christ are not the same persons, it is clear that the Holy Spirit functions on behalf of the absentee Lord to do what Jesus Himself would do if He were present.  Jn. 14:26

24. It is possible that Paul uses this expanded title to emphasize what Jesus Christ did when He was compelled to testify before Pilate since Paul is facing the same test before Roman authorities and likewise trusts in the Lord to work through him and provide the good confession.   ITim. 6:13

25. The good confession to which Paul alludes in Timothy actually occurred at the first appearance before Pontius Pilate.  Jn. 18:28-38
a. By the time Jesus Christ appeared before Pilate, He had already been beaten by the Jews; He likely looked every part the criminal.  Mk. 14:65

b. The outward signs would not indicate to Pilate that this accused criminal before him was a king, which the charges against Him had suggested.  Matt. 27:11; Acts 17:7

c. It is important to understand that the Jews’ insistence on the fact that Jesus Christ claimed to be a king suggested that He might be promoting revolution against the established Roman authorities.

d. Caesar alone was the ruler of the Empire and failure to acquiesce to that rule carried with it some dire consequences.  Jn. 19:12

e. However, in spite of all outward appearances, Jesus Christ did not compromise the message of His unique person and kingdom.  Jn. 18:33-37

f. Even in the most hostile of environments, before maximum negative volition, Jesus Christ faithfully spoke the truth with respect to His person and His eternal kingdom.

g. Jesus Christ spoke to the truth of His kingdom, which is superior in every way to any earthly kingdom, risked the wrath of the Roman government, and demonstrated a complete lack of concern for His own preservation.

h. This was crucial, since Pilate had the authority to release Jesus Christ; all Jesus had to do was compromise the truth and save Himself.

i. Yet, He entrusted Himself to a faithful creator, articulated and stood for the truth, and did nothing to circumvent the will of God for His life.

26. Given the parallels between what happened before Pilate and what Paul is facing, the phrase seems to emphasize testifying to the truth just as Jesus had.
1:20 according to my hopeful expectation, that I will not be put to shame in anything, but that with all boldness, Christ will even now, as always, be exalted in my body, whether by life or by death.  {kata, (pa) according to a standard; modifies first part of verse 19--h` avpokaradoki,a (n-af-s) 2X, lit. having the head stretched forward, to direct one’s attention, anxious expectation--kai, (cc) connective--evlpi,j (n-af-s) hope, expectation, confidence--evgw, (npg-1s) of me, my--o[ti (abr) introduces content of Paul’s hope--evn (pd) in--ouvdei,j (apcdn-s) not one, nothing--aivscu,nw (vifm--1s) 5X, to be ashamed, to feel ashamed, to embarrass oneself--avlla, (ch) but--evn (pd) in, with, manner--pa/j (a--df-s) lit. every, all--parrhsi,a (n-df-s) open, honest speech characterized by confidence--w`j (cs) as  pa,ntote (ab) at all times, always--kai, (ab) also or even--nu/n (ab) now, looks to the time of his public defense-- megalu,nw (vifp--3s) 8X, lit. to cause to be large; to magnify, exalt, glorify--Cristo,j (n-nm-s) note Christ is subject and not Paul--evn (pd) in--to. sw/ma (n-dn-s) the body--evgw, (npg-1s) my--ei;te (cs+) whether…or…--dia, (pg) through, by means of--zwh, (n-gf-s) life, physical life--ei;te (cc) or--dia, (pg) through, by means of--qa,natoj (n-gm-s) physical death}
1:21 For to me, to live is Christ and to die is gain.  {ga,r (cs) introduces explanation and begins short section on life and death--evgw, (npd-1s) ethical dative; in my opinion, as I see it--to. za,w (vnpan) lit. the to live, note present tense; functions as subject of implied eimi--Cristo,j (n-nm-s) Christ, Messiah; pred. nom.--kai, (cc) connective--to. avpoqnh,|skw (vnaan) to die, note aorist; subject of implied eimi--ke,rdoj (n-nn-s) 3X, gain, profit, advantage; pred. nom.}
Exposition vs. 20-21
1. Verse 20 continues the sentence with a prepositional phrase that modifies Paul’s statement in verse 19 about this turning out for his deliverance.
2. The two terms in the prepositional phrase are both governed by a single definite article, which Robertson says should be considered as one idea for the purpose at hand.

3. The first noun in what should be considered as a hendiadys (the expression of a single idea using two nouns connected by “and”) is a rare term that is only used twice in the New Testament.

4. The noun ἀποκαραδοκία (apokaradokia--expectation) is a triple compound that literally refers to a watching with the head turned away from other interests.
5. It denotes a state of anticipation for something in the future; Kennedy defined it as the concentration that ignores other interests and strains forward as with the head outstretched.

6. It is used in Josephus to express the matter of the anticipation Josephus felt as he awaited a shower of Roman arrows during an attack.
 
7. Although there has been some debate as to whether or not the term always carries a note of anxiety, it certainly conveys the idea of expectation; context must determine whether of not the expectation is characterized by something positive or something negative.
8. When that noun is combined with the second noun ἐλπίς (elpis--hope, confidence) the two are used together to convey the idea of hopeful or confident expectation.
9. That prepositional phrase is followed by the conjunction ὅτι (hoti--that), which introduces the content of Paul’s confident expectation.
10. Although some construe this with the verb οἶδα (oida--know) from verse 19, it is far more likely that it introduces the content of Paul’s confident anticipation.
11. Paul’s confidence is that he will do nothing in his defense of the gospel that would cause him to become ashamed of himself.
12. Since Paul had previously indicated that he was not ashamed of the gospel (Rom. 1:16), he did not want to do or say anything that was not consistent with the proclamation and defense of the gospel of Jesus Christ.

13. Although the Roman world certainly viewed imprisonment as a shameful thing, Paul did not experience shame because of his circumstances; further, he did not want anyone else to be ashamed of his condition.  IITim. 1:8,12

14. However, one should not think that Paul hoped to avoid shame because he was concerned about his own personal reputation, what people thought of him, or even the outcome of his trial. 

15. Rather, Paul does not want to act in any way that would cause the Lord to be ashamed of Him; it is God’s approval he seeks and not that of men.  Mk. 8:38
16. It is evident that from the Roman perspective (and perhaps that of Paul’s detractors) that Paul would be publicly put to shame if he were to be convicted of a capital crime and executed.

17. Paul is not concerned with honor and shame as it related to public opinion; rather, Paul was concerned with his standing before God and faithfully fulfilling his ministry.

18. It was his view that if he continued to be faithful to glorify and magnify Jesus Christ and His gospel (no matter the outcome) that he would be vindicated before God and not experience any shame.

19. The phrase with all boldness modifies the upcoming phrase Christ will be exalted and is in contrast with the matter of shame as seen by the use of the adversative conjunction ἀλλά (alla-but).
20. Although the noun παρρησία (parresia--openness, frankness) can refer to a state of boldness, confidence, or courage, it should be understood here in its primary sense of frank and open speech with which Paul will offer his defense of the gospel.
21. The verb Paul uses is μεγαλύνω (megaluno--exalt, glorify, magnify), which was first use of physical things and had the sense of making something larger, longer, etc.
22. It was used figuratively of recognizing the greatness of someone, his name, or his reputation; thus, Paul desires to enhance the reputation of Christ by effectively representing Him and making His person and claims known to a larger audience.
23. This prepositional phrase denotes the manner in which Paul hopes to function and is the first of four phrases that qualify Paul’s desire to exalt or magnify Christ.
a. This provides the manner in which Paul desires to glorify the Lord; Paul desires to use open and honest speech that conceals nothing of the truth.

b. The second deals with his history in exalting the Lord, which he is confident will continue during this test; Paul certainly conceived that his life since salvation has been devoted to glorifying the Lord.
c. The third deals with the place the Lord is to be magnified; Paul is aware of the fact that this could potentially be his last witness for Christ in his mortal body.
d. The reference to the physical body is important since it points out that Paul was not emphasizing his inner spiritual life, but the physical expression of God’s will through his overt actions.

e. The fourth deals with the two potential outcomes; although Paul expects to be delivered, he does allow for the possibility that his trial could end with martyrdom.
24. Although some have taken the final statement to indicate that Paul was unsure about the disposition of his case, he states that he is certain of deliverance (Phil. 1:19) and that he will continue in this life with the Philippians.  Phil. 1:25, 2:24
25. Therefore, this final phrase should not be taken to mean that there is any suspense regarding the outcome of the trial, but rather that Paul’s entire existence is devoted to exalting the Lord no matter the personal consequences.
26. This phrase serves to transition to Paul’s thoughts in verse 21 where Paul provides his own personal views regarding the matters of life or death.
27. Paul introduces his thoughts with the postpositive conjunction γάρ (gar--for, because, since), which is used to introduce material that strengthens, supports, or explains what precedes it; in this case, Paul is expanding on the concepts of life and death.
28. The dative of the pronoun ἐγώ (ego--to me, for me) should be classified as an ethical dative, which is used when one desires to express his viewpoint, emotions, or mindset on some matter; it has the sense of as I see it, or as far as I am concerned.
29. With the use of the dative pronoun Paul begins a short section that moves away from his emphasis on the progress of the gospel to focus on his personal understanding of life and death and what his future holds.  Phil. 1:21-26
30. The first portion of Paul’s statement focuses on his life in the physical body; as one might expect, the present infinitive is used to denote ongoing life.
31. Although some have concluded that this statement about living is Christ implies perfection in this life, with every thought, plan, word, and deed being focused only on the Lord, such is not the case.

32. Paul makes it very clear that he is still a work in progress since he is still seeking to gain Christ and has not achieved spiritual perfection in this life.  Phil. 3:8,12

33. Rather, his emphasis is on the fact that his existence is focused on and dedicated to Christ, who provides inspiration, direction, meaning, and purpose to the existence of the apostle.

34. As Eadie observed in 1859, the proclamation of Christ was the business of Paul’s life (ICor. 1:17),  the image of Christ was the goal of his life (Phil. 3:10), the spirit of Christ the freedom of his life (IICor. 3:17), the love of Christ the controlling power of his life (IICor. 5:14), the will of Christ the law of his life (ICor. 9:21), and the glory of Christ was the purpose of his life.
  IITim. 2:10
35. Paul was absorbed with the person and working of Christ; he travelled where Christ sent him (Acts 16:6,10), he suffered in His service (IICor. 11:23-28), and when he spoke, Christ was his message.  ICor. 2:2-4
36. The statement is a comprehensive one that focuses on the matter of occupation with Christ, who is not bodily present but is seated at the right hand of God the Father.

37. Occupation with Christ does not involve Christ being physically present with the believer; rather, one becomes occupied with Christ by learning His thoughts and programming his thinking with the mind of Christ, the teachings of the Bible.  ICor. 2:16; Rom. 12:2; Eph. 5:10

38. Occupation with Christ is certainly one primary way for the believer to break free from the bondage of occupation with oneself (Eph. 4:22-23), which is so characteristic of this present time in history.  IITim. 3:2 
39. All believers are still plagued with the indwelling sin nature, which is the old self; when the old sin nature rules the life, it can certainly be manifested in narcissistic, self-centered, self-absorbed, self-seeking, and self-indulgent thinking and behaviors.
40. One evidence is occupied with himself is viewing things in life only in regard to the way those things impact him; it is manifested by a lack of empathy or consideration rather than being concerned with God’s will and the good of others.

41. That is very evident in the verses that follow since Paul specifically focuses on the matter of fruitful labor as it relates to providing the necessary teaching that will promote the spiritual growth of the Philippians.  Phil. 1:25

42. The second part of his statement deals with the matter of dying and how the adjusted believer views this inevitable reality; the aorist tense of the infinitive is proper since this references an event and not a progressive or repetitive action.
43. Some have suggested that Paul is expressing a view of death that was consistent with Hellenistic culture, which viewed death as a gain simply because it freed a person from the sufferings and difficulties of earthly life.

44. However, Paul has demonstrated no desire to avoid the troubles and sufferings associated with his life in Christ; rather, he has embraced his sufferings for the cause of Christ (Col. 1:24), put suffering in its proper perspective (Rom. 8:18), and encouraged other believers to do the same.  IITim. 1:8

45. Thus, dying is a gain for Paul in the sense that he will leave the mortal body behind, which is contaminated with the death gene (Rom. 7:24), and be united with Christ in Heaven.  Phil. 1:23
46. It is not even worth the time to address those who advocate for the view that Paul’s language is expressing some Hellenistic, Platonic, or Socratic view that one option Paul is considering is suicide.  

1:22 Now if I am to live on in the flesh, then this will mean fruitful labor for me; and yet I do not know which to choose.  {de, (cc) now, introduces how Paul views living--eiv (cs) introduces first class protasis; assuming I live--to. za,w (vnpan) lit. to live, to keep on living--evn (pd) in; sphere--sa,rx (n-df-s) flesh; no negative connotation in this context--ou-toj (apdnn-s) this, this matter of living in the flesh; introduces apodosis--evgw, (npd-1s) to me; dative of advantage--karpo,j (n-nm-s) fruit, the outcome or produce of something--e;rgon (n-gn-s) of labor; attributed genitive=fruitful labor; subjective genitive = his labor produces fruit--kai, (cc) and yet--ti,j (aptan-s) interrogative, what?, which?--ai`re,w (vifm--1s) 3X, actively to take or grasp; direct middle to take for oneself, to select or choose for oneself--ouv (qn) no, not--gnwri,zw (vipa--1s) lit. I cannot make known, cannot reveal, “tell you”}
1:23 But I am hard-pressed from both directions, having the strong desire to depart and be with Christ, for that is very much better;  {de, (cs) but, yet--sune,cw (vipp--1s)  12X, lit. to have with; to press on externally; to be pressured or distressed due to circumstances--evk (pg) from; ablative of source--to. du,o (apcgn-p) the two, living or dying--h` evpiqumi,a (n-af-s) strong desire; generally used in a negative way of lust for what is forbidden--e;cw (vppanm1s) causal; since I have--eivj (pa) introduces the content of his desire--to. avnalu,w (vnaaa) 2X, to loosen; intransitive, to depart or return; epexegetical infinitive, defines Paul’s desire--kai, (cc) and--su,n (pd) with, in the company of--Cristo,j (n-dm-s) Christ--eivmi, (vnpaa) to be; epexegetical infinitive--ga,r (cs) explanatory; for--polu,j (ap-dn-s) great, much, many--ma/llon (abm) comparative, “more”--krei,ttwn (a-mnn-s) comparative, preferable, better, advantageous}
1:24 yet to remain on in the flesh is more necessary for your sake.  {de, (ch) yet, but--to. evpime,nw (vnpan) 16X, to stay or remain in a place; subject of new thought and implied eimi--evn (pd) in--h` sa,rx (n-df-s) the flesh--supply is--avnagkai/oj (a-mnn-s) 8X, comparative, what is necessary, more necessary; predicate nominative--dia, (pa) because of--su, (npa-2p) you all}
Exposition vs. 22-24

1. In this section, Paul uses a rhetorical device that involves comparison of two potentials; it is known by the Greek term su,gkrisij (sunkrisis--to judge with, compare), which involves drawing a conclusion by making a comparison.
2. In addition to the comparison between life and death, Croy has suggested that Paul’s reflections here are an example of another rhetorical device known as diapo,rhsij (diaporesis--confusion, perplexity).

a. This rhetorical device was quite common in Paul’s world in which rhetoric played a significant part; Ben Witherington notes that the epicenter of rhetoric was Rome, but was common in Roman colonies, especially in Greece and Macedonia, where rhetoric originated.
b. Croy points out that this section has troubled interpreters for some time since Paul’s language about choosing death may be construed as defeatist or even suicidal.
c. At issue is whether Paul actually had the power to choose, or if he is expressing his personal preference in the event that he might be compelled to make such a decision.

d. He argues that interpreters have missed the point of this short digression and believes that this is a good example of feigned perplexity, which addresses matters in such a way as to strengthen or dramatize an argument.
e. Although a number of interpreters have indicated that Paul’s choice here is hypothetical, a theoretical dilemma and not a real one, they never fully explain why Paul seems to think he has the final choice in the matter.
f. If one understands this as a rhetorical device in which the writer feigns uncertainty or perplexity, then suggestions that Paul believed he controlled his legal fate, or that he was contemplating suicide, are readily dismissed.

g. By the time Paul wrote to the Philippians it is evident from his statements that he recognized that he was going to remain alive and continue his service to the Philippians.
h. Even though Paul presents this as if it were a real dilemma and he is in torn between the two alternatives, it is strictly rhetorical and not based on his legal status or his psychological state.

i. Rather, revealing his reasoning and ultimate decision (as it were) serve to demonstrate his commitment to the Philippians by presenting himself as an example of sacrifice in the service of others.
3. By presenting his deliberations and allowing the Philippians to see how he is willing to put his own interests aside, he provides an example in regard to how they are to relate to one another by placing the interests of others ahead of their own interests.  Phil. 2:3-4
4. This pattern of living is seen throughout the letter to the Philippians, beginning with Paul in this section, continuing with Christ (Phil. 2:5-11), Timothy (Phil. 2:19-24), Epaphroditus (Phil. 2:25-30), and concluding with the Philippian example.  Phil. 4:14-18
5. While this is likely a rhetorical device, it does express the tension that exists in the adjusted believer, who recognizes that life in this world provides the potential for service and reward, while death delivers the believer into the presence of Christ.

6. Verse 22 begins with the conjunction δέ (de--but, yet, now), which is used to signal a progression, expanding on Paul’s thoughts regarding the matters or life and death from the previous verse and their implications for Paul.

7. He then uses the conjunction εἰ (ei-if), which introduces the protasis of a first class condition, which is presumed as true for the sake of the discussion.

8. Although much has been written on how one is to understand what constitutes the protasis and what constitutes the apodosis, the sentence should be understood as punctuated in the New American Standard version.

9. The protasis is concluded with the prepositional phrase in the flesh, while the apodosis begins with the demonstrative pronoun οὗτος (houtos--this), which refers back to the articular infinitive to live.
10. Here, Paul is reasoning within himself about the matter of life and death and first addresses the potential that he is to continue living in the flesh.
11. One thing is very evident at the end of the protasis, which is the change from the noun σῶμα (soma --body), which Paul used in verse 20, to the noun σάρξ (sarx--flesh), which he uses in verses 22 and 24.

12. In this case the term flesh does not carry any of the negative connotations that it does in other passages; it is to be understood in a neutral sense.

13. The entire phrase to live in the flesh, which refers to physical life in this world, more fully defines the previous infinitive to live from verse 21.

14. Paul acknowledges that continuing to live in this world would provide the opportunity for further work in the gospel, which not only produces the fruit of new converts, it produces the fruit of righteous living in those that orient to it.  Phil. 1:11; Col. 1:6; Heb. 12:11
15. Christian service, divine good production, also yields the fruit of eternal reward for those who are willing to make the necessary sacrifices.
16. Paul continues his rhetorical discussion with the conjunction καί (kai--and), which is not simply connective; Robertson indicates that it has the force of and yet.
17. Paul closes verse 22 with two short statements that reflect his rhetorical perplexity; he treats the matter of life or death as something over which he has control.
18. However, there is little doubt that Paul recognized that his destiny was under God’s control and that the final decision was not actually his.

19. He uses the verb αἱρέω (aireo--select, choose), which is used actively to mean taking or grasping something; it is used in the middle voice of taking for oneself, choosing or selecting something.

20. He concludes with a statement that uses the verb γνωρίζω (gnorizo--to make known, to reveal), which many translate as know.
21. However, Paul uses this verb frequently and in every other case it conveys the idea of making something known, revealing something, which is how it should be taken here.

22. The sense of it is Paul cannot or will not make known his preference; it may be translated by the English I cannot reveal, or I cannot say for sure.
23. Verse 23 begins with another use of the conjunction δέ (de--but, now), which introduces another fact about Paul’s rhetorical dilemma.
24. The verb Paul uses to describe his situation is συνέχω (sunecho--lit. to have with), which has the idea of enclosing something; it is used of the crowds pressing against Jesus (Lk. 8:45) and Jerusalem being surrounded.  Lk. 19:43
25. Here it is used to denote the pressure the adjusted believer feels with regard to continuing to live and produce SG3 or leaving this world and being in the presence of Christ.

26. As Paul has already indicated, both of these situations are desirable for different reasons.

27. He explains the pressure he faces by using a causal participle of the verb ἔχω (echo--having, because I have) and the noun ἐπιθυμία (epithumia--strong desire, lust), which is used here of a legitimate desire.

28. The term evpiqumi,a (epithumia—lust) was originally a neutral term that simply meant the desire for something (Lk. 22:15; Phil. 1:23); however, it is used most often in the New Testament in a negative sense of desire or lust for something that is wrong or forbidden.  Gal. 5:16; Eph. 4:22
29. The content of Paul’s strong desire is seen in the two epexegetical infinitives that follow; his desire is to depart and to be with Christ.

30. The first infinitive is from the verb ἀναλύω (analuo--lit. to undo or loosen again), which is used intransitively of departing or returning (depending on context).  Lk. 12:36
31. Almost all interpreters have recognized that this was a common euphemism for death, which is designed to soften the terror of it.
32. Although some seek to make more of what is said here, Paul is not considering matters such as the immortality of the soul or even the soul’s release from the body at death.

33. Rather, the use of a single article with both infinitives unites them into a single idea; when Paul considers death, he views it in terms of being in the presence of Christ. IICor. 5:8
34. Again, both infinitives are appropriate to what they describe since the first to depart is an aorist (a single action), while the second infinitive to be is a present tense since it denotes ongoing or progressive action.
35. Although there are some manuscripts that include the conjunction γάρ (gar--for, since), it is only included in brackets by most to indicate its uncertainty; as Lightfoot observed, a reading that seeks to relieve a somewhat disjointed text is likely not original.
36. Even if it is likely not original, one can readily supply a present tense form of the verb εἰμι (eimi--to be), which would be translated as the NIV does (which is better by far).
37. The superiority of being in the presence of Christ in Heaven is underscored by the use of three terms that work together to emphasize the comparison between life and death.
a. The first is the adjective πολύς (polus--great, much, many), which here has the idea of much.
b. The second is the comparative adverb μᾶλλον (mallon--rather, more), which is used of greater or higher degree and can be translated as more.
c. The third is the comparative form of the adjective ἀγαθός (agathos--good), which should be translated by the English term better.
38. Verse 24 begins with another use of the conjunction δέ (de--but, now, yet), which signals another progression in Paul’s thought processes.
39. The articular infinitive of the verb ἐπιμένω (epimeno--to continue, to remain in a place) is likewise a present tense to emphasize the ongoing nature of Paul’s stay; it functions as the subject of an implied εἰμί (eimi--is).

40. The prepositional phrase in the flesh once again does not have negative connotations, but refers to ongoing physical life in this world.

41. Paul recognizes that the needs of the Philippians, which are noted in the final prepositional phrase δι᾽ ὑμᾶς (di humas--because of you all) take precedence over his strong desire to be present with the Lord.

42. That recognition is seen in the predicate nominative of the comparative form of the adjective ἀναγκαῖος (anankaios--what is needed, necessary) and literally means more necessary.
43. Paul serves as a very clear example of that which he enjoins on believers; putting others first, serving the community of believers, promoting their welfare and spiritual growth, were more important than fulfilling his own personal desires.

44. It is evident that Paul does not explain why it was more necessary for him to remain in this life, but the most obvious reason would be that God had revealed to Paul that this was His directive will for his life.
45. Once again, Paul did not have control over the outcome of his trial and whether he continued in this life or died as a martyr; thus, his dilemma was not an actual one since the resolution was not in Paul’s power.

46. At issue is the matter of God’s directive will and the willingness of Paul to submit himself to that will in spite of what he might personally prefer.

1:25 And convinced of this, I know that I will remain and continue with you all for your progress and joy in the faith,  {kai, (cc) and--ou-toj (apdan-s) refers to the content of the previous verse 24-- pei,qw (vpranm1s) to cause one to come to a particular point of view, to persuade, to convince; causal use of participle--oi=da (vira--1s) I know--o[ti (cc) introduces the content of his knowledge--me,nw (vifa--1s) to stay, remain in a place; sometimes used of continuing in life, to live--kai, (cc) connective--parame,nw (vifa--1s) 4X, lit. to remain alongside; to continue in some capacity, continue to help or serve--pa/j (a--dm-p) with all--su, (npd-2p) you all--eivj (pa) lit. into, for, leading to, near purpose or result--h` prokoph, (n-af-s) 3X, improvement, progress, advancement--su, (npg-2p) of you all, your; applies to both nouns advance and joy--kai, (cc) connective, and--cara, (n-af-s) joy, gladness, happiness--h` pi,stij (n-gf-s) of the faith; genitive of reference; refers to both nouns advance and joy}
1:26 so that your proud confidence in me may abound in Christ Jesus through my coming to you again.  {i[na (cs) introduces purpose clause--h` kau,chma (n-nn-s) 11X, what someone is proud of; a reason or basis for boasting; occasionally, the act of boasting--su, (npg-2p) of you all; subjective genitive--perisseu,w (vspa--3s) to be abundant, to abound--evn (pd) locative of sphere--Cristo,j VIhsou/j (n-dm-s) Christ Jesus--evn (pd) locative, in me--evgw, (npd-1s) me--dia, (pg) through, when, because of--h`  parousi,a (n-gf-s) lit. being alongside; includes the act of coming, the trip and arrival--evmo,j (a--gf1s) possessive pronoun, my, mine--pa,lin (ab) once more, again--pro,j (pa) to, toward--su, (npa-2p) you all} 
Exposition vs. 25-26

1. Paul continues his thoughts regarding the necessity the Philippians had for his ongoing presence and ministry with a causal use of the participle from the verb πείθω (peitho--convince, persuade).
2. That verb means to cause someone to come to a particular point of view, or to take a particular course of action; it has the idea of convincing or persuading someone of something so as to believe or trust in it.

3. In this case, Paul uses the perfect participle to express the fact that he has been persuaded with the result that he is completely confident regarding the Philippians’ ongoing need for his presence among them. 

4. The participle should be classified as causal since it provides the cause or reason as to why Paul actually knows that he will continue with the Philippians. 

5. The object of the participle is the demonstrative pronoun οὗτος (houtos--this); rather than looking forward, the antecedent of this pronoun is the previous content of verse 24.

6. Those interpreters that failed to understand Paul’s rhetorical purpose in the previous verses have struggled with the question as to how Paul can be so uncertain of his fate and now make such definitive plans for the future.
7. Paul is so thoroughly convinced of the Philippians’ need for his ongoing ministry that he states his certainty of the future using the verb οἶδα (oida--to know), which is always found in the perfect tense to denote present knowledge.
8. It is followed by the conjunction ὅτι (hoti--that), which is used to introduce the content of Paul’s conviction; the content extends through the end of verse 26.
9. Again, those that failed to grasp the rhetorical device used in the previous verses state that Paul is not expressing any definite knowledge or opinion about the future. 
a. They write that what follows the two verbs convinced and know is conditional upon his release from prison, something they indicate that Paul does not know.
b. They go on to assert that Paul is confident, not of his release as such, but that his presence will be a blessing to the Philippians in the future if he is released.
10. That view not only fails to understand Paul’s purpose in this section, it completely contradicts the meanings of the verbs, essentially saying Paul claimed to know things that he did not.

11. Further, it completely ignores the meanings of the two verbs (remain and continue) that form the content of his knowledge about his and the Philippians’ future together.
12. The first verb is μένω (meno--stay, remain, abide), which first means to remain in a particular place, whether for a short period of time (Lk. 19:5), or for a longer period of time that may include days (Gal. 1:18), weeks, months (Lk. 1:56), or years.  Acts 28:30

13. It was also used of a person continuing in the same state or condition (ICor. 7:20), as well as remaining in a particular realm or sphere.  Jn. 8:31, 12:46; IITim. 3:14  

14. It was used in some cases to denote the idea of continuing to exist, to continue life in the mortal body, which is how it is to be understood in this verse.  Jn. 21:22; ICor. 15:6

15. Paul couples that assertion with a second, related one, using the cognate verb παραμένω (parameno --lit. to remain or stay alongside), which is not merely a stylistic variant.

16. Rather, it denotes continuance in a particular place, but is often used of remaining with certain people for a specific purpose or function.  Heb. 7:23
17. Paul not only indicates that he is aware that he will survive his imprisonment and trial, he is confident that he will continue his apostolic ministry among the Philippians (with all of you).

18. Verse 25 ends with a lengthy prepositional phrase that is introduced by εἰς (eis--into, for), which is used with the accusative case to express Paul’s ongoing purpose or goal for his continued ministry with the Philippians.
19. A few things are to be noted in this prepositional phrase; the first of which is that the nouns progress and joy are governed by a single definite article, which means that they are to be considered together.

a. This indicates how close Paul considered the relationship between spiritual advance in the faith and the matter of Christian joy to be; in fact, some see this as a hendiadys, which has led some to translate it as joyous advance in the faith.
b. The second matter is the used of the genitive pronoun σύ (su--you all, “your”), which also governs both nouns progress and joy; it is in the first position, placing the emphasis on the Philippians specifically.
c. The third important thing is that the final genitive τῆς πίστεως (the pisteos--of the faith) also modifies both nouns progress and joy.
20. The noun προκοπή (prokope--progress, advance) refers to forward movement toward an improved state; it is only used three times by Paul and always has the matter of spiritual progress in view.  Phil. 1:12,25; ITim. 4:15

21. It was used in verse 12 to refer to the progress or advance of the gospel; here it serves to form an inclusio with the spiritual progress and growth of the Philippians.
22. With this usage, Paul once again makes it clear that his concern is with the advance of the gospel and the spiritual advance of those he serves.

23. As mentioned above, the terms progress and joy are united by a single definite article; although they are distinct, the matters of spiritual growth and Christian joy are closely related. 

24. The believer who is growing spiritually is one who is learning the truths and principles of the objective apostolic faith.  Eph. 4:13; ITim. 4:6 

25. The noun πίστις (pistis--faith) is used of the act of believing (subjective faith) or the object of one’s faith, what is believed (objective faith).

26. In this case, the use of the definite article and the fact that one can measure progress indicates that the body of faith, the apostolic doctrinal system is in view.
27. In that regard, the genitive of the faith, which governs both matters of progress and joy, should be understood as a genitive of reference; one may grow and increase his joy with reference to the faith.

28. While that is the objective and should be the goal of all believers, the fact is that many do not pursue growth in the faith.

a. Some have wandered away from it in order to pursue money and the details of life.  ITim. 6:10; Lk. 8:14
b. Some have gone astray because they have departed from the moral and spiritual standards that govern the straight and narrow walk; they have embraced inconsistent and contradictory information.  ITim. 6:20-21
c. Others have deserted and abandoned the faith (apostasy) because they began to be influenced by demons and their cosmic and satanic doctrines.  ITim. 4:1

29. That likely explains the reality that many believers are not characterized by Christian joy since they are not actively pursuing spiritual growth through the system (local church, pastor-teacher, face to face teaching) that God has established.
30. Since some believers do not really have any Christian joy, they often seek temporal happiness by pursuing their own selfish agenda, cosmic entertainment, acquisition of money and the details of life, and other temporal forms of stimulation.

31. The matter of growth with respect to the faith deals with theological growth in doctrine, which is to be reflected in one’s Christian way of life; the matter of deep and abiding joy deals with the personal experience that comes to the growing and applying believer.
32. Verse 26 begins with the conjunction ἵνα (hina--that, so that), which introduces a purpose clause that expresses a more immediate reason for Paul continuing to live and serve the Philippians.
33. In spite of the fact that the Greek word order here results in several options as to how one is to understand this verse, the New American Standard translation does a pretty good job of translating it.
34. The noun καύχημα (kauchema--reason for boasting or object of pride) is derived from the verb καυχάομαι (kauchaomai--to have pride, to brag or boast).

a. There is another cognate in this family, which is the noun καύχησις (kauchesis--the act of taking pride, boasting); there appears to be some overlap between that noun and καύχημα (kauchema).
b. Some restrict the latter to the basis or reason for boasting and the former to the overt act of boasting; however, it appears that the terms can sometimes be used interchangeably. 
c. Generally speaking, καύχημα (kauchema) does not refer to the act of boasting about something, but to the reason or ground one has for being proud and/or boasting.  Rom. 4:2; Gal. 6:4

35. In this case, the ground or reason for increased boasting by the Philippians is Paul’s anticipated return to them; however, it is understood that they will be the ones engaging in the act of boasting.

36. Although some have taken the genitive of the pronoun σύ (su--you all) in an objective sense (the Philippians would then be the reason for Paul’s pride), it should be understood as a subjective or possessive genitive (Paul is the reason for their pride).

37. Although the prepositional phrase about me is relatively distant from the noun, it is clear that Paul’s legal vindication, his subsequent release, and his return to them is the reason for their sanctified boasting increasing in Christ.

38. That is made explicit by the final prepositional phrase through my coming again to you, which effectively clarifies the prepositional phrase ἐν ἐμοὶ (en emoi--in me, about me).
39. That prepositional phrase also contains the idea of timing (when I come again) and the means by which their sanctified boasting is to be increased.

40. The term Paul uses for his return is παρουσία (parousia--lit. being alongside), which refers to the state of being present in some place; in some cases, the emphasis is on the arrival as the first stage in being present.
41. Although some have noted that the noun παρουσία (parousia--coming, presence) was used in classical Greek to refer to the pomp and pageantry that accompanied the arrival of a king or dignitary, Paul is not indicating that he expects to receive a “king’s welcome” when he returns to Philippi.

42. There could be little doubt that when Paul arrived back in Philippi after his extended absence, his arrival would be greeted with gratitude, relief, joy, and sanctified boasting in the Lord for his vindication, deliverance, and return.
43. Even the reason for their sanctified boasting would be Paul at his return, he immediately directs the audience to the reality that all sanctified boasting takes place in Christ Jesus.

44. What the Lord has done in, through, and for Paul will cause their pride/boasting to become even more abundant in Christ than it was previously. 
45. The fact that Paul uses the verb περισσεύω (perisseuo--to be in abundance) indicates that they already were proud of Paul, but his return and subsequent ministry will give them even more reason to boast in the Lord about him. 
1:27 Only conduct yourselves as good citizens in a manner worthy of the gospel of Christ, so that whether I come and see you or remain absent, I will hear about you that you are standing firm in one spirit, as one soul, striving together for the faith of the gospel;  {mo,noj (ab) adjective means only, single, alone; neuter used as adverb--avxi,wj (ab) suitably, in a manner worthy of, consistent with; takes a genitive object--to, euvagge,lion (n-gn-s) the good news, the gospel--o` Cristo,j (n-gm-s) objective genitive; Jesus Christ is the object of the good news; subjective, Jesus proclaimed the good news--politeu,omai (vmpm--2p) 2X, to live one’s life as a citizen of a country, city, etc.--i[na (cs) introduces purpose clause, so that--ei;te (cs+) whether..or..--e;rcomai (vpaanm1s) lit. having come--kai, (cc) connective--ei=don (vpaanm1s) having seen--su, (npa-2p) you all ei;te (cc) or--a;peimi (vppanm1s) 7X, lit. to be away from, to be absent--avkou,w (vspa--1s) I might hear, I will hear--to, (danp+) the things--peri, (pg) about, concerning--su, (npg-2p) you all--o[ti (abr)  introduces content of what Paul desires to hear--sth,kw (vipa--2p) 11X, derived from the perfect of i[sthmi (histemi--stand); present tense denotes ongoing situation; describes part of living as Christian citizens--evn (pd) in, with--ei-j (a-cdn-s) one--pneu/ma (n-dn-s)--ei-j (a-cdf-s) in, with one--yuch, (n-df-s) one soul; instrumental of manner--sunaqle,w (vppanm2p) 2X, lit to contend or fight alongside; attendant circumstance--h` pi,stij (n-df-s) dative or reference, for the faith; objective faith, the body of Christian teachings; subjectively, faith in the gospel--to, euvagge,lion (n-gn-s) of the gospel; ablative of source; the faith is based on and derived from the particulars of the gospel message; alternately subjective genitive, the gospel you believed}
Exposition vs. 27
1. The final four verses in this chapter constitute a single sentence, which only has one main verb, that  is found in verse 27.
2. This verse serves to introduce a rather lengthy section that extends through Philippians 2:16; in this section Paul will first issue a command to conduct oneself in a particular manner; that focus extends into chapter 2.
3. Following the command to conduct themselves in a particular fashion, Paul then provides information with respect to what it means to live in a manner that is worthy of the gospel.
a. The information Paul had provided about his own situation serves to set the standard for his doctrinal and ethical commands and exhortations.  
b. His testimony that his imprisonment had served to advance the gospel serves to challenge the Philippians to live their lives for Christ in the face of opposition.
c. As one might imagine, the unifying link between what Paul has been emphasizing about his situation and what he now commands is the gospel of Christ.
4. Paul begins this section with the adjective μόνος (monos--one, sole, only); that term is used to refer to the only thing in a class.

a. Many have noted that it is a transitional term that moves from the idea of Paul’s coming and his future presence with the Philippians to the current situation in Philippi and Paul’s expectations for the believers there.
b. This term serves to limit the idea to a single emphatic thing; the idea is that I want you to focus on this one specific thing above all else. 
5. The verb translated by the New American Standard as conduct yourselves is πολιτεύομαι (politeuomai), which stands out in this context by virtue of two distinct things.
a. The first reason it stands out is that it is only used two times in the New Testament; it is used once by Luke in Acts and once by Paul here.  Acts 23:1

b. The second reason it draws attention is due to the fact that Paul does not use any of the other verbs for conducting one’s life that he uses so frequently in other places.
c. The most common verbs Paul uses in his doctrinal moral or ethical instructions are περιπατέω (peripateo--walk, walk around), πράσσω (prasso--practice), ποιέω (poieo--to do), ζάω (zao--to live, to live one’s life).
d. He also uses terms to exhort or command that do not focus specifically on one’s external lifestyle; this includes verbs such as φρονέω (phroneo--think, have a mindset), βλέπω (blepo--see, watch, pay attention), and λογίζομαι (logizomai--to focus the mind on something, to consider).
6. Thus, Paul uses a rare term to command the Philippians when there were certainly other verbs he could have used to make his point. 
7. When one considers how this term was used outside the New Testament, it implied an obligation or allegiance to some law, order, system, or principle which imposed its requirements upon the individual.  
8. Most lexicons agree that the active voice denotes the idea of living in the πόλις (polis--city) as a citizen, while the middle voice (which is used here) meant to take an active part in the political and social affairs of the polis/city as a responsible citizen.
a. To the ancient Greeks, the city/state was not simply a place in which one lived; rather, it involved a partnership that was designed to help people attain the highest of all human goods.

b. In the city/state the individual citizen was able to utilize his gifts and realize his potential in an environment that stressed cooperation with other citizens rather than living in isolation. 
c. The good citizen did not attempt to maximize his abilities by himself or for himself, but worked together in the community for the good of the community.
d. Thus, to live as a good citizen involved the very important concepts of mutuality and interdependence, enjoying the rights and privileges of the city/state, but also sharing in the duties and responsibilities.
e. Philippi was a Roman colony, whose citizens enjoyed the privilege and responsibility of living under the protection of Roman law, which resulted in significant social and political pride among the citizens of Philippi.
9. As mentioned above, there were a number of ways Paul could have commanded believers to live their lives in a particular way, but the use of this verb certainly would draw attention to political and social demands of citizenship.
10. At issue interpretively is the political nature of this verb and whether Paul is dealing with the Philippians as citizens of Rome or whether he has their heavenly citizenship in view.

a. Some interpreters argue that the verb addresses the political, social, and moral responsibilities in the colony of Philippi and should be understood to mean that the Philippians are to discharge their obligations as Christian residents and good citizens of Philippi should.
b. Others have take the view that since this is not Paul’s normal verb for how one lives life, or how he conducts oneself, it is fully synonymous with the verb περιπατέω (peripateo--walk, conduct oneself) and has no political or community emphasis.
c. While some see it as a command to discharge their public obligations as citizens in the secular Roman world, others see a dual reference to earthly and heavenly citizenship.

d. This is based on the fact that Paul later uses the cognate noun πολίτευμα (politeuma--homeland, commonwealth, place of citizenship) specifically of believers’ heavenly citizenship.  Phil. 3:20

11. In this case, it is evident that the Philippians lived in a free Roman city and Paul’s choice of the verb would have likely brought their earthly Roman citizenship immediately to mind.
12. While that may have been the first thing the audience would have thought, it is apparent that Paul’s emphasis does not focus on that citizenship; his emphasis is not on living properly in the earthly city of Philippi, but living properly as citizens of the heavenly commonwealth.

a. Just as Philippi was a Roman colony in the province of Macedonia, the church is viewed as a colony of Heaven. 

b. Just as Roman citizens owed their allegiance to the distant capital Rome, so Philippian Christians owed their allegiance to their distant homeland. 
c. While living on this earth, the Philippians (and all believers) are resident aliens, who live in a foreign country, but whose capital, homeland, citizenship, and loyalties lie elsewhere.  IPet. 1:1, 2:11

d. Paul has identified the church in Philippi as a colony of Heaven, an alternate society that exists alongside the Roman Imperial order.

e. This fact prepares the reader for the politically charged proclamation that Jesus, not Caesar, is Lord.  Phil. 2:11  

13. Since citizenship brings with it the privileges and responsibilities for conducting oneself properly as a citizen of some commonwealth, Paul’s desire is that the Philippians participate as responsible citizens of the heavenly colony.
14. It is clear that Paul says nothing about their obligations in or toward Roman society; rather, he indicates that living in a manner worthy of the gospel of Christ involves the internal matters of church unity and working together with other believers in the cause of the gospel.  
15. This verb and its emphasis on community and reciprocal rights and obligations fits very well with Paul’s previous emphasis on the fellowship and partnership that comes from orientation to the gospel.  Phil. 1:5,7
16. While Paul was focusing on the matter of being good citizens of the Church, the heavenly colony in Philippi, that does note exclude being a good earthly citizen and properly discharging one’s duties to the state.  Rom. 13:1-7; Tit. 3:1; IPet. 2:13-17
17. The manner in which these believers are to live out their heavenly citizenship is in a way that is worthy of the gospel of Christ.

18. The adjective ἀξίoς (axios--fitting, appropriate, worthy) originally meant to bring the scale into balance; it has the idea of that which is equivalent or comparable to something else.
19. The adverb is used in this verse, which conveys the idea of doing something in a manner that corresponds to or is worthy of something else; in this case the believer’s conduct is measured against the standard of the gospel of Christ.

20. Paul frequently exhorts believers to live according to the highest standards, conducting themselves in a manner consistent with their position in God’s plan.
a. Treat others in a manner worthy of the saints.  Rom. 16:2

b. Walk in a manner worthy of God’s calling.  Eph. 4:1

c. Walk in a manner worthy of the Lord.  Col. 1:10

d. Walk in a manner worthy of God.  IThess. 2:12

21. The fact that he commands them to conduct themselves in a way that is worthy of the gospel continues to reinforce the importance Paul places on the gospel throughout this epistle.  Phil. 1:5,7,12,16, 27, 2:22, 4:3,15
22. It should be evident that Paul is not focusing on the simple presentation of the gospel, which, in its simplest form involves the atoning death, burial, and resurrection of the Lord Jesus Christ.  ICor. 15:3-4
23. Rather, he desires the Philippians to live in a way that is consistent with the spiritual privileges and ethical demands that gospel makes on those that claim to be disciples of Christ.  Mk. 8:34; Matt. 11:29; Jn. 14:21,23
24. Obviously this begins with the reception of the good news and personal faith in Christ; it then involves believing His promises, living according to His commands, and seeking to do all things in compliance with His will.

25. The emphasis here is not only on the individual seeking to orient in his personal Christian life, it is on orienting to the privileges and responsibilities of living as a responsible citizen in the corporate local church.

26. Paul will continue to develop what he means about being a good citizen by specifically focusing on the matters of unity in the local body and putting forth the effort to contend for the faith.

27. He continues with a purpose clause, which contains a parenthetical phrase that deals with the two potential outcomes for the future; the first is that Paul might come and visit personally (Phil. 1:26), while the second is that he will not be able to return to Philippi.

28. In the latter case, Paul fully intends to send trusted associates to check on the spiritual status of the Philippians and report back to him.  Phil. 2:19,25
29. As Hanson has observed, the fact that Paul makes it clear that he will be checking up on the Philippians (either personally or by means of a liaison) and their conduct, indicates that he believes that they are accountable to his leadership.

30. The fact that Paul uses imperatives and issues commands indicates that he wants his audience to know that they are responsible to implement his instructions, which they should recognize are not merely Paul’s preference, but God’s directive will for their lives.
31. There are three key elements that Paul mentions that are indicative of those living their lives in a manner worthy of the gospel of Christ; these are the types of things he would want to hear about the Philippians.
a. The first deals with the matter of unity and stability within the local church.
b. The second deals with the matter of contending earnestly for the faith with other saints.
c. The third involves fearlessness in the face of opposition.
32. The content of what Paul desires to hear about the Philippians and their circumstances is introduced by the conjunction ὅτι (hoti--that).

33. In this section, Paul begins with a metaphor about acting as a responsible citizen, moves to a military metaphor with the emphasis on standing firm, and then uses an athletic metaphor of striving or competing together.
34. The first verb Paul uses to describe what it is he desires to hear about the Philippians is στήκω (steko--stand), which is perfect form of the verb i[sthmi (histemi--stand).  Mk. 3:31
35. The command to stand firm is a military metaphor that envisions the believers in Philippi as part of a military unit, which must remain united and function in concert with one another.
36. Although Paul does not specifically indicate why they are to stand firm, it is evident from what follows that the church in Philippi was being challenged by some adversaries, who must be resisted corporately.
37. What follows indicates that Paul believed that they could resist the challenges by means of a group effort that is to be characterized by Christian unity.
38. The phrase in/with one spirit should not be understood as a reference to unity in the Holy Spirit, but to that idea of esprit de corps, which refers to the common spirit of loyalty and pride that is shared by the members of a group.
a. Those in the group share common interests and responsibilities and generally consider themselves to be different from other people in some particular way.
b. In reality, positive believers are quite different from most everyone else since the doctrine of separation keeps them from involving themselves with those unbelievers in the cosmos.  IICor. 6:14-17
c. Additionally, positive believers must maintain their distance from other believers that are not fulfilling their Christian mandates, who live lifestyles that are in conflict with sound teaching.  IIThess. 3:6,14; Phil. 3:17-18 
39. The matter of standing firm in/with a single spirit deals with the internal unity produced by their innermost Christian convictions, while the phrase that follows μιᾷ ψυχῇ (mia psuche--lit. one soul, as one person) describes the overt manner in which they are to strive together.

40. These ideas of one spirit and one soul emphasize the ideal of believers existing in a community, embracing the same doctrinal teaching, working in harmony, and resisting their enemies together as one.
41. Paul continues to explain what he means about living as a good Christian citizen in the local church with two participles that follow.

42. While both denote attendant circumstances (coordinate with the verb standing), one deals with the positive aspect, while the second one (in verse 28) deals with the negative aspect. 
43. The first is from the verb συναθλέω (sunathleo--to struggle or contend together with someone), which is derived from the verb ἀθλέω (athleo--compete, strive); that verb means to compete in an athletic contest.  IITim. 2:4
44. Paul is not suggesting that the Philippians are to strive together with him (which they already were), but to strive together with one other believers in Philippi against those things or people that are antagonistic to the teachings of the gospel.
45. The phrase the faith of the gospel has been understood in a number of ways depending on how one understands the noun faith and how he classifies the genitive of the gospel.
a. The term faith may be understood in an objective sense (the content of what is believed); alternately, it may be understood in the active sense of believing. 

b. If one takes it objectively, this passage would communicate the same idea that is presented in the book of Jude even though different verbs are used.  Jude 1:3
c. If one takes it subjectively in the active sense of believing, the phrase would have the sense of striving for the gospel you have believed.
46. Paul uses the same verb later in this book to describe women who had struggled for the cause of the gospel alongside him; it appears that in both cases the emphasis is on the gospel.

47. Thus, the final option above seems to be preferable. 
48. Although Paul does not here explicitly identify the opponents, the final verse in the chapter would suggest that those attacking the gospel were likely Roman, pagan unbelievers.

49. In any case the participle standing firm carries the same imperatival force of the main verb conduct yourselves.
1:28 and not being alarmed in any way by your opponents--which is an indication of destruction to them, but an indication of your salvation, and this from God.  {kai, (cc) connective; second participle--mh, (qn) no, not--ptu,rw (vpppnm2p) 1X, to frighten or scare; passively, to be frightened, scared, or intimidated; imperatival force--evn (pd) in--mhdei,j (apcdn-s) lit. not one thing; used of negative events or conditions; double negative is emphatic--u`po, (pg) by; used with passive verbs to denote personal agency--o` (dgmp+) the New American Standard treats it as a pronoun; your--avnti,keimai (vppngm-p) 8X, lit. the ones lying against; enemies, opponents--o[stij (aprnf-s) which, refers to the entire situation of opponents and conflict; grammatically attracted to endeixis--eivmi, (vipa--3s) is--auvto,j (npdm3p) to them, for them; dative of disadvantage, reference, and ethical dative are options--e;ndeixij (n-nf-s) 4X, something that points to or serves as an indicator of something; a mark, an omen, an indicator--avpw,leia (n-gf-s) 18X, waste, ruin, destruction; objective--de, (ch) but--su, (npg-2p) of you, for you all; possessive genitive--supply a sign--swthri,a (n-gf-s) of deliverance, salvation--kai, (cc) connective--  ou-toj (apdnn-s) this--avpo, (pg) from--qeo,j (n-gm-s) ablative of source}
Exposition vs. 28

1. Paul continues his exhortations regarding standing together with other believers with another circumstantial participle, which expresses in a negative way what standing firm involves.

2. Although it is expressed emphatically with a double negative, the overall sense has a positive emphasis.

3. When he indicates that he does not want his audience not to be afraid of nothing, he is telling them that he desires that they be courageous in the face of opposition.
4. The verb Paul uses is πτύρω (pturo--to be scared, frightened, or terrified), which is found only here in the New Testament.

5. It is a relatively rare word, but is used occasionally in classical Greek to refer to timid horses that shied away and were spooked easily.
6. The use of the negative μή (me--not) with the verb is coupled with another negative prepositional phrase which has the sense of no person, event, or condition.

7. With this emphatic construction, Paul indicates that there is no circumstance in which the Philippians should succumb to fear; they must stand together and resist any form of intimidation their opponents might employ.

8. The participle of the verb ἀντίκειμαι (antikeimai--lit. to lie against) is used as a substantive to refer to those expressing opposition to the Christians in Philippi; it means enemies or opponents.

9. It is evident that Paul does not clearly define who these opponents are, but the immediate context indicates that they were likely pagan Romans since Paul speaks of the same type of conflict that he had experienced with the local Roman authorities in Philippi.  Phil. 1:30; Acts 16:19-23
10. It is clear that the Philippians would have known who their enemies were, but the recognition that their struggle was identical to what Paul was facing, coupled with  the use of so many terms in this letter that were shared by the cult of the emperor strongly suggests Roman opposition.
a. There is no doubt about the loyalty of this colony to the cult of the emperor, which would have been acknowledged at every public event.
b. It is reasonable to conclude that those loyal, unbelieving Romans in Philippi would have put pressure on all those within the colony to participate and demonstrate their allegiance to Rome and its Caesar.
c. However, since these were citizens of the heavenly colony, whose allegiance belonged to another Lord and another Savior, they were likely not participating in the cult.
d. Additionally, one must remember that the very Lord and Savior worshipped by believers in Philippi was condemned and executed by the Roman Empire some thirty years before.
11. Although the opposition might appear to be formidable, Paul urges the Philippians to remain undaunted and contend for the faith of the gospel in spite of the difficulty or danger.
a. While the believers in Philippi were facing similar opposition to what Paul faced, his courage in the very seat of Roman power provided a great doctrinal example.

b. Just as Paul did not allow himself to be intimidated by the powers in Rome, neither should those in Philippi allow themselves to be intimidated by Roman soldiers or Roman officials who would have dominated the public life of Philippi.
12. Almost all interpreters recognize that what follows is an aside or parenthetical thought; the flow of the sentence resumes at the beginning of verse 29.
13. The aside is introduced by the relative adjective ὅστις (hostis--which), which is feminine because of attraction to the noun ἔνδειξις (endeixis--token, demonstration, omen), which acts as the predicate nominative.
14. The pronoun does not accord grammatically with any antecedent since it is not modifying a single term, but references the previous thoughts of standing firm, striving for the gospel, and not being intimidated by their opponents.
15. What follows regarding the indication or verification of destruction allows for two different understandings of the Greek, depending upon how one classifies the dative of the pronoun αὐτός (autos--to them, for them).

a. The first view understands the dative as an ethical dative, which denotes how the opponents view or understand what they see in their conflict with the believers in Philippi.

b. In their opinion, the failure of believers to succumb to the pressures being applied to them would indicate to their opponents that those believers are headed for ruin or destruction at the hands of the empire.
c. In a colony founded by Augustus, loyalty to Jesus as Lord (as opposed to Caesar as Lord) would have indicated to the Romans that those viewed as disloyal to Rome and Caesar would not only suffer death but also the judgment of the gods.

d. In this regard, the single mark or indicator is understood by unbelieving opponents in one way, but understood by believers in the opposite way.

e. This view acknowledges that the marker, indicator, or omen was indeed something that they opponents could and did recognize and understand.

16. The second view understands the dative pronoun as a dative of disadvantage (a token against the opponents); the same indicator that points to the salvation of believers also acts as an indicator of doom to unbelievers.
a. It is clear from the Greek that the noun ἔνδειξις (endeixis--the means by which one knows that something is a fact; evidence, verification, or proof obtained by an appeal to facts) governs both nouns destruction and salvation.
b. While one can understand that believers would recognize persecution as an indicator of their salvation (Matt. 5:10-12; Jn. 15:20; IITim. 3:12), it is very difficult to see how the opponents would see the unity of believers (with their lack of fear) as a sign of their own destruction.  
c. This view does not require that the opponents actually grasp what is being verified; their persecution of believers (and their resistance to the opponents) is understood as a token of the doom of the opponents whether they understand it or not.
d. This view would suggest that while believers understand what is being indicated by all this, the opponents would not necessarily have to grasp the significance of the token.

e. This view is also in harmony with a similar idea that God will ultimately save and vindicate believers, but unbelievers will be the recipients of judgment and destruction.  IIThess. 1:4-9
17. Given the language that Paul uses in the rest of this clause, the second view is far more widely accepted and is to be preferred for reasons that will follow.
18. The noun ἀπώλεια (apoleia--ruin, destruction) is derived from the verb ἀπόλλυμι (apollumi-- to cause or experience destruction), which was used in Greek literature of demolishing or destroying something.  
a. The root meaning appears to deal with the matter of a loss of some kind (Lk. 15:4,6,8,9; IIJn. 1:8), with the associated idea of ruin.  Lk. 5:37
b. It is not the loss of being that is in view (annihilation), but is more the loss of well-being; it means to ruin so that the person or thing ruined can no longer serve the use for which he or it was designed.
c. It is used to refer to the matter of the destruction or loss of temporal life--physical death.  Matt. 2:13; Lk. 15:17

d. It is used to denote the loss or ruin that is associated with eternal destruction.  Jn. 3:16, 10:28

e. In that regard, the participle of this verb is used as a substantive to refer to unbelievers.  IICor. 4:3
19. Although the idea of loss is fundamental to this noun, the issue is whether Paul has a temporal loss of life in view or the eternal loss of life involved in separation for God.
20. Given that Paul uses the language of destruction and salvation in this passage, which he contrasts several times in other places, the emphasis appears to be on the matter of eternal destruction in contrast to eternal salvation.  ICor. 1:18; IICor. 2:15; IIThess. 2:10
21. Thus, the hostility and opposition that pagan unbelievers engage in toward God’s people provides evidence that they are negative to God’s plan (at least at that point) and are headed for eternal loss and ruin.
22. That same hostility toward those who embrace the truth is also an evidence that those being persecuted are God’s people and are already saved.

23. There is a shift in the cases of the pronouns which is unfortunately not reflected in many English translations.

24. The dative of αὐτός (autos--to them, for them) deals with their destruction, which is not present at the time of writing; it is the destiny that awaits them in the future.
25. The genitive of the pronoun σύ (su--of you all) should likely be understood as being a possessive use of the genitive; the Philippian believers currently possessed salvation, which would issue in their vindication and ultimate salvation.

26. The final phrase states that this is from God, which has left interpreters divided as to the antecedent of the demonstrative pronoun οὗτος (houtos--this, “that”).
27. It cannot be referring either to the sign or to salvation since both of those nouns are feminine and the pronoun is grammatically neuter.

28. It seems best to understand it as referring to the clause introduced by ὅστις (hostis--“which”), which deals with the matter of opposition and its double effect of destruction for the opponents and salvation for the Philippian believers.

29. Just as God is the agent who provides salvation for the Philippians, He is also the agent who will execute judgment on their opponents.
1:29 For to you it has been granted for Christ's sake, not only to believe in Him, but also to suffer for His sake,  {o[ti (cs) for, because--su, (npd-2p) to you all; dative of advantage--cari,zomai (viap--3s) to give freely or graciously, to grant--to. (dnns+) it, this; this article is explained by what follows in verse 29; subject of verb given--u`pe,r (pg) used with genitive to indicate that an activity or event is in someone’s interest, on behalf of, for the sake of--Cristo,j (n-gm-s) Christ, Messiah--ouv (qn) not--mo,noj (ab) one in a class, alone, only--to. (dnns) pisteu,w (vnpan)to believe; subject of charizomai  --eivj (pa) lit. into--auvto,j (npam3s) object of faith--avlla, (ch) strong adversative; BUT--kai, (ab) adjunctive, also; ascensive, even--to. (dnns) pa,scw (vnpan) to experience something; in New Testament always in a bad sense; to suffer; subject of charizomai}
1:30 experiencing the same conflict which you saw in me, and now hear to be in me.  {e;cw (vppanm2p) having, “experiencing”; defines the means of suffering, by having the same conflict; a few think causal, since you have--o` avgw,n (n-am-s) 6X, competition, contest, struggle, conflict--auvto,j (a--am-s) intensive use; same--oi-oj (apram-s) what sort of, what manner or kind of; “which”--ei=don (viaa--2p) you all saw--evn (pd) in me, in regard to me--evgw, (npd-1s) in my case--kai, (cc) connective--nu/n (ab) now, at the present time--avkou,w (vipa--2p) you all hear--evn (pd) in my case; about me--evgw, (npd-1s) me}
Exposition vs. 29-30

1. Verse 29 begins with the conjunction ὅτι (hoti--that, when, because), which introduces the cause or reason why the Philippians are not to be alarmed by the opposition.  Phil. 1:28a
2. They should not be intimidated by those who oppose them since that very opposition is not only a token of their salvation, but an expression of God’s grace in the life of the believer.
3. Paul continues to emphasize the people involved by placing the dative of the pronoun σύ (su--you all) forward in the clause; this also serves to contrast the Philippians with their detractors (to them from verse 28).
4. Although both may suffer in time, believers must recognize that their sufferings are part of God’s providential plan and overseen by Him; on the other hand, their opponents have no basis for such confidence.

5. The verb χαρίζομαι (charizomai--give freely and graciously) means to give freely, to give based on choice and not based on obligation.

6. While the subject of the verb is simply the nominative of the definite article (or the entire prepositional phrase), one should recognize that it continues the idea of all that is happening to the Philippians is ἀπὸ θεοῦ (apo theou--from God).  Phil. 1:28
7. The neuter of the definite article is the subject that follows the verb; although it is not defined immediately, it will be defined by the two infinitives that follow in this verse. 
8. Some have suggested that Paul intended to place the verb πάσχω (pascho--suffer) here but thought of something more he wanted to say on this matter; this explains the repetition of the prepositional phrase for his sake at the end of the verse.
9. The first prepositional phrase on behalf of Christ has the idea of suffering on account of one’s relationship with Christ, suffering that comes by being publicly identified with Christ in a world that is hostile to Him.  Jn. 15:18
10. That suffering did not arise simply because of their proclamation of the gospel of Jesus Christ; believers are often treated badly because of their loyalty to the truth, which determines the manner in which they live the Christian way of life.
11. Thus, the Philippians were not merely suffering because of their proclamation of the gospel but also because of their lifestyles that reflected their high calling; this was no doubt a challenge and rebuke to their pagan counterparts.
a. The very fact that believers have been blessed with the light and hold to the truths of God often creates conflict with those that resist, oppose, or reject the light.  Jn. 1:5, 3:19
b. When believers properly apply the doctrine of separation there is certainly the potential for those in the cosmos to take offense.  IICor. 6:14ff
c. When believers refused to participate in the social and cultural conventions of their time (pagan festivals or emperor worship), they would naturally be viewed with suspicion and mistrust, which readily leads first to dislike, then potentially to hatred, and possibly persecution.
12. What follows is a construction that Paul uses regularly in his writings; he begins with the negative οὐ (ou--no, not) and the neuter form of the adjective μόνος (monos--one, alone, only).
13. Later in the sentence he uses the adversative conjunction ἀλλά (alla--but), which is coupled with an adjunctive or ascensive use of the conjunction καί (kai--also, even).
14. The force of this construction is that not only is the first thing (believing or trusting in Christ) part of God’s grace, but the more unexpected matter of suffering on His behalf is also part of God’s gracious provision.

15. What follows has generated some controversy since it appears on the surface that Paul is telling the Philippians that faith is something given by God as part of His grace.
a. The Calvinists’ view is that God must provide faith for those that are elect since the Calvinistic doctrine of depravity indicates that man is entirely incapable of responding with faith to God on his own.
b. On the other hand, those who promote Arminian theology believe that all people are able to exercise faith in Christ, which is the sole condition for salvation. 
c. However, one should recognize that Paul is not discussing salvation, but the matter of suffering at the hands of their opponents.

16. The articular infinitive of the verb πιστεύω (pisteuo--to believe, to trust in) is a present tense, which suggests that Paul is not speaking of believing in Christ for salvation, but is speaking of faith in Christ in a Ph2 sense.
a. If Paul were referencing the matter of their salvation, one would naturally expect him to use the aorist infinitive, which is most often used to express a single action.  Acts 14:1, 15:7

b. The present infinitive was used to express progressive or ongoing action rather than an isolated incident or action.  Rom. 15:13

17. This is quite important since many interpreters have read this verse in a Ph1 sense and rightly struggle with the theological view that the faith necessary for salvation is provided by God and is not something that the individual must supply.  
18. If God supplies faith for the unbeliever (or for the believer), then any use of an imperative or any imperatival construction involving the verb πιστεύω (pisteuo--believe, trust) would be very spiritually misleading.  Mk. 1:15, 5:36; Acts 16:31
19. Additionally, if God elects people to salvation in eternity past and then provides the faith necessary for them to be saved, that effectively removes any human responsibility in terms of salvation and spiritual growth.
20. Those who take the position that faith is exclusively the gift of God, that people are merely the passive recipients of it, must likewise take the following matter of suffering in the same way since the verb granted governs both concepts.
21. Since the present tense of πιστεύω (pisteuo--believe, trust) parallels the present tense of πάσχω (pascho--suffer), it suggest that God has graciously given to the Philippians the privilege of believing (or of continuing to believe) in his Son even while suffering and undergoing persecution.
22. Although the believer and his ongoing faith in time is in view, Paul does not carefully identify the timing of the verb χαρίζομαι (charizomai--“granted”).
23. Generally, interpreters have viewed this as part of God’s decisions in eternity past to decree certain things for those who believe in Christ.  IITim. 1:9
24. However, the divine provision in eternity past is made manifest in time as the circumstances and events of the believer’s life unfold. 
25. Not only does God provide the grace necessary for one to make the salvation adjustment (Jn. 6:65), He continues to provide grace by making certain provisions for the believer’s life in time.  Matt. 13:11; IIPet. 1:3-4
26. God’s provision and activity in time is theologically known as His providence, which has been defined as the continued exercise of the divine energy whereby the Creator preserves all His creatures; it is operative in all that comes to pass in the world, and directs all things to their appointed end.

27. To say that God is operative in the world, working all things according to the counsel of His own will, and providing all that is necessary to faith is not the same thing as saying that God provides the faith apart from the will or desire of the unbeliever or the believer.
28. Rather, God orders His plan in such a way as to provide all that is necessary for an intelligent faith in His Son; following salvation this would involve living grace, the revelation of His word, teachers of God’s word, the indwelling of the Spirit to teach believers, and perhaps more. 
29. It should be understood that God has provided grace in an antecedent way in order to encourage the believer to continue walking by faith; since faith must be based on some object, God’s gracious provision always precedes the matter of faith.

30. While Paul makes it plain that God has provided all that is necessary for the believer to continue to trust in Christ, he goes on to include the matter of suffering on behalf of Christ as part of God’s gracious provision.
a. The use of the two conjunctions ἀλλα (alla-but) and καί (kai--and, also, even), which may be translated as but also (an adjunctive sense), or but even (an ascensive sense).
b. The former simply understands the conjunction to be introducing another aspect of God’s provision, while the latter takes it as introducing something out of the ordinary or noteworthy.
31. The ascensive use should be preferred since one should readily understand that grace is the basis for faith, but it is unusual that grace would be described as the precursor to suffering. 
32. This matter of suffering is not to be understood in a general sense of the types of suffering that believers endure on a regular basis, which include such things as aging, health tests, common human problems, self-induced suffering, and the matter of suffering because of divine discipline.
33. Rather, this refers to the matter of undeserved suffering that comes to the believer by virtue of his association with Christ in a world that is hostile to God, His Messiah, and His plan.  IThess. 3:3
34. The preposition ὑπὲρ (huper--on behalf of, for the sake of) indicates that some activity or event is performed in the interest of someone or something; in this case, it is because of their association with Christ and faithfulness to His plan.
35. Verse 30 continues Paul’s thoughts with a participle (having, experiencing) that indicates the means or manner in which they are currently suffering for Christ’s sake.
a. Most grammars understand the nominative case of the participle to be somewhat irregular since it should agree grammatically with the dative of the pronoun σύ (su--to you all) found at the beginning of verse 29.
b. In that regard, it would appear that Paul had the nominative plural of σύ (su--you all) in mind as the logical (not grammatical) subject of the preceding clause.
36. The verb ἔχω (echo--have, possess, own) is used in this context of experiencing something rather than possessing something; some even translate it by the English term engaging in.  Matt. 4:24
37. Although Paul does not mention the opponents, he states that the struggle on behalf of Christ is identical to his own.

38. Paul uses the noun ἀγών (agon--competition, contest), which first referred to a place of assembly; it came to be used specifically of the place in which the Greeks assembled to celebrate various games like the Isthmus games and the Olympics.
39. It is used figuratively to denote a competition or contest in the moral or spiritual realm and has the general sense of a conflict that involves struggle against opposition.  
40. This athletic metaphor was already used by the philosophers to refer to the heroic struggle which the pious have to endure in this world.
41. It does not refer to the struggle of the Christian way of life as much as he sees it as a struggle for the faith or cause of the gospel (IITim. 4:7); one must contend for the cause of the gospel in a world that is hostile to it.  IThess. 2:2
42. The pronoun αὐτός (autos--he, she, it) is used in the accusative case and placed in the attributive position; when this is the case, it has the meaning the same.
43. Paul is not saying that their circumstances are identical to his; his words should not be pressed to mean that the Philippians were suffering imprisonment or facing a trial for their faith.
44. However, this indicates that the struggle the Philippians currently face is simply an extension of the struggle and suffering Paul faced when he was in Philippi.
45. It is clear from the Acts narrative that Paul’s suffering in Philippi was caused by Roman opposition to the gospel he was proclaiming, which his opponents claimed was a Jewish religion that sought to undermine Roman society.  Acts 16:20
46. Paul reminds them that they had witnessed his suffering personally; they had been spectators as Paul contended for the faith, but have now entered into the same conflict on behalf of the gospel.
47. Paul goes on to say that the Philippians are aware of the fact that he is still undergoing conflict with Roman authorities.
48. Thus, the Philippians had now joined in to the great apostolic contest and Paul desired that his very example might encourage them to stand firm for the faith of the gospel.
49. He desired them to live as worthy citizens of Heaven and demonstrate a calm and composed demeanor in the face of suffering.

50. Additionally, they were to recognize that suffering was a divine provision that provided the potential for application, growth, and confidence, which would eventuate in eternal rewards.  Rom. 8:17-18; IPet. 4:13
51. Paul certainly uses his own example of suffering for God’s plan to motivate the Philippians to join him in that example (Phil. 3:17), he will go on in the next chapter to the most notable example of service and suffering that the world has ever seen.  Phil. 2:5ff
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