chapter ten

10:1 And I saw another strong angel coming down out of heaven, clothed with a cloud; and the rainbow was upon his head, and his face was like the sun, and his feet like pillars of fire;  {kai, (cc)--ei=don (viaa--1s)--a;lloj (a--am-s)--a;ggeloj (n-am-s)--ivscuro,j (a--am-s)--katabai,nw (vppaam-s)—evk (pg)--o` ouvrano,j (n-gm-s)--periba,llw (vprmam-s) being clothed, wearing--nefe,lh (n-af-s)--kai, (cc)--h` i=rij (n-nf-s) 2X, the rainbow--evpi, (pg)--h` kefalh, (n-gf-s)--auvto,j (npgm3s)--kai, (cc)--to. pro,swpon (n-nn-s)--auvto,j (npgm3s)--w`j (cs)--o` h[lioj (n-nm-s)--kai, (cc)--o` pou,j (n-nm-p)--auvto,j (npgm3s)--w`j (cs)--stu/loj (n-nm-p) pillar, column--pu/r (n-gn-s)}

10:2 and he had in his hand a little book which was open. And he placed his right foot on the sea and his left on the land;  {kai, (cc)--e;cw (vppanm-s)—evn (pd)--h` cei,r (n-df-s)--auvto,j (npgm3s)--biblari,dion (n-an-s) 3X, all in this chapter, a little scroll--avnoi,gw (vprpan-s) having been opened--kai, (cc)--ti,qhmi (viaa--3s)--o` pou,j (n-am-s)--auvto,j (npgm3s)--o` dexio,j (a--am-s)--evpi, (pg)--h` qa,lassa (n-gf-s)--de, (cc) o` euvw,numoj (ap-am-s) 9X, lit. a good name or good omen, euphemistic for a bad omen, which was perceived as coming from the left side, came to be used for the left side--evpi, (pg)--h` gh/ (n-gf-s)}
Exposition vs. 1-2

1. To refresh your memory, the following outline has been observed, which certainly seems to have a definite pattern.

a. The breaking of the seven seals.  Rev. 6:1-8:5

b. Parenthesis.  Rev. 7

c. The breaking of the seventh seal.  Rev. 8:1-5

d. The seven trumpets, which comprise the seventh seal.  Rev. 8:6-11:19
e. Parenthesis.  Rev. 10:1-11:14
f. The seventh trumpet.  Rev. 11:15-19

g. Parenthesis.  Rev. 12-15:4

h. The seven bowls, which comprise the seventh trumpet.  Rev. 15:5-16:21

i. Parenthesis.  Rev. 16:13-16

j. The seventh bowl.  Rev. 16:17-21

k. Parenthesis.  Rev. 17-19:10

l. The return of Jesus Christ to planet earth.  Rev. 19:11-16

m. The concluding battle of the Armageddon campaign.  Rev. 19:17-21

2. As the vast majority of interpreters have recognized, this section is parenthetical in nature, does not advance the narrative chronologically, and extends through Revelation 11:14.

3. The purpose of this interlude is to prepare John for the stretch run, the culmination of the plan of God as revealed through the prophets.  Rev. 10:6-7

4. Further, this interlude concerns itself only with the Jews, God’s promises and faithfulness to them,  and the prophecies that relate to them, as seen in the little book, the Temple, and the two witnesses.

5. The challenge with the parenthetical sections of this book is to place them in the proper place chronologically within Daniel's 70th week.

6. This parenthetical section is somewhat different than the first one we observed in chapter 7, which concerned itself with two distinct groups, the 144,000 and the great multitude.

7. Just as there was a chronological gap between the sealing of the 144,000 and the scene in the throne room at the end of Daniel's 70th week, even so this interlude has some chronological irregularities.

a. The announcement of the strong angel deals with the the seventh and final trumpet, which will usher in the conclusion of the plan of God.  Rev. 10:6-7

b. The period in which the Gentiles will dominate the holy city is during the final half of Daniel's 70th week.  Rev. 11:2

c. The ministry of the two witnesses must be confined to the first half of Daniel's 70th week since the Jews are commanded to flee Jerusalem at the midpoint.  Matt. 24:15-16; Rev. 12:14

8. It is intriguing to note that the three methods that are used to mark portions of time in Daniel's 70th week and each appears to have its own significance.

a. Time, times, and half a time only refers to the Great Tribulation, the latter half of Daniel's 70th week.  Dan. 7:25, 12:7; Rev. 12:14

b. The designation of 42 months also appears to relate to the latter half of Daniel's 70th week, and is used in passages that have Gentiles as the focus.  Rev. 11:2, 13:5

c. The 1260 days appears to deal with both halves of Daniel's 70th week from the perspective of the Jewish nation.  Rev. 11:3, 12:6

9. Another obvious difference is that this interlude all takes place on and is observed from the perspective of the earth, whereas chapter 7 dealt with an earthly and a heavenly scene.

10. This section deals with four specific details:

a. The descent and announcement of the strong angel.  10:1-7

b. The issues related to the little scroll.  10:8-11

c. The issues related to the rebuilt temple.  11:1-2

d. The ministry of the two witnesses.  11:3-13

11. As some have observed, this section is quite unusual in that this is the only time that John himself becomes a participant in the revelation.

12. In fact, this chapter actually occurred in John’s present tense existence and, unlike the rest of the events in this book, will not have a future fulfillment.

13. In other words, this break in the revelation process was for John’s benefit and there will not be a future time in which this angel will descend, give John a little scroll, which he will eat again.

14. John’s participation in all this is quite appropriate since the final half of Daniel's 70th week is devoted to shattering the power of the holy people, which focuses specifically on John’s people the Jews.  Dan. 12:7

15. This section is introduced with John’s declaration of eyewitness testimony, as he states that he both saw and heard.  Rev. 10:1,3-4

16. This angel is introduced as others in the book are; the designation another strong angel indicates clearly that we are dealing with an angelic being and not deity.  Rev. 1:1, 5:2, 7:2, 8:3

17. There must be a some observable physical difference betweeen an ordinary angel and a strong angel since John makes this distinction three times in this book.  Rev. 5:2, 10:1, 18:21

18. The description of this angel has led many to conclude that it is not an angel but is Jesus Christ Himself as seen in the references to:

a. Being clothed with a cloud, which is supposed to parallel coming with the clouds.  Rev. 1:7

b. The rainbow, which they assume must be equivalent to the one seen in 4:3.

c. The face like the sun, which is actually one point of exact similarity.  Rev. 1:16

d. The pillars of fire, which are supposed to correspond to the feet of burnished bronze.  Rev. 1:15

e. The voice like a lion roaring, which relates to the fact that He is the Lion from the tribe of Judah.  Rev. 5:5

19. However, interpreters are basically divided on the identification of this angel; some see him as Christ (Moffatt, Sweet, Beale, Ironside, Morris), others identify this angel as Gabriel (Charles, Kraft, Beasley-Murray), others believe he is Michael (Keithley, Van Kampen, Ballinger) and still others identify this angle as the primary revelatory angel of Rev. 1:1.  (Bauckham, Aune)

20. Those that identify this angel as Michael cite the description of Daniel 10:5ff and the meaning of the name who is like God as the basis for their conclusion.

21. Nevertheless, while this angel is not explicitly identified, he clearly manifests many of the attributes of deity just as the four living creatures and other angels do, yet is still not a member of the Godhead.  (Walvoord, Ryrie) Rev. 4:6-8, 18:1

22. There can be little doubt from the text that this angel descends from the third Heaven to the earth and possesses great authority, as seen in his actions and pronouncements.

23. The present participial phrase is designed to picture the process of the descent from Heaven, as well as emphasize his origin and his authority.

24. There is no doubt that the fourfold description of this angel is the most elaborate in this book, combining elements of Christ (Rev. 1:13-16), and God.  Rev. 4:3 

25. The fact that he is clothed with a cloud is certainly symbolic of his glory; however, in this context of judgment it is a designed to communicate the fact that the time for grace has expired.  Lam. 3:44

26. The second characteristic of this strong angel is the visible rainbow that sat atop his head, which is obviously reminiscent of the only other time that this word is used in this book.  Rev. 4:3

27.  The rainbow appears as a crown or perhaps a kind of halo, which would only add to the concept of his radiant glory.

28. Since a rainbow is a sign of God’s faithfulness to His word in Scripture, the rainbow communicates the truth that his angel and the messages of this chapter are a result of God’s faithfulness to His covenants and promises to the Jews. 

29. In fact, the angel expressly declares that his announcement of no further delay is designed to show God’s faithfulness to fulfill the words of His prophets.  Rev. 10:7

30. His face is described with another of the many similes in this book, and is designed to communicate the great glory that this being possessed.

31. In fact, there are only two other places in the Bible that indicate someone had a face that resembled the sun, and both refer to the glory of God in Christ.  Matt. 17:2; Rev. 1:16

32. All created beings are designed to reflect the glory of God’s essence, and this very high ranking angel was endowed by God with a magnificent appearance that was similar to God’s own.

33. The final portion of the description focuses on his feet, which John says resembled pillars of fire; this has caused some to recognize that he is not dealing only with the feet, but the legs.

34. Fire is a regular symbol for judgment, and the fact that his feet/legs resemble pillars of fire is designed to teach the reality that judgment is at hand.  Isa. 30:30, 66:16; Ezek. 38:22; Heb. 10:27

35. In verse 2 John records the fact that the angel was holding a little book which was open, which has led to a great deal of debate as to the identity of this little book.

36. The term used in verse 2 is biblari,dion (biblaridion), which is a diminutive of bibla,rion (biblarion), which is a diminutive of  bibli,on (biblion), which is a diminutive of bi,bloj (biblos).
37. The term bibli,on (biblion) is the term that is used in Revelation 5:1 to refer to the scroll that was ultimately given to the Lamb.
38. It is already a diminutive in form, but some (Bauckham) have argued that diminutives in Revelation do not carry diminutive force, so the terms can and should be taken as synonyms.

39. However, that is incorrect and John is here emphasizing the very small size of the scroll, possibly the smallest scroll he had ever seen.

40. Many (Charles, Kiddle, Roloff, Mounce) believe that this opened book is not the same as the scroll that was introduced in Revelation 5:1, while others (Beasley-Murray, Sweet, Bauckham) argue for the fact that they are identical.

41. Some (Luginbill) believe the opened book refers to the prophecies that are being given to John in this revelation and makes the book synonomous with the book of Revelation.

42. The fact is that there is no point of similarity between the two scrolls other than the fact that they are both scrolls. 

43. The scroll in chapter 5 was articular, in the right hand of God, sealed and closed with seven seals, while this scroll is anarthrous, in the hand of the angel, and opened already.

44. One argument that is completely overlooked by most is the fact that this event occurred in the past and will not be repeated, so the two scrolls cannot be identical since Jesus Christ will not open the larger scroll until after the rapture.

45. While it is not explicitly stated, the angel is apparently holding the little scroll in his left hand as seen in his actions that follow.  Rev. 10:5

46. The fact that the scroll is opened (perfect passive participle) is designed to indicate that the information is available to John at that time and is in contrast to information to which access has been restricted.  Dan. 12:4

47. Although the content of the little book is never explicitly declared in this chapter, the actions that follow in verse 8-11 indicate that it contained prophecies that John was to assimilate and record so others could profit from his understanding.

48. The most logical explanation I have is that John was granted access to the understanding of the prophecies of Daniel, which are critical to properly understanding the final events of this revelation.

49. John was to take the known prophecies of the Old Testament about the establishment of God’s kingdom, factor in the information he had learned, and put it all together for the benefit of future believers.

50. This clearly indicates that God expects the communicator to have some understanding of the Word of God himself before he attempts to relate the truth to others.

51. However, since the pastor-teacher is a growing believer also it is not necessary for him to understand everything or to communicate everything on every occasion.

52. The exhaustive philosophy (as Hubbard calls it) is manifested by the idea that “I'm not finished until I've scraped the bottom of the bowl and put EVERYTHING in my notes”.
53. While that may be satisfying for the shepherd, it does not keep in focus the needs of the sheep that he is there to teach and shepherd. 

54. There fact is that the pastor-teacher is there to teach the whole purpose of God and that is best accomplished by moving through the text at a consistent rate that would allow him to teach the entire Bible in his lifetime.

55. It is absolutely impossible for the shepherd himself to know everything his first time through a passage since there is the reward for diligence and faithfulness down the road.

56. Further, the ability to teach and fidelity to the faith are absolutely critical if a communicator is to honorably fulfill his assigned ministry.

57. As the angel arrives on the planet he takes his stand with his right foot on the sea and his left foot on the land, an action that would have been readily understood by John’s readers.

58. Throughout the biblical period, a conqueror would place his foot on the conquered territory to signify his possession of that land and authority over it.

59. In this case, the angel is asserting his dominion over the physical realm, foreshadowing the final culmination of God’s plan when His Son will take possession of planet earth.  

60. The location of this event is unspecified, which would appear to indicate that it is really not consequential to understanding what is here, but there seems to be only two real options.

a. John was back on Patmos when the angel was descending.

b. John was in the land of Israel, based on the fact that he is told to measure the Temple.  Rev. 11:1

61. While some have seen a prophetic implication to this action (with the land representing Israel and the sea representing Gentile peoples), it seems to me that the literal interpretation here explains the significance.

62. That is not to say that the Jews and the Gentiles will not come under God’s judgment, simply that I do not see that as the thrust of this passage.

63. Those that see the land and sea being figurative for Gentiles and Jews sometimes point to verse 11 as their justification.

64. If that is true, again the emphasis is that the angel has authority over the peoples and lands of planet earth.

Doctrine of the pastor-teacher

10:3 and he cried out with a loud voice, as when a lion roars; and when he had cried out, the seven peals of thunder uttered their voices.  {kai, (cc)--kra,zw (viaa--3s) cry out, holler, shout--fwnh, (n-df-s)--me,gaj (a--df-s)--w[sper (cs) comparative, just as, even as--le,wn (n-nm-s)--muka,omai (vipn--3s) 1X, the loud resounding cry of a fierce animal, a roar in context--kai, (ch)--o[te (cs)--kra,zw (viaa--3s)--h` e`pta, bronth, (n-nf-p)--lale,w (viaa--3p) communicated--h` fwnh, (n-af-p)--e`autou/ (npgf3p) note reflexive, each voice is emphasized}

10:4 And when the seven peals of thunder had spoken, I was about to write; and I heard a voice from heaven saying, "Seal up the things which the seven peals of thunder have spoken, and do not begin to write them."  

{kai, (cc)--o[te (cs)--lale,w (viaa--3p)--h` e`pta, bronth, (n-nf-p)--me,llw (viia--1s+)-- gra,fw (+vnpa)--kai, (ch)--avkou,w (viaa--1s)--fwnh, (n-af-s)—evk (pg)--o` ouvrano,j (n-gm-s)--le,gw (vppaaf-s)--sfragi,zw (vmaa--2s) seal up, has a sense of urgency, seal them now--o[j (-apran-p) what things, what words--h`. e`pta, bronth, (n-nf-p)--lale,w (viaa--3p)—kai, (cc)--mh, (qn)--gra,fw (vmaa--2s) while this can be parsed as a subjunctive, context indicates it is a negative command, and has some ingressive force--auvto,j (npan3p)}
Exposition vs. 3-4

1. Having taken his stand on the sea and the land to demonstrate his authority over planet earth, the angel now makes a proclamation in a voice that all can hear.

2. There are a number of times in this book when the phrase loud voice is used to make pronouncements, indicating that all are to pay attention.  Rev. 1:10, 5:2, 7:2, 8:13, etc.

3. This voice must have been even more impressive than the other loud voices that John had heard since he as the descriptive phrase as when a lion roars.
4. Various interpreters have recognized that this indicates that the voice did not only have tremendous volume, but also had depth that compelled attention and inspired some awe.

5. Interestingly enough, we are not told what the angel said, but his statement evoked a response from the seven peals of thunder.
6. We are not told exactly how the seven peals of thunder sounded, but it would make some sense to understand them as occurring consecutively, one following the other.

7. There is no doubt that this is not the ordinary sound of thunder since John clearly hears and understands the message they communicated.

8. It is understood that many ancient cultures believed thunder came from the deities, the voice and expression of their gods. 

9. The roster of thunder gods includes Thor of the Scandinavians, Donar of the Germans, Zeus of the Greeks, Jupiter of the Romans, and many others.

10. Many interpreters have noticed that the definite article is used here, suggesting that the seven thunders were a well-known part of apocalyptic symbolism.

11. These same interpreters see an allusion to Psalm 29:3ff, which deals with the principle of the voice of the Lord and the sound of thunder.  Ps. 16:13; Job 37:4

a. The voice of the LORD refers to His sovereign will to act; whenever God speaks or wills something, it is sure to happen.  Gen. 1:3ff

b. Whatever He pleases takes place because He has the strength to bring it to pass.  Ps. 29:4a

c. While verses 3-10 depict phenomena in the natural world, God, who is an unseen spirit, rules in sovereign power over what are commonly referred to as the forces of nature.

d. The picture in this Psalm is that of a powerful weather system that is a consequence of the divine voice, which is the immediate cause of all weather.

e. God is the immediate author, Who puts these forces in place, and controls their manifestations, which are often very impressive, powerful, and potentially destructive.  Ps. 29:4-5

f. The cedars of Lebanon are majestic tress of great beauty and were eagerly sought for its fragrant qualities and the durability of its wood; they are celebrated in numerous places in the Old Testament.

g. Verse 5 depicts the destruction of giant cedar trees by the voice of the LORD (the distant agent), which is designed to focus man on the coming judgment and not on things that are temporally impressive.

h. The language is a vivid poetic description of a strong storm (the immediate agent) that God originates over the open sea, which moves through Lebanon, shattering the majestic cedars, continues on southward, and finally dies out in the region of Kadesh.

i. While verse 9a seems out of character with the rest of the violent storm related phenomena of these verses, it is simply designed to reinforce the sovereign control that God has over all events.

j. When good things happen, and when so-called bad things happen in the natural world, God's voice is behind it all.

k. To negative volition it is nature out of control; to the informed believer it is God's glory on display in the world below.

12. The fact that there were seven peals of thunder is designed to convey the complete nature of the message they communicated.

13. The grammarian Vincent suggests that the Jews were “accustomed to speak of thunder as ‘the seven voices of God.’”   Vincent's Word Studies in the New Testament
14. There is also an apocalyptic tradition and Jewish idiom that states that the seven thunders are the voice of God.
15. However, one interpreter did not believe that the voice of the seven thunders was strictly equivalent to the voice of God since it is implied that the voice from Heaven superseded the authority of the voices of the seven thunders.  Rev. 10:4

16. However, there can be little doubt that the seven thunders were revealing divine information that God wanted John to hear but not record; therefore, they are hardly speaking in opposition to His directive will.

17. Therefore, the most satisfying explanation is that the seven thunders represent some revelation of God communicating (lale,w—laleo) through the natural creation. 

18. The naturally ominous sound of the rolling thunder is no doubt designed to convey an equally ominous message of judgment.  ISam. 2:10

19. John was continuing to do as he had been doing all along and simply began to write down the content of the statements he had just heard.

20. He is commanded by an authoritative voice from Heaven to keep the information to himself and not record it in this book.

21. This is quite naturally assumed to be the voice of deity, which has the greater authority and takes precedence over the voices of the thunders, and could very possibly be God the Holy Spirit.

22. John is told to seal up the contents that had been communicated to him, which is interesting in that he had not written anything down at that point that would have to be sealed.

23. In this context, it must be understood to mean that John was to keep this information to himself and never speak of it to anyone.

24. If the little book that was opened was God’s revelation to John about the sealed prophecies in Daniel, which were to be kept secret until the time of the end, it makes some sense to conclude that the seven thunders were communicating something with respect to that revelation.

25. The final command should be understood first in an ingressive sense and then in a permanent sense, which could be translated do not begin to write them and never record them in the future.
26. The overall effect of this chapter is mysterious, but one would have to believe that the events of verses 1-7 are designed to set the stage for what happens in verses 8-11.

27. As you might imagine, there have been various, fruitless attempts over the course of the Church Age to provide the content of the seven thunders.

28. Some have attempted to explain them with past historical events, which has led to some ludicrous interpretations.

a. Vitringa interpreted them as the seven crusades.

b. Danbuz saw them as the seven nations that received the Reformation.

c. Elliott makes them the papal bull that was directed against Luther.

29. The least likely view is that God did not allow John to write down this message since He has cancelled judgments so more could be converted.  (Caird, Sweet)

30. Another view asserts that John uses the seven thunders to explain why he is omitting details from his material so he could move on to other matters.  (Moffat)

a. This falls flat since he had to say nothing, he could have simply moved on.

31. Others (Charles, Morris) appeal to the text of II Corinthians and indicate that the revelations were too holy to be revealed at this time.  IICor. 12:4

a. How could these words be more sacred than other words of God in this book?

32. Still others suggest that John is including this information to combat those that used thunders to predict apocalyptic timetable concerning the end of the age.  (Krodel)

a. This seems very unlikely since there is nothing about timetables in the whole book.

33. Probably closer to the symbolism of thunder are those that suggest that this communication represents plagues or judgments that have been cancelled (Mounce) or not revealed.  (Beale)

a. One must still wonder why God would reveal the three sets of judgments in the seals, trumpets, and bowls, and not this supposed fourth set.

34. Others (Luginbill) get quite specific and postulate that these seven judgments occur in close proximity to the return of the Lord and include:

a. Destruction of Babylon.  Rev. 18

b. Destruction of armies at Armageddon.  Rev. 19:1-21

c. Destruction of Beast and False Prophet.  Rev. 19:20

d. Incarceration of Satan and demons.  Rev. 20:1-3

e. Fire on Magog.  Rev. 20:9

f. Regathering and purging of Israel.  Rev. 21-22

g. Judgment of the Church.  Rev. 20:4-6

35. This is obviously problematic since John writes those things down; this would be a direct violation of what he is told!

36. Ironically enough, it seems that the command of God to seal up this information has caused many to rebel against His clearly revealed directive and convince others that they can figure it out!

37. If we assume for a moment that John was obedient to this command, just as he has been to the others found in this book, then we can safely say that this information has been kept from mortal man.

38. All we can state is that God instructed John not to pass this information on, which affirms His sovereign control over all events and matters of revelation.  Deut. 29:29; Acts 1:7

39. It should be extremely obvious that this information is not designed for Church Age believers, but was provided solely for John, who was the only one that ever heard it.

40. Again, if the seven thunders provided insight into the prophecies of Daniel, that information would have to be kept secret from those in the Church Age that did not live until the time of the end.

41. There can be no doubt that God has not revealed everything with respect to the future; however, He has provided all we need to know at this time.

10:5 And the angel whom I saw standing on the sea and on the land lifted up his right hand to heaven,  {kai, (cc)--o` a;ggeloj (n-nm-s)--o[j (apram-s)--ei=don (viaa--1s)--i[sthmi (vpraam-s)--evpi, (pg)--h` qa,lassa (n-gf-s)--kai, (cc)--evpi, (pg)--h` gh/ (n-gf-s)--ai;rw (viaa--3s)--h` cei,r (n-af-s)--auvto,j (npgm3s)-h` dexio,j (a--af-s)—eivj (pa)--o` ouvrano,j (n-am-s)}
10:6 and swore by Him who lives forever and ever, who created heaven and the things in it, and the earth and the things in it, and the sea and the things in it, that there shall be delay no longer,  {kai, (cc)--ovmnu,w (viaa--3s) lit. to grasp a sacred object, to utter an oath, to swear—evn (pd) by--o` (ddms+)  za,w (vppadm-s)—eivj (pa)--o` aivw,n (n-am-p)--o` aivw,n (n-gm-p)--o[j (aprnm-s)--kti,zw (viaa--3s)--o`  ouvrano,j (n-am-s)--kai, (cc)—o` (danp+) the things—evn (pd)--auvto,j (npdm3s)--kai, (cc)--h` gh/ (n-af-s)--kai, (cc)--o` (danp+)—evn (pd)--auvto,j (npdf3s)--kai, (cc)--h` qa,lassa (n-af-s)--kai, (cc)--o` (danp+) the things—evn (pd)--auvto,j (npdf3s)--o[ti (cc) indir.disc.--cro,noj (n-nm-s)--ouvke,ti (ab)--eivmi, (vifd--3s) not saying that time will cease to exist, saying that no more time will pass before the mystery of God is completed}
10:7 but in the days of the sound of the seventh angel, when he is about to blow his trumpet, then the mystery of God is finished, as He preached to His servants the prophets.  {avlla, (ch)—evn (pd)--h` h`me,ra (n-df-p)--h` fwnh, (n-gf-s) sound, not voice, refers to the trumpet blast--o` e[bdomoj a;ggeloj (n-gm-s)--o[tan (abr) when, whenever, used to express uncertainty with respect to the time, not uncertainty as to the event--me,llw (vspa--3s+)--salpi,zw (+vnpa) to blow his trumpet--kai, (ab) adjunctive, also--tele,w (viap--3s)--to. musth,rion (n-nn-s)--o` qeo,j (n-gm-s)--w`j (cs)--euvaggeli,zw (viaa--3s)--o` dou/loj (n-am-p)--e`autou/ (npgm3s)--o` profh,thj (n-am-p)}
Exposition vs. 5-7

1. Verse 5 resumes the thought that had been begun in verse 2, moving on from the incident involving the seven thunders.

2. The resumption of thought focuses on the fact that the angel is standing on the land and seas, which is designed to picture his authority over them.

3. Many interpreters have accurately noted that this is designed to express God’s sovereignty over the world and all that is in it.

4. Many have also noted that this action of taking an oath is very reminiscent of the event that is recorded in Daniel 12:7.

5. The taking of oaths is an ancient practice, and this was often accompanied by the action of raising the hand toward heaven, as we see here.  Deut. 32:40; Dan. 12:7

6. Link suggests in the New International Dictionary of New Testament Theology that the raising of the hand occurred from the beginning and stemmed from the etymology of ovmnu,w (omnuo—to grasp firmly), which in the time of Homer referred to raising one’s staff when swearing an oath.

7. Aune suggests that the lifting of the hand indicates not only an oath, but also invokes the active intervention of God, or more to the point, His attestation of the facts.

8. Since oaths were so common in the ancient world, the Mosaic Law sought to safeguard the sanctity of the oath, and did not permit false oaths to be taken.  Lev. 19:12

9. Many have noted that while God prohibited men from making irreverent oaths, invoking the Lord’s name lightly, and breaking their vows.

10. It is clear that God desired that oaths and vows be kept (Eccles. 5:4-5), but Jesus Christ took this principle to a new level when He taught that His disciples should be so truthful that no oaths are needed to confirm their statements.  Matt. 5:33-37

11. Further, it is clear that God Himself was exempt from this practice and there are numerous Old and New Testament examples of this activity.

12. The Lord does not take oaths because His word cannot be trusted; He takes oaths about the most serious of matters to express the Divine determination to act in a particular way.  Dan. 9:11

13. His oaths have included:

a. The oath to Abraham.  Gen. 24:7, 26:3; Ex. 6:8

b. The oath of no more flood.  Isa. 54:9

c. The oath against the Exodus Generation.  Num. 32:10-11; Deut. 1:34-35

d. The oath against Moses.  Deut. 4:21

e. The oath relating to the Mosaic Law.  Deut. 28:9; Jere. 22:5-9

f. The oath to bring the Jews to Canaan.  Ezek. 20:5-6

g. The oath against Assyria.  Isa. 14:24ff

h. The oath that every knee will bow.  Isa. 45:23

i. The oath regarding the restoration of Israel.  Isa. 62:8

j. The vow to destroy those in captivity in Egypt.  Jere. 44:26-27

k. The oath to curse Edom.  Jere. 49:13

l. The oath to destroy America.  Jere. 51:14

m. The oath to shatter the self-reliance of the Jews.  Dan. 12:7

14. Therefore when a divine oath is given, the purpose of it is to guarantee that there is no doubt about the matter in question; this word is unconditional and as inalterable as the Divine essence.

15. Obviously, men generally swear by something greater than themselves when they take an oath; however, God can swear by nothing greater than Himself.  Heb. 6:16,13

16. The real purpose of an oath is to invoke a curse on yourself if you have not spoken the truth, or if you fail to keep a promise.  Matt. 26:74; ISam. 19:6; IISam. 19:23

17. Those that made oaths placed themselves under the power and judgment of YHWH, Who was invoked and recognized as the witness to the validity of the statement.

18. The aggressive posture of the angel and the lifting up of the angel’s hand is another indication of the divine authority he has been given to make this proclamation, and of the unalterable certainty of its fulfillment.

19. With all that in view, this angel swears by the highest possible authority, expanding on the very common Old Testament forms that employed the phrase as the Lord lives.  ISam. 19:6, 20:3, 28:10

20. Unlike the Old Testament phrase that appeals to the existence of God as a witness, the angel first invokes the eternality of God as seen in the phrase Him who lives forever and ever.
21. This indicates that One that is eternally able to validate its accuracy guarantees the truthfulness of his assertion.

22. Secondly, this angel focuses on the work of God, as the eternal, self-existent One who created all things, which is particularly appropriate to the subject of the oath since it deals with the destiny of all things, the consummation of the eternal plan of God.  Rev. 10:7

23. He stresses God’s creative activity in three spheres of earthly existence, the atmosphere and its inhabitants, the dry land and its inhabitants, and the sea and its inhabitants.

24. While one may not have seen the attribute of eternal life, no one alive can legitimately deny the fact that the sky, earth, and seas exist and are populated by animate creatures.

25. This inseparable link between the existence of God and the existence of the physical world is here highlighted, leaving those that reject the existence of God without excuse.  Rom. 1:20

26. As Keithley has noted, “it is significant to us that live just prior to Daniel's 70th week that the key philosophical issues of our time revolve around the two issues of God’s existence and the battle between creation and the theory of evolution.”
27. For those of us that are positive and understand the truth, the angel has invoked the greatest witnesses (God’s person and creative activity) to his oath; to those that are negative, it is just so many words.

28. The conjunction o[ti (hoti—that) introduces indirect discourse and provides the content of the angel’s proclamation, continuing the thought of the verb swore.
29. The final phrase of verse 9 has occasioned some discussion since the literal Greek phrase cro,noj ouvke,ti e;stai is literally translated time no more/no longer will be.
30. This has led some interpreters to understand it as referring to the end of this world when time itself will cease to be, and eternity will begin.
31. In support of their contention, they cite passages that indicate that certain things will cease to exist, like the sea (Rev. 21:1), death (Rev. 21:4), and night.  Rev. 22:5
32. However, this passage is not dealing with the abolition of Einstein’s fourth dimension, but rather is an idiom that signifies that time has run out.
33. This is deduced from the following facts:
a. The mystery of God is not completed until after the seventh trumpet, which envisions some time as seen in the term days.  Rev. 10:7

b. Time is certainly still in existence at the binding of Satan, and is still measured in years.  Rev. 20:2
c. Further, time is referenced once again following his release.  Rev. 20:3
34. Therefore, one should understand this phrase as meaning that God’s time of patience and grace has expired, and He is going to assert His sovereign right as Creator over His creation.

35. The specific time in view is now further identified for us in verse 7, and is defined as coming in the days of the sound of the seventh angel.
36. The strong adversative conjunction avlla, (alla—but) is designed to highlight the fact that the centuries of human existence that have come and gone without any resolution to God’s plan are now over, and the time remaining is to be measured in days.

37. The phrase whenever he is about to blow his trumpet begins with the temporal conjunction o[tan (hotan—whenever) not to suggest that this might not happen, but to show that the conclusion of God’s mystery is contingent upon the blowing of the trumpet.

38. While this construction can imply that the mystery of God is finished before the seventh trumpet sounds, the correct understanding of the phrase is that the mystery of God will not be completed until after the seventh trumpet is blown.

39. The Greek verb me,llw (mello) is usually translated as about to, but the lexicons make it quite clear that the time element is secondary in this word; the primary emphasis is on the certainty of the event being discussed.

40. This is the first time that we are told that the sounds of the trumpet blasts are not merely viewed as instantaneous events, the sound of this one is qualified by the phrase in the days.
41. The same phrase is used some 24 times in the New Testament, and the closest to this context is found in Revelation 9:6, which refers to a period of five months.

42. Therefore, one does not need to understand this phrase as being literal for only a few days, but as referring to a specific period of time of limited duration.  

43. Since the content of the seventh trumpet is never revealed, just as the content of the seventh seal was never discreetly identified, we would conclude with the vast majority of interpreters that this final trumpet contains the seven bowls that follow.

44. Clearly, the blowing of the seventh trumpet, which must occur in the last half of Daniel's 70th week, takes us down to the time of the Second Advent, just as the sixth seal did.  Rev. 11:15-18

45. Again, while these events are dealt with on an individual basis, it is clear that there is some overlapping and recapitulation of the contents.

46. Further, we will demonstrate that the seven bowl judgments come in rapid fire succession and do not require an extended amount of time to complete.

47. The phrase that is introduced with the conjunction kai. (kai), which should be understood in an adjunctive sense and translated also, provides us further information about this period of history.

48. While we are keenly aware that these seven trumpet judgments culminate in the complete destruction of the world system, it also concludes the mystery of God.
49. The verb tele,w (teleo) has the sense of completing something, bringing something to an end, or concluding something.

50. As Wallace has pointed out, the aorist can be used to describe an event that has not yet occurred as though it were already completed; this is designed to stress the certainty of the event.  GGBTB, pp. 563-564
51. The Greek term musth,rion (musterion—mystery), was a religious technical term used in the cults of the Roman Empire and denoted a religious secret confined only to those that were initiates of the cult.

52. Like our modern word mystery, it does not refer to that which cannot be understood or figured out; it refers to that which is understood by those that pay attention.
53. While this term is used in the New Testament of those doctrines that are related to the Church Age, which were hidden to even the greatest of Old Testament believers, it is clearly not so used here. Matt. 13:11; Col. 1:26

54. The good news concerning the mystery of God in this context was announced to His servants/ slaves, the prophets, which should be limited to Old Testament prophets in this context.

55. This is based on the fact that this group in view does not receive its reward until the time of the establishment of the Millennial Kingdom and thus come from the age of Israel.  Rev. 11:18

56. There is a strong resemblance between the words of our verse and the text of Amos 3:7, in which John replaces reveals His secret counsel with the term announced good news.
57. This has the effect of emphasizing that God’s eternal plan (His secret counsel) very much has the character of good news to those that are positive.

58. There have been several interpretations offered as to the meaning of the next phrase the mystery of God.
a. Some suggest it refers to salvation based on the use of the verb euvaggeli,zw (euaggelizo—to proclaim good news); thus, the mystery that the Holy God could love sinful mankind and provide salvation for them.

1.) Another more limited version of this suggests that the mystery refers to God’s work in bringing Gentiles into His plan.  Eph. 3:4-6

b. Some have limited the term to the Old Testament doctrines that pertain to Daniel's 70th week, which will all be completed under the seventh trumpet.

c. Some have limited it even further to the specific Old Testament prophecies that deal with that latter half of Daniel's 70th week, the time of Jacob’s distress.  Jere. 30:7

d. Some have suggested the mystery focuses on the existence of evil and the fact that God has allowed Satan and sinful men to prosper at the expense of truth and righteousness.

e. Walvoord, who takes the genitive to be one of apposition, suggests that the phrase refers to truth concerning God Himself, which has not been fully revealed.

f. Due to the nature of the verb fulfilled, Beale takes this as a subjective genitive and renders the phrase as the mystery God has revealed.
g. Still others identify this phrase by its usage in Colossians 2:2 and suggest that the mystery is Christ Himself.

59. It appears to me that the actual blowing of the seventh trumpet provides the answer as to what aspect of the mystery is in view.  Rev. 11:15

60. The mystery that the Old Testament prophets could not penetrate was the apparently conflicting prophecies they received with respect to the sufferings and glorification of the Messiah.  IPet. 1:11

61. The information they received was impossible for them to reconcile since they could not harmonize the obvious truths of rejection and suffering with the clear revelation about the glory of His kingdom.  Isa. 52:13-53:11

62. The mystery for them was related to the delay between the 69th and 70th week of Daniel's 70th week, which will be reconciled at the end of Daniel's 70th week when Jesus Christ establishes His kingdom on planet earth.

63. This also accords very well with the context of the proclamation of the strong angel as he emphasized the principle of God’s self-imposed delay.  Rev. 10:6

64. Further, the apparent contradictions in the passages that relate to the Day of the Lord will be reconciled as the horrific judgments culminate in the Second Advent and the establishment of the glorious Millennial Kingdom.  Obad. 1:15; Isa. 60

10:8 And the voice which I heard from heaven, I heard again speaking with me, and saying, "Go, take the book which is open in the hand of the angel who stands on the sea and on the land."  {kai, (cc)--h` fwnh, (n-nf-s)--o[j (apraf-s)--avkou,w (viaa--1s)—evk (pg)--o` ouvrano,j (n-gm-s)--pa,lin (ab) again--lale,w (vppaaf-s) communicating--meta, (pg)--evgw, (npg-1s)--kai, (cc)--le,gw (vppaaf-s)--u`pa,gw (vmpa--2s) lit. begone, go away--lamba,nw (vmaa--2s)--to. bibli,on (n-an-s)--to. (dans+)  avnoi,gw (vprpan-s) the one having been opened—evn (pd)--h`. cei,r (n-df-s)--o` a;ggeloj (n-gm-s)--o` (dgms+) i[sthmi (vpragm-s)--evpi, (pg)--h` qa,lassa (n-gf-s)--kai, (cc)--evpi, (pg)--h` gh/ (n-gf-s)}

10:9 And I went to the angel, telling him to give me the little book. And he said to me, "Take it, and eat it; and it will make your stomach bitter, but in your mouth it will be sweet as honey."  {kai, (ch)--avpe,rcomai (viaa--1s) to go away, depart--pro,j (pa)--o` a;ggeloj (n-am-s)--le,gw (vppanm1s)--auvto,j (npdm3s)--di,dwmi (vnaa) indir.command--evgw, (npd-1s)--to. biblari,dion (n-an-s)--kai, (cc)--le,gw (vipa--3s) he is saying--evgw, (npd-1s)--lamba,nw (vmaa--2s)--kai, (cc)--katesqi,w (vmaa--2s) 14X, to eat up, consume, devour--auvto,j (npan3s)--kai, (cc)--pikrai,nw (vifa--3s) 4X, used of the effect on the waters in 8:11, to make bitter, sour stomach—su, (npg-2s)--h` koili,a (n-af-s) first, the hollow cavity, the belly, the stomach, the innermost part of you, the desires, appetites, or emotions, a bitter belly refers to very unpleasant emotions--avlla, (ch)—evn (pd)—to. sto,ma (n-dn-s)--su, (npg-2s)--eivmi, (vifd--3s)--gluku,j (a--nn-s) 4X, opposite of pikros, sweet, pleasant--w`j (cs)--me,li (n-nn-s) 4X, honey from bees, refers to the emotional stimulation and happiness that comes from doctrine}

10:10 And I took the little book out of the angel's hand and ate it, and it was in my mouth sweet as honey; and when I had eaten it, my stomach was made bitter.  {kai, (ch)--lamba,nw (viaa--1s)--to. biblari,dion (n-an-s)—evk (pg)—h` cei,r (n-gf-s)--o` a;ggeloj (n-gm-s)--kai, (cc)--katesqi,w (viaa--1s)--auvto,j (npan3s)--kai, (ch)--eivmi, (viia--3s)—evn (pd)—to. sto,ma (n-dn-s)--evgw, (npg-1s)--w`j (cs)--me,li (n-nn-s)--gluku,j (a--nn-s) lit. as sweet honey—kai, (cc)--o[te (cs) when, after--evsqi,w (viaa--1s) has force of pluperfect, when I had eaten--auvto,j (npan3s)--pikrai,nw (viap--3s) was made bitter--h` koili,a (n-nf-s) --evgw, (npg-1s)}
10:11 And they said to me, "You must prophesy again concerning many peoples and nations and tongues and kings."  {kai, (cc)--le,gw (vipa--3p) they are saying--evgw, (npd-1s)--dei/ (vipa--3s) it is necessary, you must, Divine necessity--su, (npa-2s)--pa,lin (ab)--profhteu,w (vnaa) functions as subject of dei, to declare the Divine viewpoint, to speak for God--evpi, (pd)--lao,j (n-dm-p) lit. over them, about them, the prophecies will be binding--kai, (cc)--e;qnoj (n-dn-p)--kai, (cc)--glw/ssa (n-df-p)--kai, (cc)--basileu,j (n-dm-p)--polu,j (a--dm-p) worldwide prophecies}
Exposition vs. 8-11

1. After the interlude in which the mighty angel made his oath, the action now returns to the theme of the little scroll.

2. The unidentified voice of verse 4, which clearly seems to be speaking with the authority of God and may certainly refer to the unseen Holy Spirit, now addresses John again.
3. The Greek here has been recognized as somewhat clumsy since there is no discreet verb and the noun the voice stands isolated from the participles that follow.

4. The New American Standard probably catches the nuance here as the translators supplied the verb I heard, or alternately one could provide the verb was.

5. This time the speaker commands John to approach the strong angel and take the opened scroll that is in his hand.

6. That this is to be understood as occurring on the earth is evident from the position of the angel, which is repeated for emphasis.

7. Again, the fact that the scroll is opened is designed to indicate that its contents are visible and can be understood when read.

8. As we will see, the simple instruction to go and take the book is not explained at this point; that is, John was not told why he was to do it.

9. This illustrates a very important point of doctrine with respect to the principle of authority and obedience to authority; one does not always have to have everything explained to them in order to comply with God’s will.

10. Since God is the only one with authority as a part of His essence, we concur with the biblical revelation that there is no authority except from God, and those which exist are established by God.  Rom. 13:1

11. Those that insist that they must understand everything before they can be expected to comply with a directive do not fully understand the nature of obedience to authority and/or are not exercising the requisite faith in God.

12. As in the case of John, God sometimes provides us enough information to continue to do His will, but may not provide all the information we may want.

13. Beyond that, this certainly illustrates the principle that continued obedience paves the way for continued revelation.

14. This is one very important part of the principle of abiding in Him, which implies an unchanged relationship of obedience and submission to God’s plan as we await the next directive.

15. John immediately complies with the command, informing the angel that he is there to take the book even though he still does not know what he is to do with it.

16. His obedience brings further revelation as to how he is to proceed when the angel instructs him to take it and eat it.
17. Most interpreters here recognize several Old Testament allusions to the Word of God and the principle of eating.  Ps. 19:10, 119:103; Jere. 15:16; Ezek. 2:8, 3:1-4

18. As we know, eating and drinking picture the principle of faith, and here focuses on the fact that John is to GAP the information that is contained in the scroll so he can understand it himself and record it for future generations of believers.

19. While there has been a great deal of discussion about the connotation of sweet and bitter in this passage, a careful study will explain what is meant.

20. Some have suggested that it is sweet because it s God’s word but bitter because it contains a message of judgment (Beale), or that it will involve the same rejection that Ezekiel and Jeremiah endured.  (Swete)

21. Others (Sweet, Krodel) indicate that this is sweet to John because it refers to the message of salvation, but bitter because it brings persecution to him.

22. Others (Osborne) have completely missed the point and attempt to read the church into this passage, suggesting that God’s will is sweet for the Church, but bitter because it will involve suffering and possibly martyrdom.

23. Another interesting suggestion relates the sweet and bitter to the very nature of prophecy itself; the sweet information piques our anticipation, while the bitter aspect focuses on the patience test that one must endure until the fulfillment of the prophecies.

24. The fact is that we have a process described here that would be very similar, if not identical, to the current definition of heartburn.

25. However, we are not really dealing with a physical health situation but are dealing with the impact of this information on Daniel.

26. As one should be able to see, the adjectives sweet and bitter are not designed to be taken literally, but are designed to portray positive and negative emotions that arise when one assimilates this information.

27. If we have correctly identified this open book as the revelation of the prophecies of Daniel that were to be sealed up until the time of the end, the initial sweetness refers to the stimulation that comes from the correct understanding of the prophetic word.

28. In fact, as Fruchtenbaum has noted, “Prophetic conferences draw larger audiences than virtually any other kind of Bible conference.  The voluminous sale of the more sensational prophecy books is another evidence of how sweet people find this.”
29. However, the modern explosion of prophetic study (if it can be called that) is not generally rooted in sound exegesis and proper hermeneutical practices; it is very much designed to appeal to shallow believers and provide them mental and emotional stimulation.

30. As John’s response demonstrates, there is a very real emotional stimulation that comes about as one correctly assimilates the principles of eschatology and understands the events of the last times.

31. While John does not use the adjective for bitterness, he does use the verb pikrai,nw (pikraino), which means to make something sour or bitter.

32. Again, this physical reaction to eating something that proved to be unpleasant is designed to convey the emotional reaction that one has as he grasps the implications of the Word of God.

33. While we are stimulated by the Word of God, the ability to understand it, and the blessing of being able put things in the right place, we also recognize that the prophecies contain a huge amount of trauma, suffering, and destruction for the nations.

34. John especially would have had this response as he considered the prophecies and the clear teachings regarding his own people and their future.

35. This emphasizes the reality that those that effectively assimilate the truths of Bible doctrine should be materially affected by the horrible realities that the prophetic word portends.

36. The vast amounts of slaughter, death, and destruction that await the human race should cause us a certain amount of lupe, which is here viewed as legitimate.

37. Verse 11 concludes this teaching section with a command that is issued by some unnamed speakers, which some view as a literary plural that is used to hide the precise subject.

38. We are not told who begins to speak to John but the implication is that the unnamed speakers are simply articulating God’s will for John, and God is to be taken as the ultimate source of the message.

39. The statement is introduced by the impersonal verb dei/ (dei), which is used to express compulsion, necessity, or inevitability; it is most often used to indicate the idea of divine necessity.

40. The infinitive of the verb profhteu,w (propheteuo—prophesy) functions as the subject of the verb dei, and the accusative of the pronoun su. (su—you) functions as the subject of the infinitive.

41. The verb prophesy is generally used of speaking with the help of divine inspiration, proclaiming what God wants to have made known, and of speaking about divine knowledge of future events.

42. While the term is generally defined as declaring God’s truth by speaking to men for edification and exhortation and consolation, the force here seems to move to the subject of predictive prophecy.  ICor. 14:3-4

43. Although this verb has not been used is this book, it is clear that John was fulfilling the activity of a prophet (he is an apostle), and that the entire book is defined by him as a prophecy.  Rev. 1:3

44. Therefore, it is perfectly appropriate here to tell him that he had to prophesy again.
45. The scope of his prophecies are global in nature as seen in the list that follows; this same list is used 5 times in this book and never in the same order.

46. As we pointed out earlier, the order is not the significant issue; the significant issue is the cosmopolitan nature of this group and the fact that these predictions have global implications.
47. The use of the preposition evpi, (epi—over) with the dative case is not to be taken as meaning to them, in their midst or present, or against them; it focuses on the individual cases that will exist in Daniel's 70th week.
48. As we will observe, these prophecies John has yet to record will include the leaders of the EU, the U.S., Israel, the Antichrist, the False Prophet, the Roman Catholic Church, and others.
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